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MAHAVAGGA. 


FIFTH KHANDHAKA. 


(RULES FOR FOOT-CLOTHING, SEATS, VEHICLES, ETC.) 


if 


1. At that time the blessed Buddha dwelt at 
Ragagaha at the Vulture’s Peak. 

Now at that time Seniya Bimbisdra, the king of 
Magadha, held rule and sovranty over eighty thou- 
sand townships. And at that time there was at 
Kampa a Set¢¢hi’s son named Sona Kolivisa’®, deli- 
-cately nurtured, on the soles of whose feet hair had 
grown. 

Now when Seniya Bimbisara, the king of Magadha, 
was holding an assembly of the eighty thousand over- 
seers over those townships, he sent a message to 
Soza Ko/ivisa on some matter of business, saying, 
‘Let Sova come hither. I desire Sova’s presence!’ 

2. Then spake the parents of Sova Ko/ivisa to him 
thus: ‘The king, dear Sova, wishes to see thy feet. 
But stretch not out thy feet, dear Sova, towards the 


1 Gama, which should be understood in the sense of parishes, 
not of villages. 

2 This Sova is the reputed author of one of the Therag4thas. 
It is interesting to notice that Kampa, the capital of Anga, is here 
included under Magadha. Compare Anga-magadhesu in Maha- 
vagega I, 19, and the beginning sentences of the Sovadamda Sutta 
(Digha Nikaya), in which it is said that the revenues of the town of 
Kampa had been bestowed by king Bimbisdra on the Brahmana 
Sonadanda. 


(17] t B 


G MAHAVAGGA. a Pe oe 





king. Take thy seat cross-legged before the king, 
that the king may see thy feet as thou sittest there.’ 
And they carried Sova Ko/ivisa in a palankeen (to 
Ragagaha). 

And Sona Kolivisa went to the place where 
Seniya Bimbisdra, the king of Magadha, was. And 
when he had come there, and had bowed down 
before Seniya Bimbisdra, the king of Magadha, he 
took his seat cross-legged before the king. And 
Seniya Bimbisara, the king of Magadha, saw that 
hair had grown on the soles of the feet of Sova 
Kod/ivisa. 

3. Now after Seniya Bimbisara, the king of 
Magadha, had instructed the eighty thousand over- 
seers over those townships in the things of this world 
he exhorted them, saying, ‘Ye have now received 
from me instruction in the things of this world. 
Go now, and wait upon the Blessed One. The 
Blessed One himself shall instruct you in the things 
of eternity.’ 

Then the eighty thousand overseers over those 
townships went on to the Vulture’s Peak. 

4. Now at that time the venerable Sdgata was 
the attendant on the Blessed One. And the eighty 
thousand overseers over those townships went to 
the place where the venerable Sdgata was. And 
when they were come there they spake thus to the 
venerable Sagata : 

“The eighty thousand overseers over the town- 
ships are come here, Sir, to visit the Blessed One. 
It were well, Sir, that we should be granted an 
audience of the Blessed One,’ 


‘Then do you, Sirs, stay here yet a moment, while 
I let the Blessed One know.’ 
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5. Then the venerable Sagata disappeared down 
the steps? from before the very eyes of the eighty 
thousand overseers over those townships, and ap- 
peared before the Blessed One, and spake to the 
_ Blessed One, and said: 

‘Lord, the eighty thousand overseers over the 
townships are come here to visit the Blessed One. 
Let the Blessed One do as seemeth to him fit.’ 

‘Do thou then, Sagata, make a seat ready in the 
shade of the house 2.’ 

‘Even so, Lord!’ said the venerable SAgata, in 
assent, to the Blessed One. And taking a chair, 
he disappeared from before the Blessed One, and 
reappeared up the steps before the very eyes of 
those eighty thousand overseers over those town- 
ships, and made ready a seat in the shade of the 
house. 

And the Blessed One came out of the house and 
sat down on the seat made ready in the shade thereof. 

7. Then those eighty thousand overseers over the 
townships went up to the place where the Blessed 
One was. And when they had come there they 
bowed down before the Blessed One and took their 
seats on one side. But those eighty thousand over- 
seers over the townships paid more respect in their 
hearts to the venerable SAgata than to the Blessed 
One®: 

And the Blessed One perceived by his mind the 
thoughts of the minds of those eighty thousand 


1 Pasikaya nimuggitva ’ti sopazassa he//hA addhakandapasazena 
nimuggitva (Comm.). 

2 Viharapakkhayayan ti vihdrapakkante khayayam. 

® Samannéharantiti pasddavasena punappunam manasikaronti 


(Buddhaghosa), 
Bae 


£4 oes MAHAVAGGA. V, 1,8 
POS iy eRe ec ee 
overseers over the townships; and he addressed the 
venerable Sagata, and said: ‘ Show them now, Sagata, 
a still greater wonder, beyond the power of men.’ 

‘Even so, Lord!’ said the venerable Sagata, in 
assent, to the Blessed One. And rising up into the 
air he walked, and stood, and sat, and lay down, 
and gave forth smoke and fire, and disappeared in 
the sky. 

8. Then the venerable Sdgata, when he had 
shown in the open sky wonders of various kinds 
beyond the power of men, fell down with his head 
at the feet of the Blessed One, and said to the 
Blessed One: 

‘My teacher, Lord, is the Blessed One; and 1 am 
the disciple. My teacher, Lord, is the Blessed One; 
and I am the disciple.’ 

Then those eighty thousand overseers over the 
townships thinking, ‘Wonderful is it, most marvel- 
lous! If even the pupil be so mighty and so powerful, 
how much more then the master!’ paid more respect 
in their hearts to the Blessed One than to the 
venerable Sagata. . 

9. Then the Blessed One perceived by his mind 
the thoughts of the minds of those eighty thousand 
overseers over the townships, and held to them a 
discourse in due order; that is to say, he spake to 
them of giving, of righteousness, of heaven, of the 
danger, the worthlessness, the depravity of lusts, and 
of the advantages of renunciation. And when the 
Blessed One perceived that they had become pliant, 
softened, unprejudiced, upraised and believing in 
heart, then he proclaimed that which is the special 
doctrine of the Buddhas; (that is to say), Suffering, 
its Origin, its Cessation, and the Path. 
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Just as a clean cloth, from which all stain has 
been washed away, would readily take the dye, just 
even so did those eighty thousand overseers over 
the townships obtain, even while sitting there, the 
pure and spotless Eye of the Truth; (that is to say, 
the knowledge that) whatsoever has a beginning, in 
that is inherent also the necessity of dissolution. 

10. And having seen the Truth, having mastered 
the Truth, having understood the Truth, having 
penetrated the Truth, having overcome uncertainty, 
having dispelled all doubts, having gained full know- 
ledge, dependent on nobody else for the knowledge 
of the doctrine of the Teacher, they said to the 
Blessed One: ‘Glorious, Lord! glorious, Lord! Just 
as if one should set up, Lord, what had been over- 
turned, or should reveal what had been hidden, or 
should point out the way to one who had lost his 
way, or should bring a lamp into the darkness, in 
order that those who had eyes might see visible 
things, thus has the Blessed One preached the 
doctrine in many ways. We take our refuge, Lord, 
in the Blessed One, and in the Dhamma, and in the 
fraternity of Bhikkhus ; may the Blessed One receive 
us from this day forth while our life lasts as his 
disciples who have taken their refuge in Him.’ 

11. And Sova Ko/ivisa thought: ‘As I understand 
the Dhamma proclaimed by the Blessed One, it is 
not easy to a person living as a layman to lead a 
wholly perfect and pure and altogether consummate ? 
life of holiness. What if I were to cut off my hair 
and beard, and to put on yellow robes, and give up 
the world, and go forth into the houseless state.’ 





1 Sankhalikhita. See Boehtlingk-Roth s. v. Likhita. 
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And those eighty thousand overseers over the 
townships, having expressed their joy and delight at 
the words of the Blessed One, rose from their seats, 
respectfully saluted the Blessed One, and passing 
round him with their right sides towards him, went 
away. 

12. And Soza Ko/ivisa, soon after those eighty 
thousand overseers over the townships had departed, 
went to the place where the Blessed One was. And 
when he had come there he bowed down before the 
Blessed One and took his seat on one side. Sitting 
on one side Sova Ko/ivisa said to the Blessed One: 
‘As I understand the Dhamma proclaimed by the 
Blessed One (&c., as in § 11, down to:) and go forth 
into the houseless state. I desire, Lord, to cut off 
my hair and beard, and to put on yellow robes, and 
to give up the world, and to go forth into the house- 
less state. May the Blessed One, Lord, ordain me.’ 

Thus Sova Kod/ivisa received from the Blessed 
One the pabbaga and upasampada ordinations. 
And the venerable Sova, soon after his upasam- 
pada, dwelt in the Sitavana grove. 

13. As he, with eager determination, was walking 
up and down there, his feet were injured, and the place 
in which he walked became covered with blood, like 
a slaughter-house for oxen. Then in the mind of 
the venerable Sova, who had gone apart and was 
plunged in meditation, there sprung up this thought : 

‘Though I have become one of those disciples of 
the Blessed One who live in the exercise of strenuous 
determination, yet my heart has not been set free 
from the Asavas through absence of craving. And 
there is much wealth laid up for me at home. It is 
possible both to enjoy that wealth, and to do good 
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deeds. Let me now, then, returning to the lower 
state ', enjoy my wealth and do good deeds.’ 

14. Now the Blessed One perceived in his mind — 
the thought of the heart of the venerable Soma; 
and as quickly as a strong man can stretch forth his 
arm, or can draw it back again when it has been 
stretched forth, he disappeared from the hill of the 
Vulture’s Peak, and appeared in the Sitavana grove. 
And the Blessed One, as he was passing through 
the sleeping-places (of the Bhikkhus), came up, with 
a multitude of Bhikkhus, to the place where the 
venerable Sova had walked up and down. 

When the Blessed One saw that the place where 
the venerable Sova had walked up and down was 
covered with blood, he addressed the Bhikkhus, and 
said: ‘Whose walking-place? is this, O Bhikkhus, 
which is covered with blood, like a slaughter-house 
for oxen ?’ 

‘As the venerable Sova, Lord, was walking up 
and down here with eager determination, his feet 
were injured; and so this place has become covered 
with blood, like a slaughter-house for oxen.’ 

15. Then the Blessed One went on to the house 
in which the venerable Soza was living, and sat 
down there on a seat made ready for him. And 
the venerable Sova bowed down before the Blessed 





1 That is to say, the state of a layman (Hinay’ avattitva). 

? Kankama, for which there is no real equivalent in English. 
In speaking of later periods the word ‘cloister’ is sometimes a cor- 
rect rendering, for the places in which the recluses walked up and 
down, thinking, were then in some cases paved and even roofed. 
The Chinese pilgrim I-tsing has a description of such a stone 
kankama, which he saw at the great monastery at Nalanda (Indian 
Antiquary, X, 192). In this passage it only means a narrow, open, 
space of ground, levelled and cleared for the purpose. 
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One, and took his seat on one side. And when he 
was thus seated, the Blessed One addressed the 
venerable Sova, and said: ‘Is it not true, Sova, that 
in your mind, when you had gone apart and were 
plunged in meditation, there sprung up this thought : 
“Though I have become (&c., as in § 13, down to 
the end)?”’ 

‘Even so, Lord!’ 

‘Now what think you, Sova,—you were skilled, 
were you not, when you formerly lived in the world, 
in the music of the lute ?’ 

‘That was so, Lord!’ 

‘Now what think you, Sova,—when the strings 
of your lute! were too much stretched, had your lute 
then any sound, was it in a fit state to be played 
upon ?° 

‘Not so, Lord!’ 

16. ‘Now what think you, Sovza,—when the strings 
of your lute were too loose, had your lute then any 
sound 2, was it in a fit state to be played upon ?’ 

‘Not so, Lord! 

‘Now what think you, Sova,—when the strings 
of your lute were neither too much stretched nor too 
loose, but fixed in even proportion, had your lute 
sound then, was it then in a fit state to be played 
upon ?’ 

"Yes Lord! 

‘And just so, Sova, does too eager a determination 
conduce to self-righteousness, and too weak a deter- 


1 Vina. On the construction of the ancient Indian lute, see 
Milinda Paha (p. 53, ed. Trenckner), where all the various parts 
are mentioned. Compare also the Guttila Gataka (No. 243, ed. 
Fausbéll). 


2 There is a misprint here in the text, savaratt for saravati. 
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mination to sloth. [17.] Do thou, therefore, O Soma, 
be steadfast in evenness of determination, press 
through to harmony of your mental powers. Let 
that be the object of your thought !!’ 

‘Even so, Lord!’ said the venerable Sowa, and 
hearkened to the word of the Blessed One. 

And when the Blessed One had exhorted the 
venerable Sova with this exhortation, then, as quickly 
as a strong man can stretch forth his arm, or can 
draw it back again when it has been stretched forth, 
he vanished from the presence of the venerable 
Sova in the Sitavana grove, and reappeared on the 
hill of the Vulture’s Peak. 

18. Thenceforward the venerable Sova was stead- 
fast in evenness of determination, he pressed through 
to harmony of his mental powers, that did he take 
as the object of his thought. And the venerable 
Sova remaining alone and separate, earnest, zealous, 
and resolved, attained ere long to that supreme goal 
of the higher life for the sake of which noble youths 
go out from all and every household gain and comfort 
to become houseless wanderers—yea, that supreme 
goal did he, by himself, and while yet in this visible 
world, bring himself to the knowledge of, and con- 
tinue to realise, and to see face to face! And he 
became conscious that rebirth was at an end, that 
the higher life had been fulfilled, that all that should 
be done had been accomplished, and that after this 
present life there would be no beyond! 


1 Buddhaghosa says: Tattha fa nimittam gamhahiti: tasmim 
samathe sati yena adase mukhabimben’ eva nimittena uppaggi- 
tabbam, tam samatha-nimittam vipassana-nimittam magga-nimittam 
phala-nimitta% 4a gavhahi nipattetiti (? nipphadehiti, nibbattehiti) 
attho. 
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So the venerable Sova became yet another among 
the Arahats. 

19. Now when the venerable Sova had attained 
to Arahatship there occurred to him the thought: 
‘Let me now make known my Insight in the pre- 
sence of the Blessed One?!’ 

Then the venerable Sova went to the place where 
the Blessed One was, and’ bowed down before the 
Blessed One, and took his seat on one side. And 
when he was thus seated, the venerable Sova said 
to the Blessed One: 

20. ‘Whatsoever Bhikkhu, Lord, is an Arahat 
whose Asavas are rooted out, who has lived the 
life, who has accomplished the task, who has laid 
aside every burden, who has gained the end he had 
in view, who has quite broken the fetter of a craving 
for (future) existence, who is completely set free by 
insight, six things doth he reach up unto ?—unto 
renunciation, unto the love of solitude, unto kind-, 
ness of heart, unto the destruction of craving, unto 
the destruction of thirst, unto the getting free from 
delusions. 

21. ‘Now it may be, Lord, that it might-occur, 
regarding this matter, to some brother; thus: “ For 
the sake of faith merely * hath this brother attained 





* It is often represented in the Pali Pisakas to have been a cus- 
tomary thing for any one who thought he had attained to Arahatship 
to deliver a discourse in the presence of Gotama, as a kind of proof, 
or test, of his emancipation; and to receive the decision of Gotama 
thereupon. Buddhaghosa says: Afmam vyadkareyyan ti: araha 
ahan ti gandpeyyam. Compare Gataka I, 140; II, 333. 

? Adhimutto hotiti: pasivigghitva pakkakkham katva shito hoti(B.). 

* Kevalam saddhamattakan ti: pasivedha-rahitam kevalam pa/i- 
vedha-panmaya asammissam saddhamattakam (B.). On the lower 


position here assigned to faith, compare Maha-parinibbana Sutta 
WVd-9. 


Var,28. RULES FOR FOOT-CLOTHING, SEATS, ETC. II 


unto renunciation.” But not thus, Lord, should 
this matter be regarded. For the Bhikkhu in whom 
the Asavas are rooted out, who has lived the life, 
who has accomplished the task, he looks not upon 
himself as one who has anything yet to do, or to” 
gather up, of (the fruit of his past) labour; but he 
attaineth to renunciation by the destruction of lust, 
by the very condition of the absence of lust; he 
attaineth to renunciation by the destruction of ill- 
will, by the very condition of the absence of ill-will ; 
he attaineth to renunciation by the destruction of 
delusions, by the very condition of the absence of 
delusions. 

22. ‘Now it may be, Lord, that it might occur, 
regarding this matter, to some brother, thus: 
“ Seeking after gain, hospitality, and fame hath this 
brother attained to the love of solitude.” But not 
thus (&c., as in § 21, down to the end, substituting 
“love of solitude” for “ renunciation ”’). 

23. ‘Now it may be, Lord, that it might occur, 
regarding this matter, to some brother, thus: “Re- 
turning, verily, to the dependence upon works, as 
if that were the true essence (of spiritual welfare), 
hath this brother attained to kindness of heart.” 
But not thus (&c., as in § 21, down to the end, sub- 
stituting “kindness of heart” for “ renunciation”). 

24. ‘He attaineth to the destruction of craving 
by the destruction of lust (&c., as in j 21, down to 
the end, substituting “absence of craving” for “re- 
nunciation”). He attaineth to the absence of thirst 
(&c., as in § 21). He attaineth to the absence of 
delusions (&c., as in § 21, down to the end). 

25. ‘Whena Bhikkhu, Lord, has thus become fully 
emancipated in heart, even though many objects 
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visible to the sight should enter the path of his eye 1, 
yet they take not possession of his mind: undefiled 
is his mind, firm, immovable; and he sees into the 
(manner which that impression) passes away*—even 
though many objects audible to the ear, smellable to 
the nostrils, tastable to the tongue, feelable by the 
body, sensible to the intellect should enter the path of 
the ear, the nose, the tongue, the skin, the intellect, 
yet they take not possession of his mind: undefiled 
is his mind, firm, immovable, and he sees into the 
(manner in which that impression) passes away. 

26. ‘Just, Lord, as if there be a mountain of rock, 
undivided, solid, one mass, and much wind and rain 
should fall upon it from the direction of the East, 
or of the West, or of the North, or of the South, 
yet they would not make it shake, or tremble, or 
quake; just so, Lord, when a Bhikkhu has thus 
become fully emancipated in heart (&c., as in § 25, 
down to the end), 

27. ‘He who has attained to renunciation, to 
solitude of heart, who has attained to kindness, and 
to the rooting out of craving,— 

‘He who has attained to the rooting out of thirst, 
to the absence of delusions from the mind, he sees 
the source of sensations, his mind is quite set free. 

‘To such a Bhikkhu, so emancipated, and with 
calmness in his heart, there is no gathering up of 
what is done, nothing to be done still remains. 

‘As a rock, all of one mass, is not shaken by 


SSS eee 


* Kakkhussa apatham Agakkhanti; that is, should come within 
reach of his vision. : 

* Vayan &’ assdnupassatiti: tassa Aittassa uppadam pi vayam pi 
passati (B.), 
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the breezes ?, just so never can shapes and tastes, 
and sounds, and smells, and touch—the whole of 
them 

‘Things wished for, things unwished—make trem- 
ble such a one. Firm is his mind, set free. He sees 
into the end thereof.’ 

28. And the Blessed One addressed the Bhikkhus, 
and said: ‘Thus, brethren, do young men of worth 
make their insight known. The truth is spoken, and 
the self is not obtruded. But herein some foolish 
ones, methinks, make known their insight to be a 
thing ridiculous, and they, thereafter, fall into 
defeat !’ 

29. Then the Blessed One said to the venerable 
Sona, ‘You, Sova, have been delicately nurtured. 
I enjoin upon you, Soza, the use of shoes with one 
lining *.’ 

‘I have gone out from the world, Lord, into the 
houseless state, abandoning eighty cart-loads of 
gold*, and a retinue of seven elephants‘, It will 
be said against me for this matter: “Soza Ko/ivisa 
went out from the world into the houseless state, 
abandoning eighty cart-loads of gold, and a retinue 
of seven elephants; but the very same man now 
accustoms himself to the use of shoes with a lining 


1 This half sloka recurs in Dhammapada, verse 81. 

2 Ekapalasikan ti eka-pa/alam (B.). 

° Asiti-saka/a-vahe hiravifiam (so correct the misprint in the 
text). Buddhaghosa says: ettha dve saka/abhara eko vaho ’ti vedi- 
tabbo; but compare Rh. D., ‘Ancient Coins and Measures,’ &c., 
p. 18, § 32, and p. 14, § 23. Vaha occurs also in the Mahavamsa, 
p. 22. 

* Sattahatthikaz fa amikan ti: ettha Aha hatthiniyo eko fa 
hatthiti, idam ekam anitkam, idisani satta am{kdni_sattahatthikam 
nama (B.). 
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to them.” [30.] If the Blessed One will enjoin their 
use upon the Order of Bhikkhus, I will also use 
them. If the Blessed One will not enjoin their 
use upon the Order of Bhikkhus, neither will I 
use them.’ 

Then the Blessed One, on that occasion, having 
delivered a religious discourse, thus addressed the 
Bhikkhus : 

‘I enjoin upon you, O Bhikkhus, the use of shoes 
with one lining to them. Doubly lined shoes, Bhik- 
khus, are not to be worn, nor trebly lined ones, nor 
shoes with many linings’. Whosoever shall wear 
such, is guilty of a dukka/a offence.’ 





2. 


1. Now at that time the Kabbaggiya Bhikkhus 
were in the habit of wearing slippers all of a blue, 
yellow, red, brown, black, orange, or yellowish 
colour’. People were annoyed, murmured, and 
became angry, saying, ‘(These act) like those who 
still enjoy the pleasures of the world®.’ The brethren 
told this thing to the Blessed One. 

‘Do not wear, O Bhikkhus, shoes that are all of 


1 Dvi-guva ’ti dvi-paéala. Ti-guva ‘ti ti-pa/ala. Ganamgani- 
pahana ’ti datu-pafalato pa/‘haya vukfati (B.). 

? Nilika umméara-puppha-vama hoti; pitika kanikara-puppha- 
vanna ; lohitika gayasumana-puppha-vamna ; mavget/hika man- 
getthi-vanna eva; kamha a/aristhaka-vann8; mahdrangaratta 
satapada-pis/hi-vanna (Maharagana is saffron; the colour of the 
back of a centipede is brownish yellow), mahanamaratta sam- 
bhinna-vazza hoti pamzdu-palasa-vanna, Kurundiyam pana paduma- 
puppha-vaza ’ti vuttam (B.). 

* Read gihikamabhogino (as corrected at vol. ii. p. 363). 
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a blue, yellow, red, brown, black, orange, or yellowish 
colour. Whosoever does s0, is guilty of a dukkada 
offence.’ 

2. Now at that time the Ahabbaggiya Bhikkhus 
were in the habit of wearing shoes with edges of 
a blue, yellow, red, brown, black, orange, or yellowish 
colour. 

People were annoyed, murmured, and became 
angry, saying, ‘These act like those who still enjoy 
the pleasures of the world.’ The brethren told this 
thing to the Blessed One. 

‘Do not wear, O Bhikkhus, shoes that have edges 
of a blue, yellow, red, brown, black, orange, or 
yellowish colour. Whosoever does so, is guilty of 
a dukkaZa offence.’ 

3. Now at that time the Aabbaggiya Bhikkhus 
were in the habit of wearing shoes with heel-cover- 
ings (?1); mocassins?; laced boots *; boots lined with 
cotton*; boots of various hues, like the wings of 
partridges®; boots pointed with rams’ horns, and 
with goats’ horns*; ornamented with scorpions’ 





1 All the names of boots or shoes are of doubtful meaning; and 
as the use of every sort of foot-covering has long been given up 
among those Buddhists who have preserved the use of the Pali 
language, Buddhaghosa’s explanations are not very reliable. He 
says here: Khallaka-baddha ’ti pawhi-pidhanattham tale khallakam 
bandhitva kata. 

2 Pu/abaddha ’ti Yonaka-upahan4 vufZati, yava ganghato sabba- 
padam pafikkhadeti. 

8 Paliguashima ti paliguz/hitva kata upari-pada-mattam eva 
pasizthadeti na gangham. 

4 Tflapuzmika ’ti thlapunna pfretva kata. 

5 Tittirapattika ’ti tittira-patta-sadisa-visitra-baddha. 

6 Menda-visava-baddhika ’ti kaznika-“#hdne mendaka-singa- 
sanihane vaddhe yogetva kata. Aga-visdva-vaddhikadisu pi es’ 
eva nayo. 
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tails 1; sewn round with peacocks’ feathers? ; or shoes 
of all kinds of colours *. 

People were annoyed (&c., as in § 2, down to :) told 
this thing to the Blessed One. 

‘Do not wear, O Bhikkhus, shoes with heel- 
coverings (&c., as in § 3, down to:) shoes of all kinds 
of colours. Whosoever does so, is guilty of a duk- 
ka¢a offence.’ 

4. Now at that time the XZabbaggiya Bhikkhus 
were in the habit of wearing shoes adorned with 
lion-skins *, tiger-skins, panther-skins, antelope-skins, 
otter-skins 5, cat-skins, squirrel-skins, and owl-skins °. 

People were annoyed (&c., as in § 3, down to the 
end, substituting ‘ shoes adorned with lion-skins, &c.,’ 
for ‘shoes with heel-coverings, &c.’) 





3. 


1. Now the Blessed One, having dressed early 
in the morning, went into RAgagaha, duly bowled 
and robed, for alms, with a certain Bhikkhu as his 
companion. And that Bhikkhu followed limping step 
by step behind the Blessed One. 





* Vikkhikalika ’ti tatth’ eva vitkhika-nanhguétha-santhane vaddhe 
yogetva kata. 

* Morapifkhaparisibbita (sic) ’ti talesu va baddhesu va mora- 
virkhehi (sic) suttakasadisehi parisibbita. 

° Kitra ’ti vikitra. . 

* Siha-kamma-parikkhata nama pariyantesu, Aivaresu anuva/am 
viya sihakammam yogetva kata. 

° Udda, an animal, feeding on fish; but Childers thinks it is not 
an amphibious creature, and therefore not ‘ otter.’ 

* Lika-Aamma-parikkhata (sic) ’ti pakkha- bi/ala- £amma-parik- 
khata. The latter is the flying fox, a large kind of bat. 
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Now a certain lay-disciple who had put on a pair 
of shoes with many linings, saw the Blessed One 
approaching from afar. And when he saw him, he 
took off that pair of shoes and went up to the Blessed 
One, and saluted him; and went on to that Bhikkhu, 
and saluted him, and said: 

2. ‘Why does your reverence limp?’ 

‘My feet, friend, are blistered.’ 

‘But here, Sir, are shoes.’ 

‘Enough, good friend! shoes with linings have 
been forbidden by the Blessed One.’ 

‘Take the shoes, O Bhikkhu!!’ 

Then the Blessed One, on that occasion, having 
delivered a religious discourse, addressed the Bhik- 
khus, and said: 

‘I allow you, O Bhikkhus, the use of shoes with 
linings, when they have been cast off by others %. 
But new shoes with linings are not to be worn. 
Whosoever does so, is guilty of a dukkaZa offence.’ 








4, 


1. Now at that time the Blessed One walked up 
and down in the open air? unshod. Noticing that, 
‘The Master walks unshod,’ the Elders (the Thera 
Bhikkhus) also went unshod when they were walking 
up and down’, But though the Master and the 
Thera Bhikkhus went unshod, the Azabbaggiya 
Bhikkhus walked up and down with coverings on 
their feet. 


» This must be understood as spoken by the Buddha. 

? Omukkan ti pa/imuvsitva apanitam (B.). 

* This walking up and down thinking is represented as a con- 
stant habit of the early Buddhist Samazas. 


[17] C 
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The temperate Bhikkhus were annoyed, murmured, 
and became angry, saying, ‘How can these Ahab- 
baggiya Bhikkhus walk shod, when the Master and 
the Thera Bhikkhus walk unshod ?’ 

2. Then those Bhikkhus told this thing to the 
Blessed One. 

‘Is it true, what they say, O Bhikkhus, that the 
Khabbaggiya Bhikkhus walk shod, though the Master 
and the Elders walk unshod ?’ 

‘It is true, Lord.’ 

The Blessed Buddha rebuked them, saying, 

‘How, O Bhikkhus, can these foolish persons walk 
shod, though (&c., as in §§ 1, 2). For even the lay- 
men, O Bhikkhus, who are clad in white, for the 
sake of some handicraft that may procure them a 
living, will be respectful, affectionate, hospitable to 
their teachers. [3.] Do you, therefore,O Bhikkhus, 
so let (your light) shine forth, that you having left 
the world (to enter into) so well taught a doctrine 
and discipline may be respectful, affectionate, hospi- 
table to your teachers (Aéariyas), or those who rank 
as teachers!, and to your superiors (upagg#Ayas), or 
those who rank as superiors ?. This will not conduce, 
O Bhikkhus, to the conversion of the unconverted, 
and to the augmentation of the number of the con- 





1 Avassikassa khabbasso afariyamatto. So hi 4atuvassak4le 
tam nissdya vakkhati (Mahavagea I, 35). Evam ekavassassa satta- 
vasso, duvassassa a/fhavasso, tivassassa dasavasso (B.). 

* Upagghayassa samdittha-sambhatta pana sahaya bhikkhf, ye 
va pana kefi dasahi vassehi mahantatara, te sabbe pi upagghaya- 
mattaé ndma. This confirms the view expressed in a note to the 
first Book (chap. 32. 1), that the Upaggaya is a more important 
person than the Adariya. The former must have ten years, the 
latter need only have six years, seniority. 
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verted: but it will result, O Bhikkhus, in the uncon- 
verted being repulsed (from the faith), and in many 
of the converted becoming estranged.’ Having thus 
rebuked them, and having delivered a religious dis- 
course, he thus addressed the Bhikkhus: 

‘None of you, O Bhikkhus, is to walk shod, when 
your teachers or those who rank as teachers, or 
your superiors, or those who rank as superiors, are 
walking unshod. Whosoever does s0, is guilty of a 
dukkadza offence. 

‘And no one of you, O Bhikkhus, is to wear shoes 
in the open Arama. Whosoever does s0, is guilty 
of a dukka/a offence.’ 





5. 


1. Now at that time a certain Bhikkhu had an 
eruption? on his feet. They used to carry that 
Bhikkhu out when he wanted to ease himself. The 
Blessed One as he was passing through the sleeping 
places (of the Bhikkhus) saw them (doing so), and 
going up to them, he said: 

2. ‘What is the disease, O Bhikkhus, from which 
this Bhikkhu suffers ?’ 

‘This venerable brother has an eruption on his 
feet, Lord, and we are carrying him out to ease 
himself.’ 

Then, on.that occasion, the Blessed One, having 
delivered a religious discourse, addressed the Bhik- 
khus, and said : 

‘I enjoin, O Bhikkhus, the use of foot coverings 


1 Padakhilabadho nama padato khila-sadisam mamsam nikkhan- 
tam hoti (B.). 
€ 2 
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by one whose feet hurt him, or are blistered, or who 
has an eruption on his feet.’ 





6. 


1. Now at that time the Bhikkhus used to get up 
on to couches or chairs with unwashen feet ; and the 
robes and seats became soiled. 

They told this thing to the Blessed One. 

‘I enjoin, O Bhikkhus, the use of foot coverings 
when one of you wishes to get up on to couches 
or chairs.’ : 

2. Now at that time when the Bhikkhus were 
going to the Uposatha Hall or to the assembly in 
the dark, they trod upon stakes or thorns, and their 
feet were hurt. 

They told this thing to the Blessed One. 

‘I enjoin, O Bhikkhus, the use of foot coverings 
in the open Ardma, and of a torch, or lamp, and a 
walking stick’ 

3. Now at that time the Azabbaggiya Bhikkhus | 
used to rise up in the night towards dawn; and, 
putting on wooden shoes, walked up and down in 
the open air talking, in tones high, loud, and harsh, of 
all kinds of worldly things—such as tales of kings, 
of robbers, of ministers of state; tales of armies, 
of terror, of war; conversation respecting meats, 
drinks, clothes, couches, garlands, perfumes, relation- 
ships, equipages, villages, towns, cities, provinces, 
women, warriors, and streets; tales about buried 
treasures, ghost stories; various tales; discussions 





' Kattara-dazda. Compare Xullavagga VIIL, 6, 3, and Childers 
under Kattara-yaéhi. Our word occurs at Gataka I, 9. 


x 
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on the world; disasters by sea ; things which are, 
and things which are not?. And so doing they 
both trod upon and slew all kinds of insects, and 
disturbed the Bhikkhus in their meditations. 

4. The moderate Bhikkhus were annoyed, mur- 
mured, and became angry, saying, ‘How can the 
Khabbaggiya Bhikkhus [do so]?’ 

And those Bhikkhus told this thing to the Blessed 
One. 

‘Is it true’ (&c., comp. chap. 4. 2)? 

‘It is true, Lord.’ 

He rebuked them, and having delivered a religious 
discourse, he addressed the Bhikkhus, and said: 
“Wooden shoes, O Bhikkhus, are not to be worn. 
Whosoever wears them, is guilty of a dukkada 
offence.’ 





ie 


1. Now when the Blessed One had remained at 
Ragagaha as long as he thought fit, he set out on 
his journey towards Benares. And wandering from 
place to place, he came to Benares, and there. at 
Benares the Blessed One stayed in the deer-park 
Isipatana. 

Now at that time the AZabbaggiya Bhikkhus, 
since the Blessed One had forbidden wooden shoes, 
used to break off young palmyra palms, and wear 
shoes made of the talipat leaves*%» The young 
palmyra plants withered. People were annoyed, 
murmured, and became angry, saying, ‘How can 





1 This list recurs in the MaggAima Sila, § 7 (Rh. D.’s ‘ Buddhist 


Suttas from the Pali,’ p. 194). 
2 These are the leaves on which the MSS. are written. 
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the Sakyaputtiya Samazas break off young palmyra 
palms, and wear shoes made of the talipat leaves ? 
The young palmyra plants wither. (By so doing), 
the Sakyaputtiya Samawzas destroy vegetable life.’ 

2. The Bhikkhus heard those people murmuring 
in annoyance and indignation; and they told this 
matter to the Blessed One. 

‘Ts it true’ (&c., as in chap. 4. 2)? 

‘Tt is true, Lord.’ 

The Blessed Buddha rebuked them, saying, ‘ How 
can those foolish persons, O Bhikkhus, [act thus]? 
For people believe, O Bhikkhus, that life dwells in a 
tree. Such conduct will not conduce (&c., as in chap. 
4. 2, down to :) becoming estranged. 

‘Foot coverings made of talipat leaves, O Bhik- 
khus, are not to be worn. Whosoever wears them, 
is guilty of a dukka/Za offence.’ 

3. Now at that time the Khabbaggiya Bhikkhus, 
since the Blessed One had forbidden talipat shoes, 
used to break off young bambus, and wear shoes 
made of the bambu leaves (&c., as in last section 
down to the end, substituting bambu for palmyra). 





8. 


1. Now when the Blessed One had remained at 
Benares as long as he thought fit, he set out on his 
journey towards Bhaddiya. And wandering from 
place to place he came to Bhaddiya: and there, at 
Bhaddiya, he stayed in the Gatiya Grove. 

Now at that time the Bhikkhus at Bhaddiya were 
accustomed to the use of various kinds of foot 
coverings for the sake of ornament. They made, 
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or had made for themselves foot coverings of tisa- 
grass, of muviga-grass, of babbaga-grass, of the leaves 
of the date-palm', of kamala-grass?, and of wool *, 
And they neglected‘ instruction, enquiry, morality, 
self-concentration, and wisdom *. 

2. The moderate Bhikkhus were annoyed, mur- 
mured, and became angry, thinking, ‘ How can they 
[do so]?’ And those Bhikkhus told this thing to 
the Blessed One. 

“Nsuttrne (é&c., as in chap. 4:/2)? 

‘It is true, Lord.’ 

The Blessed Buddha rebuked them, saying, ‘ How 
can they [do so]?’ This will not conduce (&c., as 
in chap. 4. 2, down to:) becoming estranged. 

3. Having thus rebuked them, and having deli- 
vered a religious discourse, he thus addressed the 
Bhikkhus: ‘Shoes, O Bhikkhus, made of tiza-grass are 
not to be worn, or made of muzga-grass, or of bab- 
baga-grass, or of leaves of the date-palm, or of 
kamala-grass, or of wool, nor [ornamented with] gold, 
or silver, or pearls, or beryls, or crystal, or copper, 
or glass, or tin, or lead, or bronze. Whosoever does 
so, is guilty of a dukkaZa offence. 





1 Hintala-paduka ’ti khaggfra- (MS. khaggari) pattehi kata- 
paduka: hintala-pattehi pi na va//ati yeva (B.). 

2 Kamala-paduka ’ti kamala-tizam nama atthi, tena kata-paduka. 
Ussira-paduka ’ti pi vadanti. Childers only gives lotus as the 
meaning of kamala. At Gataka I, 119, 149,178; IV, 42, it must 
be kamala, and not kambala as printed by Fausbdll, that is meant. 

§ Kambala-paduka ’ti uz#ahi kata-paduka. 

On rivkanti (Sanskrit rif, rizakti), compare the verses in 
Milinda Paftha, p. 419 (ed. Trenckner). 

5 The adhisiladi-sikkha-ttayam mentioned at Dhp. p. 358 is 
explained in the Samgiti Sutta as training in adhisila, adhifitta, 
and adhipawma. On the first, compare the note on Mahavagga 
i 36,- 8. 
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‘And clogs, O Bhikkhus, that are taken away’, are 
not to be worn. Whosoever does so, is guilty of a 
dukka/¢a offence. 

‘I allow you, O Bhikkhus, the use of three kinds 
of clogs, that are fixed to the ground, and are not 
taken away’, privy-clogs, urinal-clogs, and rinsing- 
clogs °.’ 








9. 


1. Now when the Blessed One had remained at 
Bhaddiya as long as he thought fit, he set out on 
a journey towards Savatthi. And walking from 
place to place he arrived at Savatthi. There the 
Blessed One dwelt at Sdvatthi at the Getavana, 
Anatha-pizdika’s Grove. 

2. Nowatthattimethe Aabbaggiya Bhikkhus used 
to catch hold of the heifers crossing on the A4iravati 
River by their horns, or ears, or dewlaps, or tails ‘, 
or spring up upon their backs, or touch with lustful 





1 See next clause. 

2 Asamkamaniyayo ’ti bhtimiyam supati/za nikkala asamhariya 
(sic), (B. here). Compare Patimokkha, pp. 106, 113 (ed. Minayeff), 
and Childers’s interpretation of those passages under samkamati. 

* On vakka-paduka, see KullavaggaV, 35, 2, at the end; and 
VIII, 10, 3, at the beginning. On the other two, Kullavagga V, 
35; 1, 4, and VIII, ro, 3; and see also VIII, 9. The use of them 
was part of the sanitary arrangements enjoined upon the Order. 
A very ancient pair of stone vakka-paduk4, forming part ofa slab of 
stone, was discovered at Anuradhapura by Rhys Davids, and is now 
in the Colombo Museum. As they were dug up in one of the 
palaces there, they were probably for the use of the king, or some 
high official. ‘These ruins are among the most ancient in Ceylon, 
and are certainly pre-Christian in date. 

* On &heppa, compare Sutta-vibhanga I, 6; and Bohtlingk- 
Roth under sepa and paruks&hepa. 
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thoughts their privy parts: and they used to duck 
the young calves and so kill them. People were 
annoyed, murmured, and became angry, saying, ‘How 
can the Sakyaputtiya Samavas [act thus]? it is like 
men still enjoying the pleasures of the world.’ 

And Bhikkhus heard them murmuring in annoy- 
ance and indignation: and those Bhikkhus told this 
thing to the Blessed One. 

‘Is it true’ (&c., see chap. 4. 2)? 

‘Tt is true, Lord,’ 

He rebuked them, and having delivered a religious 
discourse, he addressed the Bhikkhus, and said: 

‘Heifers are not to be caught hold of, O Bhikkhus, 
by their horns, or their ears, or their dewlaps, or 
their tails. You are not to get up on their backs. 
Whosoever gets up on their backs, is guilty of a 
dukka¢a offence. And their privy parts,O Bhik- 
khus, are not to be touched with lustful thoughts. 
Whosoever does so, is guilty of a thullazsaya 
offence. And calves ought not to be killed. Who- 
soever kills them, let him be dealt with according 
to law?’ 

3. Now at that time the AZabbaggiya Bhikkhus 
used to have themselves carried in vehicles to which 
cows were yoked with a bull between them, or bulls 
were yoked with a cow between them®. People were 
annoyed, murmured, and became angry, saying,‘ That 
isas is done at the Feast of the Ganga and the Mahi*®.’ 





1 See the 61st Pakittiya Rule. 

2 Buddhaghosa explains this passage in a different way: Itthi- 
yutten4 ‘ti dhenu-yuttena. Purisantarena ’ti purisa-sdrathina. 
Purisa-yutten4 ’ti gova-yuttena. Itthantarena ’ti itthi-sara- 
thina. 

8 Ganga-mahiyayé ’ti Ganga-mahi-ki/ikaya (B.). It is pos- 
sible that Mahi may here mean the Earth; but it is probably the 
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They told this thing to the Blessed One. 
‘Do not have yourselves carried in vehicles, O 
Bhikkhus. Whosoever does so, is guilty of a duk- 


kaza offence.’ 








10% 

1. Now at that time a certain Bhikkhu, as he 
was passing through the Kosala country to Savatthi, 
to visit the Blessed One, was taken ill on the way. 
And that Bhikkhu went aside out of the road, and 
sat down at the foot of a certain tree. 

When people saw him sitting there, they said: 
‘Whither is your reverence going ?’ 

‘I am going, friends, to SAvatthi to visit the 
Blessed One.’ 

2. ‘Come along, Sir; let us go together.’ 

‘I cannot, friends. I am sick.’ 

‘Well then, Sir, get up into the cart.’ 

‘Enough, friends! The Blessed One has for- 
bidden the use of vehicles.’ And fearing to offend, 
he refused to get up into the cart. 

And when that Bhikkhu had come to SAvatthi, 
he told this thing to the Bhikkhus, and they told 
it to the Blessed One. 

‘I allow you, O Bhikkhus, if you are sick, to use 
a cart: 

Now the Bhikkhus thought: ‘Should the carts 
be yoked with cows or bulls ?’ 





well-known affluent of the Ganges, which is one of the Mah4- 
nadis. Compare Kullavagga IX, 1, 3, Spence Hardy’s ‘ Man 
p. 17, and the Dhaniya Sutta in the Sutta Nip@ta. 

* Kullavagga X, 21 gives the rules for sisters of the Order, 
corresponding to the first two sections of this chapter. 
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They told this thing to the Blessed One. 

‘I allow you, O Bhikkhus, to use a cart drawn by 
bullocks, or by hand.’ 

Now at that time a certain Bhikkhu was exceed- 
ingly distressed by the jolting of a cart. 

‘I allow you, O Bhikkhus, the use of a litter or 
a sedan-chair.’ 

3. Now at that time the AZabbaggiya Bhikkhus 
were in the habit of using lofty and large things to 
recline upon, that is to say: large cushions’; divans; 
coverlets with long fleece; counterpanes of many 
colours, woollen coverlets*, white or marked with 
thick flowers; mattresses; cotton coverlets, dyed 
with figures of animals; rugs with long hair on one or 
both sides ; carpets inwrought with gold, or with silk ; 
large woollen carpets such as the nautch girls dance 
upon‘; rich elephant housings, horse-rugs, or carriage 
rugs; panther or antelope skins; couches covered 
with canopies, or with crimson cushions at both 
ends °. 





1 On hatthava//akam here Buddhaghosa merely says, ‘ itthiyo 
va va//antu purisa v4 vaé//antu (MS. va/fati) yeva.’ The word recurs 
in Kullavagga X, 21. 

2 That Asandi is a cushion, and not a chair as Childers gives, 
is clear from Gataka I, 108. 

8 Pasika ’ti uzm4mayo setattharako (Sum. Vil. on Brahmagaéla 
Sutta 9). 

4 Kuttakan ti so/asannam na/akitthinam shatva nakkana-yoggam 
unndmayattharanam (Sum. Vil. on Brahmagala Sutta 9). 

° This list recurs in the Magghima Sila, § 5 (Rh. D., ‘ Buddhist 
Suttas from the Pali,’ p. 193). Childers has given the commentary 
on most of these terms from the Sumangala Vildsini. Several of 
the items are also mentioned among the possessions of the Great 
King of Glory (Rh. D., loc. cit., p. 274, &c.). In several cases the 
exact meaning is at present quite uncertain. The comment on the 
last two words runs as follows: Sauttarakkfadan ti saha uttara- 
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When people, who went to visit the Viharas, 
saw these things, they were annoyed, murmured, 
and became angry, thinking, ‘This is as if they 
were still enjoying the pleasures of the world.’ 

They told this thing to the Blessed One. 

4. ‘Lofty and large things to recline upon, such 
as large cushions (&c., as in § 3, down to :) cushions 
crimson at both ends, are not, O Bhikkhus, to be 
used. Whosoever uses them, is guilty of a duk- 
kaéa offence.’ 

5. Now at that time the AZabbaggiya Bhikkhus, 
since the use of lofty and large things to recline upon 
had been forbidden by the Blessed One, used to use 
fine skins, such as lion, tiger, and panther skins. 
These skins were cut to fit the couches, and to fit 
the chairs; and were spread inside or outside the 
couches or the chairs. 

When people, who went to visit the Viharas, saw 
these things, they were annoyed, murmured, and be- 
came angry, thinking, ‘This is as if they were still 
enjoying the pleasures of the world.’ 

They told this thing to the Blessed One. 

6. ‘ Fine skins, such as lion, tiger, and panther skins, 
are not, O Bhikkhus, to be used. Whosoever does 
so, is guilty of a dukka/Za offence.’ 

7. Now at that time the Azabbaggiya Bhikkhus, 
since fine skins had been forbidden by the Blessed 





kkhadena upari-bandhena ratta-vitanena saddhin ti attho. Seta- 
vitanam pi he//ha akappiya-pakfattharave sati na va/sati, asati pana 
vadfati. Ubhatolohitakipadhanam sisfipadhanaz ka padipadhanaz 
ka mafikassa ubhatolohitaktipadhanam evam (read eva?) na kappati. 
Yam pana ekam eva upadhanam ubhosu passesu rattam va hoti 
paduma-vaynam va kitram va sake pamama-yuttam va/fati, maha- - 
upadhanam pana pa/ikkhittam. 
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One, began to use the skins of oxen. These skins 
were cut to fit the couches, or the chairs; and were 
spread inside or outside the couches, or the chairs. 

Now a certain Bhikkhu of bad character was a 
_ friend of the family of a certain lay-disciple of a 
bad character. And that bad Bhikkhu, early one 
morning, dressed himself, and with his robe on and 
his bowl in his hand, went to the dwelling-place of 
that bad disciple, and sat down on a seat made ready 
for him. And the bad disciple went up to the place 
where the bad Bhikkhu was, and saluted him, and 
took his seat beside him. 

8. Now at that time that bad disciple had a 
young bull beautiful to behold, quiet, and varied 
in colour like a panther’s cub. And the bad Bhikkhu 
gazed with longing at the bull. And that bad 
disciple said to that bad Bhikkhu: ‘Why does your 
reverence gaze so with longing at that bull ?’ 

‘My friend,’ said he, ‘I want that bull’s skin.’ 

Then that bad disciple slew that bull, and skinned 
it, and gave it to that bad Bhikkhu. And that bad 
Bhikkhu, hiding that skin under his robe, went away. 

9. Now the cow, greedy for her calf, followed that 
bad Bhikkhu, keeping behind him. The Bhikkhus 
said : 

‘How is it, friend, that this cow keeps following 
so behind you ?’ 

‘T don’t know, friends, why it should keep follow- 
ing me,’ = 

But that bad Bhikkhu’s robe was soiled with 
blood; and the Bhikkhus asked him, 

‘How has this robe of yours got marked with 
blood ?’ 

Then he told them the whole matter. 
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‘How is that, Sir? You have—been causing 
another to deprive a living thing of life!’ 

‘ That is so, friends.’ 

The modest among the Bhikkhus were annoyed, 
murmured, and became angry, saying, ‘How can 
this Bhikkhu induce a man to deprive a living thing 
of life? Has not the taking of life been censured, 
and the abstinence therefrom been praised in many 
a discourse by the Blessed One ?’ 

And the Bhikkhus told this thing to the Blessed 
One. 

Then the Blessed One held because of this, and 
on that occasion, an assembly of the community of 
Bhikkhus, and asked that wicked Bhikkhu, 

‘Is it true, as they say, that you, O Bhikkhu, 
have been inducing another to deprive a living 
thing of life ?’ 

‘Tt is true, Lord.’ 

‘But how can you be so foolish as to do so? 
Have I not censured in many a discourse the taking 
of life, O foolish one, and praised the abstinence 
therefrom ? Such conduct, thou foolish one, will not 
conduce to the conversion of the unconverted !’ 

And having thus rebuked him, and delivered a reli- 
gious discourse, he addressed the Bhikkhus, and said: 

‘Bhikkhus! No one shall cause a living thing to 
be deprived of life. Whosoever does so shall be 
dealt with according to the Laws}. Ox-skins are 
not to be worn, O Bhikkhus. Whosoever does so, 
is guilty of a dukkaZa offence. And neither, O 
Bhikkhus, is any skin to be made use of at all. 
Whosoever does s0, is guilty of a dukka‘a offence.’ 





* The Laws (Dhammas) referred to are the first Paragika, the 
11th Pasittiya, and the 61st and 62nd PAfittiyas, 


Vy 12. RULES FOR FOOT-CLOTHING, SEATS, ETC, 31 








Lt 


Now at that time men had couches and chairs 
covered or bound with skins. The Bhikkhus, fearing 
to offend, would not sit down upon them. 

They told this thing to the Blessed One. 

‘I allow you, O Bhikkhus, to sit down on seats 
arranged by laymen, but not to lie down upon them.’ 

Now at that time the Viharas were bound together 
by thongs made of skint. The Bhikkhus fearing to 
offend, would not sit down upon them. 

They told this thing to the Blessed One. 

‘I allow you, O Bhikkhus, to sit down upon (skins 
when they are) only used for binding things together.’ 





12. 
Now at that time the Af/abbaggiya Bhikkhus 


used to go into the villages with their shoes on. 
The people were annoyed, murmured, and became 
angry, saying, ‘That is how those behave who are 
still enjoying the pleasures of the world!’ 

They told this thing to the Blessed One. 

‘You are not to go into the villages, O Bhikkhus, 
with your shoes on. Whosoever does so, is guilty 
of a dukkaZa offence.’ . 

Now at that time a certain Bhikkhu was sick, and 
unable to go into the village without shoes on. 

They told this thing to the Blessed One. 

‘T allow a sick Bhikkhu, O Bhikkhus, to go into 
the village with his shoes on.’ 





1 Ogumphiyantiti bhitti-dazdakadisu vefhetva bandhanti (B.). 
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134. 


1. Now-at that time the venerable Maha Kaé- 
#Ayana was staying in Avanti on the hill called the 
Precipice, near Kuraraghara*, And at that time 
the lay-disciple named Sova Kutikazwa* was the 
personal attendant upon the venerable Maha Kaé- 
kayana. 

And the disciple Sowa Kutikazza went to the 
place where the venerable Maha Kaffayana was, 
and saluted him, and took his seat beside him. And 
when he was thus seated, he said to the venerable 
Maha Ka&éayana : 

‘As I understand the doctrine laid down by the 
venerable Maha Kaffayana, it is difficult for the 
man who dwells at home to live the higher life in 
all its fulness, in all its purity, in all its bright per- 
fection. I wish therefore to cut off my hair and 
beard, to clothe myself in the orange-coloured robes, 
and to go forth from the household life into the 
houseless state*. May the venerable Maha Kaé- 
kayana receive me into the Order of those who 
have renounced the world!’ 

2. ‘Hard is it, Sova, your life long to live the 


* Sections 1-6 of this chapter were published and translated by 
Alwis in his ‘ Kakkayana’s Pali Grammar,’ pp. 92 and following. 

* Buddhaghosa spells this name Kuduraghara, and says it 
was there that Kakkayana had been accustomed to go for alms, 
and that he dwelt on the precipice itself. 

* Buddhaghosa has a curious explanation of this name, Ko#i- 
agghanakam pana kazma-pilandhanakam dhareti, tasm4 Ku/sikanzo 
ti vukkati. This is evidently merely drawn from the word itself, 
which may just as well have meant ‘ with pointed ears.’ 

* This is a common phrase. Compare Tevigga Sutta (Rh. D., 
‘Buddhist Suttas from the Pali,’ pp. 187, 188). 
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higher life using only one bed, and with but one 
meal a day. Do you, therefore, Sova, remain in 
the state of a householder, and practise only for a 
time the higher life, the precepts of the Buddhas, 
using only one bed, and with but one meal a day.’ 

Then the desire for renunciation! which had arisen 
in the disciple Sova Kuf¢ikazza abated in him, 

A second time the disciple Sova Ku¢ikanua [made 
the same request, and received the same reply with 
the same result]. 

And a third time Sova Kuéikazza made the same 
request. Then the venerable Maha KaZ#éayana con- 
ferred the pabbagga (ordination) on the disciple 
Soma Kudikazaa. 

Now at that time in the Southern country and 
in Avanti there were but few Bhikkhus. And it 
was only after the lapse of three years that the 
venerable Maha Ka##ayana was able, with difficulty, 
and with trouble, to get together a meeting of the 
Order in which ten Bhikkhus were present?. And 
then he admitted the venerable Sova into the higher 
rank of the Order. 

3. Now when the venerable Sova had passed the 
rainy season there sprang up in his mind, when he 
was meditating alone, this thought : 

‘I have heard indeed that the Blessed One is 
such and such a one, But I have not as yet seen 
him face to face. I should like to go and visit the 
Blessed One, the Arahat Buddha, if my superior 
would allow me.’ : 7 

And in the evening the venerable Soza, leaving 
his solitude, went to the place where the venerable 


——» 





1 Compare gamikabhisamkh4ara, Mahavagga VI, 31, 2. 
? On the necessity of this, see Mahavagga IX, 4, 1. 
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Maha Kaé&Ayana was, and saluted him, and took 
his seat beside him. And when he was thus seated, 
he said to the venerable Maha Ka&éayana : 

4. ‘When I was meditating alone, venerable Sir, 
the following thought occurred to my mind, “I have 
heard (&c., as above).” Now I would go and visit 
the Blessed One, the Arahat Buddha, if you, as my 
superior, allow it.’ 

‘That is good, that is good, Sova! Go then, 
Sona, to visit the Blessed One, the Arahat Buddha. 
[5.] You shall see, Sova, how the Blessed One arouses 
faith, is worthy of faith, calm in his senses, calm 
in his mind, gifted with the highest self-control and 
quietude, an elephant among men, subdued, guarded, 
with his senses in subjection to himself. Do you 
therefore, Soza, bow down in my name at the feet 
of the Blessed One, and say, “ Lord! my superior, 
the venerable Maha Ka#féyana, bows down in saluta- 
tion at the feet of the Blessed One!” and add, “In 
the Southern country and in Avanti there are, Lord, 
but few Bhikkhus. And it was only after the lapse 
of three years that with difficulty and with trouble 
an assembly of the Order was got together, in which 
ten members were present, and I could be received 
into the higher rank of the Order. May the Blessed 
One be pleased, therefore, to allow the higher ordina- 
tion in the Southern country and in Avanti before a 
meeting of a lesser number. [6.] In the Southern 
country and in Avanti, Lord, the soil is black on the 
surface, rough, and trampled by the feet of cattle %. 


1 Kanhuttara ’ti kawzha-mattik-uttaré upari-vaddhita kazha-mat- 
tika (B.). Alwis translates, ‘overrun with thorns.’ 

® Gokan/aka-hata ’ti gunnam khurehi akkanta-bhumito samu/¢hehi 
go-kawfakehi upahata. Te kira gokan/ake ekapa/alika upahana 
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May the Blessed One be pleased, therefore, to allow 
the use, in the Southern country and in Avanti, of 
shoes with thick linings. In the Southern country 
and in Avanti, Lord, men attach great importance 
to bathing, and are pure by use of water. May the 
Blessed One be pleased to allow, in the Southern 
country and in Avanti, the constant use of the bath’. 
In the Southern country and in Avanti, Lord, skins, 
such as sheep-skins, goat-skins, and deer-skins, are 
used as coverlets. Just as in the Middle country 2 
the eragu, moragu, magg#dru, and gantu grasses * 
are used for coverlets, so are sheep-skins, goat-skins, 
and deer-skins in the Southern country and in Avanti. 
May the Blessed One be pleased to allow the use 
of such coverlets there. [7.] At present, Lord, people 
are in the habit of giving a set of robes to Bhikkhus, 
who have left the district, saying, ‘We give this 
set of robes to (a Bhikkhu) of such and such a name.’ 
When they return, the Bhikkhus tell them, ‘A set 
of robes has been given to you by a person of such 
and such a name.’ But they, fearing to offend, do 
not accept it, saying, ‘Let us not be guilty of a 
Nissaggiya. May the Blessed One be pleased to 
make a detailed statement in the matter of robes.”’ 





rakkhitum na sakkonti, evam khara honti(B.). Alwis takes gokan- 
faka as a plant (Ruellia Longifolia). 

* Compare the 57th Pasittiya. 

2 See below, $12; and compare Rh. D., ‘ Buddhist Birth Stories,’ 
Dp. .01. 

5 Ima fatasso pi tiza-gdtiyo. Etehi kata-sa/ake fa taffikayo ka 
karonti. Ettha eragfi ’ti ekaraka-tinam, tam o/arikam. Moragu- 
tizam tamba-sisam sukhumam mudukam sukha-samphassam ; tena 
kata ta//ika nipaggitva vué‘hitamatte pana uddhumata hutva ti/s/ati. 
Maggaruna (sic, and so Alwis) kata-sa/ake pi karonti. Gantussa 
mawi-sadiso vamno hoti. Tatika is a mat; see Gataka I, 141. 
Compare Sanskrit Eraka, and Maydraka. 


D2 


yee MAHAVAGGA. Oe aie 





‘Even so, Lord,’ said the venerable Sowa in assent 
to the venerable Maha Kaf##ayana, and, rising from 
his seat, he departed thence, keeping his right side. 
towards him, And taking up his bed, he went on 
with his robe on, and his bowl in his hand to 
Savatthi. 

8. And wandering from place to place he arrived 
at the place where the Blessed One was, at Savatthi 
in the Getavana, Anatha-pizdika’s park. And when 
he had come there he saluted the Blessed One, and 
took his seat beside him. 

Then the Blessed One said to the venerable 
Ananda: ‘ Make ready a sleeping-place, Ananda, for 
this Bhikkhu who has just arrived.’ And the vener- 

able Ananda thought : 

‘Inasmuch as the Blessed One commands me to 
make ready a sleeping-place for the Bhikkhu who 
has just arrived, the Blessed One evidently desires 
to dwell in the same Vihara with that Bhikkhu, he 
desires to dwell in the same Vihara with the venerable 
Sova. And he made ready a sleeping-place for the 
venerable Sova at the place where the Blessed One 
was staying. 

9. Then the Blessed One, after spending the 
greater part of the night in the open air, entered 
the Vihara. And also the venerable Sova, having 
spent the greater part of the night in the open air, 
entered the Vihara. And the Blessed One rose up, 
early in the morning, towards dawn, and requested 
the venerable Sowa, saying, 

‘May the Dhamma so become clear to you that 
you may speak 1)’ 





* Pafibhatu tam bhikkhu dhammo bhasitum. Compare Bud- 
dhaghosa’s commentary on the similar idiom used in the Maha- 
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‘Even so, Lord!’ said the venerable Sova in assent 
to the Blessed One; and he intoned all the verses 
in the Book of the Eights (A¢thaka-vaggikani?). 

And the Blessed One, at the conclusion of the 
venerable Sova’s recitation, expressed his pleasure, 
saying, 

‘Excellent, most excellent,O Bhikkhu! Well have 
the Eights been grasped by thee, well thought over, 
well learnt by heart: and with a fine voice art thou 
gifted, distinct, pleasant *, able to make things under- 
stood. How many years is it since thou hast been 
ordained ?’ 

‘One year, my Lord!’ 

10. ‘But why have you postponed it so long ?’ 

‘Tis long, Lord, since I saw into the danger of 
the passions, but life in a household is crowded with 
business and with cares.’ 

And the Blessed One, when he heard that matter, 
gave utterance at that time to the expression of 
emotion : 

‘When he has seen the danger of the world, when 
he has understood the Truth, when he has become 
free from Upadhi®, 





parinibbana Sutta II, 31 as given by Rh. D. (‘ Buddhist Suttas from 
the Pali,’ p. 36). 

1 Adthaka-vagga is the name of the fourth book in the Sutta 
Nipata. See Professor Fausbdll’s translation, p. viii. It may also 
be the name of divisions of other books, but probably that portion 
of the Sutta Nipata is here referred to. 

2 On Anedagalaya compare ne/4 vaka in § 6 of the 
Kila-sila. 

8 Ariyo is the man who has entered the Path, Sui is locative. 
Nirfipadhi, he in whom there remains no longer the cause of the 
renewal of existence as a separate individual (the cause referred to 
being thirst or excitement and craving, Tawha, Upadana). 
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‘The pilgrim finds in sin no pleasure, his delight 
is in the word, the pure.’ 

11. Then thought the venerable Sova: ‘The 
Blessed One is pleased with me. This then is 
the time which my superior spoke of.’ And rising 
from his seat, and arranging his robe on one shoulder, 
he bowed down with his head at the feet of the 
Blessed One, and said: 

‘Lord! my superior Maha Ka#séayana bows down 
in salutation at the feet of the Blessed One. In the 
Southern country and in Avanti there are (&c., as 
in §§ 4-7, down to the end of the message).’ 

Then the Blessed One on that occasion and in 
that connection, having delivered a religious dis- 
course, addressed the Bhikkhus and said: 

‘The Southern country and Avanti has but few 
Bhikkhus. I allow the upasampada (ordination) 
in border countries to be held in a meeting of only 
four Bhikkhus, beside the chairman, who must be a 
Vinaya-dhara.’ 

12. ‘In this passage the following are the border 
countries referred to’. To the East is the town 
Kagangala, and beyond it Mahasala. Beyond that 
is border country; this side of it is the Middle 
country. To the South-east is the river Salalavati. 
Beyond that is border country; this side of it is 
the Middle country. To the South is the town 
Setakazzika. Beyond that is border country; this 
side of it is the Middle country. To the West is 
the Brahman district of Thtina. Beyond that is 





* Compare Cunningham, ‘ Ancient Geography of India,’ I, 440; 
Childers, Khuddaka PAsha, p. 20; Alwis, ‘Introduction to Pali 
Grammar, XXIX; Lassen, Indische Alterthumskunde, I, 119 
(2nd ed.); Rhys Davids, ‘ Buddhist Birth Stories,’ p. 61. 
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border country ; this side of it is the Middle country. 
To the North is the mountain range called Usira- 
dhaga. Beyond that is border country; this side of 
it is the Middle country. In such border countries, 
I allow, O Bhikkhus, the upasampada (ordina- 
tion) to be held in a meeting of only four Bhikkhus, 
beside the chairman, who must be a Vinaya- 
dhara. 

13. ‘In the Southern country and in Avanti, O 
Bhikkhus, the soil is black on the surface and rough, 
and trampled by the feet of cattle. I allow the use, 
in all the border countries, O Bhikkhus, of shoes 
with thick linings. 

‘In the Southern country and in Avanti, O Bhik- 
khus, men attach great importance to bathing, and 
are pure by use of water. I allow the constant 
use of the bath, O Bhikkhus, in all the border 
countries. 

‘In the Southern country and in Avanti, O Bhik- 
khus, skins, such as sheep-skins, goat-skins, and 
deer-skins, are used as coverlets. Just as in the 
Middle country, Bhikkhus, the eragu, moragu, mag- 
gharu, and gantu grasses are used for coverlets, so 
in the Southern country and in Avanti are used 
skins, such as sheep-skins, goat-skins, and deer-skins. 
I allow, O Bhikkhus, the use of skins, such as sheep- 
skins, goat-skins, and deer-skins, as coverlets, in all 
the border countries. 

‘There also, O Bhikkhus, people are in the habit 
of giving a set of robes to Bhikkhus who have left 
the district, saying, “We give this set of robes to 
(a Bhikkhu) with such and such a name.” I allow 
you, O Bhikkhus, to accept such robes. The set 
of robes does not become subject to the ten-days’ 


40a-5 MAHAVAGGA. V, 13, 13: 


rule, before it reaches the hand (of the person for 
whom it was intended)?’ 


1 On this last clause compare the first Nissaggiya, and our note 
there. The clause here means that the ten days of the rule in the 
Patimokkha are not to begin to run, under the circumstances 
specified, till the set of robes has actually reached the hand of the 
Bhikkhu for whom they were intended. 

Buddhaghosa says here: Yava aharitva v4 na dinnam tumhakam 
bhante Aivaram uppannan ti pahinitva va narofitam, tava gananam 
na upeti, anadhis‘hitam na vaffati. Yada pana 4netva va dinnam 
hoti, uppannan ti va sutam, tato pa//haya dasdham eva pariharam 
labhati. 
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SIXTH KHANDHAKA. 


(ON MEDICAMENTS.) 


Le 


1, At that time the Blessed One dwelt at SAvatthi, 
in the Getavana, the park of Anatha-pizdika. And 
at that time Bhikkhus, attacked by the sickness of the 
hot season}, threw up the rice-milk they had drunk, 
and the food they had eaten. And thereby they 
became lean, rough, ill-favoured, yellow and ever 
yellower, and the veins stood out on their limbs 2. 

And the Blessed One saw those Bhikkhus thus 
lean, rough, ill-favoured, yellow and ever yellower, 
and with the veins standing out on their limbs. 
And on seeing it, he asked the venerable Ananda: 
“Eiow is it, Ananda, that the Bhikkhus are become 
now so lean, rough, &c.?’ 

‘At this time, Lord, the Bhikkhus are attacked 
with the disease of the hot season; and they throw 
up the rice-milk they have drunk, and the food 
they have eaten. Thence is it that they are become 
lean, rough, ill-favoured, yellow and ever yellower, 
and that the veins stand out on their limbs,’ 

2. Then there occurred to the mind of the 








1 Saradikena abadhené ’ti sarada-kale uppannena pittabadhena. 
Tasmim hi kale vassodakena pi tementi, kaddamam pi maddanti, 
antarantara atapo pi kharo hoti. Tena tesam pittam ko//habbhan- 
tara-gatam hoti (B.). 

* Read in the text Dhamani-santata-gatta ; and compare Lalita 
Vistara, p. 226, and Professor Weber’s ‘ Bhagavatt,’ II, 289. 
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Blessed One, when meditating alone, this considera- 
tion: ‘At this time the Bhikkhus (&c., down to:) 
on their limbs. What medicaments shall I now 
prescribe for the Bhikkhus, as may be authorised 
as common medicine, and may be diffused through 
the body, though it be not regarded as ordinary 
(material) food?’ And the Blessed One thought : 
‘These five medicaments—that is to say, ghee, 
butter, oil, honey, molasses—are such medicaments. 
Let me then prescribe them as medicines which the 
Bhikkhus may accept at the right time, and use 
at the right time.’ 

3. And in the evening, when the Blessed One 
had arisen from his meditation, having delivered 
a religious discourse, he addressed the Bhikkhus 
in that connection, saying, 

‘When I was meditating alone, O Bhikkhus, then 
occurred to my mind this consideration: “ At this 
time (&c., as in § 2, down to:) material food.” Then 
I thought: “ These five (&c., as in § 2, down to:) at 
the right time.” I prescribe, O Bhikkhus, these five 
things as medicine to be accepted at the right time, 
and to be used at the right time.’ 

4. Now at that time the Bhikkhus accepted those 
five things at the right time, and used them at 
the right time. And foods which though rough, 
were ordinary foods, they could not digest!, much 
less greasy foods*. Then they—attacked both by 
the hot-season disease, and by this want of appe- 
tite®—became by both at once still more lean, rough, 


1 Na &kAadenti na giranti, na vatarogam pafipassambhetum 
sakkonti (B.). 

2 Senesikani siniddhani (B.). Compare Sanskrit snaihika. 

* Bhattakkhandakena ’ti bhattam arofakena (B.). 
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ill-favoured, yellow and ever yellower, and with the 
veins standing out on their limbs. 

And the Blessed One saw the Bhikkhus thus 
still more lean, &c. And when he saw it, he asked 
the venerable Ananda: ‘ How is it, Ananda, that the 
Bhikkhus are become now still more lean, &c. ?’ 

5. ‘At present, Lord, these Bhikkhus, who use 
the five medicaments only at the right time, cannot 
digest foods which, though ordinary, are rough, much 
less greasy foods. Then they, attacked (&c., as in 
§ 4, down to:) standing out on their limbs.’ 

Then the Blessed One on that occasion, having 
delivered a religious discourse, addressed the Bhik- 
khus, and said: ‘I permit you, O Bhikkhus, not only 
to receive those five medicaments, but to use them 
both at the right time, and at other times.’ 








7s 


1. Now at that time the Bhikkhus who were sick 
had need of fatty substances as medicine. 

They told this thing to the Blessed One. 

‘I allow you, O Bhikkhus, the use of the fat of 
bears, of fish, of alligators, of swine, and of asses, 
if received at the right time, cooked at the right 
time, mixed at the right time, to be partaken of 
with oil.’ 

2, ‘If the fat be received, O Bhikkhus, at the 
wrong time, cooked at the wrong time, and mixed 
at the wrong time, and then taken, the Bhikkhu 
is guilty of three dukkaZa offences.’ 

‘If it be received, O Bhikkhus, at the right time, 
cooked at the wrong time, and mixed at the wrong 
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time, and then taken, the Bhikkhu is guilty of two 
dukka¢a offences.’ 

‘If it be received, O Bhikkhus, at the right time, 
cooked at the right time, and mixed at the wrong 
time, and then taken, the Bhikkhu is guilty of a 
dukkadZa offence.’ 

‘If it be received, O Bhikkhus, at the right time, 
cooked at the right time, and mixed at the right 
time, and then taken, the Bhikkhu is not guilty.’ 





3. 


1. Now at that time the Bhikkhus who were sick 
had need of roots for medicine. 

They told this thing to the Blessed One. 

‘T allow you, O Bhikkhus, the use of roots as 
medicine—turmeric, ginger, orris root, white orris 
root, ativisa, black hellebore, usira root, bhadda- 
muttaka, and whatsoever other roots are used for 
medicine, and impart an appetising flavour to foods, 
either hard or soft, which the sick Bhikkhus could 
not otherwise eat. They may be received, and 
stored up your life long; and, if there be necessity, 
they may be eaten. If eaten without necessity, (the 
Bhikkhu who uses them) is guilty of a dukka¢a 
offence.’ 

2. Now at that time the Bhikkhus who were sick 
had need for medicine of different sorts of flour 
made from roots. 


They told this thing to the Blessed One. 





1 Literally, ‘which impart the quality of eatableness to not 
eatable food, either hard or soft.’ 
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‘I allow you, O Bhikkhus, the use of a grind- 
stone, and of another stone to grind upon?,’ 








4, 


1. Now at that time the Bhikkhus who were sick 
had need of astringent decoctions as medicine, 

They told this thing to the Blessed One. 

‘I allow you, O Bhikkhus, the use of astringent 
decoctions as medicine—the nimba 2 the -kuzaeas 
the pakkava ‘4, the nattamala 5, and whatsoever other 
astringent roots are used for medicine, which impart 
an appetising flavour to foods, either hard or soft, 
which the sick Bhikkhus could not otherwise eat. 
They may be received, and stored up your life 
long; and, if there be necessity, they may be eaten. 
If eaten without necessity, (the Bhikkhu who uses 
them) is guilty of a dukkada offence.’ 





a; 
1. Now at that time the Bhikkhus who were sick 
had need of leaves as medicine. 
They told this thing to the Blessed One, 
‘TI allow you, O Bhikkhus, the use of leaves as 








' Compare the Sanskrit root puth. Buddhaghosa says: Pisana- 
sila ka pisana-poto fa. Pestle and mortar is in Pali udukkhalam 
musalaw ka: see below, VI, g, 2. 

® Azadirachta Indica. Compare Mahavagga III, 12, 5. 

8 Wrightia anti-dysenterica. Wise, p. 142, gives the botanical 
name as Echites anti-dysenterica, and says it is an emetic. 

4 A kind of creeper, says Buddhaghosa. 

5 Pongania Glabra (the same as Karafiga, says Buddhaghosa). 
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medicine—the leaves of the nimba?, of the kuéaga’, 
of the paéola 2, of the tulasi*, of the kappasika *, and 
whatsoever other leaves are used for medicine, 
and impart an appetising flavour to foods, either 
hard or soft, which the sick Bhikkhus could not 
otherwise eat. They may be received, and stored 
up (&c., as in last chapter, down to :) guilty of a 
dukkada offence.’ 





6. 


1. Now at that time the Bhikkhus who were sick 
had need of fruits as medicine. 

They told this thing to the Blessed One. 

‘T allow you, O Bhikkhus, the use of fruits as 
medicine—the vi/anga®, the pippala®, and mariza 
peppers; the haritaka’, and vibhitaka®, and Amalaka® 
myrobalans ; the go¢#a fruit 1°; and whatsoever other 
fruits are used for medicine, and impart an appetis- 
ing flavour to foods, either hard or soft, which the 





1 See the last chapter for these plants. 

2 A species of cucumber, Trichosanthes Dioeca. 

8 That is, basil; but the reading is conjectural only. The text 
has sulasi. 

* This is ordinary cotton. ® Erycibe Paniculata. 

° This is not the Ficus Religiosa, but simply pepper. Childers, 
following Subhfiti’s edition of the Abhidhanappadipika, spells both 
this word and the allied form Pippali with pph instead of pp. So 
also Fausbdll at Gataka, vol. i, p. 29, verse 218. We prefer the 


spelling with pp in accordance with the Sanskrit. 
7 Yellow myrobalan. 


® Emblic myrobalan. 


™ We cannot suggest any explanation of this word. Buddha- 
ghosa has no comment on any of these medicinal fruits or seeds. 


§ Beleric myrobalan. 
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sick Bhikkhus could not otherwise eat. They may 
be received and stored up (&c., as in chap. 4, down 
to :) guilty of a dukka/a offence.’ 


ie 


1. Now at that time the Bhikkhus who were sick 
had need of various kinds of gum as medicine. 

They told this thing to the Blessed One. 

‘I allow you, O Bhikkhus, the use of gums as 
medicine—hingu }, hingu lac, sipa¢ika 2, taka’, taka- 
patti’, taka-pavwi, saggulasa*, and whatsoever other 
gums are used for medicine, and impart (&c., as in 
chap. 4, down to:) is guilty of a dukkaZa offence.’ 





8. 


1. Now at that time the Bhikkhus who were sick 
had need of various kinds of salt ® as medicine. 

They told this thing to the Blessed One. 

‘I allow you, O Bhikkhus, the use of salts as 


? Ferula assa foetida. Bohtlingk-Roth (sub voce) say it comes 
from Persia. It is much used in Hindu medicine. See Wise, 
‘Hindu System of Medicine,’ pp. 152-154. 

2 The correct spelling is probably siva/ika. Bdéhtlingk-Roth 
under Sivaéka and Hingu-sivasika say it is the same as Vamsa- 
pattri. 

’ Buddhaghosa merely says these are kinds of lac. -According 
to Wise, p. 152, laksha is used as errhine. 

* Resin. 

5 On these salts compare Abhidhanappadipika, verse 461; 
Susruta, vol. i, pp. 226, 227, of the edition by Madhustidana Gupta ; 
Wise, ‘Hindu Medicine,’ p. 117. 
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medicine—sea-salt 1, black salt 2, rock salt *, kitchen 
salt 4, red salt ®, and whatsoever other salts are used 
in medicine (&c., as in chap. 4, down to:) is guilty of 
a dukkada offence.’ 








98; 


1. Now at that time the venerable Bela/¢¢hasisa, 
the superior of the venerable Ananda, had a disease 
of thick scabs; and by reason of the discharge 
thereof his robes stuck to his body. The Bhikkhus 
moistened those robes with water, and loosened 
them (from his body). | 

The Blessed One as he was wandering in search 
of a lodging-place for the night saw them [doing so], 
and going up to the place where they were, he 
asked them : 

‘What is the matter, O Bhikkhus, with this 
Bhikkhu ?’ 

‘The venerable one has the disease of thick 
scabs; and by reason of the discharge thereof his 
robes stick to his body. So we moisten those robes 
with water, and loosen them (from his body).’ 


* Samuddika ’ti samudda-tire valuka viya ti//hati (B.). 

® Kava-lovan ti pakati-lomam (B.). 

* Sindhavan ti seta-vayvam: pabbate u//ahati (B.). It was pro- 
bably called Sindh salt because it was found there, though, like 
Sindhava horses, it is always supposed to be white. 

* Ubbhida ’ti bhummito ankuyaz (sic) ué‘hahati (B.). 

> Bilan ti dabba-sambharehi saddhim pakitam: tam ratta-vannam 
(B.). It is Sanskrit vida, Hindustani bif laban, and the same as 
bilala in the Abhidhanappadipika. 

° This introductory story recurs as the introduction to the rule 
laid down in VIII, 17. 
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2. Then the Blessed One on that occasion, having 
delivered a religious discourse, addressed the Bhik- 
khus, and said: 

‘Tallow, O Bhikkhus, the use of chunam as a 
medicine by whomsoever has the itch, or boils, or 
a discharge, or scabs, or whose body is ill-smelling, 
and to those in health the use of dry dung}, and 
of clay, and of colouring matter. I allow the use, 
O Bhikkhus, of a pestle and mortar 3,’ 








10. 

1. Now at that time the Bhikkhus who were sick 
had need of sifted * chunam as medicine. 

They told this thing to the Blessed One. 

‘I allow, O Bhikkhus, the use of a chunam sieve.’ 

They had need of the chunam very fine. 

‘I allow, O Bhikkhus, the use of a cloth sieve.’ 

2. Now at that time a certain Bhikkhu had a 
disease not human. Though his teacher and his 
superior nursed him, they were not able to make 
him well. He went to a place where swine were 
slaughtered, and ate the raw flesh, and drank the 
blood. Thereby his sickness abated. 

They told this thing to the Blessed One. 

‘T allow, O Bhikkhus, in the case of a disease not 
human, the use of raw flesh and of blood.’ 


1 Khakanan ti gomayam (B.). 

2 Ragana-pakkan (sic) ti raganakasa/am. Pakasika-kunnam pi 
ko/etva udakena temetva nhayitu va//ati, etam pi ragana-nipakka- 
samkhepam (sic, read samkham) eva gakkhati (B.), Sa/am in this 
passage must be equal to srztam. On samkham compare below, 
Mahavagea VI, 16, 1. 

5 Compare above, VI, 3, 2, 

4 KaAleti has often a more definite meaning than ‘shake.’ Com- 
pare Gataka I, 71, 


(t7] bo 
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1. Now at that time a certain Bhikkhu had dis- 
ease of the eyes. They used to carry that Bhikkhu 
out to ease himself. The Blessed One as he was 
passing through the Bhikkhus’ sleeping quarters 
saw them [doing so]. When he saw them, he went 
up to the place where they were, and asked those 
Bhikkhus : 

‘What is the disease, O Bhikkhus, from which this 
Bhikkhu suffers ?’ 

2, ‘This venerable one, Lord, has disease of the 
eyes. Therefore do we carry him out to ease 
himself,’ 

Then the Blessed One, on that account, having 
delivered a religious discourse, addressed the Bhik- 
khus, and said: 

‘I allow, O Bhikkhus, the use of eye ointments‘; 
to wit, black collyrium?, rasa ointment’, sota oint- 
ment ‘4, geruka®, and kapalla *’ 

They had need of perfumes to grind up into 
ointments. 


1 Angana, which is here a generic term, inclusive of all the fol- 
lowing ; sabba-samgahika-vakanam, says Buddhaghosa. 

2 Ka/anganan ti eka argana-gati (B.). 

* Rasavganan ti ndna-sambharehi katam (B.). Bohtlingk-Roth 
say it is made with vitriol. : 

* Sotafganan ti nadisotadisu uppagganakam anganam (B.). It 
is called in Sanskrit srotongana, and was made with antimony. 

® Geruka is the Sanskrit gairika, ochre; and the kind meant 
is yellow ochre. Geruko nama suvamma-geruko, says Buddha- 
ghosa. Compare the Sanskrit Ka#Aana-gairika and svarna- 
gairika, 

° Kapallan ti dtpa-sikhato gahita-masi, ‘soot taken from the 
flame of a lamp’ (B.). 
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‘I allow, O Bhikkhus, the use of sandal wood, 


tagara?, black anusdri?, kaliya®, and bhadda- 
muttaka 4.’ 





12, 


1. Now at that time the Bhikkhus used to put 
pulverised ointments into pots and saucers. They 
became sprinkled over with herb-powders and dust. 

They told this thing to the Blessed One. 

‘I allow, O Bhikkhus, the use of a box for oint- 
ment.’ 

Now at that time the AZabbaggiya Bhikkhus used 
to carry about various kinds of boxes for ointments 
—gold ones, and silver ones. People were annoyed, 
murmured, and became angry, saying, ‘ Like those 
who still live in the world.’ 

They told this thing to the Blessed One. 

‘Various kinds of boxes for ointments, gold ones, 
and silver ones, are not, O Bhikkhus, to be used. 
Whosoever does so, is guilty of a dukkaZa offence. 
I allow, O Bhikkhus, the use of such boxes made 
of bone, or ivory, or horn, or of the na/a reed, 
or of bambu, or of wood, or of lac, or of the shells. of 
fruit, or of bronze, or of the centre of the chank- 


shell 5,’ 


1 Tagara as a fragrant flower is mentioned in verse 54 of the 
Dhammapada quoted in Milinda Pamha, p. 333. 

2 A kind of dark fragrant sandal wood. 

§ Read so in the text as corrected on p. 381. It is a kind of 
sandal wood. 

4 A perfume made from the grass of the same name (mentioned 
above, VI, 3). 

’ Sankha-n4bhi, the meaning of the latter part of which com- 
pound is not quite clear. 

dD, Pe 
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>, Now at that time the boxes of ointment had 
no lid. (The ointment) was sprinkled over with 
herb-powders and dust. 

They told this thing to the Blessed One. 

‘T allow, O Bhikkhus, the use of a lid.’ 

The lids used to fall off. 

‘I allow you, O Bhikkhus, to fasten the lid with 
thread, and to tie it on to the box.’ 

The boxes used to fall. 

‘I allow you, O Bhikkhus, to sew the boxes on 
with thread?’ 

3. Now at that time the Bhikkhus used to rub 
the ointment on with their fingers: and the eyes 
were hurt. 

They told this thing to the Blessed One. 

‘T allow, O Bhikkhus, the use of a stick or holder 
to put the ointment on with.’ 

Now at that time the A“Zabbaggiya Bhikkhus 
used to keep various kinds of ointment-sticks—gold 
ones, and silver ones. People were annoyed, mur- 
mured, and became angry, saying, ‘Like those who 
still live in the world.’ 

They told this thing to the Blessed One. 

‘Various kinds of ointment-holders, O Bhikkhus, 
are not to be used. Whosoever does so, is guilty 
of a dukkad¢a offence. I allow, O Bhikkhus, the 
use of ointment-holders of bone, or of ivory, or of 
horn, or of the na/a reed, or of bambu, or of wood, 


or of lac, or of fruit, or of bronze, or of the chank- 
shell.’ 


* Buddhaghosa has no comment on this. It may mean that the 
ointment boxes might be sewn either on to some place in the 
Vihara, or on to some part of the Bhikkhu’s dress. The latter is 
more in accordance with § 4 below. 
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4. Now at that time the ointment-sticks used to 
fall on the ground and become rough. 

They told this thing to the Blessed One. 

‘I allow, O Bhikkhus, the use of a case for the 
ointment-sticks 1” 

Now at that time the Bhikkhus used to carry the 
ointment-boxes and ointment-sticks about in their 
hands. 

They told this thing to the Blessed One. 

‘I allow, O Bhikkhus, the use of a pas to put the 
ointment-box in.’ 

They had no shoulder strap. 

‘I allow, O Bhikkhus, the use of a shoulder strap 
(by which to carry the ointment-box), or of a thread 
(by which to sew or tie it on),’ 


13. 


1. Now at that time the venerable Pilindavakéa 
had head-ache?. 

‘I allow, O Bhikkhus, the use of a little oil on the 
head.’ 

(The disease) became no better *, 

‘T allow, O Bhikkhus, the practice of taking up 
(medicine) through the nose +.’ 





1 Salakodhaniyan ti yattha salakam odahanti susiradantakam 
va thalikam va anuganamf ’ti attho (B.). ° 

2 Sisdbhitapo, literally ‘heat in the head.’ 

§ Compare Maha-parinibbana Sutta II, 31, and below, 13. 2; 
F463: 

2 Ty eR teen In the commentary on the Dhammapada, 
pp- 83 and foll., there is an example of the way in which a physician 
administers medicinal oil in this manner to a sick Bhikkhu. 
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The nose ran. 

‘I allow, O Bhikkhus, the use of a nose-spoon?.’ 

Now at that time the AKabbaggiya Bhikkhus 
had various kinds of nose-spoons—made of gold, 
and of silver. People were annoyed, murmured, and 
became angry, saying, ‘Like those who still live in 
the world.’ 

They told this thing to the Blessed One. 

‘Various kinds of nose-spoons, O Bhikkhus, are 
not to be used. Whosoever does so, is guilty of 
a dukka¢a offence. I allow, O Bhikkhus, the use 
of such nose-spoons made of bone (&c., as in chap. 
12. 1, down to:) or of the chank-shell.’ 

2. The nose took up the medicament in unequal 
proportions. 

‘I allow, O Bhikkhus, the use of a double nose- 
spoon ®.’ 

(The disease) became no better. 

‘T allow you, O Bhikkhus, to sniff up the aroma.’ 

They used to spread the drugs on a wick before 
they sniffed up the aroma?*: and their throats got 
burnt. 

‘T allow, O Bhikkhus, the use of a pipe to conduct 
the aroma.’ 

Now at that time the AZabbaggiya Bhikkhus had 
various kinds of pipes (&c., as in the last clauses of 
§ 1, down to the end). 


* Natthu-karazf, that is, an instrument to hold up the nose, 
so that the medicinal oil does not run out. 

® Yamaka-natthu-karazt, that is, one that would go up both 
nostrils. The last sentence of §1 would come in better after this 
clause. 

‘8 They used to burn the drugs by smearing them on wicks, and 
then inhale the smoke through their nostrils, 
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Now at that time the aroma-pipes came open : 
and worms got in. 

‘I allow, O Bhikkhus, the use of a lid to the pipes.’ 

Now at that time the Bhikkhus carried the pipes 
about in their hands. 

‘I allow, O Bhikkhus, the use of a bag to carry 
the aroma-pipes in.’ 

The aroma-pipes rubbed against one another. 

‘I allow, O Bhikkhus, the use of a double bag.’ 

They had no shoulder strap. 

‘I allow, O Bhikkhus, the use of a shoulder strap 
(by which to carry the double bag), or of a thread 
(by which to sew it on).’ 


14, 


1. Now at that time the venerable Pilindavaééha 
was troubled with wind in the stomach!. The 
physicians said he must drink oil. 

‘I allow you, O Bhikkhus, a decoction of oil.’ 

It was necessary to put strong drink into the 
decoction. 

‘T allow you, O Bhikkhus, to put strong drink in 
decoctions of oil.’ 

Now at that time the AZabbaggiya Bhikkhus 
used to put too much strong drink into their decoc- 
tions of medicinal oils: and they got drunk. 

‘Oil should not be drunk, O Bhikkhus, when too 
much strong drink has been put into it. Whosoever 
does so, shall be dealt with according to law *.’ 

‘Tallow you, O Bhikkhus, to drink such decoctions 


1 Compare chapter 17. 2 See the 51st Pasittiya. 
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of oil with strong drink in them, as wherein neither 
the colour, nor the smell, nor the taste of the strong 
drink shall be sensible.’ 

2, Now at that time the Bhikkhus had a quantity 
of decoction in which too much strong drink had 
been put. Then those Bhikkhus thought: ‘What 
shall we do with this oil, which has too much strong 
drink in it?’ 

‘I allow, O Bhikkhus, to use it as an ointment.’ 

Now at that time the venerable Pilindavakkha 
had a quantity of oil-decoction ; but he had no vessel 
for it. 

‘I allow you, O Bhikkhus, the use of three kinds 
of pots, bronze pots, wooden pots, pots made of the 
shells of fruits?,’ 

3. Now at that time the venerable Pilindavakéha 

had rheumatism. 

‘I allow you, O Bhikkhus, to bring on sweating ®.’ 

(The disease) became no better. 

‘I allow you, O Bhikkhus, to bring on sweating 
by the use of herbs which have that effect *’ 

(The disease) became no better. 

‘I allow you, O Bhikkhus, the use of a great 
steam bath‘. 

(The disease) became no better. 





1 Compare VI, 12, 1. * Perhaps fumigations. 

§’ Sambhara-sedan ti nanavidha-pawma-bhanga-sedam (B.). 
Apparently a poultice or fomentation in which various kinds of 
leaves or twigs are used. 

* Mahasedan ti mahantam sedam: porisa-ppamamwam Ava/am 
angardnam piretva, pamsu-valikadthi pidahitva, tattha nanavidhani 
vata-haraza-pamvani santharitva tela-makkhitena gattena tattha ni- 
paggitva samparivattantena sariram sedetum anugdnamiti attho (B.). 
A pit, six feet deep, is filled with charcoal, and covered with a coat- 
ing of earth or sand. The leaves good for rheumatism are spread 
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‘I allow you, O Bhikkhus, the use of hemp-water 
(bang) +) 

(The disease) became no better. 

‘I allow you, O Bhikkhus, the use of hot baths 
in water in which medicinal herbs have been 
steeped 7 

4. Now at that time the venerable Pilindavakéha 
had intermittent ague. 

‘IT allow, O Bhikkhus, the letting of blood’ 

(The disease) became no better. 

‘T allow you, O Bhikkhus, to make use of a horn 
to let blood 3,’ 

Now at that time the feet of the venerable Pilin- 
davakkha were Dlistered. 

‘I allow, O Bhikkhus, the use of ointment for the 
reek, 

(The disease) became no better. 





over the sand. The patient reposes on the leaves on the affected 
limb, which has been rubbed over with oil; and turns over and 
over until his whole body has been well steamed. 

1 Bhangodakan ti nana-pamva-bhanga-kudhita-udakam. Tehi 
paznehi ka udakena a sinkitva sedetabbo (B.). Bhanga may here 
mean ‘broken bits,’ namely, of the leaves, just as sakha-bhanga 
at Gataka I,158 means ‘twig’ Compare uttari-bhanga, Gataka 
I, 197, 349; Dhammapada 171; Kullavagga VIII, 4, 4; sarira- 
bhanga, Maha-parinibbana Sutta VI, 59; and bhanga alone at 
Gataka I, 392; Mahavagga IJ, 25,10; Rh. D., ‘ Buddhist Suttas 
from the Pali, p. 241. For kudhita we should read kuthita. 

2 Dakako/shakan ti udaka-kottham kafim va donim va unho- 
dakassa piiretva tattha tattha pavisitva seda-kamma-karazam anu- 
ganamiti attho (B.). Compare Dhammapada, p. 103. 

8 Wise, p. 176, says, ‘The local accumulation of bad blood may 
be removed by means of cupping, which is performed by a horn, 
cut smooth and even at the large extremity, and with a small open- | 
ing at the narrow end.’ Compare Susruta, Stitrasthana, chap. 27, 
and Sarfrasthana, chap. 8 (at the end). 
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‘I allow you, O Bhikkhus, to keep water ready 
for washing the feet (of travellers)’.’ 

Now at that time a certain Bhikkhu had boils. 

‘I allow, O Bhikkhus, the use of the lancet.’ 

Decoctions of astringent herbs were required. 

‘T allow,O Bhikkhus, decoctionsof astringent herbs.’ 

Sesamum salve was required. 

‘T allow, O Bhikkhus, the use of sesamum salve °.’ 

5. Compresses were required. 

‘I allow, O Bhikkhus, the use of compresses 4.’ 

It was necessary to tie up the sore with cloth. 

‘T allow, O Bhikkhus, the use of bandages for 
tieing up wounds,’ 

The sore itched. 

‘IT allow, O Bhikkhus, the sprinkling of a sore 
with mustard-powder °.’ 

The sore became moist °, 

‘T allow you, O Bhikkhus, to fumigate (the sore).’ 

Proud flesh formed on the wound’. 

‘I allow you, O Bhikkhus, to cut off (proud flesh) 


with a lancet.’ 


* This would seem to be a preventive remedy. Water may be 
kept ready, so that the incoming Bhikkhus may use it, and their 
feet therefore may not become blistered. But perhaps pagga here 
means some curative application of water to the feet, such as cold 
water bandages, for example. Compresses (?poultices) are men- 
tioned below (§ 5) for boils. 

? Compare chapter 4. 

* Buddhaghosa explains tila-kakka as ground sesamum seeds 
(pihehi tilehi attho); but kalka is paste or salve. See Wise, p.129. 

* Kaba/ikan ti (MS. pakalikan) vava-mukhe sattu-pindam 
pakkhipituz (B.). Compare Béhtlingk-Roth, sub voce kavalik4. 

5 Sasapa-pi/hena, says Buddhaghosa. 

* Compare the quotations from Susruta in Boéhtlingk-Roth 
under klidyati. 

* Vana- (MS. viddham) mamsan ti adhika-mamsam: Ani viya 
us//hahati (B.). 
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The wound would not close up. 

‘I allow, O Bhikkhus, the use of oil for wounds.’ 

The oil ran over. | 

They told this thing to the Blessed One. 

‘I allow, O Bhikkhus, the use of fine rags1, and 
of all kinds of ways of treating wounds.’ 

6. Now at that time a certain Bhikkhu was bitten 
by a snake. 

They told this thing to the Blessed One. 

‘T allow, O Bhikkhus, the four kinds of filth to 
be given—dung, urine, ashes, and clay. 

Now the Bhikkhus thought: ‘Are these things 
among those which may be taken even without 
being offered to us by others, or among things 
which cannot be taken unless they are offered ?’ 

They told this thing to the Blessed One. 

‘TI allow these things, O Bhikkhus, to be accepted 
if any one be there to offer them, and if not, then 
that you may take them yourselves and use them.’ 

Now at that time a certain Bhikkhu had drunk 
poison. 

‘T allow you, O Bhikkhus, to give e an emetic) 
a decoction of dung.’ 

Then the Bhikkhus thought : ‘Is this among those 
things which may be taken even without being 
offered to us by others, or is it among things which 
cannot be taken unless they are offered ?’ 

They told this thing to the Blessed One. 

‘I rule, O Bhikkhus, that there is a proper taking 
when a man takes what he himself has made; and 





1 Vik4asikan ti tela-ruddhana-pilotikam (B.). See VIII, 2. 
2 A kappiya-karaka is one who by offering a thing to a 
Bhikkhu, makes that thing kappiya, allowable, to the Bhikkhu. 
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that such a thing need not be received again from 
others.’ 

7. Now at that time a certain Bhikkhu suffered 
from the ghara-dinnaka’ disease. 

‘I allow you, O Bhikkhus, to give him to drink 
a decoction of soil turned up by the plough ?.’ 

Now at that time a certain Bhikkhu had consti- 
pation *. 

‘T allow you, O Bhikkhus, to give him a decoction 
of the ashes of burnt rice +.’ 
_ Now at that time a certain Bhikkhu had the 
jaundice. 

‘I allow you, O Bhikkhus, to give to drink a 
decoction made with (cows’) urine >.’ 

Now at that time a certain Bhikkhu had skin 
disease. 

‘I allow, O Bhikkhus, the anointing with per- 
fumes.’ 

Now at that time a certain Bhikkhu had a super- 
fluity of humors in his body °’ 

‘T allow you, O Bhikkhus, to give a purgative.’ 

Clarified gruel was required. 


1 Ghara-dinnakan ti vasikarava-pdna-samu//hita-rogo, ‘a 
disease arising from a philter, which when given brings another 
into one’s power’ (B.). He was bewitched, was suffering from 
the results of sorcery. 

2 Sitalo/in ti nangalena kasantassa phale lagga-mattikam 
udakena alo/etva payetum anugdndmiti attho (B.). 

* Du/thagahamiko ’ti vipanna-gahamiko. Kikkhena ukkaro 
nikkhamatiti. Compare Rh. D., ‘Buddhist Suttas from the Pali,’ 
p. 260 note. 

4 Amisakharan ti sukkhodanam ghdpetva taya kharikaya 
paggharitam kharodakam (B.). 

> Mutta-harftakan ti gomutta-paribhavitam haritakam (B.). 

_ § Abhisannakayo’ti ussanna-dosa-k4yo (B.). Dosa is a disturb- 
ance of the so-called humors in the body. Compare VIII, 1, 30. 
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‘I allow, O Bhikkhus, the use of clarified gruel.’ 

Natural juice was required}. 

‘T allow, O Bhikkhus, the use of natural juice.’ 

Artificial and natural juice was required 2, 

‘I allow, O Bhikkhus, the use of artificial and 
natural juice.’ 

Meat broth was required 

‘I allow, O Bhikkhus, the use of meat broth.’ 


15. 


1. Now at that time the venerable Pilindavakka 
had a mountain cave at Ragagaha cleared out, with 
the object of making it into a cave dwelling-place. 
And the Magadha king Seniya Bimbisdra went to 
the place where the venerable Pilindavazkha was ; 
and when he had come there, he saluted the vene- 
rable Pilindavaé#fa, and took his seat on one side. 

And when he was so seated the Magadha king 
Seniya Bimbisdra said to the venerable Pilinda- 
vakkha, ‘What is it that my Lord, the Thera, is 
having done?’ 

‘I am having a cave cleared out, with the object 
of making it into a cave dwelling-place.’ 

‘Do you then, Sir, require an 4ramika (a park- 
keeper) ?’ 

‘Not so, great king! A park-keeper has not been 
prescribed by the Blessed One.’ 

‘Then, Sir, enquire of the Blessed One (concern- 
ing this matter), and let me then know.’ 





1 Aka/a-yfisan ti asiniddho mugga-pasita-pariyo (B.). 
2 Ka/aka/an ti so 4a baddhoka-siniddho (B.). 
8 Compare chap. 23. 1-8. 
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‘Very well, O King!’ said the venerable Pilinda- 
vakkha in assent to the MAgadha king Seniya Bim- 
bisara. . 

2. Then the venerable Pilindavaééla taught and 
incited and roused and gladdened the Magadha king 
Seniya Bimbisaéra with religious discourse. And 
the Magadha king Seniya Bimbisara, when he had 
been taught &c. by the religious discourse, rose 
from his seat, and bowed down before the venerable 
Pilindavakéha, and passing round him with his mes 

side towards him, departed thence. 

Then the venerable Pilindavaééha sent a mes- 
sage to the Blessed One, saying, ‘Lord! the 
Magadha king Seniya Bimbisdra desires to present 
me with a park-keeper. What am I, therefore, 
Ford, to: do?’ 

Then the Blessed One, in that connection, after deli- 
vering a religious discourse, said to the Bhikkhus : 

‘T allow you, O Bhikkhus, the accepting of a park- 
keeper.’ 

3. And a second time the Magadha king Seniya 
Bimbiséra went to the place where the venerable 
Pilindavaké&ha was; and when he had come there 
he saluted the venerable Pilindavashha, and took 
his seat on one side. 

And when he was so seated the Magadha ae 
Seniya Bimbisdra said to the venerable Pilinda- 
vakkha, ‘Has the Blessed One allowed a park- 
keeper ?’ 

‘Yes, O King!’ 

‘Then, Sir, I will present a park-keeper to you.’ 

Now the Magadha king Seniya Bimbisdra, after 
he had (thus) promised a park-keeper to the vene- 
rable Pilindavaééa, forgot it. And after a time he 
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recovered recollection of it, and addressed a certain 
minister who had charge of general affairs, and said: 
‘The park-keeper whom I promised to the venerable 
one, has he been given to him ?’ 

‘No, your Majesty!’ 

‘How long is it then, good Sir, since that was 
determined ?’ 

4. Then that minister, counting up the nights, 
said to the Magadha king Seniya Bimbis4ra, ‘ Five 
hundred nights, your Majesty,’ 

‘Give then, my good Sir, five hundred park- 
. keepers to the venerable one!’ 

‘As your Majesty commands,’ said that minister 
in assent to the Magadha king Seniya Bimbisara ; 
and he gave over to the venerable Pilindavaséha 
five hundred park-keepers, and (for their use) a 
distinct village grew up. And they called it Ara- 
mika-gdma, and they called it also Pilinda-gdma. 
Thenceforward the venerable Pilindavaééha_ de- 
pended upon the families living in that village 
(for alms, &c.). And the venerable Pilindavakkha 
robed himself early in the morning, and entered into 
Pilinda-gama, duly bowled and robed for alms. 

5. Now at that time there was a feast in that 
village, and the children were celebrating it, with 
their ornaments on, and decked with garlands. And 
the venerable PilindavakéZa, when he was going his 
rounds for alms, straight on from house to house, 
came to the dwelling-place of a certain park-keeper ; 
and when he had come there he sat down on a seat 
prepared for him. 

And at that time the daughter of that park- 
keeper's wife, seeing the other children with their 
ornaments on, and decked with garlands, began to 
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ery (saying), ‘Give me too a garland, give me an 
ornament!’ 

And the venerable Pilindavazéfa said to that 
park-keeper’s wife: ‘Why does that girl cry?’ 

‘This girl, venerable Sir, seeing the other children 
with their ornaments on, and decked with garlands, 
is crying (and saying), “Give me too a garland, give 
me too an ornament!” But whence should we, who 
have become so poor, get garlands or ornaments?’ 

6. Then the venerable Pilindavaééfa took a grass 
chumbat}, and said to the park-keeper’s wife: ‘Bind, 
I pray you, this grass chumbat round the child’s head.’ . 

And the park-keeper’s wife took the grass chum- 
bat, and bound it round the girl’s head. And that 
became a chaplet of gold, beautiful, lovely, and pleas- 
ing, such that there was no chaplet of gold in the 
king’s seraglio like it. 

And people. told the Magadha king Seniya Bimbi- 
sara, ‘ There is a chaplet of gold, your Majesty, in the 
house of such and such a park-keeper, such that there 
is no chaplet of gold in the king’s seraglio like it. How 
could he, poor as he is, have got (such a thing)? For 
a certainty he must have procured it by theft.’ 

Then the Magadha king Seniya Bimbisdra had 
(the whole of) that park-keeper’s family thrown into 
bonds. 

7. Now the venerable Pilindava#éha robed him- 
self again early in the morning, and went, duly bowled 
and robed, into Pilinda-gama for alms. And going 
his round for alms straight on from house to house he 
came to the dwelling-place of that park-keeper; and 





* A circular roll of grass, or cloth, to be placed on the head 
when a pot of oil or water was being carried on the head. Com- 
pare Aumba/aka, and Rh, D.’s ‘Buddhist Birth Stories,’ p. 295. 
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when he had come there he asked the neighbours, 
‘Where is the family of this park-keeper gone to ?’ 

‘The king, Sir, has had them thrown into bonds 
on account of that chaplet of gold.’ 

Then the venerable Pilindavaéé/a went on to the 
residence of the Magadha king Seniya Bimbisdra : 
and when he had come there he sat down on the 
seat prepared for him. And the Magadha king 
Seniya Bimbiséra went to the place where the 
venerable Pilindava#é#Za was; and when he had 
come there, he bowed down before the venerable 
Pilindava#éha, and took his seat on one side. And 
when he was so seated the venerable Pilindavakéha 
said to the Magadha king Seniya Bimbisara : 

8. ‘Why, O King, has the park-keeper’s family 
been thrown into bonds ?’ 

‘That park-keeper, Sir, has in his house a chaplet 
of gold, such that there is no chaplet of gold in the 
king’s seraglio like it. Whence should he, poor as he 
is, have got (such a thing)? Fora certainty he has 
procured it by theft.’ 

Then the venerable Pilindavakéha determined 
that the palace of the Magadha king Seniya Bim- 
bisdra should be gold. And it became all of gold. 

‘Now, your Majesty, whence have you this so 
great quantity of gold?’ 

‘I understand, Lord. This is your miraculous 
power’ (said the king. And so saying) he set that 
park-keeper’s family free. 

9. When the people, glad at heart and full of 
satisfaction, saw that so great a miracle had been 
shown by the venerable Pilindava#éa to the king 
and his royal retinue, they brought to the venerable 
Pilindava#é/a the five kinds of medicine,—that is to 


(t7] sie 
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say, ghee, butter, oil, honey, and molasses. Now 
(besides this) the venerable Pilindavakkka was ac- 
customed to receive the five kinds of medicine; 
and whatever he received he distributed among 
his attendant (Bhikkhus). So the retinue became 
abounding therein, and as they received it they 
laid it aside, filling vessels and pots; and 
filling water-strainers and bags with it they laid 
them in the windows, and they remained there 
clinging and adhering together, and the Vihdaras 
became sprinkled and scattered all over with them 
through the (gnawing of) rats. People who saw 
this, when they went round the Vihdras, were 
annoyed, murmured, and became indignant (say- 
ing), ‘These Sakyaputtiya Samavas are becoming 
storers up of goods like the Magadha king Seniya 
Bimbisara.’ 

10. The Bhikkhus heard the people thus mur- 
muring, &c. And those Bhikkhus who were mode- 
rate were indignant, &c., saying, 

‘How can Bhikkhus think (of possessing) such 
abundance ?’ 

And those Bhikkhus told the matter to the 
Blessed One. 

‘Is it true, Bhikkhus, as they say, that Bhikkhus 
think (of possessing) such abundance ?’ 

‘It is true, Lord.’ 

The Blessed One rebuked them, and after deliver- 
ing a religious discourse, he addressed the Bhikkhus: 

‘Whatsoever kinds of medicine are meet for the 
use of sick Bhikkhus,—that is to say, ghee, butter, 
oil, honey, and molasses,—when such are received 
they must be used within a period of seven days 
during which they may be stored up. Whosoever 
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goes beyond that limit shall be dealt with according 
to lawl’ 


End of the first Bhazavara on the law of medicines. 





16. 


1. Now after the Blessed One had remained at 
Savatthi as long as he thought fit, he went forth on 
his journey towards Ragagaha. And on the way the 
venerable Kankha-revata saw a sugar factory, and 
on stepping aside to it (he saw the men) putting 
flour and cane-dust into the molasses. When he 
saw that he thought: ‘Molasses mixed with food 
is not permitted: it is not permitted to take such 
molasses (at a time) beyond the time (for the daily 
meal). And fearing to offend he ate not of it, and 
his attendant Bhikkhus ate not, and such as held 
him worthy to be heard, they ate not. 

They told this thing to the Blessed One. 

‘Why, O Bhikkhus, do they put flour and cane- 
dust into molasses ?’ 

‘In order, Lord, to make it firm.’ 

‘If, O Bhikkhus, they put flour and cane-dust into 
molasses to make it firm, but it is still (nevertheless) 
considered to be molasses, I allow you, O Bhikkhus, 
such molasses as much as you like.’ 

2. Now the venerable Kankh4-revata saw on the 
way a kidney bean growing out of a dung heap. And 
when he had seen it, he thought: ‘ Beans are not 
permitted (to us, for) beans grow ready ripe®’ And 





* Compare the 23rd Nissaggiya. 
2 Pakké pi muggd gdyanti, the meaning of which is not quite 
clear. Buddhaghosa says, yathdsukham paribhufigitabba, pakkatta 
1) 
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he did not eat, fearing to offend, and his attendant 
Bhikkhus did not eat, and such as held him worthy 
to be heard, they also did not eat the beans. 

They told this thing to the Blessed One. 

‘Though, Bhikkhus, beans grow ready ripe, yet 
I allow you, O Bhikkhus, to eat beans as much as 
you like.’ 

3. Now at that time a certain Bhikkhu suffered 
from wind in the stomach. He drank salt sour 
gruel; and thereby his sickness abated. 

They told this thing to the Blessed One. 

‘I allow, O Bhikkhus, to one who is sick the use 
of salt sour gruel, to one who is not sick the use 
thereof mixed with water! as a beverage.’ 





Li 


1. Now the Blessed One journeying on in due 
course came to Ragagaha. And there at Ragagaha 
the Blessed One stayed at the Veluvana in the 
Kalandaka-nivapa. 

Now at that time the Blessed One was troubled 
with wind in his stomach. And the venerable 
Ananda thinking, ‘Now formerly the Blessed One 
when suffering from wind in the stomach had ease 
from Teka/¢ula? gruel,’ made ready of his own 
accord tila seeds, and rice, and beans; and kept 


hi te kappiyaé. Perhaps the doubt was supposed to have arisen 
because the beans required no cooking, but grew, ready to eat, of 
themselves. 
* Compare asambhinna-payasa at Gataka, vol.i, p. 55, 1. 32. 
* That is, gruel containing the three pungent (ka/u) substances, 
which are explained to be ginger and two kinds of pepper. 
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them indoors; and cooked them indoors of his own 
accord, and offered them to the Blessed One, saying, 
‘Let the Blessed One drink this Teka¢ula gruel.’ 

2. Now the Tathdgatas sometimes ask about 
what they know (&c., as usual, as, for instance, in 
I, 31, 5, down to the end). 

And the Blessed One said to the venerable 
Ananda, ‘Whence, Ananda, is this gruel ?’ 

Then the venerable Ananda told this thing to the 
Blessed One. 

3. The Blessed Buddha rebuked him, saying, 
‘This is improper, Ananda, unbecoming, unsuitable, 
unworthy of Samazas, not allowable, and ought to 
be avoided. How can you, Ananda, think (of 
permitting yourself) such abundance? Whatever, 
Ananda, is kept indoors, is not allowed; whatever 
is cooked indoors, is not allowed; and hareuers is 
cooked of your own accord, is not allowed. This 
will not redound, Ananda, to the conversion of the 
unconverted.’ 

And when he had rebuked him, and delivered 
a religious discourse, he said to the Bhikkhus: 
‘Whatsoever is kept indoors, O Bhikkhus, or cooked 
indoors, or cooked of your own accord, is not to 
be eaten. Whosoever shall eat thereof, is guilty of 
a dukkadZa offence. 

4. ‘And if, O Bhikkhus, there be food kept 
indoors, or cooked indoors, or cooked of your own 
accord, and one shall eat thereof, he is guilty of 
three dukkaZa offences. If, O Bhikkhus, food kept 
indoors, and cooked indoors, shall have been so 
cooked by others, and one eat thereof, he is guilty 
of two dukkadZa offences. If, O Bhikkhus, food kept 
indoors, shall have been cooked out of doors, and 
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so cooked of your own accord, and one eat thereof, 
he is guilty of two dukka?a offences. 

5. ‘If, O Bhikkhus, food kept out of doors shall 
have been cooked indoors, and of your own accord, 
and one eat thereof, he is guilty of two dukka¢a 
offences. If, O Bhikkhus, food kept indoors, shall 
have been cooked out of doors, and by others, and 
one eat thereof, he is guilty of a dukkaZa offence. 
If, O Bhikkhus, food kept out of doors shall have 
been cooked indoors, and by others, and one eat 
thereof, he is guilty of a dukkaZa offence. If, O 
Bhikkhus, food kept out of doors, shall have been 
cooked out of doors, and of your own accord, and 
one shall eat thereof, he is guilty of a dukkaza 
offence. If, O Bhikkhus, food kept out of doors, 
shall have been cooked out of doors, and by others, 
and one shall eat thereof, he is not guilty.’ 

6. Now at that time, the Bhikkhus, thinking, 
‘Food cooked of one’s own accord has been disal- 
lowed by the Blessed One, feared to offend by 
cooking a second time food (already cooked once), 

They told this thing to the Blessed One. 

‘T allow you, O Bhikkhus, to cook food a second 
time.’ 

7- Now at that time there was a scarcity of food 
in Ragagaha. People brought salt, and oil, and 
rice, and hard food to the Arama. These the 
Bhikkhus kept out of doors; and vermin! ate them, 
and thieves carried them off. 

They told this thing to the Blessed One. 





* Buddhaghosa says, ukkapizdaka pi khAdantiti bilala-ma- 
sika-godha-mungusa khadanti. The expression recurs in VI, 
33 5- 


* 
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‘T allow you, O Bhikkhus, to keep food indoors.’ 

When they kept it indoors, and cooked it out of 
doors, those men who practised self-mortification by 
living on the remains of offered food ' crowded round 
them ; and the Bhikkhus ate in fear. 

They told this thing to the Blessed One. 

‘I allow you, O Bhikkhus, to cook indoors,’ 

In the time of scarcity, those who (by offering 
food, inviting Bhikkhus to their houses, &c.) made 
(the accepting or eating of food) allowable (to the 
Bhikkhus), used to take more (for themselves), and 
give less to the Bhikkhus. 

‘I allow you, O Bhikkhus, to cook of your own 
accord. I allow you, O Bhikkhus, to cook indoors, 
and of your own accord, food kept indoors.’ 

8. Now at that time a number of Bhikkhus who 
had spent the rainy season in the land of KAsi, 
and were journeying to RAgagaha to visit the 
Blessed One, did not receive on the way as full 
a supply as they required of food, either bitter or 
sweet. And there was plenty of eatable fruit, but 
there was no one to make it allowable for them”. 
And those Bhikkhus went on in weariness to Raga- 
gaha, to the Veluvana, in the Kalandaka-nivdpa, 
where the Blessed One was. And when they had 
come there, they bowed down before the Blessed 
One, and took their seats on one side. 

Now it is the custom of the Blessed Buddhas to 
exchange courteous greetings with Bhikkhus who 


1 Buddhaghosa says, damak4 ti vighasada. The same expla- 
nation is given in Abhidh4nappadipika, verse 467, where the Sin- 
halese expression is indul kann4a, and the English ‘one who 
eats orts.’ 

2 See the last section. 
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arrive. And the Blessed One said to those 
Bhikkhus : | 

‘Do things go well with you, O Bhikkhus? Do 
you get enough to support yourselves with? Have 
you accomplished your journey without too much 
fatigue? And whence, O Bhikkhus, have you 
come ?’ 

9. ‘Things go well with us, Lord. We have 
spent the rainy season in the land of Kasi; and 
as we were journeying to Ragagaha to visit the 
Blessed One, we did not receive on the way as 
full a supply as we required of food, either bitter 
or sweet. And there was plenty of eatable fruit, 
but there was no one to make it allowable for us. 
And we came on our way in weariness.’ 

Then the Blessed One, in that connection, after 
having delivered a religious discourse, said to the 
Bhikkhus: ‘1 allow you, O Bhikkhus, wherever 
edible fruit is seen and there is no one to make 
it allowable, to pick it of your own accord, and take 
it away. And when you see one who can make 
it allowable, you are to place it on the ground, — 
and (only) eat it after you have received it again. 
I allow you, O Bhikkhus, to take whatever (fruit) 
you have picked up.’ 





18. 


1. Now at that time a certain Brahman had 
received some fresh tila seeds, and some fresh 
honey. Now it occurred to that Brahman: ‘What 
if I were to give these fresh tila seeds, and this 





* Compare below, 21. 1. 
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fresh honey to the Bhikkhu-sasvgha with the Buddha 
at their head.’ And that Brahman went to the place 
where the Blessed One was, and when he had come 
there, he exchanged courteous greetings with the 
Blessed One. And after he had exchanged with 
the Blessed One the greetings and compliments of 
friendship and civility, he stood on one side. And, 
so standing, that Brahman said to the Blessed One: 

‘May the venerable Gotama grant me that the 
venerable Gotama shall take his morrow’s meal at 
my home to-morrow with the Bhikkhu-samcgha.’ 

The Blessed One consented by remaining silent. 
And when that Brahman perceived that the Blessed 
One had consented he went away. 

2. And that Brahman, at the end of that night, 
when he had made ready sweet food, both hard and 
soft, had the time announced to the Blessed One 
(in the words), ‘It is time, O Gotama, and the meal 
is prepared,’ 

And the Blessed One, early in the morning, 
having put on his under robe, went duly bowled 
and robed to that Brahman’s residence. And when 
he had come there, he sat down on a seat prepared 
for him, and with him the Bhikkhu-samgha. 

And that Brahman satisfied with the sweet food, 
hard and soft, the Bhikkhu-samgha with the Buddha 
at their head, and waited on them with his own 
hand. And when the Blessed One had finished his 
meal, and had washed his hands and his bowl, the 
Brahman took his seat on one side. And as he 
so sat the Blessed One instructed, and roused, and 
incited, and gladdened that Bréhman with religious 
discourse, and rose from his seat, and went away. 

3. Now not long after the Blessed One had gone 
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it occurred to that Brahman: ‘The things for the 
sake of which I invited the Bhikkhu-samgha with 
the Buddha at their head, thinking, “I will give 
them the fresh tila seeds and the fresh honey,’— 
those I have neglected to give. What if I were 
now to have the fresh tila seeds and the fresh 
honey taken, in pots and vessels, to the Arama!’ 

And that Brahman had the fresh tila seeds and 
the fresh honey taken in pots and vessels, and went 
to the place where the Blessed One was. And 
when he had come there, he stood on one side; 
and so standing that Brahman said to the Blessed 
One: 

4. ‘The things for the sake of which I invited 
the Bhikkhu-samzgha with the Buddha at their head, 
thinking, “I will give them the fresh tila seeds and 
the fresh honey,’—those I have neglected to give. 
May the venerable Gotama receive of me the fresh 
tila seeds and the fresh honey.’ 

‘Very well then, Brahman; give them to the 
Bhikkhus.’ 

Now at that time, during the scarcity, people 
invited Bhikkhus to a slender meal, and they, 
counting the number (of those invited), refused (the 
invitation). And the whole Samgha was (once) 
invited; but the Bhikkhus, fearing to offend, did 
not accept the invitation 1. 

‘Accept it, O Bhikkhus, and eat. I allow, O 
Bhikkhus, that a Bhikkhu who has eaten and who 
has refused food still offered may nevertheless eat 
food, if it be brought from within, even if it has 
not been left over 2. 





* Compare Patimokkha, Patittiya 32. 
* This is an exception to Paéittiya 35. A Bhikkhu who has 
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1. Now at that time a family who were devoted 
to the venerable Upananda, of the Sakya clan, sent 
hard food for the Samgha, saying, ‘This is to be 
given to the Samgha with especial reference to the 
venerable Upananda.’ 

Now at that time the venerable Upananda of the 
Sakya clan had gone forth to the village for alms. 
And those men went to the Arama, and asked the 
Bhikkhus : 

‘Where, Sirs, is the venerable Upananda ?’ 

‘The venerable Upananda of the Sakya clan has 
gone forth to the village for alms.’ 

‘This hard food, Sirs, is to be given to the 
Samgha, with especial reference to the venerable 
Upananda.’ 

They told this thing to the Blessed One. 

‘In that case, O Bhikkhus, receive it, and put it 
aside till Upananda returns.’ 

2. And the venerable Upananda, after having 
attended on the families in the forenoon, returned 
during the (after-part of the) day. 

Now at that time, during the scarcity, people 
invited the Bhikkhus to a slender meal; and they, 





finished, and has declared himself to have done so by declining 
further food, can still take ‘leavings’ without offending. By this 
tule he is also allowed to take food tato nithatam, literally, 
‘brought out thence, which seems to mean ‘out of the store of 
the giver.’ The expression recurs in VI, 32,1, and again in VI, 
32, 2 (at the end), where the exceptions to Pasittiya 35 laid down 
in this and the following rules are again, the scarcity having passed 
away, put aside by ‘the Blessed One.’ 


76 MAHAVAGGA. VI, 20, 1. 


counting the numbers (of those invited, refused) the 
invitation. And the whole Samgha was (once) 
invited; but the Bhikkhus, fearing to offend, did 
not accept the invitation. 

‘Accept it, O Bhikkhus, that a Bhikkhu who has 
eaten, and who has refused food still offered, may 
nevertheless eat food, if it have been received before 
meal-time (in the forenoon), even if it has not been 
left over 1.’ 





20. 


1. Now the Blessed One having remained at 
Ragagaha as long as he thought fit, proceeded on 
his way to Savatthi. And wandering straight on 
from place to place he arrived at SAvatthi. And 
there, at SAvatthi, the Blessed One stayed at the 
Getavana, Anatha-pizdika’s Grove. 

Now at that time the venerable Sériputta suffered 
from fever. And the venerable Maha Moggallana 
went to the place where the venerable Sariputta 
was; and when he had come there he said to the 
venerable Sariputta : 

‘You have lately had fever, friend Sariputta. 
By what means has it got well ?” 

‘ By lotus stalks, my friend, of various kinds.’ 

Then the venerable Maha Moggallana, as quickly 
as a strong man would stretch forth his arm, or 
draw it in again when it had been stretched forth, 
vanished from the Getavana and appeared on the 
bank of the Mandakint lake. 

2. And a certain Naga saw the venerable Maha 


2. Tea he 
* See the last note, 
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Moggallana coming from afar: and on seeing him 
he said to the venerable Maha Moggallana: 

‘May my lord, the venerable Maha Moggallana, 
approach. Welcome to my lord, the venerable 
Maha Moggallana. What may my lord have need 
of? What shall I give to him ?’ 

‘T want the edible stalks of the various lotuses.’ 

Then that Naga gave command to another Naga, 
saying, ‘Very well then, good friend, give the 
venerable one edible stalks of the lotuses.’ 

And that Naga plunged into the Mandakini lake, 
and plucked with his trunk edible stalks of the 
lotuses, and washed them thoroughly, and bound 
them in a bundle, and went to the place where the 
venerable Maha Moggallana was. 

3. Then the venerable Maha Moggallana as 
quickly (&c., as in § 1) vanished from the bank of 
the Mandakini lake, and appeared in Getavana. 
Then that Naga also vanished from the bank of 
the Mandakini lake, and appeared in the Getavana. 
And when that Naga had caused the venerable 
Maha Moggallana to receive those edible stalks 
of the lotuses he vanished from the Getavana, and 
appeared on the shore of the Mandakini lake. 

Then the venerable Maha Moggallana presented 
those edible stalks of the lotuses to the venerable 
Sariputta. And the fever abated on the venerable 
Sariputta when he had eaten the edible stalks of 
the lotuses. And many of them remained over. 

4. Now at that time, during the scarcity (&c., 
as above, in chap. 18. 4, down to:) did not accept 
the invitation. 

‘Accept it, O Bhikkhus, and eat. I allow a 
Bhikkhu who has eaten, and has refused food still 
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offered, to eat things growing in woods and ponds, 
even if they are not the leavings of the meal of 
one who has eaten?.’ 





21. 


1. Now at that time edible fruit was very plen- 
tiful in SAvatthi, but there was no one to make 
it allowable 2. And the Bhikkhus, fearing to offend, 
would not eat of it. 

They told that thing to the Blessed One. 

‘T allow you, O Bhikkhus, to eat fruit which has 
not yet had any seed in it, or which has no more 
seed in it, even without any one being there to 
make it allowable *’ 


22, 


1. Now when the Blessed One had remained at 
Savatthi as long as he thought fit, he went forth 
on his journey to Ragagaha. And wandering 
straight on he arrived at Ragagaha: and there at 
Ragagaha he stayed at the Veluvana in the Kalan- 
daka-nivapa. 

Now at that time a certain Bhikkhu was suffering 
from fistula*. And the physician (named) Akdsa- 
gotta lanced it. And the Blessed One when he 





* See the note above, on VI, 18, 4. 

2 See above, VI, 17, 7. 

* Buddhaghosa says, abigan ti taruza-phalam ; yassa bigam 
ahkuram na ganeti. Nibbatta-bigan (nivatta-bigan?) ti bigam 
nibbattetva (nivattetva ?) apanetva. 

* Compare VIII, 1, 14. 
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was going round through the sleeping-places came 
to the place where that Bhikkhu dwelt, 

a Akasa-gotta, the physician, saw the Blessed 
One coming from afar; and when he saw him he 
said to the Blessed One: ‘Let the venerable Gotama 
come and look at this Bhikkhu’s orifice; it is like 
the mouth of an iguana!’ And the Blessed One 
thinking, ‘ This foolish fellow is making fun of me,’ 
kept silence and turned away. And in that con- 
nection, and on account of that, he called a meeting 
of the Bhikkhu-samgha, and asked the Bhikkhus: 
‘Is there, O Bhikkhus, in that Vihdra a Bhikkhu 
who is sick ?’ 

‘ There is, Lord.’ 

‘What is the matter, O Bhikkhus, with that 
Bhikkhu ?’ 

‘That venerable one, Lord, has a fistula, and 
Akasa-gotta, the physician, has been lancing it.’ 

3. The Blessed Buddha rebuked (that Bhikkhu), 
saying, ‘This is improper, O Bhikkhus, for that 
foolish one, unbecoming, indecent, unworthy of 
Samazas, not allowable, and ought not to be done. 
How can this foolish fellow, O Bhikkhus, allow a 
surgical operation to be performed in that part of 
his body!? The skin there, O Bhikkhus, is tender, 
the wound is difficult to treat, the knife is difficult 
to guide. This will not redound, O Bhikkhus, to 
the conversion of the unconverted.’ 

And having rebuked him, the Blessed One, after 
delivering a religious discourse, said to the Bhik- 
khus : ‘You are not, O Bhikkhus, to allow a surgical 
operation to be performed upon you in that part 





1 Samb adhe. 
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of your bodies. Whosoever allows that, is guilty 
of a thulla#faya offence.’ 

4. Now at that time the K/abbaggiya Bhikkhus, 
since a surgical operation had been forbidden by 
the Blessed One, used a clyster *. 

They told this thing to the Blessed One. 

‘Is it true, as they say, O Bhikkhus, that the 
Khabbaggiya Bhikkhus use a clyster ?’ 

‘It is true, Lord,’ 

He rebuked them, and having delivered a re- 
ligious discourse, said to the Bhikkhus: ‘No 
surgical operation is to be performed within a 
distance of two inches round the anus, and a clyster 
is not to be used. Whosoever does so, is guilty 
of a thulla#aya offence.’ 





23. 


1. And the Blessed One, after having dwelt at 
Ragagaha as long as he thought fit, went forth to 
Benares. Wandering from place to place he came 
to Benares. There the Blessed One dwelt near 
Benares, in the deer-park Isipatana. 

At that time there were at Benares a devout 
layman Suppiya and a devout laywoman Suppiyé 
who showed their faith in both ways: they were 
givers and doers, and devoted themselves to the 
service of the fraternity. And Suppiya, the lay- 
devotee, went to the Arama, and going around from 
Vihara to Vihara, and from cell to cell, she asked 





1 Vatthikamma. 


See Wise, ‘Hindu Medicine,’ pp. 143 and 
following. 


* Surgical operations are allowed in 14. 5 and below. 
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the Bhikkhus : ‘Who is sick, venerable Sirs? For 
whom, and what shall I procure ?’ 

2. At that time a certain Bhikkhu had taken 
a purgative. And that Bhikkhu said to Suppiyé, 
the lay-devotee: ‘I have taken a purgative, sister, 
and I want some broth 1.’ 

(She replied): ‘Well, reverend Sir, it shall be 
procured for you,—and went to her house and gave 
order to a pupil?: ‘Go, my good Sir, and see if 
there is any meat to be had3’ 

That man accepted this order of Suppiyd, the 
lay-devotee (by saying), ‘Yes, Madam,’ and searched 
through the whole of Benares, but did not find 
any meat on hand*. Then that man went to Sup- 
piya, the lay-devotee; having approached her he 
said to Suppiya, the lay-devotee: ‘There is no 
meat to be had, Madam; the killing of cattle is 
interdicted to-day,’ 

3. Then Suppiyd, the lay-devotee, thought: ‘If 
that sick Bhikkhu does not get the broth his sick- 
ness will increase, or he will die. It would be 
unbecoming indeed for me to promise something, 
and not to procure it;—(thinking thus) she took 
a knife, cut a piece of flesh from her thigh, and 
gave it to her maid-servant (saying), ‘Go, my girl, 


1 Patikkhadaniya. See Abhidhanappadipika, verse 468, and 
above, chap. 14. 7, at the end. 

2 Of her husband’s? 

8 Pavattamamsa, which Buddhaghosa explains, ‘matassa maz- 
sam.’ Pavatta means ‘already existing,’ opposed to what is brought 
into existence for a special purpose, and pavattamamsa is said 
here, therefore, in order to exclude uddissa-kata~mamsa (meat of 
animals killed especially for them), which Bhikkhus were not 
allowed to partake of (see chap. 31. 14). Compare also pavatta- 
phala-bhogana at Gataka I, p. 6. 


[17] G 
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and get the strength out of this meat. In such 
and such a Vihdra is a sick Bhikkhu; give it to 
that (Bhikkhu). And should anybody call for me, 
tell him that I am sick ;;—(speaking thus), she veiled 
her thigh with her upper garment, went into her 
inner room, and lay down on her bed. 

4. And Suppiya, the lay-devotee, came to his 
house and asked the maid-servant: ‘Where is 
Suppiya ?’ 

‘She lies.in the inner room, Sir.’ Then Suppiya, 
the lay-devotee, went to the place where Suppiya, 
the lay-devotee, was; having approached her he 
said to Suppiya, the lay-devotee: ‘Why are you 
lying down ?’ 

‘Tam sick.’ 

‘What is the matter with you ?’ 

Then Suppiya, the lay-devotee, told the whole 
matter to Suppiya, the lay-devotee. And Suppiya, 
the lay-devotee, said: ‘Oh wonderful! oh astonish- 
ing! How believing and how pious is this Suppiya 
who gives even her own flesh (to the indigent). 
What else can there be which she would not give ?’ 
(Speaking thus), joyful and elated he went to the 
place where the Blessed One was; having ap- 
proached him, and respectfully saluted the Blessed 
One, he sat down near him. 

5. Sitting near him, Suppiya, the lay-devotee, 
said to the Blessed One: ‘Might the Blessed One, 
Lord, consent to take. his meal with me to-morrow, 
together with the fraternity of Bhikkhus,’ 

The Blessed One expressed his consent by remain- 
ing silent. Then Suppiya, the lay-devotee, when 
he understood that the Blessed One had accepted 
his invitation, rose from his seat, respectfully saluted 
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the Blessed One, and passing round him with his 
right side towards him, went away. 

And when the night had elapsed, Suppiya, the 
lay-devotee, ordered excellent food, both hard and 
soft, to be prepared, and had the meal-time an- 
nounced to the Blessed One in the words: ‘It is 
time, Lord, the meal is ready. And in the fore- 
noon the Blessed One, having put on his under-robes, 
took his alms-bowl, and, with his Aivara on, went 
to the house of Suppiya, the lay-devotee. When he 
had arrived there, he sat down with the Bhikkhus 
who followed him, on seats laid out for them. 

6. And Suppiya, the lay-devotee, went to the 
place where the Blessed One was; having ap- 
proached him and respectfully saluted the Blessed 
One, he stationed himself near him. When he was 
standing near him, the Blessed One said to Suppiya, 
the lay-devotee: ‘Where is Suppiya?’ 

‘She is sick, Lord.’ 

‘Well, let her come here.’ 

‘She is not able to do so, Lord.’ 

‘Well then you must take her and carry her (to 
me).’ : 

Then Suppiya, the lay-devotee, took Suppiyé, 
the lay-devotee, and carried her (to the Buddha). 
And in the moment the Blessed One saw her, that 
great wound was healed; and there was good skin 
there, with the tiny hairs thereon. 

7. And Suppiya, the lay-devotee, and Suppiya, 
the lay-devotee (thought): ‘Oh wonderful! oh 
astonishing! What high power and great faculties 
the Tathagata possesses, in that in the moment the 
Blessed One has seen (Suppiya), that great wound 
has been healed; and there is good skin there, 

G 2 
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with the tiny hairs thereon ;'—(thinking thus), joyful 
and elated they served and offered with their own 
hands excellent food, both hard and soft, to the 
fraternity of Bhikkhus with the Buddha at its 
head. And when the Blessed One had finished his 
meal, and cleansed his bowl and his hands, they 
sat down near him. And the Blessed One, after 
having taught, incited, animated, and gladdened 
Suppiya, the lay-devotee, and Suppiya, the lay- 
devotee, by religious discourse, rose from his seat 
and went away. 

8. In consequence of that, and on this occasion, 
the Blessed One, having ordered the fraternity of 
Bhikkhus to assemble, questioned the Bhikkhus: 
‘Who was it, O Bhikkhus, who asked Suppiyd, the 
lay-devotee, for meat ?’ 

When he had spoken thus, that Bhikkhu said to 
the Blessed One: ‘It is I, Lord, who asked Suppiya, 
the lay-devotee, for meat.’ 

‘Has it been brought to you, O Bhikkhu ?’ 

‘It has been brought, Lord.’ 

‘Have you eaten it, O Bhikkhu?’ 

‘T have eaten it, Lord,’ 

‘And did you enquire, O Bhikkhus, (what) meat 
it was ?’ 

‘Lord! I did not enquire about that.’ 

9. Then the blessed Buddha rebuked him: ‘How 
can you, O foolish one, eat meat without having 
enquired (what it is)? It is man’s flesh, O foolish 
one, which you have eaten. This will not do, O 
foolish one, for converting the unconverted,’ (&c.) 

Having rebuked him and delivered a religious 
discourse, he thus addressed the Bhikkhus : ‘ There 
are, O Bhikkhus, believing, pious people who give 


VI, 23, 13. ON MEDICAMENTS. 85 
oo See LU =e 
up even their own flesh. Let no one, O Bhikkhus, 
eat man’s flesh. He who does, commits a thulla£- 
kaya (or, grave) offence. And let no one, O Bhik- 
khus, eat meat without having enquired (what it is). 
He who does, commits a dukkaZa offence’ 

To. At that time the king’s elephants died. During 
a famine the people ate that elephants’ flesh, and 
when the Bhikkhus came and asked for alms, they 
gave them elephants’ flesh. The Bhikkhus ate that 
elephants’ flesh. People were annoyed, murmured, 
and became angry: ‘How can the Sakyaputtiya 
Samavas eat elephants’ flesh? Elephants are an 
attribute of royalty. If the king knew that, they 
would not be in his favour.’ 

They told this thing to the Blessed One. 

‘Let no one, O Bhikkhus, eat elephants’ flesh. He 
who does, commits a dukka‘Za offence.’ 

11. At that time the king’s horses died. During 
a famine (&c., as in § 10, down to :) 

‘Let no one, O Bhikkhus, eat horse-flesh. He 
who does, commits a dukka‘Za offence.’ 

12. At that time the people, during a famine, ate 
dogs’ flesh, and when the Bhikkhus came and asked 
for alms, they gave them dogs’ flesh. The Bhikkhus 
ate that dogs’ flesh. People were annoyed, murmured, 
and became angry: ‘How can the Sakyaputtiya Sa- 
mazas eat dogs’ flesh? Dogs are disgusting and 
loathsome animals.’ 

They told this thing to the Blessed One. 

‘Let no one, O Bhikkhus, eat dogs’ flesh. He 
who does, commits a dukkaZa offence.’ 

13. At that time the people, during a famine, ate 
serpents’ flesh (&c., as in § 12, down to:) ‘How can 
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the Sakyaputtiya Samavas eat serpents’ flesh? Ser- 
pents are disgusting and loathsome animals.’ 

And the serpent king Supassa went to the place 
where the Blessed One was; having approached him 
and respectfully saluted the Blessed One, he stationed 
himself near him. Standing near him the serpent 
king Supassa said to the Blessed One: ‘ There are, 
Lord, unbelieving serpents who are disinclined (to 
the faith); these might do harm to the Bhikkhus 
even on trifling occasions. Pray, Lord, let their 
reverences not eat serpents’ flesh. Then the Blessed 
One taught, incited, animated, and gladdened the 
serpent king Supassa by religious discourse (&c., 
down to.:), and passing round him with his right 
side towards him, went away.’ 

In consequence of that the Blessed One, after 
having delivered a religious discourse, thus addressed 
the Bhikkhus: ‘Let no one, O Bhikkhus, eat serpents’ 
flesh. He who does, commits a dukkaéa offence.’ 

14. At that time hunters had killed a lion and 
eaten his flesh, and when the Bhikkhus came and 
asked for alms, they gave them lions’ flesh. The 
Bhikkhus, having eaten that lions’ flesh, sojourned 
in the forest. Then the lions, (attracted) by the 
smell of lions’ flesh, fell upon the Bhikkhus. 

They told this thing to the Blessed One. 

‘Let no one, O Bhikkhus, eat lions’ flesh. He 
who does, commits a dukkad¢a offence. 

15. At that time hunters had killed a tiger, &c., 
a panther, &c., a bear, &c., a hyena (&c., as in § 14, 
down to :) 

‘Let no one, O Bhikkhus, eat a hyena’s flesh. He 
who does, commits a dukka/a offence.’ 
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1. And the Blessed One, after having dwelt at 
Benares as long as he thought fit, went forth to 
Andhakavinda, accompanied by a great number of 
Bhikkhus, by twelve hundred and fifty Bhikkhus. 
At that time the people in the country, after having 
loaded their carts with much salt and oil and rice 
and hard food, followed from behind the fraternity 
of Bhikkhus with the Buddha at its head (thinking), 
‘When our turn comes, we will make a meal for 
them ;’ and five hundred people who ate the remains 
of (the Bhikkhus’) food (followed on theirway). And 
the Blessed One, wandering from place to place, came 
to Andhakavinda. 

2. Nowa certain Brahmaza, whose turn did not 
come, thought: ‘Two months have -elapsed while 
I have been following the fraternity of Bhikkhus 
with the Buddha at its head, in order to make a 
meal for them when my turn comes, but my turn 
does not come. I am alone here, and many house- 
hold affairs of mine are going to ruin. What if I 
were to look into the provision-room, and what 
I should not see in the provision-room, to prepare 
that (for the Bhikkhus)!’ Then that Brahmaza 
looked into the provision-room and did not see there 
two (sorts of food), rice-milk and honey-lumps. 

3. And that Brahmavza went to the place where 
the venerable Ananda was; having approached him, 
he said to the venerable Ananda: ‘As my turn did 
not come, my dear Ananda, I thought: “Two months 
have elapsed (&c., down to:). What if I were to 
look into the provision-room, and what I should not 
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see in the provision-room, to prepare that!” Thus, my 
dear Ananda, I looked into the provision-room and did 
not see there two (sorts of food), rice-milk and honey- 
lumps. If I were to prepare, my dear Ananda, rice- 
milk and honey-lumps (for the Bhikkhus), would the 
reverend Gotama accept it from me e: 

‘Well, my good Brahmaza, I will ask the Blessed 
One.’ ; 

4. And the venerable Ananda told this thing to 
the Blessed One. 

‘Well, Ananda, let him prepare (those dishes).’ 

‘Well, my good Brahmaza, you may prepare (those 
dishes).’ 

And when the night had elapsed, that Brahmava 
had abundant rice-milk and honey-lumps prepared, 
and offered them to the Blessed One (in the words): 
‘May the reverend Gotama accept from me this rice- 
milk and honey-lumps.’ 

‘Well, my good Braéhmazwa, give it to the Bhikkhus.’ 

The Bhikkhus, fearing to offend, did not accept it. 

‘Accept it, O Bhikkhus, and eat it.’ 

Then that Brahmava with his own hands served 
and offered abundant rice-milk and honey-lumps to 
the fraternity of Bhikkhus with the Buddha at its 
head; and when the Blessed One had washen his 
hands, when he had cleansed his bowl and his hands, 
he sat down near him. 

5. When he was seated near him, the Blessed 
One said to that Brahmaza: ‘Tenfold, O Brah- 
mavza, is the merit attached to rice-milk. In what 
way is it tenfold? He who gives rice-milk, gives 
life; he gives colour; he gives joy; he gives 
strength; he gives readiness of mind; rice-milk 
when it is drunk removes hunger; dispels thirst ; 
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sets right the humors of the body; purifies the 
bladder; and promotes the digestion. This ten- 
fold merit, O Brahmama, is attached to rice-milk. 

6. ‘He who attentively at the right time gives 
rice-milk to the self-possessed, who live on what 
others give to them, will benefit them in ten ways: 
life and colour, joy and strength (he gives to them);— 

‘Readiness of mind arises from it; it dispels hunger 
and thirst, and sets the humors right; it purifies the 
bladder, and brings the food to digestion. As medi- 
cine the Perfect One has praised it. 

‘Therefore should rice-milk be continually given 
by a man who is longing for joy, who is desirous of 
heavenly joy, or who aspires to human prosperity.’ 

7- And the Blessed One, having gladdened that 
Brahmawa by these stanzas, rose from his seat and 
went away. 

And in consequence of this event the Blessed 
One, after having delivered a religious discourse, 
thus addressed the Bhikkhus: ‘I allow you, O 
Bhikkhus, (to partake of) rice-milk and honey- 
lumps.’ 








25. 


1. Now the people heard: ‘The Blessed One 
has allowed (to the Bhikkhus to partake of) rice- 
milk and honey-lumps. They prepared early in 
the morning solid rice-milk! and honey-lumps. 
The Bhikkhus, having satiated themselves in the 





1 Bhogga-y4g u, literally, eatable rice-milk, which seems opposed 
to the ordinary rice-milk which was drunk. Y4gu is the Pali word 
for what is called in Anglo-Indian terminology ‘congey.’ Bhogga- 
yagu is ‘rice pudding made with milk.’ 
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morning with solid rice-milk and with honey-lumps, 
(afterwards) did not dine in the dining-hall with 
good appetite. At that time a certain minister, who 
was but newly converted, had invited the fraternity 
of Bhikkhus with the Buddha at its head for the 
next day. Now this newly converted minister 
thought: ‘What if I were to prepare for these 
twelve hundred and fifty Bhikkhus twelve hundred 
and fifty dishes of meat, and offer to each Bhikkhu 
one dish of meat!’ 

2. And when that night had elapsed, that newly 
converted minister ordered excellent food, both hard 
and soft, and twelve hundred and fifty dishes of 
meat to be prepared, and had meal-time announced 
to the Blessed One in the words: ‘It is time, Lord, 
the meal is ready.’ And in the forenoon the Blessed 
One, having put on his under-robes, took his alms- 
bowl, and, with his 4ivara on, went to the house 
of that newly converted minister. When he had 
arrived there, he sat down with the Bhikkhus who 
followed him, on seats laid out for them. 

3. Then that newly converted minister in his dining- 
hall waited on the Bhikkhus. The Bhikkhus said 
to him: ‘Give us little, friend ; give us little, friend,’ 

‘Do not take little, reverend Sirs, because you 
think: “This minister is but newly converted,” 
Much food, both hard and soft, has been prepared 
by me, and twelve hundred and fifty dishes of meat : 
I will offer to each Bhikkhu one dish of meat. Take, 
reverend Sirs, as much as you want.’ 

‘This is not the reason, friend, for which we take 
little. But we have satiated ourselves in the 
morning with solid rice-milk and with honey-lumps ; 
therefore we take little,’ 
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4. And that newly converted minister was an- 
noyed, murmured, and became angry: ‘How can 
their reverences, when I have invited them, partake 
of solid rice-milk with other people, as if I were 
unable to give them as much as they want.’ 
(Thinking thus), he went around angry, displeased, 
and in an offensive temper, filling the bowls of the 
Bhikkhus (and saying), ‘Eat or take it away!’ And 
that newly converted minister served and offered 
with his own hands excellent food, both hard and 
soft, to the fraternity of Bhikkhus with the Buddha 
at its head; and when the Blessed One had finished 
his meal and cleansed his bowl and his hands, he 
sat down near him. And the Blessed One, after 
having taught, incited, animated, and gladdened 
that newly converted minister, who was sitting near 
him, by religious discourse, rose from his seat and 
went away. 

5. And soon after the Blessed One was gone, 
scruples and remorse befell that newly converted 
minister: ‘ Alas, it is evil to me, it is not good 
to me! Alas, it is loss to me, it is not gain to me 
that I went around (among the Bhikkhus) angry, 
displeased, and in an offensive temper, filling their 
bowls (and saying), “Eat or take it away!” What 
have I produced thereby, more merit or more 
demerit ?’ 

And that newly converted minister went to the 
place where the Blessed One was ; having approached 
him and respectfully saluted the Blessed One, he 
sat down near him. Sitting near him, that newly 
converted minister said to the Blessed One: ‘Lord, 
soon after the Blessed One was gone, scruples and 
remorse have befallen me: “Alas, it is evil to me 
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(&c., down to:) more merit or more demerit ?” 
Lord, what have I produced thereby, more merit or 
more demerit ?’ 

6. ‘The moment, friend, in which you invited the 
fraternity of Bhikkhus with the Buddha at its head 
for the next day, that moment you acquired 
much merit. And the» moment in which each 
Bhikkhu received one lump of rice from you, 
that moment you acquired much merit. You gained 
the inheritance of heaven.’ 

Then that newly converted minister thought: 
‘Oh, it is good to me! Oh, it is gain to me! 
I have acquired much merit! I have gained the 
inheritance of heaven!—and glad and joyful he 
rose from his seat, respectfully saluted the Blessed 
One, and passing round him with his right side 
towards him, went away. 

7. In consequence of that, and on this occasion, 
the Blessed One, having ordered the fraternity of 
Bhikkhus to assemble, questioned the Bhikkhus: 
‘Is it true, O Bhikkhus, that the Bhikkhus, having 
been invited to one place, partake of solid rice- 
milk with other persons ?’ 

Skt isvtrney ieorde 

Then the blessed Buddha rebuked those Bhik- 
khus: ‘How can these foolish persons, O Bhikkhus, 
_having been invited to one place, partake of solid 
rice-milk with other persons? This will not do, 
O Bhikkhus, for converting the unconverted,’ &c, 
Having rebuked them and delivered a religious dis- 
course, he thus addressed the Bhikkhus: ‘Let no 
one, O Bhikkhus, when he is invited to one place, 
partake of solid rice-milk with other persons. He 
who does, is to be treated according to the law.’ 
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261, 

1. And the Blessed One, after having dwelt at 
Andhakavinda as long as he thought fit, went forth 
to Ragagaha, accompanied by a great number of 
Bhikkhus, by twelve hundred and fifty Bhikkhus. 
At that time BelatéAa Kaf#ana was travelling on 
the road from Ragagaha to Andhakavinda with five 
hundred carts all full of pots of sugar. And the 
Blessed One saw Belattha Kakkana coming from 
afar; when he saw him, he left the road, and sat 
down at the foot of a tree. 

2. And Belatéha Kafana went to the place 
where the Blessed One was; having approached 
him and respectfully saluted the Blessed One, he 
stationed himself near him. Standing near him, 
Bela#tZa Kafana said to the Blessed One: ‘I 
wish, Lord, to give to each Bhikkhu one pot of 
sugar.’ 

‘Well, Ka##ana, bring here one pot of sugar.’ 

Belattha Ka&dna accepted this order of the 
Blessed One (by saying), ‘Yes, Lord,’ took one 
pot of sugar and went to the place where the Blessed 
One was; having approached him, he said to the 
Blessed One: ‘I have brought here, Lord, the pot 
of sugar; what shall I do with it, Lord Es 

‘Well, Ka#4ana, give the sugar to the Bhik- 
khus.’ 

3. Beladtha Kahana accepted this order of the 
Blessed One (by saying), ‘Yes, Lord, gave the 
See ee ee 

1 See the 33rd PAkittiya Rule about parampara-bhogana (taking 
food in turn). 
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sugar to the Bhikkhus, and said to the Blessed 
One: ‘I have given the sugar to the Bhikkhus, 
Lord, but-there is much sugar left over; what shall 
I do with it, Lord ?’ 

‘Well, Ka#2ana, give the Bhikkhus as much sugar 
as they want.’ 

Bela¢tha Kafana accepted this order of the 
Blessed One (by saying), ‘Yes, Lord, gave the 
Bhikkhus as much sugar as they wanted, and said 
to the Blessed One: ‘I have given, Lord, the 
Bhikkhus as much sugar as they want, but there 
is much sugar left over; what shall I do with it, 
Lord ?” 

‘Well, Kafana, let the Bhikkhus eat their fill 
with sugar. 

Belat#ha Kakkana accepted this order of the 
Blessed One (by saying), ‘Yes, Lord, and let the 
Bhikkhus eat their fill with sugar; some Bhikkhus 
filled their bowls and filled their water strainers 
and bags with it. 

4. And Beladtha Kaf&ana, having let the Bhik- 
khus eat their fill with sugar, said to the Blessed 
One: ‘The Bhikkhus, Lord, have eaten their {il 
with sugar, but there is much sugar left over; what 
shall I do with it, Lord ?’ 

‘Well, Kaééana, give the sugar to the people 
who eat the remains of (the Bhikkhus’) food, &c. 

‘Well, Kaféana, give the people who eat the 
remains of (the Bhikkhus’) food as much sugar 
as they want,’ &c. 

5. ‘Well, Kaffana, let the people who eat the 
remains of (the Bhikkhus’) food, eat their fill with 
sugar’ (&c., down to:); some of the people who 
ate the remains of (the Bhikkhus’) food, filled their 
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pots and jars, and filled their baskets and the folds 
of their dress with it. 

6. And Beladtha KakAana, having let the people 
who ate the remains of (the Bhikkhus’) food, eat 
their fill with sugar, said to the Blessed One: ‘The 
people, Lord, who eat the remains of (the Bhik- 
khus’) food, have eaten their fill with sugar, but 
there is much sugar left over; what shall I do with 
it; Lord?’ 

‘I see no one, Kafana, in the world of men 
and gods, in Mara’s and Brahma’s world, among all 
beings, Samawvas and Brahmawas, gods and men, 
by whom that sugar, when he has eaten it, can 
be fully assimilated, save by the Tathdgata or by 
a disciple of the Tathagata. Therefore, KaZAAna, 
throw that sugar away at a place free from grass, 
or sink it into water in which there are no living 
things.’ 

Bela¢tha Kakana accepted this order of the 
Blessed One (by saying), ‘Yes, Lord” and sunk 
that sugar into water in which there were no living 
things. 

7. And that sugar, when thrown into the water, 
hissed and bubbled, and steamed, and sent forth 
smoke. As a ploughshare, which has been heated 
through the whole day and is thrown into water, 
hisses and bubbles, and steams, and sends forth 
smoke, so that sugar, when thrown into the water, 
hissed and bubbled, steamed, and sent forth smoke. 
And Bela¢tha Ka&&ana, terrified and having his hair 
erect with fear, went to the place where the Blessed 
One was; having approached him and respectfully 
saluted the Blessed One, he sat down near him. 

8. When Belaééha Ka#Aana was sitting near him, 
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the Blessed One preached to him in due course; 
that is to say, he talked about the merits obtained 
by alms-giving, about the duties of morality, about 
heaven, about the evils, the vanity, and the defile- 
ment of lusts, and about the blessings of the 
abandonment of lusts. When the Blessed One saw 
that the mind of Bela¢éda Kakkana was prepared, 
impressible, free from obstacles (to understanding 
the Truth), elated, and believing, then he preached 
what is the principal doctrine of the Buddhas, 
namely, Suffering, the Cause of suffering, the Cessa- 
tion of suffering, the Path. Just as a clean cloth free 
from black specks properly takes the dye, thus 
Belatéda Kafana, even while sitting there, obtained 
the pure and spotless Eye of the Truth (that is, 
the knowledge): ‘Whatsoever is subject to the 
condition of origination is subject also to the con- 
dition of cessation.’ 

9. And Bela¢tha Kak&ana, having seen the Truth, 
having mastered the Truth, having understood the 
Truth, having penetrated the Truth, having over- 
come uncertainty, having dispelled all doubts, having 
gained full knowledge, dependent on nobody else 
for the knowledge of the doctrine of the Teacher, 
said to the Blessed One: ‘Glorious, Lord! glorious, 
Lord! Just as if one should set up, Lord, what 
had been overturned, or should reveal what had 
been hidden, or should point out the way to one 
who had lost his way, or should bring a lamp into 
the darkness, in order that those who had eyes 
might see visible things, thus has the Blessed One 
preached the doctrine in many ways. I take my 
refuge, Lord, in the Blessed One, and in the 
Dhamma, and in the fraternity of Bhikkhus; may 
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the Blessed One receive me from this day forth 
while my life lasts as a disciple who has taken his 
refuge in him.’ 





27. 


And the Blessed One, wandering from place to 
place, came to Ragagaha. There the Blessed One 
dwelt near Ragagaha, in the Veduvana, at Kalanda- 
kanivapa. At that time the Bhikkhus at Ragagaha 
had plenty of sugar. The Bhikkhus feared to 
offend (and thought): ‘The Blessed One has 
allowed the eating of sugar only to the sick and 
not to the healthy,’ and therefore they did not eat 
sugar. 

They told this thing to the Blessed One. 

‘I allow, O Bhikkhus, to the sick the eating of 
sugar, and to the healthy the drinking of sugar- 
water.’ 





23, 

1. And the Blessed One, after having dwelt at 
Ragagaha as long as he thought fit, went forth 
to Pafaligama, accompanied by a great number of 
Bhikkhus, by twelve hundred and fifty Bhikkhus. 
Wandering from place to place the Blessed One 
came to Paf¢aligdma. 


1 Chaps. 28-30 are, with a few unimportant variations, word for 
word the same as Mah4parinibbana Sutta I, 19-II, 3; II, 16-24. 
See Rh. D.’s Introduction to his translation of the Mahaparinibbana 
Sutta, pp. xxxiv seq., and his note there at II, 16. 


[17] H 
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Now the lay-devotees at Pazaligama heard: ‘The 
Blessed One has arrived at Pafaligama.’ And the 
Pa/aligama lay-devotees went to the place where 
the Blessed One was; having approached him and 
respectfully saluted the Blessed One, they sat down 
near him. When they were seated near him, the 
Blessed One taught, incited, animated, and glad- 
dened the Pa/aligama lay-devotees by religious 
discourse. 

2. And the Pazaligdma lay-devotees, having been 
taught, incited, animated, and gladdened by the 
Blessed One by religious discourse, said to the 
Blessed One: ‘Might the Blessed One, Lord, 
consent to come to our rest house together with 
the fraternity of Bhikkhus. The Blessed One 
expressed his consent by remaining silent. Then 
the Pafaligama lay-devotees, when they understood 
that the Blessed One had accepted their invitation, 
rose from their seats, respectfully saluted the Blessed 
One, and passing round him with their right side 
towards him, went away to the rest house. When 
they had arrived there, they strewed the whole floor. 
of the rest house!, placed seats in it, set up a 
water-pot, and fixed an oil lamp. Then they went 
to the place where the Blessed One was; having 
approached him and respectfully saluted the Blessed 
One, they stationed themselves near him. 

3. Standing near him the Paéaliputta lay-devotees 
said to the Blessed One: ‘We have strewn the 
whole floor of the rest house, Lord, (with sand), 
we have placed seats in it, set up a water-pot, and 





* Perhaps we are to supply ‘with sand.’ Comp. Dtpavamsa VI, 
64; XII, 71, &c. 
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fixed an oil lamp. May the Blessed One, Lord, do 
now what he thinks fit.’ 

And in the forenoon the Blessed One, having 
put on his under-robes, took his alms-bowl, and, 
with his Aivara on, went to the rest house together 
with the Bhikkhus who followed him. When he 
had arrived there, he washed his feet, entered the 
rest house, and took his seat against the centre 
pillar, with his face towards the east. And the 
Bhikkhus also washed their feet, entered the rest 
house, and took their seats against the western 
wall, with their faces towards the east, having the 
Blessed One before their eyes. And the Pasaligama 
lay-devotees also washed their feet, entered the 
rest house, and took their seats against the eastern 
wall, with their faces towards the west, having the 
Blessed One before their eyes. 

4. Then the Blessed One thus addressed the 
Paéaligama lay-devotees : ‘ Fivefold, O householders, 
is the loss of the wrong-doer through his want of 
rectitude. And which is this fivefold loss? In the 
first place, O householders, the wrong-doer, devoid 
of rectitude, falls into great poverty through sloth; 
this is the first loss of the wrong-doer through his 
want of rectitude. And again, O householders, of 
the wrong-doer, devoid of rectitude, evil repute gets 
noised abroad; this is the second &c. And again, 
O householders, whatever society the wrong-doer, 
devoid of rectitude, enters—whether of noblemen, 
BrAhmamzas, heads of houses, or Samavzas—he enters 
shyly and confused; this is the third &c. And 
again, O householders, the wrong-doer, devoid of 
rectitude, is full of anxiety when he dies; this is 
the fourth &c. And again, O householders, the 

i 2 
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wrong-doer, devoid of rectitude, on the dissolution 
of his body, after death, is reborn into some state 
of distress-and punishment, a state of woe, and hell; 
this is the fifth &c, This is the fivefold loss, O 
householders, of the wrong-doer through his want 
of rectitude. 

5. ‘Fivefold, O householders, is the gain of the 
well-doer through his practice of rectitude. And 
which is this fivefold gain? In the first place, O 
householders, the well-doer, strong in rectitude, 
acquires great wealth through his industry; this 
is the first gain of the well-doer through his practice 
of rectitude. And again, O householders, of the 
well-doer, strong in rectitude, good reports are 
spread abroad; this is the second-&c. And again, 
O householders, whatever society the well-doer, 
strong in rectitude, enters—whether of noblemen, 
Brahmazas, heads of houses, or Samazas—he enters 
confident and self-possessed; this is the third &c. 
And again, O householders, the well-doer, strong 
in rectitude, dies without anxiety; this is the fourth 
&c. And again, O householders, the well-doer, 
strong in rectitude, on the dissolution of his body, 
after death, is reborn into some happy state in 
heaven; this is the fifth &c. This is the fivefold 
gain, O householders, of the well-doer through his 
practice of rectitude.’ 

6. When the Blessed One had thus taught, incited, 
animated, and gladdened the Padaligdma lay-devotees 
far into the night with religious discourse, he dis- 
missed them, saying, ‘The night is far spent, O 
householders. May you do now what you think fit’ 
The Pa/aligama lay-devotees accepted the Blessed 
One's word by saying, ‘Yes, Lord,’ rose from their 


VI, 28, 8. ON MEDICAMENTS. IOr 





seats, respectfully saluted the Blessed One, and pass- 
ing round him with their right side towards him, 
went away. 

7. And the Blessed One, not long after the Padali- 
gama lay-devotees had departed thence, went to an 
empty place! (in order to give himself to meditation). 

At that time Sunidha and Vassakara, two ministers 
of Magadha, were building a (fortified) town at PAsa- 
ligama in order to repel the Vaggis. And the Blessed 
One, rising up early in the morning, at dawn’s time, 
saw with his divine and clear vision, surpassing that 
of ordinary men, great numbers of fairies who 
haunted the ground there at Pda/aligima. Now, 
wherever ground is occupied by powerful fairies, 
they bend the hearts of powerful kings and ministers 
to build dwelling-places there. Wherever ground 
is occupied by fairies of middling power, &c.; of 
inferior power, they bend the hearts of middling 
kings and ministers, &c., of inferior kings and min- 
isters to build dwelling-places there. 

8. And the Blessed One said to the venerable 
Ananda : ‘Who are they, Ananda, who are building 
a town at Padaligama ?’ 

‘Sunidha and Vassakara, Lord, the two ministers 
of Magadha, are building a town at Padaligdma in 
order to repel the Vaggis.’ 

‘As if they had consulted, Ananda, with the 
TAvatimsa gods, so (at the right place), Ananda, 
the Magadha ministers Sunidha and Vassakara 
build this town at PAzaligAma in order to repel the 
Vaggis. When I had risen up early in the morn- 
ing, Ananda, at dawn’s time, I saw with my divine 





1 Suffagdra. Comp. I, 78, 5; Suttavibhanga, Parag. IV, 4,1. 
Universiry ot Southern California 
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and clear vision (&c., as in § 7, down to:) they bend 
the hearts of inferior kings and ministers to build 
dwelling-places there. As far, Ananda, as Aryan 
people dwell, as far. as merchants travel, this will 
become the chief town, the city of Pa¢aliputta. But 
danger of destruction, Ananda, will hang over Pafa- 
liputta in three ways, by fire, or by water, or by 
internal discord?’ 

9. And the Magadha ministers Sunidha and Vassa- 
kAra went to the place where the Blessed One was; 
having approached him, they exchanged greeting 
with the Blessed One; having exchanged with him 
greeting and complaisant words, they stationed 
themselves near him; then standing near him the 
Magadha ministers Sunidha and Vassakara said to 
the Blessed One: ‘Might the reverend Gotama 
consent to take his meal with us to-day together 
with the fraternity of Bhikkhus.’ 

The Blessed One expressed his consent by remain- 
ing silent. Then the Magadha ministers Sunidha and 
Vassakara, when they understood that the Blessed 
One had accepted their invitation, went away. 


* The event prophesied here, PA/aliputta’s becoming the capital 
of the Magadha empire, is placed by the various authorities under 
different kings. Hwen Thsang and the Burmese writer quoted by 
Bishop Bigandet (‘Legend of the Burmese Buddha,’ third edition, 
vol. ii, p. 183) say that it was Kalasoka who removed the seat of the 
empire to Pa/aliputta. The Gains, on the other hand, state that 
it was Udayi, the son of Ag&tasattu. Most probably the latter 
tradition is the correct one, as even king Muzda is mentioned in 
the Anguttara Nikaya as having resided at PAvaliputta. Comp. 
Rh. D.’s ‘ Buddhist Suttas,’ Introd. pp. xv seq.; H. O.’s Introduc- 
tion to the Mahavagga, p. xxxvii; and the remarks of Professor 
Jacobi and of H. O. in Zeitschrift der Deutschen Morg. Gesellschaft, 
vol. xxxiv, pp. 185, 751, 752, note 2. 
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10. And the Magadha ministers Sunidha and 
Vassakara ordered excellent food, both hard and 
soft, to be prepared, and had meal-time announced 
(&c.1, down to:) on seats laid out for them. And 
the Magadha ministers Sunidha and Vassak4ra with 
their own hands served and offered excellent food, 
both hard and soft, to the fraternity of Bhikkhus 
with the Buddha at its head; and when the Blessed 
One had finished his meal and cleansed his bowl 
and his hands, they sat down near him. When they 
were sitting near him, the Blessed One gladdened 
the Magadha ministers Sunidha and Vassakara by 
these stanzas: 

11. ‘Wheresoe’er the prudent man shall take up 
his abode, let him support there good and upright 
men of self-control. 

‘Let him make offerings to all such deities as 
may be there. Revered, they will revere him; 
honoured, they honour him again ; 

‘Are gracious to him as a mother to the son of 
her womb. . And a man who has the grace of the 
gods, good fortune he beholds.’ 

And the Blessed One, having gladdened the 
Magadha ministers Sunidha and Vassakara by these 
stanzas, rose from his seat and went away. 

12. Amd the Magadha ministers Sunidha and Vassa- 
kAra followed the Blessed One from behind, saying, 
‘The gate the Samaza Gotama goes out by to-day 
shall be called Gotama’s gate, and the ferry at which 
he crosses the river Ganges shall be called Gotama’s 
ferry. And the gate the Blessed One went out by 





1 See chap. 23. 5, &c. Instead of ‘ Lord,’ read here, ‘ Reverend 
Gotama.’ 
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was called Gotama’s gate. And the Blessed One 
went on to the river. At that time the river Ganges 
was brimful and overflowing!; and wishing to cross 
to the opposite bank, some began to seek for boats, 
some for rafts of wood, while some made rafts of 
basket-work. 

13. And the Blessed One saw those people who 
wished to cross to the opposite bank, some seeking 
for boats, some for rafts of wood, and some making 
rafts of basket-work. When he saw them, he van- 
ished as quickly as a strong man might stretch his 
bent arm out, or draw back his outstretched arm, 
from this side of the river Ganges, and stood on the 
further bank with the company of the Bhikkhus. 

And the Blessed One, perceiving all this, on this 
occasion, pronounced this solemn utterance : 

‘They who cross the ocean’s floods making a 
solid path across the pools— 

‘Whilst the vain world ties its basket rafts: these 
are the wise, these are the saved indeed.’ 








29. 


1. And the Blessed One went to Kofigdma. 
There at Ko¢igama the Blessed One resided. And 
the Blessed One thus addressed the Bhikkhus : 

‘It is through not understanding and grasping 
four Noble Truths, O Bhikkhus, that we have had 
to run so long, to wander so long in this weary path 
of transmigration, both you and I. And what are 


eee 
* Samatitthika. This word is replaced by samatirthiké at 


Lal. Vist. pp. 501,528. Compare, however, Rh. D.’s note on Tevigga 
Sutta I, 24 (‘Buddhist Suttas,’ p. 178). 
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these four? By not understanding and grasping 
the Noble Truth of Suffering, O Bhikkhus; by not 
understanding and grasping the Noble Truth of 
the Cause of suffering; by not understanding and 
grasping the Noble Truth of the Cessation of 
suffering; by not understanding and grasping the 
Noble Truth of the Path which leads to the cessa- 
tion of suffering: thereby we have had to run so 
long, to wander so long in this weary path of trans- 
migration, both you and I. 

2. ‘But now, O Bhikkhus, the Noble Truth of 
Suffering is understood and grasped; the Noble 
Truth of the Cause of suffering, &c., of the Cessa- 
tion of suffering, &c., of the Path which leads to 
the cessation of suffering is understood and grasped. 
The craving for existence is rooted out; that which 
leads to renewed existence is a aes and there 
is no more birth! 

‘By not seeing the four Noble Truths as they 
really are, long is the path that is traversed through 
many a birth. 

‘Now these are grasped; the cause of birth is 
removed, the root of sorrow rooted out, and there 
is no more birth.’ 


30. 


1, Now the courtezan Ambapali heard that the 
Blessed One had arrived at Kofigama. And the 
courtezan Ambap4li ordered a number of magni- 
ficent vehicles to be made ready, mounted one of 
these vehicles, and left Vesdli with her magnificent 
vehicles in order to visit the Blessed One. She 
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went in the carriage as far as the ground was pass- 
able for carriages; there she alighted; and she 
proceeded on foot to the place where the Blessed 
One was. Having approached him and respectfully 
saluted the Blessed One, she sat down near him. 

2. When she was sitting near him, the Blessed 
One taught, incited, animated, and gladdened the 
courtezan Ambapali by religious discourse. And 
the courtezan Ambapdli, having been taught, &c., 
by the Blessed One by religious discourse, said to 
the Blessed One: ‘Might the Blessed One, Lord, 
consent to take his meal with me to-morrow toge- 
ther with the fraternity of Bhikkhus.’ 

The Blessed One expressed his consent by remain- 
ing silent. 

Then the courtezan Ambapali, when she under- 
stood that the Blessed One had accepted her invi- 
tation, rose from her seat, respectfully saluted the 
Blessed One, and, passing round him with her right 
side towards him, went away. 

3. Now the Lifffavis of Vesali heard that the 
Blessed One had arrived at Kofigama. And the 
Ligkhavis of Vesali ordered a number of magni- 
ficent vehicles to be made ready, mounted these 
vehicles, and left Wesali with their magnificent 
vehicles in order to visit the Blessed One. Some 
of the Lifédavis were dark, dark in colour, and 
wearing dark clothes and ornaments; some of 
them were fair, fair in colour, and wearing light 
clothes and ornaments; some of them were red, 
ruddy in colour, and wearing red clothes and orna- 
ments; some of them were white, pale in colour, 
and wearing white colours and ornaments. And 
the courtezan Ambapali drove up against the young 
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Likkhavis, pole to pole, yoke to yoke, wheel to 
wheel, axle to axle. [4.] And those Likfhavis said 
to the courtezan Ambapali: ‘ How is it, Ambapali, 
that you drive up against the young Liféhavis, 
pole to pole, &c.?’ 

‘My Lords, I have just invited the Blessed One 
with the fraternity of Bhikkhus for their morrow’s 
meal.’ 

‘Ambapali! give up this meal to us for a hundred 
thousand.’ 

“My Lords, were you to offer all Vesali with its 
subject territory, I would not give up this meal.’ 

Then the Lifgdavis snapped their fingers (ex- 
claiming), ‘We are outdone by this woman!! we 
are out-reached by this woman?!’ 

4. Then the Ligéfavis went to the place where 
the Blessed One was. And the Blessed One saw 
the Lifkfavis coming from afar; when he saw 
them, he addressed the Bhikkhus and said: ‘O 
Bhikkhus, let those of the Bhikkhus who have 
never seen the Tavatimsa gods, gaze upon this 
company of the Lifféhavis, behold this company of 
the Liffavis, compare this company of the Lif- 
khavis, even as.a company of TAvatimsa gods!’ 

And the Li#éfavis went in the carriages as far 
as the ground was passable for carriages (&c., as 
in §§ 1, 2, down to:) ‘Might the Blessed One, Lord, 
consent to take his meal with us to-morrow together 
with the fraternity of Bhikkhus.’ 

* Ambakaya,which Buddhaghosa explains by itthikaya, comp. 
the well-known Mantra, Vagasaneyi Samhita 23.18: Ambe ambike 
*mbalike, &c. Probably the word ambaka is a contemptuous form 
intended here at the same time to convey an allusion to the mango- 


(amba-) gardens which AmbapAl? possessed, and from which she 
was named. Comp. Rh. D.’s note at Mahaparinibbana Sutta IT, 19. 
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‘I have promised, O LikfZavis, to dine to-morrow 
with AmbapAli the courtezan.’ 

5. And the Blessed One, after having dwelt at 
Ko/igama as long as he thought fit, went to /Vatika. 
There the Blessed One dwelt at /Vatika, in the Brick 
Hall (Gi#gak4vasatha). And when the night had 
elapsed, the courtezan Ambapali ordered in her park 
excellent food (&c., as in chap. 28. 101, down to :) she 
sat down near him. Sitting near him the courtezan 
Ambapali said to the Blessed One: ‘I give up this 
Ambapali grove, Lord, to the fraternity of Bhikkhus 
with the Buddha at its head.’ The Blessed One 
accepted the Arama. Then the Blessed One, after 
having taught, incited, animated, and gladdened the 
courtezan Ambapali by religious discourse, rose from 
his seat and went to the Mahdavana. There the 
Blessed One dwelt at Vesali, in the Mahdvana, in 
the Kii/agara-sala. 


End of the LiffZavi BhAzavdra. 





31. 


1. At that time many distinguished Likffavis 
were sitting together assembled in the town-hall 
and spoke in many ways in praise of the Buddha, 
of the Dhamma, and of the Samgha. At that time 
Siha, the general-in-chief (of the Lié#/avis), a dis- 
ciple of the Nigatha sect, was sitting in that 
assembly. And Siha, the general, thought : ‘Truly 


ee 


* Replace ‘the Magadha ministers Suntdha and Vassakéra’ by 


‘ - saan Ambapilt, and instead of ‘Reverend Gotama,’ read 
‘Lord. 


VI, 31, 3° ON MEDICAMENTS. 109 
ee eee ee eS 


he, the Blessed One, must be the Arahat Buddha, 
since these many distinguished Liff/avis, who are 
sitting here together assembled in the town-hall, 
speak in so many ways in praise of the Buddha, 
of the Dhamma, and of the Samgha. What if I 
were to go and visit him, the Arahat Buddha.’ 

2. And Siha, the general, went to the place where 
the Nigaztha Nataputta? was; having approached 
him, he said to the Nigaw¢#a Nataputta: ‘I wish, 
Lord, to go and visit the Samaza Gotama.’ 

‘Why should you, Siha, who believe in the result 
of actions? (according to their moral merit), go to 
visit the Samaza Gotama, who denies the result of 
actions? For the Samaza Gotama, Siha, denies 
the result of actions; he teaches the doctrine of 
non-action; and in this doctrine he trains his 
disciples.’ 

Then the desire to go and to visit the Blessed 
One, which had arisen in Siha, the general, abated 
in him. 

3. And a second time many distinguished LiA- 
khavis were sitting together (&c., as in §) 1, 2, down 
to the end). 

And a third time many distinguished Lifé/avis 
were sitting together, &c. And a third time Siha, 
the general, thought:-‘Truly he, the Blessed One, 
must be the Arahat Buddha, since these many dis- 
tinguished Lik&favis, who are sitting here together 
assembled in the town-hall, speak in so many ways 





1 The founder of the Nigaztha sect, who is, according to the 
important discovery of Professors Biihler and Jacobi, identical with 
the Mahavira of the Gain legends. See Jacobi’s Preface to the 
Kalpastitra, pp. 1 seq. 

2 Kiriyavada. 
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in praise of the Buddha, of the Dhamma, and of the 
Samgha. What are the Nigazt#as to me, whether 
they give-their consent or not? What if I were to 
go without asking the Nigavdas for their consent, 
to visit him, the Blessed One, the Arahat Buddha.’ 

4. And Sitha, the general, went out of Vesali 
with five hundred vehicles at broad daylight in 
order to visit the Blessed One. He went in the 
carriage as far as the ground was passable for 
carriages; there he alighted; and he proceeded 
on foot to the place where the Blessed One was. 
Having approached him, and respectfully saluted 
the Blessed One, he sat down near him. When 
he was sitting near him, Siha, the general, said to 
the Blessed One: ‘I have heard, Lord, that the 
Samaza Gotama denies the result of actions; he 
teaches the doctrine of non-action, and in this 
doctrine he trains his disciples. Now, Lord, those 
who speak thus: “The Samaza Gotama denies 
the result of actions,” &c.—do they say the truth 
of the Blessed One, and do they not bear false 
witness against the Blessed One and pass off a 
spurious Dhamma as your Dhamma? And there 
is nothing blameworthy in a discourse and dispute 
like this regarding matters of the Dhamma; for it 
is our intention, Lord, to avoid bringing false accu- 
sations against the Blessed One.’ 

5%. ‘There is a way, Siha, in which one speak- 
ing truly could say of me: “The Samava Gotama 
denies action?; he teaches the doctrine of non- 
action; and in this doctrine he trains his disciples.” 





* A part of the following discourse is the same as Suttavibhanga, 
Parag... 1:1, 3. 


* «The doctrine of non-action, and ‘the doctrine of action,’ 
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‘And again, Siha, there is a way in which one 
speaking truly could say of me: “The Samawa Go- 
tama maintains action!; he teaches the doctrine of 
action ; and in this doctrine he trains his disciples.” 

‘And again, Siha, there is a way in which one 
speaking truly could say of me: “ The Samana Go- 
tama maintains annihilation? ; he teaches the doctrine 
of annihilation; and in this doctrine he trains his 
disciples.” 

‘And again, Siha, there is a way in which one 
speaking truly could say of me: “The Samaza Go- 
tama proclaims contemptibleness*; he teaches the 
doctrine of contemptibleness; and in this doctrine 
he trains his disciples.” 

‘And again, &c.: “The Samavza Gotama pro- 
claims Vinaya‘t; he teaches the doctrine of Vinaya; 
and in this doctrine he trains his disciples.” 

‘And again, &c.: “The Samaza Gotama pro- 
claims Tapas®, &c.” 

‘And again, &c. : “The Samaza Gotama is apagab- 
bha‘; he teaches the doctrine of apagabbhaté, &c.” 


taken in the ordinary sense of the words, are the doctrines that 
the actions of sentient beings receive not, or receive, their reward 
according to the law of moral retribution. In this discourse, how- 
ever, a peculiar meaning is attached to these two terms; see § 6. 

1 See note 2, p. 110. 

* Ukkhedavada (‘the doctrine of annihilation’) is the doctrine 
that death is the annihilation of existence (‘ukkhedavada sato 
sattassa ukkhedam vindsam vibhavam paffadpenti. Brahmagala- 
sutta). But in this discourse the word is taken in a peculiar sense ; 
comp. § 7. 

5 Gegukkhita. See § 7. 

* ‘Right conduct.’ But in this discourse it is also taken in the 
sense of ‘ putting away’ (scil. evil); see § 8. 

5 ‘Self-mortification,’ literally, ‘burning,’ in which sense the word 
is taken in § 8. : 

6 Apagabbha (apragalbha) and apagabbhata ordinarily mean 
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‘And again, &c.: “The Samaza Gotama is con- 
fident!; he teaches the doctrine of confidence, &c.” 

6. ‘And in which way is it, Siha, that one speak- 
ing truly could say of me: “The Samavza Gotama 
denies action; he teaches the doctrine of non-action; 
and in this doctrine he trains his disciples ?” I teach, 
Siha, the not-doing of such actions as are unright- 
eous, either by deed, or by word, or by thought; I 
teach the not bringing about of the manifold condi- 
tions (of heart) which are evil and not good. In this 
way, Siha, one speaking truly could say of me: “ The 
Samaza Gotama, &c.” 

‘And in which way is it, Siha, that one speaking 
truly could say of me: “ The Samaza Gotama main- 
tains action; he teaches the doctrine of action; and 
in this doctrine he trains his disciples?” I teach, 
Siha, the doing of such actions as are righteous, by 
deed, by word, and by thought; I teach the bring- 
ing about of the manifold conditions (of heart) which 
are good and not evil. In this way, &c.” 

7. ‘And in which way is it, Stha, that one speak- 
ing truly could say of me: “The Samaza Gotama 
maintains annihilation; he teaches the doctrine of 
annihilation; and in this doctrine he trains his dis- 
ciples?” I proclaim, Siha, the annihilation of lust, 
of ill-will, of delusion; I proclaim the annihilation 
of the manifold conditions (of heart) which are evil 
and not good. In this way, &c.” 

‘And in which way is it, Siha, that one speak- 
ing truly could say of me: “The Samaza Gotama 
quite another sense, with a pun that cannot be rendered in English ; 


see § 9. 
1 See § 9. 
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proclaims contemptibleness, &c.?” I deem, Siha, 
unrighteous actions contemptible, whether they be 
performed by deed, or by word, or by thought; I 
proclaim the doctrine of the contemptibleness of 
falling into the manifold conditions (of heart) which 
are evil and not good. In this way, &c. 

8. “And in which way is it, Siha, that one speak- 
ing truly could say of me: “The Samavza Gotama 
proclaims Vinaya, &c.?” I teach, Siha, the doing 
away? with lust, with ill-will, with delusion; I teach 
the doing away with the manifold conditions (of heart) 
which are evil and not good. In this way, &c. 

‘And in which way is it, Siha, that one speak- 
ing truly could say of me: “The Samavza Gotama 
proclaims Tapas, &c.?” I teach, Siha, that all the 
conditions (of heart) which are evil and not good, 
unrighteous actions by deed, by word, and by thought 
must be burnt away’. He who has freed himself, 
Siha, from all conditions (of heart) which are evil 
and not good, which ought to be burnt away, who 
has rooted them out, and has done away with them 
as a palm tree is rooted out’, so that they are 
destroyed* and cannot grow up again—such a 


1 Vinayaya. 

2 Tapantya, connected with tapas. 

8 Tala vatthukata. See Buddhaghosa’s explanation of this 
phrase in Vinaya Pi/aka, vol. iii, p. 267. 

* Anabhavam gata (see the correction, Vinaya Pi/aka, vol. ii, 
p. 363), literally, ‘They are gone to non-existence.’ Buddhaghosa 
takes great pains in explaining anabhava; and he quotes also a 
various reading anubh4va ; see Vinaya Pi/aka, vol. iii, p. 267. But 
anabhava is correct, and must be understood as a synonym of 
abhava. As to ana-, equal to a-, compare S. Goldschmidt, Zeitschr. 
der Deutschen Morg. Ges. vol. xxxii, pp. 100 seq.; Weber, Hala, 
p- 16; Pischel’s note on Hemaéandra II, 190; Curtius, Griechische 


[17] . 
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person do I call accomplished in Tapas. Now the 
Tathagata, Stha, has freed himself from all condi- 
tions, &c. - In this way, &c. 

9. ‘And in which way is it, Siha, that one speak- 
ing truly could say of me: “The Samaza Gotama 
is apagabbha (irresolute?), &c.?” He who has 
freed himself, Siha, from the necessity of returning 
in future into a mother’s womb’, and of being reborn 
into new existences, who has rooted out (his being 
subject to) rebirth, and has done away with it as a 
palm tree is rooted out, so that it is destroyed and 
cannot grow up again—such a person do I call 
apagabbha. Now the TathAgata, Siha, has freed 
himself, &c. In this way, &c. 

‘And in which way is it, Siha, that one speak- 
ing truly could say of me: “The Samaza Gotama 
is confident, &c.?” I am confident, Siha, by the 
highest confidence; and thus I teach the doctrine 
of confidence and train my disciples in it. In this 
way, &c.’ 

10. When he had spoken thus, Siha, the general, 
said to the Blessed One: ‘Glorious, Lord! glorious, 
Lord! (&c.,.as in chap. 26. 9, down to:) may 
the Blessed One receive me from this day forth 
while my life lasts as a disciple who has taken his 
refuge in him,’ 

‘Consider first, Siha, what you are doing. It is 
becoming that well-known persons like you should 
do nothing without due consideration.’ 





Etymologie, 5th edition, p. 306 (dvdedves, &c.). Another Pali word 


containing this prefix ana-is anamata,anamatagga; see, for instance, 
Gataka II, p. 56. 


* See § 5 with our note. 


* Into a ‘gabbha.’ ‘Apagabbha’ is taken here as ‘not subject 
to returning to a gabbha.’ 
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‘By this, Lord, my joy and my faith in the Blessed 
One has still increased, in that the Blessed One says 
to me: “Consider first, &c.’’ Had the other Tit- 
thiya teachers, Lord, got me as their disciple, they 
would carry around their banners through the whole 
of Vesali (and cry) : “ Siha, the general, has become 
our disciple!” But the Blessed One says to me: 
“Consider first, &c.” For the second time, Lord, 
I take my refuge in the Blessed One, and in the 
Dhamma, and in the Bhikkhu-samgha: may the 
Blessed One receive me from this day forth while 
my life lasts as a disciple who has taken his refuge 
in him,’ 

11. ‘For a long time, Siha, drink has been offered to 
the Nigaz¢has in your house}. You should therefore 
deem it right (also in the future) to give them food 
when they come (to you on their alms-pilgrimage),’ 

‘By this, Lord, my joy and my faith in the Blessed 
One has still increased, in that the Blessed One says 
to me: “For a long time, &c.” I have been told, 
Lord: ‘““The Samaza Gotama says: ‘To me alone 
gifts should be given; to nobody else gifts should 
be given. To my pupils alone gifts should be given; 
to no one else’s pupils gifts should be given. Only 
what is given to me has great reward; what is given 
to others has not great reward. Only what is given 
to my pupils has great reward; what is given to the 
pupils of others has not great reward.’” But the 
Blessed One exhorts me to give also to the Nigaz- 
thas. Well, Lord, we will see what will be season- 





1 Literally, ‘your house has been an op4na to the Nigam/has.’ 
Op4na may be either avapdna or, as Buddhaghosa seems to 
understand it, udap4na (compare oka = udaka). 

ee 2: 
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able. For the third time, Lord, I take my refuge 
in the Blessed One, &c.’ 

12, And the Blessed One preached to Siha, the 
general, in due course; that is to say, he talked 
about the merits obtained by almsgiving, about the 
duties of morality (&c., in the usual way; see, for 
instance, I, 8, 2, 3, down to:) dependent on nobody 
else for knowledge of the doctrine of the Teacher, 
he said to the Blessed One: ‘ Lord, may the Blessed 
One consent to take his meal with me to-morrow, 
together with the fraternity of Bhikkhus.’ 

The Blessed One expressed his consent by re- 
maining silent. Then Siha, the general, when he 
understood that the Blessed One had accepted his 
invitation, rose from his seat, respectfully saluted 
the Blessed One, and, passing round him with his 
right side towards him, went away. 

And Stha, the general, gave order to a certain 
man (among his subalterns, saying), ‘Go, my friend, 
and see if there is any meat to be had?’ And when 
that night had elapsed, Stha, the general, ordered ex- 
cellent food (&c., as in chap. 23. 5, down to the end), 

13. At that time a great number of Nigawz¢has 
(running) through Vesdli, from road to road and 
from cross-way to cross-way’, with outstretched arms, 
cried : ‘To-day Siha, the general, has killed a great 
ox and has made a meal for the Samaza Gotama; 
the Samavza Gotama knowingly eats this meat of an 
animal killed for this very purpose, and has thus 
become virtually the author of that deed (of killing 
the animal)!’ 


Then a certain man went to the place where Siha, 





* About pavattamamsa, see the note at chap. 23.2. 
ST SeeX, 1,6: 
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the general, was. Having approached him he said 
to Siha, the general, into his ear: ‘Please, Lord, 
have you noticed that a great number of Nigazthas 
(running) through Vesali, &c. ?’ 

‘Do not mind it, my good Sir. Long since those 
venerable brethren are trying to discredit the Buddha, 
the Dhamma, and the Samgha; and those venerable 
brethren do not become tired of telling false, idle, 
vain lies of the Blessed One. Not for our life would 
we ever intentionally kill a living being.’ 

14. And Siha, the general, served and_ offered 
with his own hands excellent food, both hard and 
soft, to the fraternity of Bhikkhus with the Buddha 
at its head; and when the Blessed One (&c., as in 
chap. 23. 7, down to the end). 

In consequence of that the Blessed One, having 
delivered a religious discourse, addressed the Bhik- 
khus and said: 

‘Let no one, O Bhikkhus, knowingly eat meat (of 
an animal) killed for that purpose. Whosoever does 
so, is guilty of a dukkada offence. 

‘I prescribe, O Bhikkhus, that fish is pure to you 
in three cases: if you do not see, if you have not 
heard, if you do not suspect (that it has been caught 
specially to be given to you).’ 








oz 
1. Now at that time Vesdli was well provided 
with food, the harvest was good, alms were easy to 
obtain, one could very well get a living! by gleaning, 
or through favour. 





1 Literally, ‘keep oneself going.’ Compare the use of yapetum 
at Maha-parinibbana Sutta II, 32. 
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And when the Blessed One had retired into soli- 
tude this consideration presented itself to his mind: 
‘The things which I have prescribed for the Bhik- 
khus in a time of scarcity, when the harvest is bad, 
and alms are difficult to obtain—keeping food 
indoors, cooking it indoors, cooking it of one’s own 
accord, taking what they can pick up, eating food 
brought from within, or received before meal-time, 
eating things found in woods or in pools’, those 
things the Bhikkhus enjoy also now.’ 

And the Blessed One, in the evening, when he had 
left his solitude, said to the venerable Ananda: ‘The 
things which (&c., as above, down to:) or in pools— 
do the Bhikkhus enjoy those things now also ?’ 

‘They enjoy them, Lord.’ 

2. Then the Blessed One, in that connection, 
and on that account, after having delivered a reli- 
gious discourse, said to the Bhikkhus : 

‘The things which I have prescribed (&c., as in 
§ 1, down to:) or in pools—those I do not allow 
from this day forth. You are not, O Bhikkhus, to 
eat food kept indoors, or cooked indoors, or cooked of 
your own accord; nor to take things (to eat) which 
you have picked up. Whosoever shall do so, is guilty 
of a dukka/a offence. And you are not, O Bhik- 
khus—after you have once finished eating, and have 
refused food still offered—to eat food brought from 
within, or received before meal-time, or found in the 
woods or pools, even if it be food which is not the 
leavings of the meal of one who has eaten on invita- 


tion. Whosoever shall so eat, shall be dealt with 
according to law2) 








* For these rules, see above, VI, 17-19. 
* See the 35th Pasittiya Rule, and our note upon it. 
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1. Now at that time the country people loaded 

much salt, and oil, and rice, and hard food on their 
carts, and making a laager in the outer enclosure of 
the Arama, they waited there, saying, ‘When it 
comes to our turn, we will provide a meal.’ Anda 
great storm-cloud arose. 
- Then those people went to the place where the 
venerable Ananda was; and when they had come 
there they said to the venerable Ananda: ‘We 
loaded a quantity of salt, and oil, and rice, and hard 
food on to our carts; and they stand there. Nowa 
great storm-cloud has arisen. What are we now, 
Ananda, Sir, to do with them ?’ 

Then the venerable Ananda told this thing to the 
Blessed One. 

2. ‘In that case, Ananda, let the Samgha de- 
cide upon some outside building as a kappiya- 
bhfimi (that is to say, a site, outside the actual 
dwelling, in which provisions can be kept or cooked 
without breaking the rule laid down in the last 
chapter) and keep the stores there (in a building) 
of any shape the Samgha chooses, such as vihara, 
addhayoga, pasada, hammiya, guhal. 

‘And thus, O Bhikkhus, should it be resolved 
upon. A discreet and able Bhikkhu should pro- 
claim the following #atti before the Samgha: “Let 
the Samgha, reverend Sirs, hear me. If the Samgha 
is ready, let the Samgha appoint the Vihara called 
N. N. to be our kappiya-bhimi. This is the 
watti. Let the Samgha, reverend Sirs, hear me. 





1 On these five kinds of buildings, see above, I, 30, 4; II, 8,1. 
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The Samgha appoints the Vihara called N.N. to 
be our kappiya-bhimi. Let any one of the 
venerable brethren who is in favour of appointing 
the Vihdra (&c., down to:) thus I understand.” ’ 

3. Now at that time men in that place—the 
kappiya-bhtimi duly chosen by resolution (of the 
Samgha)—boiled congey, and boiled rice, and mixed 
curries, and cut up meat, and split fire-wood. And 
when the Blessed One, as the night was passing 
away, rose up, he heard a great and loud noise, as 
of the cawing of crows. On hearing this he asked 
the venerable Ananda: ‘ What now, Ananda, may be 
this great and loud noise, as of the cawing of crows?’ 

4. ‘In that place, Lord—the kappiya-bhaimi 
duly chosen by resolution (of the Sazgha),—men 
are now boiling congey, and boiling rice, and mixing 
curries, and cutting up meat, and splitting “fire-wood. 
Thence, Lord, comes that great and loud noise, as 
of the cawing of crows.’ 

Then the Blessed One, in that connection, and on 
that account, after he had delivered a religious dis- 
course, said to the Bhikkhus: 

‘A kappiya-bhaimi, O Bhikkhus, duly chosen, 
is not to be made use of. Whosoever shall so use 
it, is guilty of a dukka¢a offence. I allow you, O 
Bhikkhus, a kappiya-bhtimi of three kinds, one 
that has become so by means of a proclamation}, 





* Buddhaghosa says on this word: ‘When a Vihara is to be 
erected on piles, or the foundations of its walls are to be dug out, 
and the stones on which it is to rest are already laid, then when the 
first pile or the first stone of the walls is put upon them, the men 
standing round in a body proclaim, “Let us make a kappiya- 
ku/i.”’ The proclamation cannot be made after the building has 
got further than the actual stage here described. UssAvan4 is 
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an ox-stall’, and a building belonging to lay- 
men,’ 

5. Now at that time the venerable Yasoga was 
sick, and drugs were brought for his use, and these 
the Bhikkhus put out of doors. Vermin ate them, 
and thieves carried them away’. 

They told this thing to the Blessed One. 

‘TI allow you, O Bhikkhus, to use a duly chosen 
kappiya-bhami (to keep drugs in). I allow you, 
O Bhikkhus, a kappiya-bhiimi of four kinds, one 
that has become so by means of a proclamation, an 
ox-stall, a building belonging to laymen, and a duly 
chosen one.’ 


End of the twenty-fourth Bhazavara. 








34, 

1. Now at that time in Bhaddiya-nagara there 
dwelt a householder named Mezdaka (the Goat), 
who was possessed of this miraculous power: When 
he had bathed his head, and had had his granary 
swept out, he could sit outside and fill the granary 





? 


therefore from ussaveti, ‘to proclaim ;’ and antika is used here, 
as below in VII, 1, 7. 

1 Gonisaddika. Compare Buddhaghosa’s explanation of go- 
nisddi-nivi//Zo gamo at Sutta-vibhanga, Par. II, 3, as given by 
Minayeff, ‘ Pratimoksha,’ p. 66, lines 7, 8. Here Buddhaghosa says 
simply, ‘ There are two kinds of ox-stalls; arama ox-stalls and vi- 
hara ox-stalls. Of these, when neither the arama nor the dwellings 
are fenced in (parikkhittdéni honti), that is an arama ox-stall ; when 
all or some of the dwellings are fenced in, and not the arama, that 
is a vihara ox-stall. So both kinds depend upon the fencing in of 
the arama.’ 

2 This seems to mean that stores could be kept for the Samgha 
on laymen’s premises. 

5 Compare above, VI, 17, 7. 
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by making showers of grain fall down from the sky. 
His wife was possessed of this miraculous power : 
When she sat down beside a pint? pot and vessel 
for curry and sauce she could serve the serving men 
with food; and so long as she did not get up, it was 
not exhausted. Their son was possessed of this 
miraculous power: He could take a bag containing 
a thousand’, and give to each serving man six 
months’ wages; and so long as he held it in his 
hand, it was not exhausted. 

2. Their daughter-in-law was possessed of this 
miraculous power: When she sat down beside a 
four-bushel* basket she could give six months’ rice 
to the serving men; and so long as she did not get 
up, it was not exhausted. Their slave was possessed 
of this miraculous power: When he ploughed with 
one plough-share seven furrows were formed. 

3, 4. Now the Magadha king Seniya Bimbisara 
heard: ‘In Bhaddiya-nagara in our kingdom there 
dwells, they say, a householder named Mezdaka, who 
is possessed (&c., as in §§ 1, 2, down to the end)’ 

5. Then the Magadha king Seniya Bimbisara 
said to a certain minister who had charge of general 
affairs: ‘They say, good Sir, that in Bhaddiya- 
nagara (&c., as above). Go, good Sir, and find out 
about this. When you have seen it, it shall be the 
same as if I myself had seen it.’ 

‘Even so, Lord,’ said that minister, in assent, to 
the Magadha king Seniya Bimbisaéra, and he set 
out for Bhaddiya-nagara with his fourfold host. 

6. And proceeding straight on he came to Bhad- 
diya-nagara, and to the place where the householder 





* Alhaka. See Rh. D., ‘Ancient Coins and Measures,’ p. 18. 
Ibid. p. 9 and note 4. ® Doma, Ibid. p. 18. 
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Mezdaka was; and when he had come there, he 
said to the householder Mezdaka: ‘I have received 
command from the king, “ They say, good Sir (&c., 
as above, § 5).” Let us behold, O householder, your 
miraculous power.’ 

Then Mezdaka the householder bathed his head, 
and had his granary swept out, and sat down out- 
side it. And showers of grain fell down from the 
sky and filled the granary. 

‘I have seen, O householder, your miraculous 
power. Let us see that of your wife.’ 

7. Then Mezdaka the householder gave com- 
mand to his wife, ‘Serve then the fourfold host with 
food.’ 

And the wife of Mezdaka the householder took 
her seat beside a pint pot and a vessel of sauces 
and curry, and served the fourfold host with food ; 
and until she rose up it was not exhausted. 

‘I have seen, O householder, the miraculous 
power of your wife. Let us see that of your son.’ 

8. Then Mezdaka the householder gave command 
to his son, ‘Pay then, my dear boy, six months’ 
wages to the fourfold host.’ 

And the son of Mendaka the householder took 
one bag containing a thousand, and paid the four- 
fold army six months wages. And so long as he 
held it in his hand, it was not exhausted. 

‘I have seen, O householder, the miraculous 
power of your son. Let us see that of your 
daughter-in-law.’ 

9. Then Mendaka the householder gave command 
to his daughter-in-law, ‘Give, then, six months’ rice 
to the fourfold host.’ 

And the daughter-in-law of Mezdaka the house- 
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holder sat down beside one four-bushel basket, and 
provided the fourfold host with six months ' rice. And 
so long as she did not get up, it was not exhausted. 

‘I have seen, O householder, the miraculous 
power of your daughter-in-law. Let us see that of 
your slave.’ 

‘The miraculous power of my slave, Sir, must be 
seen in the field.’ 

‘It is enough, O householder. I have seen the 
miraculous power of your slave.’ 

Then that minister returned again to Ragagaha 
with his fourfold host, and went to the place where 
the Magadha king Seniya Bimbisara was, and when 
he had come there he told the matter to the 
Magadha king Seniya Bimbisara. 

10. Now the Blessed One, when he had remained 
at Vesali as long as he thought fit, went on his way 
to Bhaddiya with a great company of Bhikkhus, 
with one thousand two hundred and fifty Bhikkhus. 
And the Blessed One wandering straight on arrived 
at Bhaddiya. And there the Blessed One stayed 
in the Gatiyavana. 

11, And Mezdaka the householder heard: ‘ Be- 
hold, that Samavza Gotama, of the Sakya clan, who 
left the Sakya tribe to adopt the religious life, is 
now arrived at Bhaddiya and is staying in the 
Gatiyavana. Now regarding that venerable Gotama, 
such is the high reputation that has been noised 
abroad that he is said to be a fully-enlightened one, 
blessed, and worthy, abounding in wisdom and good- 
ness, happy, with knowledge of the worlds, unsur- 
passed, who guides men as a driver curbs a bullock, 
a teacher of gods and men, a blessed Buddha. He 
by himself thoroughly understands, and sees, as it 
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were face to face, this universe, the world with its 
Devas, and with its Brahmas, and with its Maras, and 
all creatures, Samavas and Brahmamas, gods and 
men: and he then makes that knowledge known to 
others. The truth doth he make known, both in 
the spirit and in the letter: lovely in its origin, 
lovely in its progress, lovely in its consummation. 
The higher life doth he proclaim, in all its purity 
and all its perfectness. Blessed is the sight of Ara- 
hats like that.’ 

12. Then Mezdaka the householder had a number 
of splendid carriages made ready, and mounting one 
of them he set out from Bhaddiya with the train of 
splendid carriages to visit the Blessed One. 

And many Titthiyas saw Mezdaka the house- 
holder as he was coming from afar; and when they 
had seen him, they said to Mezdaka the house- 
holder : 

‘Whither, O householder, are you going ?’ 

‘I am going, Sirs, to visit the Blessed One, the 
Samaza Gotama.’ 

‘But why, O householder, do you, being a 
Kiriya-vada, go out to visit the Blessed One who 
is an Akiriya-vada? For, O householder, the 
Samaza Gotama, who is an Akiriya-vAda, teaches 
Dhamma without the doctrine of action}, and in 
this Dhamma he instructs his hearers.’ 

13. Then thought Mezdaka the householder : 
‘For a certainty that Blessed One must be an 
Arahat Buddha: since these Titthiyas are so jealous 
of him.’ And he went on to the place where the 
Blessed One was, proceeding in the carriage as far 


1 See above, VI, 31, 5. 
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as the ground was passable for carriages, and then 
dismounting from the carriage, and going on foot. 
And when he had come there, he bowed down before 
the Blessed One, and took his seat on one side. 

And when he was so seated the Blessed One 
preached (&c., as usual, for instance, I, 8, 2, 3, down 
to :) ‘taken his refuge in him.’ 

‘May the Blessed One consent to take his meal, 
together with the Bhikkhu-samgha, at my house 
to-morrow.’ 

The Blessed One consented by remaining silent. 

14. Then Mezdaka the householder when he saw 
that the Blessed One had consented (&c., as usual, 
see VI, 18, 1, 2, down to:) sat down on the seat 
prepared for him. 

15. Then the wife, and the son, and the daughter- 
in-law, and the slave of Mezdaka the householder 
went to the place where the Blessed One was: and 
when they had come there they bowed down before 
the Blessed One and took their seats on one side. 

And the Blessed One preached to them (&c., as 
in § 13, down to:) ‘taken their refuge in him.’ 

16. Then Mezdaka the householder served the 
Bhikkhu-saszgha with the Buddha at their head 
(&c., as usual, down to :) sat down on one side. 

And when he was so seated Mezdaka the house- 
holder said to the Blessed One: ‘So long as the 
Blessed One shall stay at Bhaddiya, so long will 
I provide the Bhikkhu-samgha with the Buddha at 
_ their head with food every day.’ 

Then the Blessed One gladdened (&c., as usual, 
down to:) the Blessed One rose from his seat, and 
went away. 


17. Now when the Blessed One had remained 
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at Bhaddiya as long as he thought fit, he went 
on, without informing Mezdaka the householder, to 
Anguttarapa with a great company of Bhikkhus, 
with one thousand two hundred and fifty Bhikkhus. 

And Mendaka the householder heard: ‘The Blessed 
One, they say, has gone on to Anguttardpa with 
(&c., down to :) Bhikkhus.’ And Mendaka the house- 
holder gave command to his slaves and servants: 
‘Load then, my men, a quantity of salt and oil, and 
rice, and hard food, and come: and let one thousand 
two hundred and fifty cow-keepers come with one 
thousand two hundred and fifty cows. Wherever 
we find the Blessed One there will we supply him 
with fresh milk.’ 

18. And Mendaka the householder came up with 
the Blessed One in a desert place on the way. 
And Mezdaka the householder went up to the 
place where the Blessed One was: and when he had 
come he stood on one side. And so standing, 
Mezdaka the householder said to the Blessed One: 
‘May the Blessed One consent to take his meal 
(&c., as usual, down to:) ‘The time has come, and 
the meal is ready.’ 

19. And the Blessed One early in the morning (&c., 
down to:) sat down on the seat prepared for him. 

Then Mezdaka the householder gave command 
to those thousand two hundred and fifty cow- 
keepers: ‘Take then, my men, each of you a cow, 
and wait each of you upon a Bhikkhu, and provide 
him with fresh milk.’ 

And Mezdaka the householder waited upon the 
Bhikkhu-samgha with the Buddha at their head 
with his own hand, and satisfied them with sweet 
food, hard and soft, and with fresh milk. 
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The Bhikkhus, fearing to offend, would not take 
the milk: 

‘Take it, Bhikkhus, and drink it.’ 

20. And Mendaka the householder, when he had 
waited with his own hand upon the Bhikkhu-samgha 
with the Buddha at their head, and had satisfied 
them with sweet food, hard and soft, and with fresh 
milk; and when the Blessed One had finished his 
meal, and had washed his hands and his bowl, took 
his seat on one side. 

And, so sitting, Mezdaka the householder said to 
the Blessed One: ‘There are desert ways, Lord, 
waterless and foodless, where it is not easy to 
travel without supplies for the journey. It would 
be well if the Blessed One were to allow the Bhik- 
khus to take supplies with them.’ 

Then the Blessed One gladdened (&c., as usual, 
down to:) rose from his seat, and went away. 

21. And the Blessed One, in that connection, 
and on that account, after having delivered a reli- 
gious discourse, said to the Bhikkhus : 

‘I allow you, O Bhikkhus, the five products of 
the cow ;—milk, curds, ghee, buttermilk, and butter. 
There are, O Bhikkhus, desert ways, waterless and 
foodless, where it is not easy to travel without 
supplies for the journey. I allow you, O Bhikkhus, 
to provide yourselves with supplies for a journey ;— 
rice for him who wants rice, beans for him who 
wants beans!, salt for him who wants salt, molasses 
for him who wants molasses, oil for him who wants 
oil, ghee for him who wants ghee. There are, O 
Bhikkhus, faithful and converted men who deposit 





1 j 1 
Two kinds of beans are mentioned, mugga and m4sax. 
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gold with a kappiya-karaka}, saying, “ Provide 
whatever is allowable for this Bhikkhu.” I allow 
you, O Bhikkhus, to accept whatever is allowable. 
But I do not say by that, O Bhikkhus, that you 
May; On any pretext whatsoever, accept or seek for 
gold,’ 








35. 


1. Now the Blessed One proceeded straight on, 
on his alms-pilgrimage, to Apava. And Keniya 
the ascetic? heard the saying, ‘ Behold! the Samaza 
Gotama, who was born in the Sdkya clan, and who 
went forth from the Sakya_ clan (to adopt the reli- 
gious life), has arrived at Apama, and is staying at 
Apaza. Now regarding that venerable Gotama, 
such is the high reputation that has been noised 
abroad that he is said to be a fully-enlightened 
one, blessed and worthy, abounding in wisdom and 
goodness, happy, with knowledge of the worlds, 
" unsurpassed, who guides men as a driver curbs a 
bullock, a teacher of gods and men, a blessed 
Buddha. He by himself thoroughly understands, 
and sees, as it were face to face, this universe, the 
world with its Devas, and with its Brahmas, and 
‘with its Maras, and all creatures, Samawzas and 
Brahmamas, gods and men: and he then makes 
his knowledge known to others. The truth doth 
he make known, both in the spirit and in the letter: 


1 See above, chap. 17. 8. 

2 In Pali Ga/ila; that is, ‘one with long matted hair.’ See our 
note on Mahavagga I, 15,1; and compare also Dipavamsa I, 38 ; 
Gataka I, 15, 84; Dhammapada, v. 141, and the passages quoted 
by Professor Oldenberg in his edition of the Aullavagga, p. 350, 
and by Dr. Rhys Davids in his ‘ Buddhist Birth Stories,’ p. 185. 


[17] K 
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lovely in its origin, lovely in its progress, lovely in 
its consummation. The higher life doth he pro- 
claim, in. all its purity and all its perfectness. 
Blessed is the sight of Arahats like that?!’ And 
Keniya the ascetic thought: ‘What now should 
I have taken? to the Samaza Gotama.’ 

2. And Keniya the ascetic thought: ‘They who 
are the ancient Azshis of the Brahmans, the authors 
of the sacred verses, the utterers of the sacred 
verses, whose ancient form of words, so uttered 
chaunted or composed, the Brahmans of to-day 
chaunt over again and repeat, intoning or reciting 
exactly as had been intoned or recited—to wit, 
Atthaka, Vamaka, Vamadeva, Vessdmitta, Yama- 
tagegi, Angirasa, Bharadvaga, WVase¢éka, and 
Bhagu?—they were abstainers from food at night, 
and abstainers from food at the wrong time, yet 
they used to receive such things as drinks. (3.) Now 
the Samaza Gotama is also an abstainer from food 





1 This is a stock phrase. Compare above VI, 34,11, and the 
Tevigga Sutta I, 7, 46, and the passages quoted on the last by 
Rh. D., ‘ Buddhist Suttas,’ p. 287. 

? That is, as a present, the usual tribute of respect. 

* The names of these A7shis, and the above phrases from ‘ They 
who’ &c. downwards, recur several times in the Tevigga Sutta. 
See Rh. D., ‘Buddhist Suttas,’ p. 172, &c. Most of these names 
are easily to be identified, being in Sanskrit Vamadeva, Visva- 
mitra, Gamadagni (who is only mentioned in this list in refer- 
ence to Rig-veda III, 62, quoted from below. See also Oldenberg’s 
note to Sankhayana’s Grzhya-sitra IV, ro in Indische Studien XV, 
153), Angirasa, Bharadvaga, Vasish‘ha, Kasyapa, and 
Bhrzgu. The only doubtful names are Vamaka and A/fhaka. 
The latter must be AshZaka, mentioned as the author of Rig-veda 
X, 104, unless it be supposed to be a corrupt reading under which 
some representation of Atri may lurk. Vamaka is the only unin- 
telligible form, for it would be difficult to see how that word could 
come to stand for the Vamra to whom Rig-veda X, 9q is ascribed. 
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at night, an abstainer from food at the wrong time! 
It will be worthy of him too to receive such things 
as drinks. And when he had had a quantity of 
drinkables made ready he had them carried on pin- 
goes and went up to the place where the Blessed 
One was. And when he had come there, he 
greeted him; and after exchanging with him the 
greetings of friendship and civility, he stood by 
on one side. And so standing Keniya the ascetic 
spake thus to the Blessed One: 

‘May the Blessed One accept at my hands these 
drinkables.’ 

‘Very good then, Keniya; give them to the 
Bhikkhus,’ 

The Bhikkhus, fearing to offend, would not 
receive them. 

‘Receive them, O Bhikkhus, and make use of them.’ 

4. Then Keniya the ascetic having, with his own 
hand, satisfied the Bhikkhu-samgha with the Buddha 
at their head with many drinkables until they re- 
fused any more, took his seat, when the Blessed 
One had washed his hands, and had laid aside the 
bowl, on one side. And when he was so seated the 
Blessed One taught and incited and aroused and 
gladdened Keniya the ascetic with religious dis- 
course: and Keniya the ascetic, when he had been 
taught and incited and aroused and gladdened by 
the Blessed One with religious discourse, spake 
thus to the Blessed One: 

‘May the venerable Gotama grant to me the 
privilege of providing the to-morrow’s meal for 
him, together with the company of the Bhikkhus.’ 








? See the eighth section of the Kila-sila. 
Key 2 
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5. ‘Great, O Keniya, is the company of the 
Bhikkhus. Two hundred and fifty are the Bhik- 
khus in number. And thou art greatly devoted to 
the Brahmans.’ 

Yet a second time spake Keniya the ascetic to 
the Blessed One thus: 

‘What though the company of the Bhikkhus, O 
Gotama, be great; and though two hundred and 
fifty be the number of the Bhikkhus. May the 
venerable Gotama grant to me the privilege of 
providing the to-morrow’s meal for him, together 
with the company of the Bhikkhus.’ 

‘Great, O Keniya (&c., as before).’ 

Yet a third time spake Keniya the ascetic to the 
venerable Gotama thus: 

‘What though the company of the Bhikkhus (&c., 
as before).’ 

Then the Blessed One granted, by remaining 
silent, his consent. And when Keniya the ascetic 
perceived that the Blessed One had granted his con- 
sent, he arose from his seat, and departed thence. 

6. Then the Blessed One on that occasion, and 
in that connection, after he had delivered a religious 
discourse, addressed the Bhikkhus, and said : 

‘I allow you, O Bhikkhus, eight kinds of drink- 
able things: mango-syrup, and jambu-syrup, and 
plantain-syrup’, and moéa-syrup, and honey, and 





1 So Buddhaghosa; but it may also be cocoa-nut or cinnamon, 
according to Bohtlingk-Roth sub voce. Buddhaghosa’s words are 
Koka-panan ti aéthika-kadali-phalehi kata-panam; and he ex- 
plains moka by ana/fAikehi kadali-phalehi kata-panam. As kadali 
is the ordinary plantain or banana, which has no seeds, the mean- 
ing of the difference he makes between the two kinds is not clear. 
The expression eka//hithalapakka, at Gataka I, 70, evidently 
rests on the.same meaning of the word a//Ai, which there also 
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grape-juice, and syrup made from the edible root 
of the water-lily!, and pharusaka?-syrup. I allow 
you, O Bhikkhus, the juice of all fruits, except the 
juice prepared from corn*, I allow you, O Bhik- 
khus, drinks prepared from all leaves, except drinks 
prepared from potherbs*. I allow you, O Bhikkhus, 
drinks prepared from all flowers, except liquorice- 
juice®, I allow you, O Bhikkhus, the use of the 
juice of the sugar cane.’ 

7. And Keniya the ascetic, at the end of the 
night, had sweet food, both hard and soft, made 
ready at his hermitage: and he had the time 
announced to the Blessed One, saying, ‘It is time, 
O Gotama, and the meal is ready,’ 

And the Blessed One, having put on his under 
robes early in the morning, went, duly bowled and 
robed, to the place where the hermitage of Keniya 
the ascetic was. And when he had arrived there, 
he sat down on the seat spread out for him, and 
with him the company of the Bhikkhus. Then 








cannot be, as usual, seed; for there is no such thing as.a palmyra 
fruit with one seed. See Rh. D.’s note on p.94 of the ‘ Buddhist 
Birth Stories.’ 

1 In the text read saltka. 

2 This is the Grewia Asiatica of Linnaeus. See Bohtlingk- 
Roth under parfisaka. 

® Toddy and arrack are so prepared. The use of toddy was 
one of the famous Ten Points of the heretics at the Council of 
Vesili. See below, Xullavagga XII, 1,11. Buddhaghosa explains 
this as ‘drink made from any one of the seven kinds of corn;’ 
where the seven kinds referred to must be those mentioned in the 
Abhidhana-ppadtfpika, verses 450, 451. 

4 Daka=saka. Compare our note below on VI, 36, 8, and 
GAtaka, ed. Fausbdll, I, 308. — 

’ Madhuka-puppha-rasam; Madhuka is the Bassia Latifolia 


of Linnaeus, 
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Keniya the ascetic, with his own hand, offered to 
the company of the Bhikkhus with the Buddha at 
their head, and satisfied them with the sweet food, 
both hard and soft. And when the Blessed One 
had finished his meal and had washed his hands and 
his bowl, he (Keniya) took his seat on one side. 

8 And when he was so seated the Blessed One 
pronounced the benediction on Keniya the ascetic 
in these verses: 

‘Of the offerings? the fire sacrifice is the chief, of 
sacred verses the chief is the SAvitthi?; 

‘Among men the king is chief, and of waters 
the ocean, 

‘Of constellations the moon is chief, and of heat- 
givers the sun, 

‘But of them, the conquering ones, who long after 
good, the Samgha, verily, is chief.’ 

And when the Blessed One had, in these verses, 
pronounced the benediction® on Keniya the ascetic, 
he rose from his seat, and departed thence’. 








36. 


_ 1. Now when the Blessed One had stayed at 
Apaza as long as he thought fit, he went on, on 
his pilgrimage, to Kusinara, with a great company 


* Yanna. Compare above, I, 22, 4, and our note there (p. 138). 

® This is of course the well-known verse Rig-veda III, 62, ro. 
The argumentum ad hominem here is a fresh confirmation of the 
view already expressed above in our note on I, 15, 1, that by the 
Gatilas are to be understood the orthodox Brahman ascetics. 
' * Compare the Book of the Great Decease I, 31, and Gataka 
eELO: 

* §§ 7, 8 recur in the Sela Sutta (Sutta Nipata, III, 7, 21, 22), 
where they stand in a much more appropriate context. 
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of Bhikkhus, with two hundred and fifty Bhikkhus. 
And the Mallas of Kusinara heard, saying, ‘The 
Blessed One, they say, is coming to Kusinara with 
a great company of Bhikkhus, with two hundred 
and fifty Bhikkhus.’ And they established a com- 
pact to the effect that whosoever went not forth to 
welcome the Blessed One, should pay a fine of five 
hundred (pieces '). 

Now at that time there was a certain Malla, by 
name Roga, who was a friend of the venerable 
Ananda’s. And the Blessed One, continuing in due 
course his pilgrimage, arrived at Kusinara. 

2. Then the Mallas of Kusinara went forth to 
welcome the Blessed One. And Roga the Malla, 
having gone forth to welcome the Blessed One, 
went on to the place where the venerable Ananda 
was: and when he had come there, he saluted the 
venerable Ananda, and stood by on one side. And 
to him, so standing, the venerable Ananda spake 
thus : 

‘This is most excellent of thee, friend Roga, that 
thou hast come forth to welcome the Blessed One!’ 

eas’ net 1,0 Ananda, who am much moved 2 by 
the Buddha, or the Dhamma, or the Samgha. But 
by the clansmen a compact was made to the effect 
that whosoever went not forth to welcome the 
Blessed One should pay a fine of five hundred 
(pieces). So that it was through fear of being fined 





1 That is, the square kah4p4was of copper or bronze, figured in 
the Barhut bas-reliefs, and mentioned in the Dhammapada, See 
Rh. D.’s ‘Ancient Coins and Measures,’ p. 4, § 5. 

2 Bahukato; only found in this passage. Buddhaghosa says, 
N&ham bhante Ananda bahukato ti naham Buddhadi-gata- 
pasdda-bahumanena idhagato ti dasseti ti. Here Buddhadi 
means the Buddha, the Dhamma, and the Samgha. 
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by my clansmen that even I went forth to welcome 
the Blessed One.’ : 

Then the venerable Ananda was filled with sorrow, 
thinking, ‘How can Roga the Malla speak thus ?’ 

3. And the venerable Ananda went up to the 
place where the Blessed One ‘was: and when he 
had come there, he saluted the Blessed One, and 
took his seat on one side, and so sitting the 
venerable Ananda spake to the Blessed One thus: 

‘This Roga the Malla, Lord, is a very dis- 
tinguished and well-known person. Great would 
be the efficacy! of the adherence given by well- 
known persons like him to this doctrine and disci- 
pline. May the Blessed One be pleased so to act, 
that Roga the Malla shall become devoted to this 
doctrine and discipline.’ 

‘Now that, Ananda, is not a hard thing for the 
Tathagata—so to act that Roga the Malla should 
become devoted to this doctrine and discipline.’ 

4. Then the Blessed One suffused Roga the 
Malla with the feeling of his love?, and rising from 
his seat he entered into his dwelling-place. And 
Roga the Malla, overcome by the Blessed One by 
the sense of his love, just as a young calf follows 
the kine, so did he go on from dwelling-place to 
dwelling-place, and from apartment to apartment, 
asking the Bhikkhus: 

‘Where then, Sirs, is that Blessed One dwelling 
now, the Arahat Buddha? For we desire to visit that 
Blessed One, the Arahat Buddha.’ 





1 Mahiddhiyo, where, as so often elsewhere, Iddhi has no 
supernatural connotation. Compare the passages quoted above in 
our note on I, 15, 2. 


* Compare Rh, D., ‘Buddhist Birth Stories,’ p. 112. 
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‘This, friend, is his dwelling-place, the door of 
which is shut. Go up therefore quietly, and with- 
out crossing the threshold, enter into the verandah, 
and knock at the cross-bar. The Blessed One will 
open the door to thee.’ . 

5. So Roga the Malla did so, and the Blessed 
One opened the door. And Roga the Malla 
entered into the dwelling-place, and saluted the 
Blessed One and took his seat on one side. And 
to -Roga the Malla sitting there the Blessed One 
preached in due course: that is to say, he talked 
to him of giving; of moral conduct; of heaven; 
of the danger of vanity, of the corruption of lusts ; 
and of the advantages of renunciation. When the 
Blessed One saw that the mind of Roga the Malla 
was prepared, impressible, free from obstacles to 
understanding the truth, elated, and believing, then 
he preached that which is the principal doctrine of 
the Buddhas, namely, Suffering, the Cause of suf- 
fering, the Cessation of suffering, and the Path. And 
just as a clean cloth, free from black specks, properly 
takes the dye, thus did Roga the Malla, even while 
sitting there, obtain the pure and spotless eye of 
the truth (that is, the knowledge that), ‘ Whatsoever 
is subject to the condition of beginning, that is 
subject also to the condition of cessation.’ And 
Roga the Malla, having seen the truth, having 
mastered the truth, having understood the truth, 
having penetrated the truth, having overcome un- 
certainty, having dispelled all doubts, having gained 
full knowledge, dependent on no one else for 
knowledge of the doctrine of the Teacher, thus 
spake to the Blessed One: 

‘May the venerable one be pleased, Lord, to 
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receive from me alone, and not from others, the 
requisites of the Order: that is to say, robes, and 
food, and. dwelling-places, and medicine for the use 
of the sick.’ 

‘Whosoever, Roga, with the knowledge of a 
disciple, and with the insight of a disciple’, has 
perceived the Truth, even as thou hast, they also 
will think, “Oh! that the venerable ones would be 
pleased to receive from me alone, and not from 
others, the requisites of the order.” Therefore, Roga, 
they shall receive them from you, indeed, but also 
from others.’ 

6. Now at that time a certain succession had 
been fixed, in which the inhabitants of Kusinara 
should each in succession provide food for the 
Samgha. And it occurred to Roga the Malla, who 
had not received a place in the succession, thus: 
‘What if I were to inspect the Samgha’s storehouse, 
and provide whatever I found wanting in the store- 
house ?? And on inspecting the storehouse, he 
found there no potherbs, and no meal?. 

Then Roga the Malla went up to the place where 
the venerable Ananda was, and when he had come 
there, he spake to the venerable Ananda thus: 

‘It occurred to me (&c., as before, down to :) and 
no meal. If, Ananda, I were to provide potherbs 
and meal, would the Blessed One accept them at 
my hands ?’ 

7. The venerable Ananda told this thing to the 
Blessed One. 





' Sekhena, as opposed to asekhena. That is, with the know- 
ledge of one who is not himself an Arahat. See our note on Maha- 
vagga I, 7, 13. 

2 See the note at the end of § 8. 
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‘Very good, then, Ananda. Let him provide them.’ 

‘Very good, then, Roga. Provide them accordingly.’ 

Then Roga the Malla at the end of the night, 
after he had had a quantity of potherbs and meal 
made ready, offered them to the Blessed One, 
saying, ‘May the Blessed One accept at my hands 
the potherbs and the meal.’ 

‘Very good, then, Roga. Present them to the 
Bhikkhus.’ 

The Bhikkhus, fearing to offend, did not accept 
them. 

‘Accept them, O Bhikkhus, and make use of them.’ 

8. Then Roga the Malla, with his own hand, 
offered to the company of the Bhikkhus with the 
Buddha at their head, and satisfied them with the 
potherbs and the meal. And when the Blessed 
One had finished his meal, and had cleansed his 
hands and the bowl, he (Roga) took his seat on one 
side. And when he was so seated the Blessed One 
taught, and incited, and conversed, and gladdened 
Roga the Malla with religious discourse. And 
Roga the Malla, when he had been taught, &c., rose 
from his seat and departed thence. 

And the Blessed One, on that occasion, and in 
that connection, when he had delivered a religious 
discourse, addressed the Bhikkhus, and said: 

‘I allow you, O Bhikkhus, all kinds of potherbs’, 
and all kinds of meal *.’ 








1 Sabbaw ka /Akan (sic) ti sappi-Adthi pakkam va apakkam 
va yam kinki sakam (B.) 
2 Pistha-khAdaniyan ti pi#amayam khadaniyam (B.) 


140 MAHAVAGGA. ee) BE VP 





37. 


1. Now the Blessed One, when he had stayed at 
Kusinara as long as he thought fit, went on, on his 
pilgrimage to Atumé, with a great company of the 
Bhikkhus, with two hundred and fifty Bhikkhus. 
And at that time there was dwelling at Atuma a 
certain man, who had entered the Order in his 
old age, and who had previously been a barber’. 
He had two sons, handsome ?, skilled in discourse °, 
able, fully educated in all the arts which belonged 
to the barbers’ craft handed down to them by their 
teachers 4, 

2. Now this dotard® heard the news: ~‘ The 
Blessed One, they say, is coming to Atuma with 





1 This man is identified by the tradition with the Subhadda men- 
tioned in the accounts of the Great Decease, and of the First 
Council. See Rh. D.’s note on Maha-parinibbana Sutta VI, 40. 

? Buddhaghosa understands this word, which he reads differently, 
as meaning ‘sweet-voiced.” Manuka (sic) ti madhura-vafana. 
We follow the ordinary meaning of mafigu. 

* Here again Buddhaghosa gives a technical meaning to the 
word, unsupported by the derivation. He says, Pasibhaneyyaka 
ti sake sippe pa/ibhana-sampanna. This agrees with Childers’s ren- 
dering (sub voce) of Gataka I, 60; but compare Sigdlovada Sutta, 
ed. Grimblot, p. 309. 

* On the idiomatic phrase sakam Akariyakam, compare Maha- 
parinibbana Sutta IEL, 7, 8 (text ed. Childers, pp. 24 and following), 

° Literally, ‘this man who had gone forth (from the household 
state into the homeless life of the Order) in his old age.’ But it is 
impossible to repeat this long phrase throughout the narrative as 
is done in the Pali, where the meaning of the phrase is expressed 
by one compound. As the Pali word vuddha-pabbagito con- 
notes contempt, and even censure (men entering the Order in their 
old age being often represented as incapable of appreciating even 
the simplest principles of the ‘doctrine and discipline’), the use of the 
word ‘dotard’ in our translation seems to retain the spirit of the Pali 
epithet, while avoiding the inconvenient length of a literal version. 
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a great company of the Bhikkhus, with two hundred 
and fifty Bhikkhus.’ Then that dotard spake thus 
to his sons: ‘ They say the Blessed One is coming, 
my children!, to Atuma with a great company of 
Bhikkhus, with two hundred and fifty Bhikkhus. 
Go, therefore, my children, and taking your 
barbers’ lad? with you, collect in quart pots from 
house to house, salt, and oil, and rice, and meal. 
And we will prepare congey for the Blessed One 
when he has arrived.’ 

3. Very good, Father, said they, and (did SO). 
And when people saw those young men, of pleasing 
appearance, and skilful in discourse, so acting, then 
even those who were not willing to be led into join- 
ing in the act wefe led to join init; and being so led, 
they gave abundantly. So the young men collected 
a great quantity of salt, and oil, and rice, and meal. 

4. And the Blessed One in due course arrived 
in his journey at Atuma; and there at Atuma the 
Blessed One stayed at the Threshing-floor. And 
that dotard, when the night was far spent, had much 
congey made ready, and offered it to the Blessed 
One, saying, ‘May the Blessed One accept the 
congey at my hands.’ 

Now the Tathagatas sometimes ask about what 
they know; sometimes they do not ask about what 
they know. They understand the right time when 
to ask, and they understand the right time when 
not to ask. The Tathdgatas put questions full of 





1 Tata, not tata. It will be seen that Childers is wrong in sup- 
posing that the plural form is always used when more than one 
person is addressed. 

2 Khura-bhazdam; not ‘shaving materials ;’ compare hatthi- 
bhazdo and assa-bhamdo at Mahavagga I, 61, and below, § 5. 
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sense, not void of sense: to what is void of sense, 
the bridge is pulled down for the Tathagatas. For 
two purposes the blessed Buddhas put questions to 
the Bhikkhus—when they intend to preach the Truth, 
and when they intend to institute a rule of conduct to 
their disciples !. And the Blessed One spake thus to. 
that dotard, ‘Whence, O Bhikkhu, is this congey ?’ 

Then that dotard informed the Blessed One of 
the whole matter. 

5. The Blessed Buddha rebuked him, saying, 
‘This is improper, O foolish one, not according 
to rule, unsuitable, unworthy of a Samaza, un- 
becoming, and ought not to be done. How can 
you, O foolish one, having gone forth (from the 
world into the Order), instigate others to do what 
is unlawful. This will not conduce, O foolish one, 
to the conversion of the unconverted.’ 

And when he had rebuked him, and had delivered 
a religious discourse, he addressed the Bhikkhus, 
and said: ‘One who has gone forth ought not, O 
Bhikkhus, to instigate others to an unlawful act” 
Whosoever does so, is guilty of a dukka¢za. And 
one, O Bhikkhus, who has formerly been a barber 
is not to keep a barber’s boy. Whosoever does so, 
is guilty of a dukka/a.’ 





38. 


J. And when the Blessed One had tarried at 
Atuma as long as he thought fit, he went on his 





1 See Mahavagge I, 31, 5. 
* Unlawful, because one Bhikkhu may not beg for others, and it 
is unlawful for those others to accept things thus procured. 
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journey towards SAvatthi. And in due course, 
journeying straight on, he arrived at SAvatthi, and 
there, at Savatthi, the Blessed One stayed in the 
Arama of Anatha-pizdika. 

Now at that time there was in SAvatthi great 
abundance of solid food in the shape of fruits. And 
the question arose among the Bhikkhus, ‘ Has, now, 
the Blessed One permitted the use of fruits as solid 
food, or has he not ?’ 

They told this thing to the Blessed One. 

‘IT allow you, O Bhikkhus, all solid food in the 
shape of fruits.’ 








39. 


1. Now at that time, seedlings belonging to the 
Samgha grew upon private ground, and seedlings 
belonging to private persons grew upon ‘ground 
which was the property of the Samgha. 

They told this thing to the Blessed One. _ 

‘Of seedlings belonging to the Samgha, grown 
upon private ground, half the produce, O Bhikkhus, 
you may have, when you have given a part to the 
private owner. Of seedlings belonging to a private 
person, grown upon ground the property of the 
Samgha, you may have the use, when you have 
given a part to the private owner!.’ 








40. 


1. Now at that time there used to arise among 
the Bhikkhus a fear lest they should offend in 
1 Buddhaghosa explains the ‘ part’ (bh4gaz) as the twelfth part, 


which, he says, is in accordance with the ancient custom of India. 
Used absolutely, as in this passage, bhaga usually means ‘half.’ 
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some particular or other, they thinking, ‘Has this 
been permitted by the Blessed One, or has it not ?’ 

They told this thing to the Blessed One. 

‘Whatsoever, O Bhikkhus, has not been disallowed 
by me in the words, ‘This beseems you not,” then, 
if that thing is in accord with what is unlawful, and 
is contrary to what is lawful, that is not lawful. 
Whatsoever has not been disallowed by me with 
the words, “ This beseems you not,” then, if that 
thing is in accord with what is lawful, and is contrary 
to what is unlawful, that is lawful. 

‘And whatsoever, O Bhikkhus, has not been 
allowed by me with the words, “ This beseems you,” 
then, if that thing is in accord with what is lawful, 
and is contrary to what is unlawful, that is not 
lawful. Whatsoever has not been allowed by me 
with the words, “ This beseems you, then; if that 
thing is in accord with what is lawful, and is contrary 
to what is unlawful, that is lawful 1,’ 

2. Then the Bhikkhus thought: ‘Is food that 
may be eaten till the first watch of the night? law- 
ful, or not, when mixed with food that ought to be 
eaten before noon on the same day? Is food that 
may be eaten at any time within seven days? lawful, 
or not, when mixed with food that ought to be 
eaten before noon on the same day? Is food that 
may be eaten at any time during life+ lawful, or 
not, when mixed with food that ought to be eaten 





* The formal expressions referred to in these two paragraphs 
are precisely the expressions to which, in the Book of the Great 
Decease VI, 40, and in the & ullavagga XI, 1, 1, Subhadda is stated 
to have taken such serious objection. 

* This refers to certain medicines ; see Mahavagga VI, 1x, 5. 

* This also refers to certain medicines ; see the 23rd Nissaggiya. 
* What this refers to is unknown to us, 
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before noon on the same day? Is food that may 
be eaten at any time within seven days lawful, or 
not, when mixed with food that may be eaten at 
any time during life? Is food that may be eaten 
at any time during life lawful, or not, when mixed 
with food that may be eaten at any time within 
seven days?’ 

They told this thing to the Blessed One. 

3. ‘Food that may be eaten up to the first watch 
of the night, or food that may be eaten at any time 
within seven days, or food that may be eaten at any 
time during life, is lawful, O Bhikkhus, when mixed 
with food that ought to be eaten before noon on 
the same day, up till noon-time, and it is not lawful 
after noon-time. Food that may be eaten at any 
time within seven days, or food that may be eaten 
at any time during life, is lawful, O Bhikkhus,—when 
it has been mixed with food that may be eaten up 
to the first watch of the night,—up till the first watch 
of the night, and is not lawful after the first watch of 
the night. Food that may be eaten at any time during 
life, is lawful, O Bhikkhus,—when it has been mixed 
with food that may be eaten at any time within 
seven days,—at any time within seven days, and is 
not lawful beyond seven days.’ 


Here ends the sixth Khandhaka on Medicaments. 


1 Buddhaghosa says that this holds good if the two are so mixed 
that the taste (rasu) has become one (sambhinna). If the two 
are not so mixed, then they may be divided, and the part allow- 
able during the longer period may be enjoyed up to the end of 
that period. See I, 20,9; V, 2,1; VI,16,3; VIII, 1, 24, and the 
notes there. 


[17] 1 
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SEVENTH KHANDHAKA. 


(THE KATHINA CEREMONIES.) 


ie 


1. Now at that time the Blessed One was staying 
at SAvatthi, in the Getavana, Anathapizdika’s Grove. 
And at that time about thirty Pa¢Zeyyaka Bhikkhus’, 








1 Buddhaghosa says, ‘ Pa¢heyya (the Berlin MS. reads Paveyya) 
is the name ofa kingdom situated to the west of the Kosala country. 
This passage refers to Bhikkhus who dwelt there. The Bhatta- 
vag giya Theras (so the Berlin MS.; query Satta-vaggiya), who 
were brothers of the Kosala king, sons of the same father, are here 
alluded to.’ 

But with which of the many kingdoms ‘to the west of the Kosala 
country’ are we to identify Paszeyya? The word does not occur 
in the stock list, found in different parts of the Pali Pisakas, of the 
sixteen Maha-ganapad4; that is to say, Anga, Magadha, Kasi, 
Kosala, Vaggi, Malla, Ketiya, Vamsa, Kuru, Panrkala, Makkha, 
Sfirasena, Assaka, Avanti, Gandhara, Kamboga. The account of 
the Council at Vesali gives us a hint as to the right answer to the 
above question ; for the Thera Sambhita, who took part in that 
Council, is called a Patheyyaka in Xullavagga XII, 2, 7, and is 
also said at ullavagga XII, 1, 8 to have lived Ahogange 
Pabbate. The position of this hill is further described in the 
Mahavamsa as being on the upper Ganges—uddhagangaya.... 
Ahogangamhi pabbate (p. 39, ed. Turnour). Then again in Xulla- 
vagga XII,1,7 the Thera Yasa, when wishing to put himself in 
communication with the Bhikkhus in Pa¢heyya and in other places, 
goes to Kosambi as the most convenient meeting-place for Bhik- 
khus coming from the East. The other places mentioned in that 
passage in juxta-position with Pa/zeyya would seem to show that 
Pasheyya, with Pasina, Avanti, and DakkhiwApatha, is one of the prin- 
cipal divisions into which India, as then known, was divided; and 
that it includes most, if not all, of the great westerly kingdoms of 
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who were all dwellers in the forest, all living on 
alms, all dressed in rags from the dust heap, all 
having only three robes each, when they were on 
the way to SAvatthi to visit the Blessed One, at 
the time when the period for entering upon Vassa 
_ was at hand, were unable to reach SAvatthi in time 
to spend the Vassa there, and stayed at SAketa on 
the way for the Vassa. And they spent the period 
of Vassa in discomfort, thinking, ‘Our Blessed One 
is staying near us, six leagues from here, and we 
are not able to visit the Blessed One.’ 

And when, after three months, those Bhikkhus 
had completed their Vassa residence, and had held 
their Pavarawa, they went on to the place where 
the Blessed One was, at SAvatthi, in the Getavana, 
Anathapizdika’s Grove, while the rain was falling, 
and the waters were gathering!, and the swamps 
were forming, and their robes were all drenched, 
and they were weary. And when they had arrived, 
they saluted the Blessed One, and took their seats 
on one side. 

2. Now it is the custom of the blessed Buddhas 
to greet kindly Bhikkhus who have just arrived. 
And the Blessed One said to those Bhikkhus?: 

‘Do things go well with you, O Bhikkhus? Do 


Kuru, Pawkala, &c., which are the last eight of the sixteen king- 
doms in the stock list above referred to. Probably the literal 
meaning of Pasheyya is ‘ western’ (Sans. pratyavz). In the Sutta- 
vibhanga (Pakittiya 34) merchants are mentioned who are travelling 
from Ragagaha to the Pa/siydloka, which must mean ‘the western 
country,’ just as Pasiyarama (Dipav. 17, 11) means ‘the western 
Arama.’ 

1 Udaka-samgahe ’ti udakena samgahite gha/ite samsaéihe thale 
ka ninne #a ekodakibhfite ’ti attho (B.). 

2 Compare IV, 1, 8, and foll. 

14 
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you get enough to support yourselves with? Have 
you kept Vassa well, in unity, and in concord, and 
without quarrel, and have you not suffered from 
want of food ?’ 

‘Things go well-with us, Lord; we get enough to 
support ourselves with, Lord; we have kept Vassa, 
Lord, in unity, and in concord, and without quarrel, 
and have not suffered from-want of food. When 
we were on our way, Lord, about thirty PasLeyyaka 
Bhikkhus, to SAvatthi to visit the Blessed One, we 
were unable to reach SAvatthi in time (&c., as in 
§ 1, down to:). And when, after three months, Lord, 
we had completed our Vassa residence, and had held 
our Pavaraza, we have made our way, while the 
rain was falling, and the waters were gathering, and 
the swamps were forming; and our robes were all 
drenched; and we have become weary.’ 

3. Then the Blessed One in that connection, 
having delivered a religious discourse, addressed the 


Bhikkhus, and said?: 








As has been remarked in a previous note (to the first Nissaggiya 
Pakittiya Rule) some of the details of these Kashina ordinances are 
at present difficult to understand. But the general meaning of 
them is already clear. Immediately after the Pavaraza, the cere- 
mony by which the Vassa residence is closed, there follows a 
distribution of the robes belonging to the local Samgha, (that is, 
the portion of the Order dwelling within one boundary,) to the 
particular Bhikkhus composing the Samgha. This distribution 
commences with the ka/Ain-atthara, atthara, ‘spreading out,’ 
not being used here literally for spreading out on the ground or 
otherwise, but in a secondary, juristic sense. And the act per- 
formed receives the technical name atth4ra by a process of putting 
a part for the whole, the spreading out in the sun (see our neta 
p. 18) for the whole ceremony. . We translate the term Pees 


to the context, sometimes by ‘ spreading out, sometimes by ‘ cere- 
mony, sometimes by ‘ dedication,’ 
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‘I prescribe, O Bhikkhus, that the Kazhina 
ceremony shall be performed by Bhikkhus when 





The Ka/Aina, literally ‘hard,’ is the stock of cotton cloth provided 
by the faithful to be made up into robes for the use of the Samgha 
during the ensuing year. The whole of this cotton cloth must be 
dyed, sewn together, and made into robes, and then formally 
declared to be (not only common property, Samghika, but) avail- 
able for immediate distribution—all on one and the same day. 
The object of this was that the Samgha, or at least a quorum of 
the Samgha, being able to be present throughout, there would be 
less chance of any mistake by which what was intended equally for 
all might come to be unequally divided among a few. All the 
Brethren who have kept their Vassa within the limits of the district 
within which the particular Samgha lives (and therefore technically 
called an Av4sa, ‘residence’), and who have taken part in the 
Pavaraza, are entitled to share in the distribution. 

(Buddhaghosa says, ‘Ettha kathinattharam ke labhanti ke na 
labhanti. Gawavasena tava pakkhima-ko/iya panka gana (for at 
least five must be present to make a Pavarana legal, Mahdvagga 
IX, 4,1)... . vué//havassavasena purimikdya vassam upagantva 
pazhama-pavaranaya pavarita labhanti.’) 

There can of course be no ka/Ain-atthara if there is no 
kafhkina; and, under certain restrictions laid down in the Nissag- 
giya Pakittiya Rules, laymen were allowed to give robes for the 
special use of a particular Bhikkhu. If, however, a layman was 
desirous of giving the much more meritorious gift of a Kazhina to 
the whole community, then he is to present the cloth in the early 
morning to a properly constituted meeting of the Samgha, and the 
Kashkina ceremony has to be gone through. All the Brethren 
living within the boundary have to be present, and to take part in 
the work of making the cotton cloth up into robes ; and if there is 
any danger of the work not being concluded before the day is 
over, even the most senior Bhikkhus, or the most revered for 
their learning or insight, must lend a hand. Then follows the 
distribution so far only as is set forth in the next section (§ 4) and 
in the note to it. 

Now it would often happen that, at the end of the rainy season 
of Vassa, the last year’s robes of some of the Bhikkhus would be 
worn out. And yet no laymen would come forward to give a 
Ka/fina until some time after the Vassa residence had closed. But 
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they have completed their Vassa. And five things 
are allowable to you, O Bhikkhus, after the Kaz/ina 
ceremony. has been held—going for alms to the 
houses of people who have not invited you’, going 





if any one did offer a Ka/hina, and the ceremony was duly per- 
formed, then each Bhikkhu had a right to supply his actual needs 
from the robes made out of the Ka/fina. He need not do so at 
once. His want might not be pressing, or might not even arise 
till afterwards. During such an interval the five privileges (Ani- 
sams4) mentioned in this section (§ 3) are accorded to the Bhikkhus, 
though they would be against the rules in force during the rest of 
the year. 

But if the Bhikkhu kept on postponing his choice would the 
privileges accorded by this section hold good even during the 
whole year? Could the Bhikkhu, by his mere abstention, thus 
bring about a practical abrogation of the general rules? Not so, 
for the five privileges are in their turn suspended by any one of the 
eight things mentioned below in § 7. 

We may add that at the present time in Burma and Ceylon, the 
robes for the Bhikkhus are usually provided in accordance with 
the rules regulating gifts to particular Bhikkhus. But the gift of 
a Ka/hina is still by no means uncommon. See Spence Hardy’s 
‘Eastern Monachism,’ pp. 121 and foll. There is probably, however, 
very seldom any necessity for the Bhikkhus to avail themselves of 
any of the five privileges, except the last. 

1 This privilege is one of the exceptions allowed, in the Pati- 
mokkha, to the 46th Pafittiya. Bhikkhus were allowed, as a general 
rule, to pass through a village, with their alms-bowls in their hands, 
in order to give any disciple who wished to do so the opportunity 
of giving them food. (To describe this procedure by our word 
‘begging,’ as is so often done, is, to say the least, misleading.) 
The 46th Pasittiya lays down, in certain circumstances, a restric- 
tion on this general rule. The present section removes that 
restriction during the period of Kassin-atthara ; in order, according 
to Buddhaghosa (see the note on Pas. 46), to prevent the stock of 
robes falling short. That is, apparently, with the hope that a freer 
intercourse than usual between Bhikkhus and laity might lead to 
a gift of a Ka/kina when it was urgently required. 

Here Buddhaghosa says simply, ‘ Anamanta-£aro ’ti yava ka/hi- 
nam na uddhariyati tava andmantetva.” Amanteti must be equal to 
apuskhati. Compare Bohtlingk-Roth under A4mantrama. 
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for alms without wearing the usual set of three 
robes+, going for alms in a body of four or more 2, 
possessing as many robes as are wanted 3, and what- 
ever number of robes shall have come to hand, that 
shall belong to them (that is, to the Bhikkhus 
entitled, by residence and otherwise, to share in the 
distribution *). 

‘And thus, O Bhikkhus, is the Ka¢Zina to be 
dedicated. 

4. ‘Let a learned, competent Bhikkhu proclaim 





* This privilege is granted as a relaxation of the 2nd Nissaggiya. 
Buddhaghosa says, ‘ Asamadana-A4ro ’ti ti-Aivaram asamadaya fara- 
nam kivara-vippavaso kappissatiti attho.’ Compare Mahavagga VIII, 
23, 3. It will be seen that the wording of the Patimokkha Rule is 
not inconsistent with the rule laid down here. 

® This is a relaxation of the 32nd Pasittiya, and is mentioned in 
that rule. 

° This would seem to be a relaxation of the 1st PA&sittiya. 
Though it is not referred to there in terms, it is implied in the 
clause by which the operation of the rule is postponed till after the 
Ka¢hina has been ‘taken up,’ i.e. till each Bhikkhu has actually 
received his share, or otherwise lost his claim to it. ‘Till that has 
taken place, a Bhikkhu may use (temporarily, and without actually 
appropriating them) as many robes as he likes. B. says, ‘ Yavadat- 
tha-Aivaran ti yavata Aivarena attho tavatakam anadhisshitam avi- 
kappitam (compare Sutta-vibhanga Niss. I, 3, 1) kappissattiti attho.’ 

4 That is, according to Buddhaghosa, either those belonging to 
a Bhikkhu who has died, or those belonging to the Samgha in any 
way. This shows that at the division not only the robes made out 
of the gift of a Kashina were to be included, but whatever robes 
had not been given as intended specially for some one Bhikkhu. 
As to the actual practice now in Ceylon, compare Spence Hardy, 
loc. cit. Buddhaghosa says here: ‘Yo ka tattha sivar-uppado 
tattha kashinatthata-simaya mataka-Aivaram va hotu samgham 
uddissa dinnam va samghikena tatr’ uppadena 4bhatam va yena 
kenafi 4karena yam samghikam hivaram uppaggati tam tesam bha- 
vissatiti attho.” The use of the pronoun nesam at the end of the 
rule is awkward, following after vo; but the meaning as trans- 
lated is not open to doubt. 
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the following #atti before the Samgha: “This 
Kathina-cloth has become the property of the Samgha. 
If the Samgha is ready, let the Samgha hand over 
the Kazhina-cloth to such and such a Bhikkhu to 
spread out the Ka¢sina. This is the #atti. Let 
the Samgha, reverend Sirs, hear me. This Kazhina- 
cloth has become the property of the Samgha. The 
Samgha hands it over to such and such a Bhikkhu 
to spread out the Ka¢/ina. Ifthe Samgha approves 
of the handing over of the Ka/Zina to such and 
such a Bhikkhu for spreading it out, let it remain 
silent. The Samgha approves thereof. Therefore 
does it remain silent. Thus I understand 1.” 

s. ‘Now thus, O Bhikkhus, has the Kad¢s#ina 
ceremony been duly held; and thus has it not 
been duly held? 





1 This formula is one of those included in the collection entitled 
Kammavakam. It appears from Minayeff (Pratimoksha, pp. 75, 
76) that the Bhikkhu so appointed superintends the processes 
of dyeing, sewing, &c. When the new robes are ready for wear, 
he lays aside one of his old robes which has been worn out 
(pakkuddharitva), and chooses for himself one of the new ones 
(navam adhi/¢hahitva), saying as he does so, ‘imaya samghasiya 
(or, as the case may be, uttardsangena, antaravasakena) ka/kinam 
attharadmi.’ This speech shows the technical application of the 
verb attharati in this connection. He then points out the remaining 
robes to the Bhikkhus there present, specifying which he thinks fit 
for the elder, and which for the younger members of the Order 
(Theras and Navakas); but not assigning further any particular 
robes to particular Bhikkhus. Finally he calls upon the Samgha 
for their formal approval of his procedure (compare the closing 
words of §§ 5, 6). But when they have given it, the distribution is 
not at an end. The time has only come when each of the Bhik- 
khus can transmute his claim to an undivided share into the actual 
possession of a divided share. Until he does so, the KasAina 
privileges set out in § 3 are allowed to him. 

* The formal permission to each Bhikkhu to take his share is 
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‘When, O Bhikkhus, has it not been duly held ?’ 

‘The Kadina ceremony has not been duly held 
when the stuff has only been marked (for the pur- 
poses of measurement)!: when it has only been 
washed: when it has only been calculated (to see 
how many robes it will make) : when it has only been 
cut out: when it has only been pieced together ?: 
when it has only been sewn in lengths*: when 
it has only been marked*: when it has only been 
made strong (in the seams)®: when it has only 





not completed by any one of the following acts having been per- 
formed. The technical terms of the tailor’s craft are, as will be 
seen, by no means easy to follow. 

* Ullikhita-mattena ’ti dighato #a puthulato ka pamaza- 
gahavza-mattena. Pamazam hi gazhanto tassa tassa padesassa 
sazigananattham nakhadithi va parikkhedam dassento ullikhati, nala- 
Zadisu va ghamsati. Tasma tam pamama-gahavzam ullikhita-mattan 
ti vukfati (B.). 

'? Bandhana-mattena ti mogha-suttak-aropana-mattena (B.). 
Mogha-suttakani, ‘ false threads,’ are threads put in the cloth to 
show where it is to be cut or sewn. See Buddhaghosa on Xulla- 
vagea V, 11, 3 (p. 317 of H. O.’s edition). Our clause therefore 
means temporarily pieced together as the commencement of the 
tailoring work. 

§ Ova/fiya (sic) -karaza-mattena’ti mogha-suttakanusarena 
digha-sibbita-mattena (B.). Sewn in lengths along the lines of 
the false threads mentioned in the last note. The word occurs 
also in Mahavagga VIII, 14, 2; and in Kullavagga V, 1, 2 we are 
told that the Kabbaggiya Bhikkhus ovaé/ikam dharenti. Buddha- 
ghosa says there vigghita-karavam ovadika. 

* By joining on a little piece of cloth, Kazdusa-karama- 
mattena ’ti muddiya-pa//a-bandhana-mattena, says Buddhaghosa. 

5 Da/hi-karana-mattena ’ti dve Aimilikayo (MS. Ailimikayo) 
ekato katv4 sibbita-mattena: athava paéfama-Aimilika gha//etva 
thapita hoti, ka¢hina-sa/akam tassa kukkAi-kimilikam katva sappita- 
(read sibbita-) mattena ’ti pi attho. Maha-passkariyam pakati- 
kivarassa upassaya-danenéa ’ti vuttam. Kurundiyam pakatipa//a- 
Rivaram dupaé/am katum kukéhi-kimilikam alliyApana-mattena ‘ti 
vuttam (B.). On Aimilika compare Minayeff’s ‘Pratimoksha,’ p. 87. 
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been strengthened by a braid? or by a binding? 
along the back, or by being doubled in parts®: 
when it has only been put into the dye*: when 
the decision (by the presiding Bhikkhu, as to which 
robes he will take for himself) has been made (but 
not been carried out*): when there has been talk 
(about the merit acquired by presenting the Samgha 
with cloth, and the donor has been induced thereby to 
show his liberality *): when the gift is only a temporary 
one’: when the ceremony has been postponed *: 





2 Anuvata-karava-mattena ’ti pi//hi-anuvata-aropana-mat- 
tena (B.). Compare VIII, 21, 1. 

2 Paribhazda-karamza-mattena ’ti ku&hi-anuvata-dropana- 
mattena (B.). Compare VIII, 21, 1. 

8 Ovatiheyya (sic) -karavza-mattena ‘ti agantuka-pa//’- 
Aropana-mattena: kashina-Aivarato va pasfam gahetva anmasmim 
akashina-Aivare pa//’-4ropana-mattena (B.). 

* Kambala-maddana-mattena ’ti ekavaram yeva ragane 
pakkhittena danta-vamzzena pandu-paldsa-vamvena va: sake pana 
sakim va dvikkhattum va rattasm (MS. raéthum) pi saruppam hoti 
vaéfati (B.). 

° Or perhaps, according to some commentators, when it has 
been decided to accept the gift as a Ka/hina, that is, when it has 
been decided that the cloth is of a suitable kind to make robes out 
of. Buddhaghosa says: Nimitta-katena ‘ti iminad dussena 
kathinam attharissAmiti evam nimittakatena. Ettakam eva Parivare 
vuttam. A/sthakathdsu pana ayam sa/ako sundaro, sakka imina 
kathinam attharitun ti evam nimittakatam katva laddhena ’ti attho. 
Compare below, § 6, for this and the two following words, the 
meaning of which is very doubtful. 

° Buddhaghosa: Parikatha-katena ’ti katAinam nama datum 
val/ati, ka‘hina-dayako bahu-purwiam pasavatiti evam parikathaya 
uppaditena. Kashinam nama ati-ukkas‘ham vaffati: mataram pi . 
ha vivimapetum vasfati: Akasato otinma-sadisam eva vaffati. 

* Buddhaghosa simply says: kukku-katena ’ti tavakalikena. 
The last word means ‘ only for a time, temporary, on loan;’ see 
Gataka I, 121, 393, and Kullavagga X, 16,1}; but the explanation 
is not clear. According to the Abhidhana-ppadtpika kukku is 
a measure of length. 

* Sannidhi-katena’ti ettha duvidho sannidhi; karava-sannidhi 
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when the ceremony has had to be abandoned (because 
it has lasted through the night) !: when the ceremony 
has fallen through (from other causes)?: when (in 
the formal choice by the presiding Bhikkhu) the 
upper robes have been left out, or the under robes, 
or the waist-cloths: when any one of the five parts 
of the robe have been omitted in the cutting out?: 
when the ceremony has been presided over by more 
than one Bhikkhu*. And even when the Ka¢hina 
ceremony has (otherwise) been normally performed, 
if (the Samgha) ratifying the distribution, be other 
than the (whole Samgha) dwelling within the boun- 
dary, then also the Ka¢sina ceremony has not been 
duly held ®. 

‘In these cases, O Bhikkhus, the KazZina cere- 
mony has not been duly held. 

6. ‘And when, O Bhikkhus, has the Ka¢/ina 
ceremony been duly held ?’ 

‘When the robes have been made out of new 





ka nikaya-sannidhi fa. Tattha tadah’ eva akatva shapetva karanam 
karana-sannidhi; samgho agga ka/hina-dussam labhitva puna-divase 
deti ayam nikaya-sannidhi (B.). 

1 Nissaggiyena ’ti ratti-nissaggiyena. Parivare pi, vuttam 
nissaggiyam nama kayiramane arunam udriyatiti (B.). 

2 Akappa-katena ’ti anddinna-kappa-bindhuna (B.), which we 
do not understand. Perhaps we should read binduna. 

* Afmatra pavkakena va atireka-pavkakena va ’ti pavika 
va atirekani va khamdani katva maha-mamdala-addha-mandalani das- 
setva katen’ eva va//ati. Evam hi samandali-katam hoti. Tam 
thapetva anmiena akkhinnakena va dvi-tti-Zatu-khadena, va na vadfati 
(B.). On these five parts of the robe compare below, Mahavagga 
VIII, r2, 2. 

* Affiatra puggalassa atthara ‘ti puggalassa attharam 
thapetva na affena samghassa va gamassa va attharena atthatam 
hoti (B.). The official ‘distributor’ (atthdraka) must be a single 
person, not a gama, or the Samgha. 

5 See the note on § 4, and below, VIII, 23. 
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cotton-cloth, or as good as new, or out of cloth, ar 
out of (rags) taken from the dust-heap*, or out of 
odd bits picked up in the bazaar *: when the decision 
(by the presiding Bhikkhu as to which robes he will 
take for himself) has not (merely) been made (but 
carried out): when there has been no talk about (the 
merit acquired by offering a Ka¢ina): when the 
gift is not merely a temporary one: when the cere- 
mony has not been postponed: when it has not 
been necessary to abandon the ceremony: when 
the ceremony has not fallen through: when (in 
the choice made by the presiding Bhikkhu) the upper 
robes have not been left out, nor the under robes, 
nor the waist-cloths: when not one of the five parts 
of the robe have been omitted in the cutting out: 
when (the ceremony has been presided over) by one 
Bhikkhu. And also when, after the Ka¢Zina cere- 
mony has been (otherwise) normally performed, the 
ratification has been given by the (whole Samgha) 
dwelling within the boundary. 

‘In these cases, O Bhikkhus, the Ka//ina cere- 
mony has been duly held.’ 








Pa 
1. 7. ‘Now when, O Bhikkhus, is the Ka¢/ina (that 


is to say, the privileges allowed after the Kadina 
ceremony) suspended ? 








? Pilosikaya ’ti hata-vatthaka-s@/akena (B.). 
2 Pamsukulené ’ti te-visatiya khettesu uppanna-pamsukulena. 
5 Papanikena ’ti Apana-dvare patita-pilofikam gahetva kashin- 
atthaya deti, tendpi va/fatiti attho (B.). Compare VIII, 14, 2. 
* The new chapter should have begun here, and not with the 
next section as printed in the text. 
* 
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‘There are, O Bhikkhus, these eight grounds? for 
the suspension of the Ka¢kina (privileges) ?—the 
ground depending on (the Bhikkhus) having gone 
away, on (his robe being ready) finished, on his 
resolve (not to have it finished), on (his robe) having 
been destroyed, on his having heard (of the general 
suspension of the privileges of the whole Samgha), 
on the lapse of expectation (that a special gift of 
a robe would be made to him), on his having gone 
beyond the boundary (of the Samgha to whom the 
Kadina was given), on the common suspension (of 


the Ka//jna privileges of the whole Samgha). 





* Matika ’ti mataro ganettiyo ’ti attho(B.). So also in VIII, r4. 

* The discussion of these eight grounds of the suspension of 
the five Ka/fina privileges is closely connected with the description 
in the 13th chapter of the two so-called Palibodhas. Palibodha 
seems to mean the continued existence of a claim on the Bhikkhu’s 
side to a share in the distribution of the Ka/Aina. Two conditions 
are necessary to the validity of this claim; the first touching the 
Bhikkhu’s domicile (Av4sa), the second the state of his wardrobe 
(Aivara). He must remain within the boundary (sima) of the 
Samgha to whom the Ka//ina has been given; or if he has left it, 
then he must have the intention of returning, the animus rever- 
tendi. And secondly, he must be in actual want of robes. If 
either of these conditions fail, then the Bhikkhu is apalibodha in 
respect of the 4vasa or the Aivara respectively. If he is apalibodha 
in both respects, then there follows the suspension of the Ka/sfina 
privileges, the ka¢hin-uddhara, or ka¢Ain-ubbhara, so far as 
he is concerned. 

So the eight grounds of the suspension of the privileges referred 
to in our present section (chap. 1. 7) either refer to the Bhikkhu’s 
domicile or to the state of his robes, or to ways in which his case falls 
within the general suspension of privileges of the whole Samgha. 
Each of the eight cases is explained in detail in the following sections, 
except the sixth ground, which is specially treated of afterwards in 
chapters 8 andg. See the note on the title at the end of this 
chapter, and compare further our note on the first Nissaggiya 
Pasittiya. 
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2,1. ‘A Bhikkhu, after the Ka¢Zina ceremony 
has been held?, takes a robe ready for wear, and 
goes away, thinking, “I will come back.” 

‘That Bhikkhu’s KadZina privileges are suspended 
on the ground of his having gone away. 

‘A Bhikkhu, after the Ka¢sina ceremony has been 
held, takes a robe and goes away. And when he 
had got beyond.the boundary he thinks, “I will 
have the robe made up here, and will never go 
back.” And he gets the robe made up. 

‘That Bhikkhu’s Ka¢Zina privileges are suspended 
on the ground of his having a robe ready for wear. 

‘A Bhikkhu, after the Ka¢Zina ceremony has been 
held, takes a robe and goes away. And when he 
has got beyond the boundary he thinks, “I will 
neither have the robe made up, nor will I go back.” 

‘That Bhikkhu’s Ka/Zina privileges are suspended 
on the ground of his having so decided. 

‘A Bhikkhu, after the Kaz¢Zina ceremony has been 
held, takes a robe and goes away. And when he 
has got beyond the boundary he thinks, “I will have 
the robe made up here, and will never go back.” 
And he has the robe made up. And as the robe 
is being made up for him, it is spoilt. 

‘That Bhikkhu’s Ka¢hina privileges are suspended 
on the ground of the robe being so spoilt. 

2. ‘A Bhikkhu, after the Katina ceremony has 
been held, takes a robe and goes away, thinking, “I 
will come back.” When he has got beyond the 
boundary he has that robe made up. When his robe 
has thus been made up he bears the news, “The 
Kadina, they say, has been suspended in that 
district 1.” 


* Literally, ‘whose Ka/ina has been spread out,’ 
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‘That Bhikkhu’s Ka/Zina privileges are suspended 
on the ground of his having heard that news. 

‘A Bhikkhu, after the Ka¢Zina ceremony has been 
held, takes a robe and goes away, thinking, “I will 
come back.” And when he has got beyond the 
boundary he has that robe made up. And then, 
after it has been made up, he postpones his return 
until the (general) suspension of privileges has taken 
place. 

‘That Bhikkhu’s Ka¢Zina privileges are suspended 
on the ground of his being beyond the boundary. 

‘A Bhikkhu, after the Kazdina ceremony has been 
held, takes a robe and goes away, thinking, “I will 
come back.” And when he has got beyond the 
boundary he has that robe made up. And then, 
when it has been made up, he postpones his return 
until the very moment when the (general) suspension 
of privileges takes place’. © 

‘That Bhikkhu’s Ka¢fina privileges are suspended 
on the ground of the common suspension (of the 
privileges of the whole Samgha).’ 


End of the section entitled Adaya-sattaka”. 








3. 
‘A Bhikkhu, after the Ka¢Zina ceremony has been 





1 Tn the table of contents (p. 266) sambhumati is replaced by 
sambhoti. Abhisambhuzeyyam occurs in Burnouf’s ‘ Lotus,’ &c., 
p- 313- 

2 That is, ‘the seven cases in which he takes a robe away.’ The 
eighth case is explained below in chapters 8, 9. 


160 MAHAVAGGA. VII, 4. 


Ae ee ee Ee 


held, takes with him a robe ready for wear, and goes 
away, &c.?’ 





End of the section entitled SamAdaya-sattaka’. 








4. 


‘A Bhikkhu, after the Ka¢/ina ceremony has been 
held, takes a robe not ready, and goes away. And 
when he has got beyond the boundary he thinks, 
“] will have the robe made up here, and will never 
go back ;” and he gets the robe made up, &c.* 





End of the section entitled Adaya-Zhakka*. 








5. 


‘A Bhikkhu, after the Ka¢Zina ceremony has been 
held, takes with him a robe not ready, and goes 
away, &c. 


End of the section entitled Samadaya-khakka®. 





' This chapter is word for word identical with chap. 2: only 
instead of ‘takes’ (daya) read ‘takes with him’ (samadaya). We 
cannot say what different meaning these two words are intended to 
convey. 

2 'That is, ‘the seven cases in which he takes a robe with him.’ 

5 Six of the seven cases specified in chap. 2 (with the exception 
of the first of the seven) are repeated here in the same words, with 
the only difference that instead of ‘takes a robe’ it is said here 
‘takes a robe not ready.’ The first case is necessarily omitted, 
because it is essential to that case, that the Bhikkhu going away 
takes with him a robe ready for wear. 

* «The six cases in which he takes a robe away.’ 

5 As in chap. 4. For ‘takes’ read ‘takes with him.’ See the 
note at chap. 3. 

° «The six cases in which he takes a robe with him.’ 
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1. ‘A Bhikkhu, after the KaZZina ceremony has 
een held, takes a robe, and goes away. And when 
he has got beyond the boundary he thinks, “I will 
have the robe made up here, and will never go back.” 
And he gets the robe made up. 

“That Bhikkhu’s Ka¢fina privileges are suspended 
on the ground of his having a robe ready for wear, 
&c.1 | 
2. ‘A Bhikkhu, after the Kadina ceremony has 
been held, takes a robe and goes away, thinking, “I 
will never come back.” And when he has got beyond 
the boundary he thinks, “I will have the robe made 
up here.” And he gets the robe made up, &c. ? 

3. ‘A Bhikkhu, after the Ka¢sina ceremony has 
been held, takes a robe and goes away, without taking 
a resolution ; he neither thinks “I will come back,” nor 
does he think “I will not come back.” And when 
he has got beyond the boundary, &c.® 

4. ‘A Bhikkhu, after the KazZina ceremony has 
been held, takes a robe and goes away, thinking, 


' This case is word for word identical with the second case in 
chap. 2.1. After it follow the third and fourth case of chap. 2. 1, 
which it is unnecessary to print here again in full extent. The triad 
of these cases is repeated here in order to serve as a basis for the 
variations which are to follow in §§ 2, 3. 

® The triad of § 1 is repeated here, with the difference, as is seen 
from the opening clauses which we have fully printed, that the 
Bhikkhu, before he has got beyond the boundary, and not after- 
wards as in § 1, resolves upon not returning to the 4vdsa. 

° The whole triad as in§1. The only difference between §$ 3 
and § 1 consists in the following words being added in § 3 in each 
of the three cases, ‘ without taking a resolution; he neither thinks 
“T will come back,” nor does he think “I will not come back.”’ 


[17] vss 
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“ T will come back.” And when he has got beyond 
the boundary, &c.?’ 





7 


‘A Bhikkhu, after the Ka¢/ina ceremony has been 
held, takes a robe with him and goes away, &c.®’ 


End of the Adaya-(‘ Taking away’) Bhawavara. 





8. 


1. ‘A Bhikkhu, after the Katina ceremony has 
been held, goes away with the expectation of getting 
a robe (presented). And when he has got beyond 
the boundary, &c. And he adopts such a course 
of action as may lead to his expectation being 
realised. But he obtains a robe where he had not 
expected it,and does not obtain it where he had 
expected it. And he thinks, “I will have the robe 
made up here, and will never go back.’ And he 
gets the robe made up. 

‘That Bhikkhu’s Kadzhina privileges are suspended 
on the ground of his having a robe ready for wear. 

‘A Bhikkhu, after the Ka¢/ina ceremony has been 





* Supply here the whole triad as in §1, the words ‘thinking “I 
will come back”’ being constantly added. After this triad follow 
three other cases which are exactly identical with the three con- 
tained in chap. 2. 2. 

2 The whole chapter 6.is repeated here three times, the first time 
replacing the words ‘takes a robe’ by ‘takes a robe with him’ 
(comp. chap. 3); the second time replacing ‘takes a robe’ by 
‘takes a robe not ready’ (comp. chap. 4); and the third time with 
these two modifications combined (comp. chap. 5). 
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held (&c., as in the preceding case). And he thinks, 
“I will neither have the robe made up, nor will I 
go back.” 

‘That Bhikkhu’s Ka/Zina privileges are suspended 
on the ground of his having so decided. 

‘A Bhikkhu, after the Ka¢Zina ceremony has been 
held, &c. And he thinks, “I will have the robe 
made up here, and will never go back.” And he 
has the robe made up. And as the robe is being 
made up for him, it is spoilt. 

‘That Bhikkhu’s Ka¢Zina privileges are suspended 
on the ground of the robe being so spoilt. 

‘A Bhikkhu, after the Ka¢Zina ceremony has been 
held, goes away with the expectation of getting a 
robe (presented). And when he has got beyond the 
boundary, he thinks, “I will adopt here such a course 
of action as may lead to my expectation being realised, 
and will never go back.” And he devotes himself 
to obtaining that expected gift, but his expectation 
comes to nothing. 

‘That Bhikkhu’s Ka¢Zina privileges are suspended 
on the ground of the lapse of that expectation.’ 


1 
25-31. 


End of the section entitled AndasA-do/asaka 2. 


9. 


1. ‘A Bhikkhu, after the Katina ceremony has 
been held, goes away with the expectation of getting 


1 §§ 2, 3 stand exactly in the same relation to § 1 in which 
chap. 6. 2, 3 stand to chap. 6. 1. 
2 «The twelve cases (in which the robe is received) against 
expectation.’ 
M 2 
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a robe (presented), thinking, “I will come back.” 
And when he has got beyond the boundary, he 
devotes himself to the realisation of his expectation, 
and he obtains a robe where he had expected it, and 
does not obtain one where he had not expected it. 
And he thinks, “I will have the robe made up here, 
and will never go back,” &c.! 

2. ‘A Bhikkhu, after the Ka/Zina ceremony has 
been held, goes away with the expectation of getting 
a robe (presented), thinking, “I will come back.” 
And when he has got beyond the boundary, he 
hears the news: “The Ka¢/ina, they say, has been 
suspended in that district.’ And he thinks, “Since 
the Kafkina has been suspended in that district, I 
will devote myself here to obtaining the gift I am 
expecting.” And he adopts such action as may 
lead to the realisation of his expectation, and he 
obtains a robe where he had expected it, and does 
not obtain one where he had not expected it. And 
he thinks, “I will have the robe made up here, and 
will never go back,” &c.? 

3. ‘A Bhikkhu, after the Ka/¢4ina ceremony has 
been held, goes away with the expectation of getting 
a robe (oresent a), thinking, “I will come back.” 
And when he has got beyond the boundary, he 
adopts such action as may lead to the realisation of 
his expectation, and he obtains a robe where he had 
expected it, and does not obtain one where he had 
not expected it, and he has that robe made up. 





_ > Here follows the same development into the four cases of 
ni#hanantika, sanni//hanantika, ndsanantika, and AsAvakkhedika 
kadhinuddhara, as in chap. 8. 1. 


* Supply here the same four cases as in the preceding paragraph 
or in chap. 8. 1. 
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When that robe has thus been made up he hears 
the news, “The KadZfina, they say, has been sus- 
pended in that district.” 

‘That Bhikkhu’s Ka¢hina privileges are sus- 
pended on the ground of his having heard that 
news. 

‘A Bhikkhu, after the Ka¢Zina ceremony has been 
held, goes away with the expectation of getting a robe, 
thinking, “I will come back.” And when he has 
got beyond the boundary, he thinks, “I will devote 
myself to obtaining that expected gift, and-will never 
go back.” And he cares for that expected gift, but 
his expectation. collapses. 

‘That Bhikkhu’s Ka¢ina privileges are sus- 
pended on the ground of the lapse of that expec- 
tation. 

‘A Bhikkhu, after the Ka¢Zina ceremony has been 
held, goes away with the expectation of getting a 
robe, thinking, “I will come back.” And when he 
has got beyond the boundary, he devotes himself 
to the realisation of his expectation, and he obtains 
a robe where he had expected it, and does not obtain 
one where he had not expected it, and he has. that 
robe made up. And then, after it has been made 
up, he postpones his return until the (general) 
suspension of privileges has taken place. 

‘That Bhikkhu’s Katina privileges are sus- 
pended on the ground of his being beyond the 
boundary. 

‘A Bhikkhu, after the KazZina ceremony has been 
held (&c., as in the preceding case, down to:) And 
then, after it has been made up, he postpones his 
return until the very moment when the (general) 
suspension of privileges takes place. 
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‘That Bhikkhu’s Ka¢ina privileges are suspended 


. ’ 
on the ground of the common suspension. 








End of the section entitled As4-dolasaka!}. 








10. 


‘A Bhikkhu, after the Ka¢sina ceremony has been 
held, goes away on some business. And when he 
has got beyond the boundary, he conceives the 
expectation of getting a robe (presented). And he 
devotes himself to the realisation of his expectation, 
and he obtains, &c.?’ 





End of the Karaziya-do/asaka *. 





ae 


1. ‘A Bhikkhu, after the Ka¢Zina ceremony has 
been held, goes away travelling to the (four) quarters 
(of the world‘), guarding® his claim to a share in 
the robes. When he is so travelling, the Bhikkhus 
ask him: “ Where have you kept Vassa, friend, and 
where have you your share in the robes ?” 

‘Hereplies: “I have kept Vassa in such and such 


+ «The twelve cases (in which the robe is received) as expected.’ 

® See chap. 8.1. The same three times four cases are specified 
here as in chap. 8; only the opening clauses of each case, which 
we have printed above, are different from those in chap. 8. 

° «The twelve cases of (the Bhikkhu’s going away on) business.’ 

2 Compe Woe ret. 

* Apadinayamana, comp. apafiti, apafita. 
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a residence, and there I have my share in the 
robes.” 

“They say to him: “Go, friend, and bring your 
robe hither ; we will make it up for you here.” 

‘And he goes to that residence and asks the 
Bhikkhus: “Where is the portion of robes due to 
me, friends ?” 

‘They reply: “Here it is, friend; where are you 
going ?” 

‘He says.: “I will go to such and such a residence ; 
there the Bhikkhus will make up the robe for me.” 

‘They answer: “ Nay, friend, do not go; ‘we will 
make up the robe for you here.” 

‘And he thinks, “I will have the robe made up 
here, and will not go back (to that other place),” &c.! 

2. ‘A Bhikkhu, after the Kaz¢/ina ceremony has 
been held, goes away travelling (&c., as in § 1, down 
to:) “Here it is, friend.” And he takes that robe 
and sets out for that residence. On the way some 
Bhikkhus ask him: “ Friend, where are you going ?” 

‘He says: “I intend to go to such and such a 
residence; there the Bhikkhus will make up the 
robe for me.’ 

‘They answer: “Nay, friend, do not. go; we will 
make up the robe for you here.” 

‘And he thinks, “I will have the robe made up 
here, and will not go back (to that other place),” &c.? 

3. ‘A Bhikkhu, after the Ka/Zina ceremony has 
been held, goes away travelling (&c., as in § 1, down 
to :) “ Here it is, friend.” And he takes that robe, 
and sets out for that residence. And'when going 





1 Here follow the three cases as given in chap. 6. 1, in the 


usual way. 
2 The usual three cases; see the preceding note. 
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to that residence, he thinks, “J will have the robe 
made up here, and will not go back (to that place),” 
Sc! 





End of the Apaéinana-navaka *. 





¥2, 

‘A Bhikkhu intent on finding a comfortable place 
(to live in), after the Ka/Zina ceremony has been 
held, takes a robe, and goes away, thinking, “1 will 
go to such and such a residence; if it is comfortable 
there, I will remain there; if it is not, I will go to 
such and such a residence; if it is comfortable there, 
I will remain there; if it is not, I will go to such 
and such a residence; if it is comfortable there, I 
will remain there; if it is not, I will go back.” 

‘When he-has got beyond the boundary, he thinks, 


“T will have the robe made up here, and will never 
go back,” &c.* 


End of the five cases of the Bhikkhu intent on 
comfort. 








13. 


1. ‘On two conditions, O Bhikkhus, the claim (of 
a Bhikkhu to a share in the distribution) of the 





1 The same three cases as before. 

* “The nine cases in which he guards (his claim),’ 

° The usual three cases as before, and then the two cases of the 
stmatikkantika ka¢hinuddhara and the saha bhikkhthi 
ka/Ainuddhara, which run as may be seen from chap. 2. 2 (the 
two last cases there) or from chap. 9. 3. 
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Kavhina continues to exist, and on the failing of 
these two conditions it is lost}. 

‘And which are the two conditions, O Bhikkhus, for 
the continued existence of that claim? The condition 
regarding the residence, and the condition regarding 
the robe. 

‘And which, O Bhikkhus, is the condition regarding 
the residence? A Bhikkhu, O Bhikkhus, goes away 
(for a time), when it is raining or storming, with the 
intention of returning to. that residence. In this 
case, O Bhikkhus, the condition regarding the 
residence is fulfilled. And which, O Bhikkhus, is the 
condition that regards the robe? A Bhikkhu’s 
robe, O Bhikkhus, is not made up, or not ready, or 
his expectation of getting a robe has ceased. In 
this case, O Bhikkhus, the condition regarding the 
robe is fulfilled. ‘These, O Bhikkhus, are the two 
conditions for the continued existence of the claim. 

2. ‘And which, O Bhikkhus, is the failing of the 
two conditions by which the claim is lost? The 
failing of the condition regarding the residence, and 
the failing of the condition regarding the robe. 

‘And in which case,O Bhikkhus, does the condition 
regarding the residence fail? 

‘A Bhikkhu, O Bhikkhus, goes away from the 
residence, giving it up, turning away from it with 
contempt, abandoning it, with the intention of not 
returning. In this case, O Bhikkhus, the condition 
regarding the residence fails. And in which case, 
O Bhikkhus, does the condition regarding the’ robe 


1 Literally, there are two Palibodhas of the Ka/sina and two 
Apalibodhas. On the subject discussed in this chapter—the Pali- 
bodhas—see the note on chap. 1, 7. 
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fail? A Bhikkhu’s robe, O Bhikkhus, has been made 
up, or spoilt,-or lost, or burnt, or his expectation of 
getting a robe has ceased. In these cases, O Bhik- 
khus, the condition regarding the robe fails. This 
is the failing of the two conditions, O Bhikkhus, by 
which the claim is lost.’ 


End of the seventh Khandhaka, the Ka¢fina- 
khandhaka., 
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EIGHTH KHANDHAKA. 


(THE DRESS OF THE BHIKKHUS.) 


», 


1. At that time the blessed Buddha dwelt at 
Ragagaha,in the Ve/uvana, in the Kalandaka-nivapa. 
At that time Vesali was an opulent, prosperous 
town, populous, crowded with people, abundant with 
food!; there were seven thousand seven hundred 
and seven storeyed buildings, and seven thousand 
seven hundred and seven pinnacled buildings, and 
seven thousand seven hundred and seven pleasure 
grounds (Ardmas),and seven thousand seven hundred 
and seven lotus-ponds. There was also the courtezan 
Ambapalika ?, who was beautiful, graceful, pleasant, 
gifted with the highest beauty of complexion, well 
versed. in dancing, singing, and lute-playing, much 
visited by desirous people. She asked fifty (kaha- 
pazas) for one night. Through that person Vesali 
became more and more flourishing. 

2. Now a merchant from Ragagaha went to 
Vesali on a certain business. That Ragagaha 
merchant saw what an opulent, prosperous town 
Vesali was, how populous, crowded with people, and 
abundant with food, and the seven thousand seven 





1 Compare Maha-sudassana Sutta I, 3, and Mah4-parinibbana 


Sutta V, 42. 
2 See above, VI, 30, 6; Maha-parinibbana Sutta II, 16 seq, 
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hundred and seven storeyed buildings .... and the 
courtezan Ambapali, who was beautiful .... and 
through whom Vesali became more and more 
flourishing. And the Ragagaha merchant, after 
having done his business in Vesali, returned to 
Ragagaha and went to the place where the Magadha 
king Seniya Bimbisdra was. Having approached him, 
he said to the Magadha king Seniya Bimbisara : 
‘Vesali, Your Majesty, is an opulent, prosperous 
town (&c.,as inj 1,down to:) Through that person 
Ves4lt becomes more and more flourishing. May 
it please Your Majesty, let us also install a cour- 
tezan,’ 

(The king replied), ‘Well, my good Sir, look for 
such a girl whom you can install as courtezan.’ 

3. Now at that time there was at Ragagaha a girl 
Salavati by name, who was beautiful, graceful, plea- 
sant, and gifted with the highest beauty of complexion. 
That girl Salavati the Ragagaha merchant installed 
as courtezan. And before long the courtezan Sala- 
vati was well versed in dancing, singing, and lute- 
playing, and much visited by desirous people, and 
she asked one hundred (kahApazas) for one night. 
And before long the courtezan Salavati became 
pregnant. Now the courtezan Salavati thought: 
‘Men do not like a pregnant woman. If anybody 
should find out regarding me that “The courtezan 
Sdlavati is pregnant,’ my whole position will be 
lost. What if I were to have the people told that 
I am sick.’ 

And the courtezan Sdlavati gave orders to the 
door-keeper (saying), ‘Let no man enter here, my 
good door-keeper, and if a man calls for me, tell 
him that I am sick. The door-keeper accepted 
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this order of the courtezan SAlavati (by Saying), 
‘Yes, Madam.’ 

4. And the courtezan Sdlavati, when the child in 
her womb had reached maturity, gave birth to a 
boy. And the courtezan Salavati gave orders to 
her maid-servant (saying), ‘Go, my girl, put this 
boy into an old winnowing basket, take him away, 
and throw him away on a dust-heap.’ The servant 
accepted this order of the courtezan Salavati (by 
saying), ‘Yes, Madam, put that boy into an old 
winnowing basket, took him away, and threw him 
away on a dust-heap. 

At that time a royal prince, Abhaya by name}, 
went betimes to attend upon the king, and saw that 
boy, around whom crows were gathering. When 
he saw that, he asked the people: ‘ What is that, my 
good Sirs, around which the crows are gathering?’ 

‘It is a boy, Your Highness 2.’ 

‘Is he alive, Sirs ?’ 

‘He is alive, Your Highness.’ 

‘Well, my good Sirs, bring that boy to our palace 
and give him to the nurses to nourish him.’ 

And those people accepted that order of the royal 
prince Abhaya (by saying), ‘Yes, Your Highness,’ 
brought that boy to the palace of the royal prince 
Abhaya, and gave him to the nurses (saying), 
‘Nourish (this boy).’ 

1 This ‘royal prince Abhaya’ (Abhaya kum4ra) is mentioned 
by the Gainas under the name of Abhayakumara as the son of 
Seniya, i.e. Bimbisara. See Jacobi, Zeitschrift der Deutschen 
Morg. Gesellschaft, vol. xxxiv, p. 187. 

2 The word which we have translated ‘Your Highness’ (deva, 


lit. ‘God’) is the same which is used by all persons except by 
Samavas in addressing a king. 
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Because (the people had said about this boy to 
Abhaya), ‘He is alive’ (givati), they gave him 
the name of Givaka; because he had been caused 
to be nourished by the royal prince (kumarena 
posApito), they gave him the name of Komara- 
bhakéal. 

s, And ere long Givaka Komarabhaéka came 
to the years of discretion. And Givaka Koma- 
rabha#ka went to the place where the royal prince 
Abhaya was; having approached him he said to 
the royal prince Abhaya: ‘Who is my mother, Your 
Highness, and who is my father ?’ 

‘I do not know your mother, my good Givaka, but 
I am your father, for I have had you nourished.’ 

Now Givaka Komarabhaésa thought: ‘In these 
royal families it is not easy to find one’s livelihood 
without knowing an art. What if I were to learn 
an art. 

6. Atthat time there lived at Takkasila (7ééAq) a 
world-renowned physician. And Givaka Koméara- 
bha#ka without asking leave of the royal prince 
Abhaya set out for Takkasila. Wandering from place 
to place he came to Takkasila and to the place where 





1 Evidently the redactors of this passage referred the first part 
of the compound Komarabhakfa to the royal prince (kuméara) 
Abhaya, and intended Komfrabhakka to be understood as ‘a 
person whose life is, supported by a royal prince.’ So also the 
name Kuméara-Kassapa is explained in the Gataka commentary 
(Rh. D., ‘Buddhist Birth Stories,’ p. 204). The true meaning of 
the name, however, appears to have been different, for in Sanskrit 
kumarabhrztya and kaumarabhrrtya are technical terms for 
the part of the medical science which comprises the treatment of 
infants (see Wise, ‘Commentary on the Hindu System of Medicine,’ 
p. 3). We believe, therefore, that this surname Kom4arabhakka 
really means, ‘ Master of the kaumarabhrvtya science.’ 
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that physician was. Having approached him he said 
to that physician, ‘I wish to learn your art, doctor. 

‘Well, friend Givaka, learn it.’ 

And Givaka Komérabhaséa learnt much, and 
learnt easily, and understood well, and did not forget 
what he had learnt. And when seven years had 
elapsed, Givaka KomAarabhagéa thought: ‘I learn 
much, and learn easily, and I understand well, and 
I do not forget what I have learnt. I have studied 
now seven years, and I do not see the end of this 
art. When shall I see the end of this art ?’ 

7. And Givaka Komdarabhaksa went to the place 
where that physician was; having approached him 
he said to that physician : ‘I learn much, doctor, and 
I learn easily; I understand well, and do not forget 
what I have learnt. I have studied now seven 
years, and I do not see the end of this art. When 
shall I see the end of this art ?’ 

‘Very well, my dear Givaka, take this spade, and 
seek round about Takkasila a yogana on every 
side, and whatever (plant) you see which is not 
medicinal, bring it to me.’ 

Givaka KomérabhaZé£a accepted this order of that 
physician (saying), ‘Yes, doctor,’ took a spade, and 
went around about Takkasila a yogana on every side, 
but he did not see anything that was not medicinal. 
Then Givaka Komérabhaééa went to the place where 
that physician was; having approached him he said 
to that physician: ‘I have been seeking, doctor, all 
around Takkasila a yogana on every side, but I have 
not seen anything that is not medicinal.’ 

(The physician replied), ‘You have done your 
learning, my good Givaka ; this will do for acquiring 
your livelihood.’ Speaking thus he gave to Givaka 
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Komdarabha#ka a little (money) for his journey 
(home). 

8. And Givaka Komérabhakéa took that little 
money, given to him for his journey, and set out 
for Ragagaha. And on the way at Sdketa that 
little money of Givaka Komarabhaééa was spent. 
Now Givaka Komérabhaéa thought: ‘ These ways 
are wild, and there is but little water and little food ; 
it is difficult to travel here without money for the 
journey. What if I were to try to get some money 
for my journey. 

At that time the se¢‘hi's! wife at Saketa had 
been suffering for seven years from disease in the 
head; many very great and world-renowned physi- 
cians came, but they could not restore her to health ; 
they received much gold, and went away. 

And Givaka Komérabhaf#4a, when he had entered 
Saketa, asked the people: ‘Who is sick here, my 
good Sirs? Whom shall I cure ?’ | 

‘That se¢¢hi’s wife, doctor, has been suffering 
for seven years from a disease in the head; go, 
doctor, and cure that se¢¢hi’s wife.’ 

g. Then Givaka Komarabhafsa went to the house 
of that householder, the se¢#Ai; and when he had 
reached it, he gave orders to the door-keeper (saying), 
‘Go, my good door-keeper, and tell the sed¢hi’s wife : 
“A physician has come in, Madam, who wants to 
See yours 

That door-keeper accepted this order of Givaka 
KomarabhaZfa (saying), ‘ Yes, doctor,’ went to the 
place where the sed¢hi’s wife was, and having ap- 
proached her, he said to the se¢¢hi’s wife: ‘A physician 
has come in, Madam, who wants to see you.’ 





* See the note at I, 7, 1. 
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“What sort of man is that physician, my good 
door-keeper ?’ 

‘He is a young man, Madam.’ 

‘Nay, my good door-keeper, what can a young 
physician help me? Many very great and world- 
renowned physicians have come and have not been 
able to restore me to health; they have received 
much gold, and have gone away.’ 

10. Thus that door-keeper went to Givaka 
Komarabha#éa; having approached him he said 
to Givaka Komdarabhaksa: ‘The se¢¢hi’s wife has 
said, doctor: “ Nay, my good door-keeper (&c., as 
in § 9).”” 

(Givaka replied), ‘Go, my good door-keeper, and 
tell the se¢¢4i’s wife : “ The physician, Madam, says : 
‘Do not give me anything beforehand, Madam; 
when you shall have been restored to health, then 
you may give me what you like.’”’ 

The door-keeper accepted this order of Givaka 
Kom§arabhazéa (saying), ‘ Yes, doctor,’ went to the 
place where the se¢¢hi’s wife was, and having ap- 
proached her he said to the seéthi’s wife: ‘The 
physician, Madam, says (&c., as above).’ 

‘Well, my good door-keeper, let the physician 
enter.’ 

The door-keeper accepted this order of the se/¢hi’s 
wife (saying), ‘Yes, Madam,’ went to the place where 
Givaka Komarabhazéa was, and having approached 
him he said to Givaka Komarabhaffa : ‘ The se#¢hi’s 
wife calls you, doctor.’ 

11. Then Givaka Komdarabhaééa went to the 
place where the se¢¢Ai’s wife was ; having approached 
her, and having carefully observed the change in 
the appearance of the sef¢hi’s wife, he said to the 


[17] N 
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sedthi’s wife: ‘We want one pasata' of ghee, Madam. 
Then the seé¢hi’s wife ordered one pasata of ghee 
to be given to Givaka Komarabhaééa. And Givaka 
KomérabhaZéa boiled up that pasata of ghee with 
various drugs, ordered the setthi’s wife to lie down 
on her back in the bed, and gave it her through her 
nose. And the butter given through the nose came _ 
out through the mouth. And the se¢¢Ai’s wife spat 
it out into the spittoon, and told the maid-servant : 
‘Come, my girl, take this ghee up with a piece of 
cotton.’ 

12. Then Givaka Komarabhaééa thought: ‘It is 
astonishing how niggardly this house-wife is, in that 
she has this ghee, which ought to be thrown away, 
taken up with a piece of cotton. I have given her 
many highly precious drugs. What sort of fee will 
she give me?’ 

And the se¢¢hi’s wife, when she observed the 
change of demeanour in Givaka KomarabhaXéa, said 
to Givaka Koméarabha#ka: ‘Why are you per- 
plexed, doctor ?’ 

‘I thought: “It is astonishing, &c.”’ 

‘Householders like us, doctor, know why to 
economize thus; this ghee will do for the servants 
or workmen to anoint their feet with, or it can be 


poured into the lamp. Be not perplexed, doctor, 
you will not lose your fee.’ 


* One prasrzta or prasrzti (‘handful’) is said by the Sanskrit 
lexicographers to be equal to two palas. About the pala, which 
according to the ghee measure (ghvztapram4za) of Magadha was 
the thirty-second part of a prastha, see the Atharva-parisish/a 
35, 3, ap. Weber, Ueber den Vedakalender namens Jyotisham, 
p. 82. Compare also Rh. D., ‘Ancient Coins and Measures of 
Ceylon,’ pp. 18, 19. 
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13. And Givaka Komarabhaféa drove away the 
disease in the head which the se/¢Ai’s wife had had 
for seven years, by once giving her medicine through 
the nose. Then the se¢¢hi’s wife, who had been 
restored to health, gave four thousand (kahapazas) 
to Givaka KomarabhaZéa; her son (thinking), ‘My 
mother stands there restored, gave him four thou- 
sand; her daughter-in-law (thinking), ‘My mother- 
in-law stands there restored,’ gave him four thousand; 
the sed¢¢#i, the householder, (thinking), ‘My wife 
stands there restored, gave him four thousand and 
a man-servant and a maid-servant and a coach with 
horses. ; 

Then Givaka Komférabha#a took those sixteen 
thousand (kahapavas) and the man-servant, the maid- 
servant, and the coach with the horses, and set out 
for Ragagaha. In due course he came to Ragagaha, 
and to the place where the royal prince Abhaya 
was; having approached him he said to the royal 
prince Abhaya: ‘This, Your Highness, (have I re- 
ceived for) the first work I have done, sixteen thou- 
sand and a man-servant and a maid-servant and a 
coach with horses; may Your Highness accept this 
as payment for my bringing up.’ 

‘Nay, my dear Givaka, keep it, but do not get 
a dwelling for yourself elsewhere than in our 
residence.’ 

Givaka Komarabhaé£a accepted this order of the 
royal prince Abhaya (saying), ‘Yes, Your Highness,’ 
and got himself a dwelling in the residence of the 
royal prince Abhaya. 

14. At that time the Magadha king Seniya Bim- 
bisara suffered from a fistula; his garments were 
stained with blood. When the queens saw that, 

N 2 
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they ridiculed (the king, and said): ‘ His Majesty is 
having his courses. His Majesty will bring forth !’ 
The king was annoyed at that. And the Magadha 
king Seniya Bimbiséra said to the royal prince 
Abhaya: ‘I am suffering, my dear Abhaya, from 
such a disease that my garments are stained with 
blood; and the queens, when they see it, ridicule 
(me by saying), “His Majesty is, &c.” Pray, my dear 
Abhaya, find a physician for me, able to cure me.’ 

‘This excellent young physician of ours, Sire, 
Givaka, he will cure Your Majesty.’ 

‘Then pray, my dear Abhaya, give orders to the 
physician Givaka, and he shall cure me.’ 

15. Then the royal prince Abhaya gave orders 
to Givaka Komiarabhaféa (saying), ‘Go, my dear 
Givaka, and cure the king.’ 

Givaka Komarabhaféa accepted this order of the 
royal prince Abhaya (by saying), ‘ Yes, Your High- 
ness, took some medicament in his nail, and went 
to the place where the Magadha king Seniya 
Bimbiséra was. Having approached him, he said 
to the Magadha king Seniya Bimbisdra: ‘Let us 
see your disease, Your Majesty. And Givaka Ko- 
marabhaféa healed the fistula of the Magadha king 
Seniya Bimbisdra by one anointing. 

Then the Magadha king Seniya Bimbisara, having 
been restored to health, ordered his five hundred 
wives to put on all their ornaments ; then he ordered 
them to take their ornaments off and to make a 
heap of them, and he said to Givaka Komarabhaffa : 
‘All these ornaments, my dear Givaka, of my five 
hundred wives shall be thine.’ 

‘Nay, Sire, may Your Majesty remember my 
office.’ 
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‘Very well, my dear Givaka, you can wait upon 
me and my seraglio and the fraternity of Bhikkhus 
with the Buddha at its head.’ 

Givaka Komarabhaééa accepted this order of the 
Magadha king Seniya Bimbisdra (by saying), ‘ Yes, 
Your Majesty.’ 

16. At that time the se¢¢Zi at Ragagaha had been 
suffering for seven years from a disease in the head, 
Many very great and world-renowned physicians 
came, and were not able to restore him to health; 
they received much gold and went away. And a 
prognostication had been made by the physicians 
to him, to wit: Some of the physicians said: ‘The 
setthi, the householder, will die on the fifth day;’ 
other physicians said: ‘The se/¢¢hi, the householder, 
will die on the seventh day.’ 

Now (a certain) Ragagaha merchant thought: 
‘This se¢thi, this householder, does good service 
both to the king and to the merchants’ guild. Now 
the physicians have made prognostication to him (&c., 
as above). There is Givaka, the royal physician, 
an excellent young doctor. What if we were to ask 
the king for his physician Givaka to cure the sed¢hi, 
the householder ?’ 

17, And the Ragagaha Gicechant went to the 
place where the Magadha king Seniya Bimbisdra 
was; having approached him, he said to the Magadha 
king Seniya Bimbisdra: ‘That sed¢hi, Sire, that 
householder, does good service both to Your Majesty 
and to the merchants’ guild. Now the physicians 
have made prognostication to him, &c. May it please 
Your Majesty to order the physician Givaka to cure 
the se¢hi, the householder.’ 

Then the Magadha king Seniya Bimbisara gave 
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orders to Givaka Komarabha#£a (saying), ‘Go, my 
dear Givaka, and cure the seZ¢hi, the householder.’ 

Givaka KomAarabhaé£a accepted this order of the 
Magadha king Seniya Bimbisara (by saying), ‘ Yes, 
Your Majesty,’ went to the place where the se¢¢hi, 
the householder, was, and having approached him, 
and having carefully observed the change in his 
appearance, he said to the se¢¢hi, the householder : 
‘If I restore you to health, my good householder, 
what fee will you give me ?’ 

‘All that I possess shall be yours, doctor, and 
I will be your slave.’ 

18. ‘Well, my good householder, will you be able 
to lie down on one side for seven months ?’ 

‘I shall be able, doctor, to lie down on one side 
for seven months.’ 

‘And will you be able, my good householder, to 
lie down on the other side for seven months ?’ 

‘I shall be able, doctor, to lie down on the other 
side for seven months.’ 

‘And will you be able, my good householder, to 
lie down on your back for seven months ?’ 

‘I shall be able, doctor, to lie down on my back 
for seven months.’ 

Then Givaka Komérabha#éa ordered the sedthi, 
the householder, to lie down on his bed, tied him 
fast to his bed, cut through the skin of the head, 
drew apart the flesh on each side of the incision, 
pulled two worms out (of the wound), and showed 
them to the people (saying), ‘See, Sirs, these two 
worms, a small one and a big one. The doctors 
who said, “On the fifth day the se¢¢Zi, the house- 
holder, will die,” have seen this big worm, and how 
it would penetrate on the fifth day to the brain of 
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the sezthi, the householder, and that when it had 
penetrated to the brain, the sez¢/i, the householder, 
would die. Those doctors have seen it quite rightly. 
And the doctors who said, “ On the seventh day the 
sezthi, the householder, will die,” have seen this small 
worm, and how it would penetrate on the seventh 
day to the brain of the seé¢/i, the householder, and 
that when it had penetrated to the brain, the se¢¢hi, 
the householder, would die. Those doctors have 
seen it quite rightly.’ (Speaking thus) he closed up 
the sides of the wound, stitched up the skin on the 
head, and anointed it with salve. 

19. And when seven days had elapsed, the sed¢hi, 
the householder, said to Givaka KomdarabhaZéa : 
‘I am not able, doctor, to lie down on one side for 
seven months.’ 

‘Did you not tell me, my good householder : 
‘“‘T shall be able, doctor, to lie down on one side 
for seven months ?”’ 

‘It is true, doctor, I told you so indeed, but I 
shall die (if I do); I cannot lie down on one side for 
seven months.’ 

‘Well, my good householder, then you must lie 
down on the other side for seven months.’ 

And when seven days had elapsed, the se¢¢#i, the 
householder, said to Givaka Komérabhaééa: ‘I am 
not able, doctor, to lie down on the other side for 
seven months.’ 

‘Did you not tell me, &c.’ 

‘It is true, doctor, I told you so indeed, &c.’ 

‘Well, my good householder, then you must lie 
down on your back for seven months.’ 

And when seven days had elapsed, the sez¢/i, the 
householder, said to Givaka Komarabhaééa : ‘lan 
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not able, doctor, to lie down on my back for seven 
months,’ 

‘Did you not tell me, &c.?’ 

‘It is trie, doctor, I told you so indeed, &c.’ 

20. ‘If I had not spoken thus to you, my good 
householder, you would not have lain down even so 
long a time. But I knew beforehand, “After three 
times seven days the seé¢hi, the householder, will 
be restored to health.’ Arise, my good house- 
holder, you are restored; look to it what fee you 
give me. 

‘All that I possess shall be yours, doctor, and I 
will be your slave.’ 

‘Nay, my good householder, do not give me all 
that you possess, and do not be my slave; give one 
hundred thousand (kahdpazas) to the king, and one 
hundred thousand to me.’ 

Then the se¢¢i, the householder, having regained 
his health, gave a hundred thousand (kahapazas) to 
the king, and a hundred thousand to Givaka Koma- 
rabhakka. 

21. At that time the son of the se¢¢/i at Benares, 
who used to amuse himself by tumbling (mokkha- 
kika?), brought upon himself an entanglement of his 


* Mokkhafiké is explained in a passage quoted by Childers 
sub voce and taken from the Sumangala Vilasint on the 4th Mag- 
ghima Sila. (Compare Rh. D.,‘ Buddhist Suttas from the Pali,’ 
p- 193.) The passage from Buddhaghosa is however not devoid of 
ambiguity. He says: ‘Mokkhafika is the feat of turning over 
and over. One gets hold of a staff in the air, and places his head 
on the ground; turning himself upside down. This is what is 
meant (by the word mokkhafika).” It is not clear whether the 
performer suspends himself by his feet from a horizontal bar fixed 
at a height above the ground; or whether he turns a sommersault, 


holding at the same time a stick in his hands. The latter seems 
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intestines, in consequence of which he could digest 
neither the rice-milk which he drank, nor the food of 
which he partook, nor was he able to ease himself in 
the regular way. In consequence of that he grew 
lean, he looked disfigured and discoloured, (his com- 
plexion became) more and more yellow, and the 
veins stood out upon his skin. 

Now the se¢¢#i of Benares thought: ‘My son is 
suffering from such and such a disease: he neither 
can digest the rice-milk which he drinks (&c., as 
above, down to:) and the veins stand out upon his 
skin. What if I were to go to Ragagaha and to ask 
the king for his physician Givaka to cure my son.’ 

And the se/¢hi of Benares went to Ragagaha and 
repaired to the place where the Magadha king 
Seniya Bimbisaéra was; having approached him he 
said to the Magadha king Seniya Bimbisara: ‘My 
son, Your Majesty, is suffering from such and such a 
disease: he neither can digest the rice-milk which he 
drinks (&c., as above, down to:) and the veins stand 
out upon his skin. May it please Your Majesty to 
order the physician Givaka to cure my son.’ 

22. Then the Magadha king Seniya Bimbisdra 
gave orders to Givaka KomarabhaZéa (saying), ‘Go, 
my dear Givaka; go to Benares, and cure the se¢¢hi’s 
son at Benares.’ 

Givaka Komarabhafa accepted this order of the 
Magadha king Seniya Bimbisdra (by saying), ‘ Yes, 
Your Majesty, went to Benares, and repaired to 
the place where the son of the Benares_ se¢¢hi 
was; having approached him, and having carefully 


more in accordance with the phrase ‘holding a stick in the air’ 
(akase dandam gahetv4) and with the phrase ‘turning over and 
over’ (sampariva//anam), 
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observed the change in his appearance, he ordered 
the people to leave the room, drew the curtain, tied 
him fast to a pillar, placed his wife in front of him, 
cut through the skin of the belly, drew the twisted 
intestines out, and showed them to his wife (saying), 
‘Look here what the disease was, from which your 
husband was suffering. This is the reason why he 
neither can digest the rice-milk which he drinks, nor 
can digest the food of which he partakes, nor is able 
to ease himself in the regular way, and why he has 
grown lean, and looks disfigured and discoloured, 
and (why his complexion has become) more and 
more yellow, and the veins have stood out upon his 
skin.’ (Speaking thus), he disentangled the twisted 
intestines, put the intestines back (into their right 
position), stitched the skin together, and anointed it 
with salve. And before long the Benares se/¢hi’s 
son regained his health. 

Then the se¢¢Ai of Benares (saying to himself), 
“My son stands here restored to health, gave six- 
teen thousand (kah4pazas) to Givaka KomarabhaZfa. 
And Givaka Komérabhaféa took those sixteen 
thousand (kahapawas), and went back again to 
Ragagaha. 

23. At that time king Paggota (of Uggent) was 
suffering from jaundice. Many very great and 
world-renowned physicians came and were not able 
to restore him to health; they received much gold 
and went away. Then king Paggota sent a mes- 
senger to the Magadha king Seniya Bimbisdra 
(with the following message): ‘I am suffering from 
such and such a disease ; pray, Your Majesty 1, give 





* This passage in which king Paggota is represented as address- 
ing king Bimbisara by the respectful expression ‘deva’ may in our 
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orders to the physician Givaka; he will cure me.’ 
Then the Magadha king Seniya Bimbisdra gave 
orders to Givaka KomarabhaZéa (saying), ‘Go, my 
dear Givaka; go to Uggeni, and cure king Paggota.’ 

Givaka Komarabhaféa accepted this order of the 
Magadha king Seniya Bimbisdra (by saying), ‘ Yes, 
Your Majesty, went to Uggeni and to the place 
where king Paggota was, and having approached 
him, and having carefully observed the change in his 
appearance, he said to king Paggota: 

24. ‘I will boil up some ghee, Sire, which Your 
Majesty must drink.’ 

‘Nay, my good Givaka; do what you can for 
restoring me without giving me ghee; I have an 
aversion and a distaste for ghee.’ 

Then Givaka Komarabhaféa thought: ‘ The dis- 
ease of this king is such a one that it cannot be 
cured without ghee. What if I were to boil up ghee 
so that it takes the colour, the smell, and the taste of 
an astringent decoction.’ 

Then Givaka Komarabhazka boiled some ghee 
with various drugs so as to give it the colour, the 
smell, and the taste of an astringent decoction. And 
Givaka Komarabhaksa thought: ‘When this king 
shall have taken the butter and digested it, it will 
make him vomit. This king is cruel; he might 
have me killed. What if I were to take leave before- 


opinion be brought forward against Professor Jacobi’s conjecture 
(Zeitschrift der Deutschen Morg. Gesellschaft, vol. xxxiv, p. 188) 
that Bimbiséra was merely a feudal chief under the supreme 
tule of king Paggota. The Pi/aka texts are always very exact in 
the selection of the terms of respect in which the different persons 
address each other. 

? See, about the decoctions used in medicine, VI, 4. 
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hand.” And Givaka Komérabhaééa went to the 
place where king Paggota was; having approached 
him he said-to king Paggota: 

25. ‘We physicians, Sire, draw out roots and 
gather medical drugs at such an hour as this. May 
it please Your Majesty to send the following order to 
the (royal) stables, and to the gates (of the town): 
“Tet Givaka ride out on what animal he likes; let 
him leave (the town) by what gate he likes; let 
him leave at what hour he likes; let him enter 
again at what hour he likes.”’ 

And king Paggota sent the following order to the 
(royal) stables and to the gates (of the town): ‘Let 
Givaka ride out on what animal he likes, &c.’ 

At that time king Paggota had a she-elephant, 
called Bhaddavatika, which could travel fifty yoganas 
(in one day). And Givaka Komérabhafka gave the 
ghee to king Paggota (saying), ‘May Your Majesty 
drink this decoction. Then, having made king 
Paggota drink the ghee, Givaka Koméarabhafha 
went to the elephant stable, and hasted away from 
the town on the she-elephant Bhaddavatika. 

26. And when king Paggota had drunk that ghee 
and was digesting it, it made him vomit. Then 
king Paggota said to his attendants: ‘That wicked 
Givaka, my good Sirs, has given me ghee to drink. 
Go, my good Sirs, and seek the physician Givaka.’ 

(The attendants answered), ‘He has run away 
from the town on the she-elephant Bhaddavatika.’ 

At that time king Paggota had a slave, Kaka by 
name, who could travel sixty yoganas (in one day), 
who had been begotten by a non-human being. To 
this slave Kaka, king Paggota gave the order: ‘Go, 
my good Kaka, and call the physician Givaka back 
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(saying), “ The king orders you to return, doctor.” 
But those physicians, my good Kaka, are cunning 
people ; do not accept anything from him.’ 

27. And the slave Kaka overtook Givaka Komé- 
rabhaééa on his way, at Kosambi, when he was 
taking his breakfast. And the slave Kaka said to 
Givaka Komdarabhaf#sa: ‘The king orders you to 
return, doctor.’ 

(Givaka replied), ‘Wait, my good Kaka, until we 
have taken our meal; here, my good KAka, eat.’ 

(Kaka said), ‘Nay, doctor, the king has told me, 
“Those physicians, my good Kaka, are cunning 
people; do not accept anything from him,”’ 

At that time Givaka Komérabhaf#fa, who had 
cut off some drug with his nail, was eating an emblic 
myrobalan fruit and drinking water. And Givaka 
Komarabhaféa said to the slave Kaka: ‘ Here, my 
good Kaka, eat of this myrobalan fruit and take 
some water.’ 

28. Then the slave Kaka thought: ‘This physi- 
cian eats the myrobalan and drinks the water; there 
cannot be any harm in it;’ so he ate half of the 
myrobalan and drank some water. And that half 
myrobalan which (Givaka) had given him to eat, 
opened his bowels on the spot. 

Then the slave Kaka said to Givaka Komara- 
bha#4a: ‘Can my life be saved, doctor ?’ 

(Givaka replied), ‘Be not afraid, my good Kaka, 
you will be quite well. But the king is cruel; that 
king might have me killed; therefore do I not 
return.’ 

Speaking thus he handed over to Kaka the she- 
elephant Bhaddavatika and set out for Ragagaha. 
Having reached Ragagaha in due course, he went to 
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the place where the Magadha king Seniya Bimbisara 
was; having approached him he told the whole 
thing to the Magadha king Bimbisara. 

(Bimbisara said), ‘You have done right, my good 
Givaka, that you have not returned; that king is 
cruel; he might have had you killed.’ 

29. And king Paggota, being restored to health, 
sent a messenger to Givaka KomarabhaZAa (with this 
message), ‘May Givaka come to me; I will grant 
him a boon.’ 

(Givaka replied), ‘Nay, Sir, may His Majesty re- 
member my Office.’ 

At that time king Paggota had a suit of Siveyyaka 
cloth 1, which was the best, and the most excellent, 
and the first, and the most precious, and the noblest 
of many cloths, and of many suits of cloth, and of 
many hundred suits of cloth, and of many thousand 
suits of cloth, and of many hundred thousand suits 
of cloth. And king Paggota sent this suit of Sivey- 
yaka cloth to Givaka Komarabhakka. Then Givaka 
Koméarabhaééa thought: ‘This suit of Siveyyaka 
cloth which king Paggota has sent me, is the best 
and the most excellent (&c., down to :) and of many 
hundred thousand suits of cloth. Nobody else is 
worthy to receive it but He the blessed, perfect 





* Buddhaghosa gives two explanations of Siveyyakam dussa- 
yugam. ‘Either Siveyyaka cloth means the cloth used in the 
Uttarakuru country for veiling the dead bodies when they are 
brought to the burying-ground (sivathika). (A certain kind of 
birds take the bodies to the Himavat mountains in order to eat them, 
and throw the cloths away. When eremites find them there, they 
bring them to the king.) Or Siveyyaka cloth means a cloth woven 
from yarn which skilful women in the Sivi country spin.’ No 
doubt the latter explication is the right one. 
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Arahat-Buddha, or the Magadha king Seniya Bim- 
bisara.’ 

30. At that time a disturbance had befallen the 
humors of the Blessed One’s body. And the 
Blessed One said to the venerable Ananda: ‘A 
disturbance, Ananda, has befallen the humors of 
the Tathagata’s body; the Tathdgata wishes to take 
a purgative.’ Then the venerable Ananda went to 
the place where Givaka Komérabhakéa was; having 
approached him he said to Givaka Komarabhakfa : 

‘My good Givaka, a disturbance has befallen the 
humors of the Tathagata’s body; the Tathagata 
wishes to take a purgative.’ 

(Givaka replied), ‘Well, venerable Ananda, you 
ought to rub the Blessed One’s body with fat for a 
few days,’ 

And the venerable Ananda, having rubbed the 
Blessed One’s body with fat for some days, went to 
the place where Givaka Komarabha#fa was; having 
approached him he said to Givaka Komarabhaféa : 
‘I have rubbed, my good Givaka, the Tathagata’s 
body with fat; do you now what you think fit.’ 

31. Then Givaka Komarabhaké£a thought : ‘It is 
not becoming that I should give a strong purgative 
to the Blessed One.’ (Thinking thus), he imbued 
three handfuls of blue lotuses with various drugs 
and went therewith to the place where the Blessed 
One was; having approached him he offered one 
handful of lotuses to the Blessed One (saying), 
‘Lord, may the Blessed One smell this first handful 
of lotuses; that will purge the Blessed One ten 
times. Thus he offered also the second handful of 
lotuses to the Blessed One (saying), ‘Lord, may the 
Blessed One smell this second handful of lotuses ; 
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that will purge the Blessed One ten times.’ Thus 
he offered also the third handful of lotuses to the 
Blessed One (saying), ‘Lord, may the Blessed One 
smell this third handful of lotuses; that will purge 
the Blessed One ten times. Thus the Blessed One 
will have purged full thirty times.” And Givaka 
Komiarabhagka, having given to the Blessed One 
a purgative for full thirty times, bowed down before 
the Blessed One, and passed round him with his 
right side towards him, and went away. 

32. And Givaka Koméarabha#éa, when he was 
out of doors, thought: ‘I have given indeed to the 
Blessed One a purgative for full thirty times, but as 
the humors of the Tathagatha’s body are disturbed, 
it will not purge the Blessed One full thirty times; it 
will purge the Blessed One only twenty-nine times. 
But the Blessed One, having purged, will take a bath; 
the bath will purge the Blessed One once; thus 
the Blessed One will be purged full thirty times.’ 

And the Blessed One, who understood by the 
power of his mind this reflection of Givaka Komara- 
bha#Za, said to the venerable Ananda: ‘Givaka 
KomarabhaZha, Ananda, when he was out of doors, 
has thought: “I have given indeed (&c., as above, 
down to :) thus the Blessed One will be purged full 
thirty times.” Well, Ananda, get warm water ready.’ 

The venerable Ananda accepted this order of the 
Blessed One (saying), ‘Yes, Lord, and got warm 
water ready. - 

33. And Givaka Komarabhag£a went to the place 
where the Blessed One was; having approached 
him and respectfully saluted the Blessed One, he 
sat down near him; sitting near him Gtvaka Komé- 


rabhakéa said to the Blessed One: ‘Lord, has the 
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Blessed One purged?’ (Buddha replied), ‘I have 
purged, Givaka.’ (Givaka said), ‘When I was out 
of doors, Lord, I thought: “I have given indeed, 
&c.” Lord, may the Blessed One take a bath, may 
the Happy One take a bath.’ Then the Blessed 
One bathed in that warm water; the bath purged 
the Blessed One once; thus the Blessed One was 
purged full thirty times. 

And Givaka Komarabhaféa said to the Blessed 
One: ‘Lord, until the Blessed One’s body is com- 
pletely restored, you had better abstain from liquid 
food.’ And ere long the Blessed One’s body was 
completely restored. : 

34. Then Givaka Komarabhaféa took that suit 
of Siveyyaka cloth and went to the place where 
the Blessed One was; having approached him, and 
having respectfully saluted the Blessed One, he sat 
down near him. Sitting near him, Givaka Koméara- 
bha#éa said to the Blessed One: ‘Lord, I ask one 
boon of the Blessed One.’ (Buddha replied), ‘ The 
Tathagatas, Givaka, are above granting boons (be- 
fore they know what they are). (Givaka said), 
‘Lord, it is a proper and unobjectionable demand.’— 
‘Speak, Givaka.’ 

‘Lord, the Blessed One wears only pamsuktla 
robes (robes made of rags taken from a dust heap 
or a cemetery’), and so does the fraternity of Bhik- 
khus. Now, Lord, this suit of Siveyyaka cloth has 
been sent to me by king Paggota, which is the best, 
and the most excellent, and the first, and the most 
precious, and the noblest of many cloths and of 





1 Buddhaghosa: ‘To the Blessed One during the twenty years 
from his Sambodhi till this story happened no one had presented 
a lay robe.’ 


[7] O 
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many suits of cloth, and of many hundred suits of 
cloth, and of many thousand suits of cloth, and of 
many hundred thousand suits of cloth. Lord, may 
the Blessed One accept from me this suit of Sivey- 
yaka cloth, and may he allow to the fraternity of 
Bhikkhus to wear lay robes *’ 

The Blessed One accepted the suit of Siveyyaka 
cloth. And the Blessed One taught, incited, ani- 
mated, and gladdened Givaka Komarabhakha by 
religious discourse. And Givaka KomdarabhaZffa, 
having been taught, incited, animated, and glad- 
dened by the Blessed One by religious discourse, 
rose from his seat, respectfully saluted the Blessed 
One, passed round him with his right side towards 
him, and went away. 

35. And the Blessed One, after having delivered 
a religious discourse in consequence of that, thus 
addressed the Bhikkhus: 

‘I allow you, O Bhikkhus, to wear lay robes. He 
who likes may wear pamsuktla robes; he who 
likes may accept lay robes. Whether you are 
pleased with the one or with the other sort? of 
robes, I approve it.’ 

Now the people at Ragagaha heard, ‘The Blessed 
One has allowed the Bhikkhus to wear lay robes.’ 
Then those people became glad and delighted (be- 
cause they thought), ‘Now we will bestow gifts (on 
the Bhikkhus) and acquire merit by good works, 





* Gahapati#ivara may be translated also, as Buddhaghosa 
explains it, ‘a robe presented by lay people.’ 

* Itarftara (‘the one or the other’) clearly refers to the two 
sorts of robes mentioned before, not, as Childers (s.v. itaritaro) 
understands it, to whether the robes are good or bad. Compare 
also chap. 3, § 2. 
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since the Blessed One has allowed the Bhikkhus to 
wear lay robes.’ And in one day many thousands 
of robes were presented at RAgagaha (to the - 
Bhikkhus). 

And the people in the country heard, ‘The 
Blessed One has allowed the Bhikkhus to wear lay 
robes.’ Then those people became glad (&c.,as above, 
down to:) And in one day many thousands of robes 
were presented through the country also (to the 
Bhikkhus). 

36. At that time the Samgha had received a 
mantle. They told this thing to the Blessed One. 

‘I allow you, O Bhikkhus, to wear a mantle.’ 

They had got a silk mantle. 

‘T allow you, O Bhikkhus, to wear a silk mantle.’ 

They had got a fleecy counterpane 1. 

‘I allow you, O Bhikkhus, to use a fleecy counter- 
pane.’ 


End of the first Bhazavara. 





2. 


At that time the king of Kasi? sent to Givaka 
Komarabhakka a woollen garment made half of 
Benares cloth...%. Then Givaka Komfarabhakka 





1 See Abhidhanapp. v. 312. 

2 Buddhaghosa: ‘This king was Pasenadi’s brother, the same 
father’s son.’ He appears to have been a sub-king of Pasenadi, 
for in the Lohitfa-sutta it is stated that Pasenadi’s rule extended 
both over Kasi and Kosala (‘ Raga Pasenadi Kosalo Kasikosalam 
agghavasati’). 

§ Our translation of addhakasikam kambalam is merely 

OZ 
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took that woollen garment made half of Benares cloth 
and went to the place where the Blessed One was; 
having approached him, and respectfully saluted the 
Blessed One, he sat down near him. Sitting near 
him, Givaka Kom4rabhaZéa said to the Blessed One : 
‘Lord, this woollen garment made half of Benares 
cloth. .. .! has been sent to me by the king of KAsi. 
May the Blessed One, Lord, accept this woollen gar- 
ment, which may be to me a long time for a good 
and a blessing.’ The Blessed One accepted that 
woollen garment. 

And the Blessed One taught (&c., as in chap. 1, 
§ 34, down to:) and went away. 

And the Blessed One, after having delivered a 
religious discourse in consequence of that, thus 
addressed the Bhikkhus : 

‘I allow you, O Bhikkhus, to use woollen gar- 
ments.’ 





3. 


1. At that time the fraternity got robes of dif- 
ferent kinds. Now the Bhikkhus thought: ‘What 
robes are allowed to us by the Blessed One, and 
what robes are not allowed ?’ 

They told this thing to the Blessed One. 

‘T allow you, O Bhikkhus, six kinds of robes, viz. . 


conjectural. Buddhaghosa has the following note: ‘AddhakAsi- 
yam, here kasi means one thousand; a thing that is worth one 
thousand, is called kasiya. This garment was worth five hundred; 
therefore it is called addhakasiya. And for the same reason it is 
said, upaddhakasinam khamamanam, Perhaps vikasikam 
at VI,15, 5 may have some connection with the word used here. 

1 See last note. 
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those made of linen, of cotton, of silk, of wool, of 
coarse cloth, and of hempen cloth.’ 

2. At that time the Bhikkhus accepted lay robes, 
but did not get pamsuktla robes, because they 
had scruples (and thought): ‘The Blessed One has 
allowed us either kind of robes only, not both 
kinds’ 

They told this thing to the Blessed One. 

‘I allow, O Bhikkhus, that he who accepts lay 
robes, may get also pamsukila robes. If you are 
pleased with those both sorts of robes, I approve 
that also.’ 








4, 


1. At that time a number of Bhikkhus were 
travelling on the road in the Kosala country. Some 
of these Bhikkhus went off (the road) to a cemetery 
in order to get themselves pamsukila robes; some 
(other) Bhikkhus did not wait. Those Bhikkhus 
who had gone to the cemetery for pamsuktla robes, 
got themselves pamsuktlas; those Bhikkhus who 
had not waited, said to them: ‘Friends, give us also 
a part (of your pamsukilas).’ They replied, ‘We 
will not give you a part, friends; why have you not 
waited ?’ 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that you are not obliged 
to give a part against your will to Bhikkhus who 
have not waited.’ 

2. At that time a number of Bhikkhus were 
travelling on the road in the Kosala country. Some 
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of these Bhikkhus went off (the road) to a cemetery 
in order to get themselves pamsuktla robes; 
some (other) Bhikkhus waited for them. Those 
Bhikkhus who had gone to the cemetery for pam- 
sukdla robes, got themselves pamsuktlas; those 
Bhikkhus who had waited, said to them: ‘ Friends, 
give us also a part (of your pamsukdlas).’ They 
replied, ‘We will not give you a part, friends; why 
did you not also go off (to the cemetery) ?’ 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that you give a part 
(even) against your will to Bhikkhus who have 
waited,’ 

3. At that time a number of Bhikkhus were 
travelling on the road in the Kosala country. Some 
of these Bhikkhus went aside first from (the road) 
to a cemetery in order to get themselves pamsu- 
kala robes; some (other) Bhikkhus went aside later. 
Those Bhikkhus who had gone first to the cemetery 
for pamsukila robes, got themselves pamsuktilas; 
those Bhikkhus who had got off later, did not get 
any, and said (to the other ones): ‘ Friends, give us 
also a part. They replied,‘We will not give you 
a part, friends ; why did you get off (to the cemetery) 
after us ?’ 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that you are not obliged 
to give a part against your will to Bhikkhus who 
have gone (to the cemetery) later (than yourselves), 

4. At that time a number of Bhikkhus were 
travelling on the road in the Kosala country. They 
went altogether off (the road) to a cemetery in order 
to get themselves pamsuktila robes; some of the 
Bhikkhus got pamsukdlas, other Bhikkhus did not 
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get any. The Bhikkhus who had got nothing, said: 
‘Friends, give us also a part (of your pamsukilas),’ 
They replied, ‘We will not give you a part, friends; 
why did you not get (them yourselves) ?’ 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that you give a part 
(even) against your will to Bhikkhus who have gone 
(to the cemetery) together with yourselves.’ 

5. At that time a number of Bhikkhus were 
travelling on the road in the Kosala country. They 
went off (the road) to a cemetery in order to get 
themselves pamsukila robes, after having made 
an agreement (about the distribution of what they 
were to find). Some of the Bhikkhus got them- 
selves pamsuktlas, other Bhikkhus did not get 
any. The Bhikkhus who had got nothing, said: 
‘Friends, give us also a part (of the passukdlas).’ 
They replied, ‘We will not give you a part, friends ; 
why did you not get (them yourselves) ?’ 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that you give a part, 
(even) against your will, to Bhikkhus who have 
gone (with you to the cemetery) after having made 
with you an agreement (about the distribution of 
the pamsukilas).’ 








~ 


5. 
1. At that time people went to the Arama with 
robes' (which they intended to present to the 





1 Tt will be as well to remind the reader that here and in the 
following chapters #ivara can mean both ‘a robe’ and ‘ cloth for 
making robes.’ 
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Bhikkhus). They found there no Bhikkhu who 
was to receive the robes; so they took them back 
again. (In consequence of that) few robes were 
given (to the Bhikkhus). 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that you appoint a 
Bhikkhu possessed of the following five qualities, 
to receive the robes (presented to the Bhikkhus): 
(a person) who does not go in the evil course of 
lust, in the evil course of hatred, in the evil course 
of delusion, in the evil course of fear, and who knows 
what has been received and what has not. 

2. ‘And you ought, O Bhikkhus, to appoint (such 
a Bhikkhu) in this way: First, that Bhikkhu must 
be asked (to accept that commission). When he 
has been asked, let a learned, competent Bhikkhu 
proclaim the following #atti before the Samgha: 
“Let the Samgha, reverend Sirs, hear me. If the 
Samgha is ready, let the Samgha appoint the 
Bhikkhu N.N. to receive the robes (presented to 
the Bhikkhus), This is the Zatti. Let the Samgha, 
reverend Sirs, hear me. The Samgha appoints the - 
Bhikkhu N.N. to receive the robes (presented), 
Let any one of the venerable brethren who is in 
favour of our appointing the Bhikkhu N.N. to 
receive the robes (presented), be silent, and any one 
who is not in favour of it, speak. The Bhikkhu 
N. N. has been appointed by the Samgha to receive 
the robes (presented), The Samgha is in favour 
of it, therefore are you silent; thus I understand.”’ 
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1. At that time the Bhikkhus who had to receive 
the robes (presented), after having received them, 
left them there (in the Viharas) and went away; the 
robes were spoilt. 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that you appoint a 
Bhikkhu possessed of the following five qualities, 
to lay by the robes (received): (a person) who does 
not go in the evil course of lust, in the evil course 
of hatred, in the evil course of delusion, in the evil 
course of fear, and who knows what is laid by and 
what is not. 

2. ‘And you ought, O Bhikkhus, to appoint (&c., 
see chap. 5, § 2).’ 








he 


At that time the Bhikkhus appointed to lay the 
robes by, laid the robes by in an open hall, or at the 
foot of a tree, or in the hollow of a Nimba tree’; 
thus they were eaten by rats and’ white ants. 

They told this thing to the Blessed One. 

‘T prescribe, O Bhikkhus, that you appoint what 
the Samgha chooses, a Vihara, or an Addhayoga*, 
or a storied building, or an attic, or a cave, to be the 
store-room? (of the Samgha). 





1 Compare III, 12, 5. *-Compare I, 30, 4. 

’ The word bhazdagara does not imply any special reference 
to robes more than to any other articles belonging to the Samgha. 
A good many things which were usually kept in the bhazddgara 
are mentioned at Xullav. VI, 21, 3. 
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‘And you ought, O Bhikkhus, to appoint it in this 
way: Leta learned, competent Bhikkhu proclaim the 
following Zatti before the Samgha: “ Let the Sam- 
gha, reverend Sirs, hear me. If the Samgha is ready, 
let the Samgha appoint the Vihara called N.N. to 
be the store-room (of the Samgha), (&c., the usual 
formula of a #attidutiya kamma).”’ 





8. 


1. At that time the cloth in the Sasgha’s store- 
room was not protected (from rain, mice, &c.) 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that you appoint a 
Bhikkhu possessed of the following five qualities, 
to take charge of the store-room: (a person) who 
does not go in the evil course of lust (&c., as in 
chap. 5,.) 1), and who knows what is protected and 
what is not. 

‘And you ought, O Bhikkhus, to appoint (&c., 
see chap. 5, § 2).’ 

2. At that time the Azabbaggiya Bhikkhus 
expelled a Bhikkhu, who had charge of a store- 
room, from his place. 

They told this thing to the Blessed One. 

‘Let no one, O Bhikkhus, expel a Bhikkhu, who 
has charge of a store-room, from his place. He who 
does so, commits a dukkada offence.’ 





9. 


1. At that time the Samgha’s store-room was 
over-full of clothes. 
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They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that they should be 
distributed by the assembled Samgha.’ 

At that time the whole Samgha, when distributing 
the clothes, made a bustle. 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that you appoint a 
Bhikkhu possessed of the following five qualities, 
to distribute the clothes: (a person) who does not 
go in the evil course of lust....and who knows 
what is distributed and what is not. 

‘And you ought, O Bhikkhus, to appoint (&c., 
see chap. 5, § 2).’ 

2. Now the Bhikkhus appointed to distribute the 
clothes thought: ‘In what way are we to distribute 
the clothes ?’ 

They told this thing to the Blessed One. 

‘T prescribe, O Bhikkhus, that you first assort the 
clothes, estimate them, share them according to their 
higher or lower value!, then count the Bhikkhus, 
divide them into troops’, and divide the portions of 
cloth (accordingly).’ 

Now the Bhikkhus, who were to distribute the 
clothes, thought: ‘What portion of cloth shall be 
given to the Samavzeras ?’ 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that you give to the 
Samazeras half a portion.’ 





1 Buddhaghosa: ‘If there are robes of the same quality, for 
instance, each worth ten (kdhapamas), for all Bhikkhus, it is all 
right ; if they are not, they must take together the robes which are 
worth nine or eight, with those which are worth one or two, and 
thus they must make equal portions.’ 

2 «In case the day should not suffice for distributing the robes 
to the Bhikkhus one by one’ (Buddhaghosa). 
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3. At that time a certain Bhikkhu wished to go 
across (a river or a desert) with the portion that 
should come to him. 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that you give to a 
Bhikkhu who is going across (a river or a desert), 
the portion that should come to him.’ 

At that time a certain Bhikkhu wished to go 
across (a river or a desert) with a greater portion 
(of cloth than fell to his share). 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that you give more 
than the due portion (to a Bhikkhu who desires 
it), if he gives a compensation.’ 

4. Now the Bhikkhus, who were to distribute the 
clothes, thought: ‘ How are we to assign the portions 
of cloth (to the single Bhikkhus), by turns as they 
arrive (and ask for cloth), or according to their age 
(i.e. the time elapsed since their ordination) ?’ 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that you cast lots, made 
of grass-blades, after having made every defective 
portion even,’ 





10. 


1. At that time the Bhikkhus dyed cloth with 
(cow-)dung or with yellow clay. The robes were 
badly coloured. 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that you use the follow- 
ing six kinds of dye, viz. dye made of roots, dye 
made of trunks of trees, dye made of bark, dye made 
of leaves, dye made of flowers, dye made of fruits.’ 
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2. At that time the Bhikkhus dyed cloth with 
unboiled dye; the cloth became ill-smelling. 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that you boil the dye 
‘(and use) little dye-pots.’ 

They spilt the dye. 

‘I prescribe, O Bhikkhus, that you put basins 
(under the dye-pots) to catch the spilt (dye).’ 

At that time the Bhikkhus did not know whether 
the dye was boiled or not. 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that you let a drop of 
dye fall into water, or on to your nail (in order to 
try if the dye is duly boiled).’ 

3. At that time the Bhikkhus, when pouring the 
dye out (of the pot), upset the pot; the pot was 
broken. 

They told this thing to the Blessed One. 

‘T prescribe, O Bhikkhus, that you use a dye- 
ladle or a scoop with a long handle.’ 

At that time the Bhikkhus did not possess vessels 
for keeping dye. 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that you get jars and 
bowls for keeping the dye.’ 

At that time the Bhikkhus rubbed the cloth 
against the vessels and the bowls (in which they 
dyed it); the cloth was rent. 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that you use a (large) 
trough for dying (cloth) in.’ 
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1, At that time the Bhikkhus spread the cloth on 
the floor (when they had dyed it); the cloth became 
dusty. 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that you spread grass 
(and put the cloth on it).’* 

The grass they had spread was eaten by white ants. 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that you get a bambt 
peg or rope to hang the cloth on.’ 

They hung it up in the middle; the dye dropped 
down on both sides. 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that you tie it fast at 
the corner.’ 

The corner wore out. 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, the use of a clothes- 
line.’ 

The dye dropped down on one side. 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, that you turn the cloth, 
when dying it, whenever required, and that you do 
not go away before the dye has ceased to drop.’ 

2. At that time the cloth had become stiff+. 

They told this thing to the Blessed One. 


* Buddhaghosa: Patthinan ti (this is the reading of the 
Berlin MS.) atiragitatta thaddham, i. e. ‘Patthinam means that 
it had become stiff from too much dye.” Thina or thinna is 
Sanskrit styana. 
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‘I prescribe, O Bhikkhus, that you dip (the cloth) 
into water (in order to remove the excessive dye),’ 

At that time the cloth became rough. 

They told this thing to the Blessed One. 

‘I prescribe, O Bhikkhus, (that you smooth it 
by) beating it with your hands.’ 

At that time the Bhikkhus possessed Sis 
naka? robes of yellowish colour like ivory. The 
people were annoyed, murmured, and became angry: 
‘(The Bhikkhus dress) like those who still live in 
the pleasures of the world.’ 

They told this thing to the Blessed One. 

“You ought not, O Bhikkhus, to possess akZhin- 
naka robes. He who does, commits a dukkaZa 
offence.’ 








12, 


1. Now when the Blessed One had remained at 
Ragagaha as long as he thought fit, he set forth on 
his journey towards Dakkhivé-giri (the Southern 
Hills?). And the Blessed One beheld how the 
Magadha rice fields were divided into short pieces 3, 





1 That is, made of untorn cloth. See VIII, 21, 2. 

* These are always mentioned in connection with Ragagaha 
(Mahavagea I, 53; Aullavagga XI, 1-10), and are probably the 
name of the mountainous district immediately south of Ragagaha. 

* Akkibaddhan (sic) ti Aaturassakedarakabaddham (B.). I 
have never seen a field divided ‘ray-fashion,’ which would appa- 
rently be the literal translation of the term, and it is difficult to see 
how the necessary water could be conducted from strip to strip of 
a field so divided. Buddhaghosa also, though his explanation is 
insufficient, evidently does not take affi in the ordinary sense 
(Rh. D.). 
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and in rows!, and by outside boundaries? (or ridges), 
and by cross boundaries ®. 

On seeing this the Blessed One spake thus to the 
venerable Ananda: ‘Dost thou perceive, Ananda, 
how the Magadha rice fields are divided into short 
pieces, and in rows, and by outside boundaries, and 
by cross boundaries ?’ 

‘Even so, Lord.’ 

‘Could you, Ananda, provide‘ robes of a like kind 
for the Bhikkhus ?’ 

‘I could, Lord,’ 

Now when the Blessed One had remained in the 
Southern Hills as long as he thought fit, he returned 
again to Ragagaha. 

Then Ananda provided robes of a like kind for 
many Bhikkhus; and going up to the place where 
the Blessed One was, he spake thus to the Blessed 
One: ‘May the Blessed One be pleased to look at 
the robes which I have provided.’ 

2. Then the Blessed One on that occasion ad- 
dressed the Bhikkhus and said: ‘An able man, 
O Bhikkhus, is Ananda; of great understanding, 
O Bhikkhus, is Ananda, inasmuch as what has been 
spoken by me in short that can he understand 
in full, and can make the cross seams®, and the 





1 Padibaddhan (sic) ti yamato 4a vittharato 4a dighamariydda- 
baddham (B.). 

® Mariyadabaddhan (sic) ti antarantaraya mariyadaya mari- 
yadabaddham (B.). 

* Singhafakabaddhan (sic) ti mariyddaya (sic) mariyadam vini- 
vigghitva gata/hane singha/akabaddham. Katukkasamthanan ti 
attho (B.). 

* Samvidahitun ti katum (B.). 

° Kusim pi’ti ayamato fa vittharato 4a anuvatadinam digha- 
pai/anam etam adhivakanam (B.). 
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intermediate’ cross seams!, and the greater circles2, 
and the lesser circles , and the turning in‘, and the 
lining of the turning in®, and the collar piece®, and 
the knee piece’, and the elbow piece’. And it 
shall be of torn pieces®, roughly sewn together ¥, 
suitable for a Samawa, a thing which his enemies 
cannot covet". I enjoin upon you, O Bhikkhus, 
the use of an under robe of torn pieces, and of an 
upper robe of torn pieces, and of a waist cloth of 
torn pieces 12,’ 








* Addhakust ti antarantara rassa-paéfanam namam (B.). 

* Mazdalan ti paika-khamdika-kivarassa ekekasmim khande 
maha-mazdalam (B.). 

* Addhamandalan ti khuddaka-mandalam (B.). 

* Viva/s/an ti mandalai ka addha-mandalah ka ekato katva sib- 
bitam magghima-khandam (B.). 

® Anuviva//an ti tassa ubhosu passesu dve khawdani. Athava 
vivaé/assa ekekapassato dvinnam pi 4atunnam pi khawdanam etam 
namaw (B.). 

®° Giveyyakan ti giva-//hane dadhi-karan-attham afifiam suttam 
sibbitam agantuka-pa/fam (B.). 

* Gangheyyakan ti gangha-papuna-f/ane tatth’ eva samsib- 
bita-pa//am. Giva-téhine ka gangha-/thane ka pasfdnam ev’ etam 
naman ti pi vadanti (B.). 

§ Bahantan ti anuviva/finam bahi ekekakhazdam. Athava 
suppamavam kivaram parupentena samharita bahaya upari ¢hapita 
ubho anto-bahi-mukhé ti//ranti. Tesam etam ndmam, Ayam eva 
hi nayo Maha-atthakathayam vutto ti (B.). This latter explanation 
from baha seems evidently more correct than the other one from 
bahi; and we accordingly follow it. 

® See the end of the last chapter. 

% Satta-likha; in which compound the signification of satta 
is by no means clear. Buddhaghosa has no note upon it. Now 
it is curious that in chapter 21, below, it is laid down that the robe 
is to be sutta-likha, the meaning of which would fit this passage 
excellently. We have accordingly adopted that reading here. 

11 Compare the similar expressions at Gataka I, 8 and 9. 

1% The general sense of this chapter is clear enough. As an 
Indian field, the common property of the village community, was 


(17] P 
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1. Now when the Blessed One had remained at 
Ragagaha as long as he thought fit, he went forth 
on his journey towards Vesdli. And the Blessed 
One, when on the high road between Ragagaha and 
Vesali, saw a number of Bhikkhus smothered up in 
robes}, they went along with robes made up into 
a roll? on their heads, or on their backs, or on their 
waist. And when the Blessed One saw them, he 
thought : ‘ With too great celerity have these foolish 
persons given themselves up to superfluity® in the 
matter of dress. It would be well were I to confine 
the dress of the Bhikkhus within limits, and were to 
fix a bound thereto.’ 

2. And the Blessed One, proceeding in due course 
on his journey toward Vesali, arrived at that place. 
And there, at Vesali, the Blessed One stayed at the 
Gotamaka shrine*. And at that time in the cold 





divided, for the purposes of cultivation, across and across, so must 
also the Bhikkhu’s robe be divided. ‘That some, both of the agri- 
cultural and of the tailoring terms, should now be unintelligible to 
us is not surprising. Buddhaghosa himself, as the extracts from 
his commentary show, was not certain of the meaning of them all. 

* Ubbhamdite Aivarehi. The former word is of course applied 
to the Bhikkhus. Compare Childers, under Bhavdika, and Gataka 
I, 504 (last line but one). 

* Bhist=Sanskrit Brzst. Compare the 14th PAkittiya, where 
we ought to have rendered the word ‘bolster.’ Childers is incorrect 
in translating. it by ‘ mat.’ 

° Mentioned also, as being near to Vesili, in the ‘Book of the 
Great Decease,’ III, 2. 

. * Bahullaya avatta. This phrase occurs in Mahdvagga I, 
31, 5 
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winter nights, in the period between the Ash/aka 
festivals when the snow falls!, the Blessed One 
Sat at night in the open air with but one robe on, 
and the Blessed One felt not cold. As the first 
watch of the night was coming to its end, the Blessed 
One felt cold; and he put on a second robe, and 
felt not cold. As the middle watch of the night 
was coming to its end, the Blessed One felt cold; 
and he put ona third robe, and felt not cold. As 
the last watch of the night was coming to an end, 
when the dawn was breaking and the night was far 
spent’, the Blessed One felt cold; and he put on 
a fourth robe, and felt not cold. _ 

3. Then this thought sprang up in the Blessed 
One's mind: ‘Those men of good birth® in this 
doctrine and discipline who are affected by cold, and 
are afraid of cold, they are able to make use of three 
robes*. It were well if in confining within limits 
the dress of the Bhikkhus, and in fixing a bound 
thereto, I were to allow the use of three robes.’ 
And on that occasion the Blessed One, when he had 


1 See our note on the same phrase at Mahavagga I, 20, 15. 

* Nandimukhiya rattiya. The derivation of this phrase is 
uncertain, though the general: meaning is not subject to doubt. 
The Sanskrit form of the whole phrase will be found in the Lalita 
Vistara at p. 447. Comp. Sankhayana-grzhya, ed. Oldenberg, IV, 4, 
where the word nandimukho occurs in a different connection. 

§ In the text read Ye pi kho kulaputta. The idea is that 
men of lower grade, being accustomed to cold, would not want so 
many robes. But there must be one rule for aJl; and the rule is 
accordingly made to suit the comfort of the weaker brethren—early 
Buddhism, contrary to an erroneous opinion still frequently ex- 
pressed, being opposed to asceticism. 

* Or, ‘to get on with the three robes.’ Compare the use of 
yapetum in the ‘ Book of the Great Decease,’ II, 32. 
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delivered a religious discourse, addressed the Bhik- 
khus, and said: 

4, 5. ‘When on the high road, &c. . . . I saw, 
&c..... and I thought, &c. .. . . (all the chapter 
is repeated down to“. . . . I were to allow the use 
of three robes”). I allow you, O Bhikkhus, the use 
of three robes, (to wit), a double waist cloth, and a 
single? upper robe, and a single under garment’.’ 








1 Ekakkiyam. Compare Gataka I, 326. Buddhaghosa says 
dviguzam dupas/a-samghafim ekakkiyam ekapaffam. Though 
‘single,’ the lengths of cotton cloth, pieced together, of which the 
robes were made, were allowed to be doubled at the seams, the 
collar, the elbows, and the knees. See above, VII, 1, 5. 

2 The waist cloth (samgh4/i) was wrapped round the waist and 
back, and secured with a girdle. The under garment (antara- 
vasaka; see also the end of this note) was wrapped round the loins 
and reached below the knee, being fastened round the loins by an end 
of the cloth being tucked in there ; and sometimes also by a girdle. 
The upper robe (uttardsamga) was wrapped round the legs from 
the loins to the ankles, and the end was then drawn, at the back, 
from the right hip, over the left shoulder, and either (as is still the 
custom in Siam, and in the Siamese sect in Ceylon) allowed to fall 
down in front, or (as is still the custom in Burma, and in the Bur- 
mese sect in Ceylon) drawn back again over the right shoulder, 
and allowed to fall down on the back. From the constant refer- 
ence to the practice of adjusting the robe over one shoulder as 
a special mark of respect (for instance, Mahavagga I, 29, 2; IV, 
3, 3), the Burmese custom would seem to be in accordance with 
the most ancient way of usually wearing the robe. The oldest 
statues of the Buddha, which represent the robe as falling over 
only one shoulder, are probably later than the passages just 
referred to. 

The ordinary dress of laymen, even of good family, in Gotama’s 
time was much more scanty than the decent dress thus prescribed 
for the Bhikkhus. See Rh. D.’s note on the ‘Book of the Great 
Decease, VI, 26. But it consisted also, like that of the Bhikkhus, 
not in garments made with sleeves or trousers, to fit the limbs, but 
in simple lengths of cloth. 

The antara-vasaka corresponds, in the dress of the monks, to 
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6. Now at that time the K/abbaggiya Bhikkhus, 
on the ground that three robes had been allowed 
by the Blessed One, used to frequent the village in 
one suit of three robes, and in another suit to rest 
in the Arama, and in another to go to the bath. 
Then those Bhikkhus who were modest were an- 
noyed, murmured, and became indignant, saying, 
‘How can the Akabbaggiya Bhikkhus wear extra 
suits of robes.’ 

And those Bhikkhus told the matter to the Blessed 
One. Then the Blessed One on that occasion, when 
he had delivered a religious discourse, addressed 
the Bhikkhus, and said : 

‘You are not, O Bhikkhus, to wear an extra suit 
of robes. Whosoever does so, shall be dealt with 
according to law?.’ 

7. Now at that time the venerable Ananda had 
acquired an extra suit of robes, and the venerable 
Ananda was desirous of giving the extra suit to the 
venerable Sdariputta, but the venerable Sdriputta was 
staying at Sdketa. Then the venerable Ananda 
thought: ‘It hath been laid down by the Blessed 
One that we are not to keep an extra suit of robes. 
Now I have received one, and I want to give it to 
the venerable Sariputta ; but he is staying at Saketa. 
What now shall I do ?’ 


the sa/ika in the dress of ordinary women, and was of the same 
shape as the udaka-sa/ika, or bathing dress, prescribed for the 
use both of monks (below, chapter 15) and of nuns (Bhikkhuni- 
vibhanga, Pasittiya XXII). The latter was, however, somewhat 
shorter. 

The ordinary dress of the Bhikkhunis or Sisters consisted of the 
same three garments as that of the Bhikkhus. 

1 That is, according to the first Nissaggiya. The first section of 
the Sutta-vibhanga on that rule is identical with this section. 
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And the venerable Ananda told this thing to the 
Blessed One. . 

‘ How long will it be, Ananda, before the vener- 
able SAriputta returns ?’ 

‘He will come back, Lord, on the ninth or the 
tenth day from now.’ 

Then the Blessed One on that occasion, when he 
had delivered a religious discourse, addressed the 
Bhikkhus, and said: 

‘I allow you, O Bhikkhus, to keep an extra suit 
of robes up to the tenth day?’ 

8. Now at that time the Bhikkhus used to get 
extra suits of robes given to them. And these Bhik- 
khus thought: ‘What now should we do with extra 
suits of robes ?’ 

They told this thing to the Blessed One. 

‘I enjoin upon you, O Bhikkhus, to make over 
an extra suit of robes (to other Bhikkhus who have 
no robes?),’ 








14, 


1. Now when the Blessed One had remained at 
Vesali as long as he thought fit, he went onwards 
on his journey towards Benares. And in due course 
he arrived at Benares, and there, at Benares, he 
stayed in the hermitage in the Migadaya. 

Now at that time a certain Bhikkhu’s under robe 
was torn. And that Bhikkhu thought : ‘The Blessed 
i ee 


* So the first Nissaggiya; the second section of the Sutta-vibhahga 
on which rule is identical with this section Le 


* On vikappetum, compare our note above, the 59th Pasittiya, 
and below, chapters 20, 22. 
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One has ordained the use of three robes, a double 
waist cloth, and a single upper robe, and a single 
under-garment?, and this under-garment of mine is 
torn. What if I were to insert a slip of cloth? so 
that the robe shall be double all round and single in 
the middle.’ 

2. So that Bhikkhu inserted a slip of cloth. And 
the Blessed One on his way round the sleeping 
apartments saw him doing so, went up to the place 
where he was, and said to him: 

‘What are you doing, O Bhikkhu ?’ 

‘I am inserting a slip of cloth, Lord,’ 

‘That is very good, O Bhikkhu. It is quite right 
of you, O Bhikkhu, to insert a slip of cloth.’ 

And the Blessed One on that occasion, when he 
had delivered a religious discourse, addressed the 
Bhikkhus, and said: 

‘T allow you, O Bhikkhus, to use a double waist 
cloth, and a single upper robe, and a single under- 
garment, of cloths which are new, or as good as 
new?®; and the use of a fourfold waist cloth, and of 
a double upper robe, and of a double under robe of 
cloth which has been worn for a long time. You 
are to make endeavour to get sufficient material 
from rags taken from the dust-heap ‘4, or from bits 
picked up in the bazaar‘. I allow you, O Bhikkhus, 
slips of cloth inserted bolt-like to hold a torn robe 


1 See above, VIII, 13, 5. 

? Buddhaghosa says, Aggalam akkhadeyyan (sic) ti &Ainna- 
ithane pilotika-khandam laggapeyyam. The word occurs at Gataka 
I,8, where the liability to want such an insertion is given as one of 
the nine disadvantages of a robe from the ascetic’s point of view. 

8 Ahata-kappanam. See above, VII, 1, 6. 

4 See our notes on these expressions above, VII, 1, 6. 
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together, patches}, darns’, and small pieces of cloth 
sewn on by way of marking’, or of strengthening ? 
the robe.’ 








15. 


1. Now when the Blessed One had remained at 
Benares as long as he thought fit, he went onwards 
on his journey toward Savatthi. And in due course 
journeying straight on he arrived at Savatthi; and 
there, at SAvatthi, he stayed at the Getavana, 
AnAtha-pindika’s Arama. And Visékha the mother 
of Mig4ra went up to the place where the Blessed 
One was; and when she had come there, she 
saluted the Blessed One, and took her seat on one 
side. And the Blessed One taught Visakha the 
mother of Migara seated thus: and incited, and 
aroused, and gladdened her with religious dis- 
course. And Visékhé the mother of Migara when 
she had been thus taught, &c., spake thus to the 
Blessed One: ‘Will my Lord the Blessed One 
consent to accept his morrow’s meal at my hands, 
together with the company of the Bhikkhus?’ The 
Blessed One, by remaining silent, granted his con- 
sent; and Visdkha the mother of Mig4ara, perceiving 
that the Blessed One had consented, rose from her 
seat, and saluted the Blessed One, and keeping him 


on her right side as she passed him, she departed 
thence. 





1 This liability to have to be patched is given, in connection 
with the previous phrase, as one of the nine disadvantages of robes 
at Gataka I, 8; and tunnavaya occurs as the expression for a 
~ mender of old clothes at Kullavagga VI, 5, 1. 

? See our notes on these expressions above, VII, 1, 5. 
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2. Now at that time, when the night was far 
spent, there was a great storm of rain over the 
whole world’, And the Blessed One said to the 
Bhikkhus : 

‘Just as it is raining in the Getavana, O 
Bhikkhus, so is it raining over the whole world. 
Let yourselves, O Bhikkhus, be rained down upon, 
for this is the last time there will be a mighty storm 
of rain over the whole world.’ 

‘Even so, Lord,’ said those Bhikkhus in assent to 
the Blessed One; and throwing off their robes they 
let themselves be rained down upon. 

3. And Visakha the mother of Migdra having 
provided sweet food, both hard and soft, gave com- 
mand to a slave girl, saying, 

‘Go thou? to the Arama; and when you are 
there, announce the time, saying, “The time, Sirs, 
has arrived, and the meal is ready.”’ 

‘Even so, my Lady,’ said the slave girl in assent 
to Visakha, the mother of Migéra; and going to 
the Arama she beheld there the Bhikkhus, with 
their robes thrown off, letting themselves be rained 
down upon. Then thinking, ‘These are not Bhik- 
khus in the Arama, they are naked ascetics letting 
the rain fall on them,’ she returned to the place 
where Visakha the mother of Mig4éra was, and said 
to her: 

«There are no Bhikkhus in the Arama; there are 


1 Katuddipiko, literally, ‘over the four continents,’ into which 
the world was supposed to be divided. Compare Genesis vii. 44. 

* Gakkha ge; where ge is the appropriate form of address 
invariably used to a female slave or maid-servant. Compare 
Childers, in the ‘Dictionary,’ p. 617. 
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naked ascetics there, letting the rain fall on them- 
selves.’ 

Then it occurred to Visékha the mother of 
Migara—she being learned, expert, and wise—‘ For 
a certainty the venerable ones must have thrown 
off their robes in order to let themselves be rained 
down upon, and this foolish girl thinks therefore that 
there are no Bhikkhus in the Arama, but only 
naked ascetics letting the rain fall on them.’ And 
she again gave command to the slave girl, saying, 

‘Go thou to the Arama; and when you are there, 
announce the time, saying, “The time, Sirs, has 
arrived, and the meal is ready.”’ 

4. Now the Bhikkhus when they had cooled their 
limbs, and were refreshed in body, took their robes, 
and entered each one into his chamber. When the 
slave girl came to the Arama, not seeing any Bhik- 
khus, she thought: ‘There are no Bhikkhus in the 
Arama. The Ardma is empty.’ And returning to 
Visakha the mother of Migdra she said so. 

Then it occurred to Visakha the mother of M1- 
_ gara—she being learned, expert, and wise—‘ For 
a certainty the venerable ones, when they had cooled 
their limbs and were refreshed in body, must have 
taken their robes, and entered each one into his 
chamber.’ And she again gave command to the 
slave girl, saying, 

‘Go thou to Arama; and when you are there 
announce the time, saying, “The time, Sirs, has 
arrived, and the meal is ready.”’ 

5. And the Blessed One said to the Bhikkhus: 
‘Make yourselves ready, O Bhikkhus, with bowl 
and robe; the hour for the meal has come.’ 

‘Even so, Lord, said the Bhikkhus in assent to 
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the Blessed One. And in the morning the Blessed 
One, having put on his under-garment, and being 
duly bowled and robed, vanished from the Getavana 
as quickly as a strong man would stretch forth his 
arm when it was drawn in, or draw it in again when 
it was stretched forth, and appeared in the mansion? 
of Visakha the mother of Migara. And the Blessed 
One took his seat on the seat spread out for him, 
and with him the company of the Bhikkhus. 

6. Then said Visékha the mother of Migdra: 
‘Most wonderful, most marvellous is the might and 
the power of the Tathagata, in that though the 
floods are rolling on knee-deep, and though the 
floods are rolling on waist-deep, yet is not a single 
Bhikkhu wet, as to his feet, or as to his robes.’ 
And glad and exalted in heart she served and 
offered with her own hand to the company of the 
Bhikkhus, with the Buddha at their head, sweet 
food, both hard and soft. And when the Blessed 
One had finished his meal, and had cleansed his 
hands and the bowl, she took her seat on one side. 
And, so sitting, she spake thus to the Blessed One: 

‘Eight are the boons, Lord, which I beg of the 
Blessed One.’ 

‘The Tathagatas, O Visakh4, are above granting 
boons (before they know what they are) ®.’ 

‘Proper, Lord, and unobjectionable are the boons 
I ask. 

‘Speak then, O Visakha.’ 

7. ‘1 desire, Lord, my life long to bestow robes 





1 Ko¢thaka does not only mean a room, as given by Childers: 
it signifies here, as at Gataka I, 227, a battlemented dwelling, the 
house of a person of rank. 

2 See our note on this phrase at I, 54, 4. 
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for the rainy season on the Samgha, and food for 
in-coming Bhikkhus, and food for out-going Bhik- 
khus, and food for the sick, and food for those who 
wait upon the sick, and medicine for the sick, and 
a constant supply of congey, and bathing robes for 
the nuns.’ 

‘But what circumstance is it, O Visdkha, that you 
have in view in asking these eight boons of the 
Tathagata ?’ 

‘I gave command, Lord, to my slave girl, saying, 
“Go thou to the Arama; and when you are there, 
announce the time, saying, ‘The time, Sirs, has 
arrived, and the meal is ready.’” And the slave 
girl went, Lord, to the Arama; but when she beheld 
there the Bhikkhus with their robes thrown off, 
letting themselves be rained down upon, she thought : 
“These are not Bhikkhus in the Arama, they are 
naked ascetics letting the rain fall on them,” and she 
returned to me and reported accordingly. Impure, 
Lord, is nakedness, and revolting. It was this 
circumstance, Lord, that I had in view in desiring 
to provide the Samgha my life long with special 
garments for use in the rainy season 1. 

8. ‘Moreover, Lord, an in-coming Bhikkhu, not 
being able to take the direct roads, and not knowing 
the places where food can be procured, comes on his 
way wearied out by seeking for an alms. But when 
he has partaken of the food I shall have provided 
for in-coming Bhikkhus, he will come on his way 
without being wearied out by seeking for an alms, 
taking the direct road, and knowing the place where 
food can be procured. It was this circumstance 


* See below, the note on § 15. 
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that I had in view in desiring to provide the 
Samgha my life long with food for in-coming 
Bhikkhus. 

‘Moreover, Lord, an out-going Bhikkhu, while 
seeking about for an alms for himself, may be left 
behind by the caravan’, or may arrive too late at 
the place whither he desires to go, and will set 
out on the road in weariness. But when he has 
partaken of the food I shall have provided for out- 
going Bhikkhus, he will not be left behind by the 
caravan; he will arrive in due time at the place 
whither he desires to go, and he will set out on the 
road when he is not weary. It was this circum- 
stance, Lord, that I had in view in desiring to 
provide the Samgha my life long with food for 
out-going Bhikkhus. 

9. ‘Moreover, Lord, if a sick Bhikkhu does not 
obtain suitable foods his sickness may increase upon 
him, or he may die. But if a Bhikkhu have taken 
the diet that I shall have provided for the sick, 
neither will his sickness increase upon him, nor will 
he die. It was this circumstance, Lord, that I had 
in view in desiring to provide the Samgha my life 
long with diet for the sick. 

‘Moreover, Lord, a Bhikkhu who is waiting upon 
the sick, if he has to seek out food for himself, may 
bring in the food (to the invalid) when the sun is 
already far on his course*, and he will lose his 





1 Compare sukh4 vihayati in the Sigdalovada Sutta at p. 302 
of Grimblot’s ‘Sept Suttas Palis.’ 

2 Compare Usstira-seyyo in the Sigdlovada Sutta at p. 302 
of Grimblot’s ‘Sept Suttas Palis;’ and Bédhtlingk-Roth, under 
utstira, 
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opportunity of taking his food}. But when he has 
partaken of the food I shall have provided for those 
who wait upon the sick, he will bring in food to 
the invalid in due time, and he will not lose his 
opportunity of taking his food. It was this cir- 
cumstance, Lord, that I had in view in desiring to 
provide the Samgha my life long with food for 
those who wait upon the sick. 

10. ‘Moreover, Lord, if a sick Bhikkhu does not 
obtain suitable medicines his sickness may increase 
upon him, or he may die. But if a Bhikkhu have 
taken the medicines which I shall have provided for 
the sick, neither will his sickness increase upon him, 
nor will he die. It was this circumstance, Lord, 
that I had in view in desiring to provide the Samgha 
my life long with medicines for the sick. 

‘Moreover, Lord, the Blessed One when at 
Andhakavinda, having in view the ten advantages 
thereof, allowed the use of congey?. It was those 
advantages I had in view, Lord, in desiring to 
provide the Samgha my life long with a constant 
supply of congey. 

11. ‘Now, Lord, the Bhikkhunts are in the habit 
of bathing in the river AZiravati with the courte- 
sans, at the same landing-place, and naked. And 
the courtesans, Lord, ridiculed the Bhikkhunis, 
saying, “ What is the good, ladies, of your maintain- 
ing*® chastity when you are young? are not the 





we ee 

* Bhattakkhedam karissati, because he may not eat solid 
food after sun-turn. 

* See Mahavagea VI, 24. The ten advantages are enumerated 
in § 5 there. 

* In the text read hizmena. Compare Bhikkhuni-vibhanga, 
Pakittiya XXI, 1, where the whole passage recurs. The first sen- 
tence also recurs ibid., Pasittiya II. 
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passions things to be indulged ?. When you are old, 
maintain chastity then; thus will you be obtainers 
of both ends.” Then the Bhikkhunis, Lord, when 
thus ridiculed by the courtesans, were confused. 
Impure, Lord, is nakedness for a woman, disgusting, 
and revolting. It was this circumstance, Lord, that 
I had in view in desiring to provide the Bhikkhuni- 
samgha my life long with dresses to bathe in,’ 

12. ‘But what was the advantage you had in 
view for yourself, O Visakha, in asking these eight 
boons of the Tathagata ?’ 

‘Bhikkhus who have spent the rainy seasons in 
various places will come, Lord, to SAvatthi, to visit 
the Blessed One. And on coming to the Blessed 
One they will ask, saying, “Such and such a Bhik- 
khu, Lord, has died. Where has he been re-born, 
and what is his destiny?” Then will the Blessed 
One explain that he had attained to the fruits of 
conversion, or of the state of the SakadAgdmins, 
or of the state of the Anagamins, or of Arahatship}. 
And I, going up to them, shall ask, “Was that 
brother, Sirs, one of those who had formerly been 
at Savatthi ?” 

13. ‘If they should reply to me, “He had for- 
merly been at SAvatthi,’ then shall I arrive at the 
conclusion, “ For a certainty did that brother enjoy 
either the robes for the rainy season, or the food for 
the in-coming Bhikkhus, or the food for the out- 
going Bhikkhus, or the food for the sick, or the 
food for those that wait upon the sick, or the 





1 A conversation of the kind here referred to is related, as having 
actually taken place at Nadika, in the ‘ Book of the Great Decease,’ 
II, 5-8. 
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medicine for the sick, or the constant supply of 
congey.” Then will gladness spring up within me 
on my calling that to mind; and joy will arise to 
me thus gladdened; and so rejoicing all my frame 
will be at peace; and being thus at peace I shall 
experience a blissful feeling of content; and in that 
bliss my heart will be at rest; and that will be to 
me an exercise of my moral sense, an exercise of 
my moral powers, an exercise of the seven kinds 
of wisdom?! This, Lord, was the advantage I had 
in view for myself in asking those eight boons of - 
the Blessed One. 

14. ‘It is well, it is well, Visdkha. Thou hast 








* The succession of ideas in this paragraph is very suggestive, 
and throws much light both upon the psychological views and 
upon the religious feelings of the early Buddhists. The exact 
rendering of course of the abstract terms employed in the Paéli 
textis no doubt, as yet, beset with difficulty, for the reasons pointed 
out in Rh. D.’s ‘Buddhist Suttas from the Pali, pp. xxv, xxvi; but 
the general sense of the passage is already sufficiently clear. For 
one or two words we have no real and adequate equivalent. 

Kaya is neither ‘body’ nor ‘faculties ;’ it is the whole frame, 
the whole individuality, looked at rather objectively than sub- 
jectively, and rather from the outward and visible than from the 
inner, metaphysical, stand-point. Compare the use of SakkA ya- 
di/thi and of Kayena passati. 

Sukha is not so much ‘happiness,’ simply and vaguely, as the 
serenity of the bliss which follows on happiness. It is contrasted 
with, and follows after, pamogga and piti, in the same way as in 
this passage, in the standing description of the G/Anas (translated 
by Rh. D. in the Maha-sudassana Sutta II, 5-8, in the ‘Buddhist 
Suttas,’ p. 272). Its opposite, Dukkha, is a positive state of pain, 
and in comparison with this, sukha is negative, the absence of 
pain. 

Atta is always more emotional than intellectual. It has the 


connotation, not of ‘mind,’ as is usually and erroneously supposed, 
but of ‘heart.’ 
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done well in asking eight boons of the Tathagata 
with such advantages in view.’ 

And the Blessed One gave thanks to Visdkha 
the mother of Migdra in these verses ; 

‘Whatsoever woman, upright in life, a disciple of 
the Happy One, gives, glad at heart and overcom- 
ing avarice, both food and drink—a gift, heavenly, 
destructive of sorrow, productive of bliss,— 

‘A heavenly life does she attain, entering upon 
the Path that is free from corruption and impurity ; 

‘Aiming at good, happy does she become, and 
free from sickness, and long does she rejoice in 
a heavenly body.’ 

And when the Blessed One had given thanks to 
Visakha the mother of Migdra in these verses, he 
arose from his seat, and departed thence. 

15. Then the Blessed One on that occasion, 
after he had delivered a religious discourse, ad- 
dressed the Bhikkhus, and said: 

‘T allow you, O Bhikkhus, garments for the rainy 
season !, and food for in-coming Bhikkhus, and food 
for out-going Bhikkhus, and diet for the sick, and 
food for those that wait upon the sick, and medicine 
for the sick, and a constant supply of congey, and 
bathing robes for the sisterhood.’ 





Here ends the chapter called the 
Visakha-bhazavara. 


1 The size of such a garment is limited by the gist PAsittiya to 
six spans by two-and-a-half—that is just enough to go round the 
loins from the waist half down to the knee. It would be decent, 
and yet avoid the disadvantage of wearing the robes in the rain, 
where they would become wet and heavy in the manner described, 
for instance, at Mahavagga VII, 1, i. 
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16. 


1, 2. Now at that time Bhikkhus who had eaten 
sweet foods went to sleep unmindful and unthought- 
ful, And they who had thus gone to sleep, 
dreameds can) acer so ag ak 4 ee a ee 

3. ..+. ‘I allow, O Bhikkhus, for the protection 
of the body, and of the robe, and of the sleeping- 
place, the use of a mat.’ 

4. Now at that time the mat, being too short ”, 
did not protect the whole of the sleeping-place. 

‘I allow you, O Bhikkhus, to have a covering 
made as large as you like.’ 





175, 

1. Now at that time the venerable Belad¢/asisa, 
the superior of the venerable Ananda, had a disease 
of thick scabs; and by reason of the discharge 
thereof his robes stuck to his body. The Bhikkhus 
moistened those robes with water, and pest 
them (from his body). 

The Blessed One, as he was going on his rounds 
through the sleeping-places, saw them [doing so], 


and going up to the place where they were, he 
asked them : 





1 The remainder of this introductory story scarcely bears trans- 
lation. The first sentences recur in the Sutta-vibhanga, Samghadi- 
sesa I, 2, 1, and PAkittiya V, 1, 1. 

® The length of a mat (nisidanam) was limited by the 8oth 
Pahittiya to two spans by one. 


8 This introductory story is also given as the introduction to 
Mahavagga VI, 9. 
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‘What is the matter, O Bhikkhus, with this 
Bhikkhu ?’ 

‘The venerable one has the disease of thick 
scabs; and by reason of the discharge thereof his 
robes stick to his body. So we are moistening 
those robes thoroughly with water, to loosen them 
(from his body).’ 

2. Then the Blessed One on that occasion, after 
having delivered a religious discourse, addressed the 
Bhikkhus, and said: 

‘I allow, O Bhikkhus, to whomsoever has the itch, 
or boils, or a discharge, or scabs, the use of an 
itch-cloth 1’ 





as. 


1. Now Visakha the mother of Mig4ra took a cloth 
for wiping the face, and went up to the place where 
the Blessed One was. And on arriving there, she 
saluted the Blessed One, and took her seat on one 
side, and, so sitting, Visakha the mother of Migara 
spake thus to the Blessed One: 

‘May the Blessed One be pleased to accept of 
me this cloth for wiping the face, that that may be 
to me for a long time for a blessing and for good.’ 

And the Blessed One accepted the cloth for 
wiping the face. And he taught, and incited, and 
aroused, and gladdened Visakha the mother of 
Migdra with religious discourse. And she, so 
taught &c., rose from her seat, and saluted the 





1 According to the goth Pasittiya such a cloth must not be more 
than four spans in length, and two in breadth. 


One 
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Blessed One, and passing him on her right side, she 
departed thence. 

Then the Blessed One on that occasion, after 
having delivered a religious discourse, addressed 
the Bhikkhus, and said: 

‘I allow you, O Bhikkhus, a cloth to wipe your 
faces with.’ 





UE 


1. Now at that time Roga the Malla was a friend 
of the venerable Ananda’s!. And a linen cloth 
belonging to Roga the Malla had been deposited 
in the keeping of the venerable Ananda; and the 
venerable Ananda had need of a linen cloth. 

They told this matter to the Blessed One. 

‘I allow you, O Bhikkhus, to take a thing on 
trust (that it would be given to you) when it 
belongs to a person possessed of these five qualifi- 
cations—he must be an intimate and familiar friend 
who has been spoken to (about it)* and is alive, 
(and the Bhikkhu taking the thing) must know “ He 
will remain pleased with me after I have taken it.” 
I allow you, O Bhikkhus, to take a thing on trust 
(that it would be given to you)* when it belongs to 
a person possessed of these five qualifications.’ 


" He is also mentioned as such in Mahavagga VI, 36. 

? Buddhaghosa says, Alapito ti mama santakam ganhahi yam 
ikkheyyasiti evam vutto. 

® Vissasam gahetum, on which phrase compare viss4sa 
gamhati in chapter 31, below, where the context leaves no doubt 
as to its meaning. 
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1. Now at that time the Bhikkhus were fully 
provided with the three robes, but they had need 
of water-strainers+ and of bags (to carry their bowls 
and other things in) *. 

They told this matter to the Blessed One. 

‘I allow you, O Bhikkhus, pieces of cloth requisite 
(for those purposes),’ 

2. Then it occurred to the Bhikkhus: ‘The 
things allowed by the Blessed One—the three 
robes, and the robes for the rainy season, and the 
mat, and the bed-covering, and the cloth to cover 
boils &c. with, and to wipe the face with, and 
required (for water-strainers and bags)—are all 
these things things which ought to be kept to 
ourselves*, or things which ought to be handed 
over* (from time to time by one Bhikkhu to 
another) ?’ 

They told this matter to the Blessed One. 

‘I allow you, O Bhikkhus, to keep in hand the 
three robes, and not to assign them—to keep to 
yourselves the robes for the rainy season during the 
four months of the rains, but beyond that time to 
hand them over—to keep to yourselves the mats 
and the bed coverings, and not to hand them over— 
to keep to yourselves the coverings for the itch &c. 
while the disease lasts, but beyond that time to 





1 Compare Kullavagga VI, 13. 

2 Compare the passages given in the index to the text of the 
Kullavagga, p. 355, s. v. thavika. 

§ Compare below, VIII, 24, 3. 

* Compare above, VIII, 8, 3. 
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hand them over—to keep to yourselves the cloths 
to wipe the face with, and those required for water- 
strainers and bags, and not to hand them over.’ 





re 


1. Now the Bhikkhus thought: ‘ What is the limit 
for the size of a robe up to which it ought to be 
handed over to another Bhikkhu’?’ 

They told this matter to the Blessed One. 

‘T prescribe, O Bhikkhus, to hand over any robe 
which is in length eight inches according to the 
accepted inch 2%’ 

Now at that time a robe belonging to the vener- 
able Maha Kassapa, which had been made of cast-off 
pieces of cloth became heavy (by reason of the 
weight of the new pieces tacked on to it). 

They told this matter to the Blessed One. 

‘T allow you, O Bhikkhus, to darn it roughly 
together with thread*,’ 

It was uneven at the end®. 

They told this thing to the Blessed One. 


‘T allow you, O Bhikkhus, to remove the uneven- 
ness °,’ 





1 See VIII, 13, 8, and our note on the 59th Pahittiya. 

2 See our note on this word in the g2nd PaA<ittiya. 

* So explains the commentary, A/inna-/hane aggalaropanena 
garuko hoti. 

* Suttaliikham katun ti sutten’ eva aggalam katun ti attho 
(B.). Compare above, chapter 12. 2. 

® Vikazmno ti suttam anhitva sibbantanam eko samghad-kono 
digho hoti, says Buddhaghosa. Vikazw#aka in the 233rd Gataka 
seems to mean ‘harpoon.’ 


* Vikawnam uddharitun ti digha-konam khinditum (B.). 
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The threads frayed out}. 

They told this matter to the Blessed One. 

‘I allow you, O Bhikkhus, to put a braiding or 
a binding along or round (the edge)’ 

Now at that time the ribbons* of the under 
garment gave way‘. 

They told this matter to the Blessed One. 

‘I allow you, O Bhikkhus, to make an eight- 
footed 222 

2. Now at that time when a set of robes was 
being made for a certain Bhikkhu it was impossible 
to make it entirely from torn pieces of cloth ®. 

‘I allow you, O Bhikkhus, to have two of the 
robes made of torn pieces of cloth, and one of cloth 
not torn.’ 

It was impossible to make two of the robes of 
torn pieces of cloth, and one of cloth not torn. 

‘I allow you, O Bhikkhus, to make two robes 





? Okiratt? (sic) ti &2inna-kozato ga/ati (B.). Gadati at VI, 13,1, 
is ‘ran over,’ whereas okiriyanti at the corresponding passages 
VI, 12, 1, 2, is ‘were spilt.’ Probably the above rendering is the real 
meaning here, as the threads could not be literally spilt or 
sprinkled. 

2 On these difficult technical terms Buddhaghosa provokingly 
says, anuvdtam paribhazdam anuvatam k’ eva paribhandam. 
Childers, under the first, has merely ‘ with the wind, and under the 
second, ‘girdle.’ The same expressions occur also above, at VII, 
I, 5, where Buddhaghosa again only explains the words by the 
words themselves. 

8 We probably ought to read pa/¢A, not patta; but what is 
meant by the ribbons of the samgh4/i is very doubtful. Buddha- 
ghosa says nothing. 

4 For luggati compare paluggati. 

6 What this is is again uncertain, and Buddhaghosa gives no 
help. 

6 See above, chapter 11, at the end. 
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(out of the set) of untorn pieces, and one of torn 
pieces.’ 

Even this was impossible. 

‘I allow you, O Bhikkhus, to make (each robe out 
of the set) half (from torn pieces) and half? (from 
untorn pieces). But a set of robes made entirely 
from untorn pieces is not to be worn. Whosoever 


shall wear (a set of robes so made) is guilty of a 
dukka‘Za.’ 








22. 


1. Now at that time a quantity of robes had 
come into the possession of a certain Bhikkhu, and 
he was desirous of giving those robes to his father 
and mother. 

They told this matter to the Blessed One. 

‘Since they are his father and mother, what can 
we say, O Bhikkhus, though he give them to them. 
I allow you, O Bhikkhus, to give (robes, in such a 
case,) to your parents. And a gift of faith is not to 
be made of no avail. Whosoever shall make it of 
no avail, he is guilty of a dukka/¢a®’ 








23. 


1. Now at that time a certain Bhikkhu who had 
deposited his robes* in Andhavana entered the 





? Anvadhikam, on which Buddhaghosa says nothing. 


® Compare the 1st and 3rd Nissaggiyas, and above, VIII, 13, 8, 
as to the rules concerning extra robes, and what is to be done 
with them. 


* For the rule as to such depositing, see the 29th Nissaggiya. 
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village for alms (clad only) in his waist cloth and 
nether garment’. Thieves carried off that robe. 
That Bhikkhu became ragged and ill-clad. 

The Bhikkhus spake thus: ‘How is it, friend, 
that you have become ragged and ill-clad >’ 

‘I had deposited my robe in Andhavana, and 
entered the village in my waist cloth and nether 
garment. Thieves carried off that robe. Thence 
am I become ragged and ill-clad.’ 

They told this matter to the Blessed One. 

‘You are not, O Bhikkhus, to enter the village 
(clad only) in your waist cloth and nether garment. 
Whosoever shall do so is guilty of a dukka#a®? 

2. Nowat that time the venerable Ananda through 
thoughtlessness went into the village for alms in his 
waist cloth and nether garment. 

The Bhikkhus spake to him thus: ‘ Hath it not 
been laid down by the Blessed One that we are not 
to enter the village in our waist cloth and nether 
garment. Why have you, O friend, gone so into 
the village ?’ 

‘It is true, my friends, that it has been laid down 
by the Blessed One that we are not to enter the 
village so, but I did it out of thoughtlessness.’ 

They told this matter to the Blessed One. 

3. ‘ There are five reasons, O Bhikkhus, for laying 


Kivara (robe) must here be used for Samgh4/i. See our note 
on VIII, 13, 5, and section 2, below, where samgh4/i occurs. 

1 On Santaruttara, see the 7th Nissaggiya. It is clear from 
this passage that Buddhaghosa was right in his limitation of the 
word as used in that rule; and we should have done better, there- 
fore, to follow it in our translation of the rule. 

2 Compare the ist, 2nd, 3rd, and 4th Sekhiyas, and the 2nd Nis- 
saggiya; and also above, VII, 1, 3. 
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aside the robe’—when he (the Bhikkhu) is sick, 
when it is the appointed time for keeping the rainy 
season 2, when it is necessary to go to the other side 
of a river, when the vihara has been securely fast- 
ened with a bolt’, when the Kaz¢sina ceremony has 
been performed*. These, O Bhikkhus, are the five 
reasons for laying aside the robe (Samghda7i). 
‘There are five reasons, O Bhikkhus, for laying 
aside the waist cloth and the nether garment. [The 
reasons are the same as in the last paragraph.] 
These, O Bhikkhus, are the five reasons, &c. 
‘There are five reasons for laying aside the gar- 
ment for use in the rainy season—when he is sick, 
when it is necessary to go beyond the boundary (?)*, 
when it is necessary to go to the other side of a 
river, when the vihdra has-been securely fastened 
with a bolt, when the garment for use in the rainy 








' Here the word used is Samgh€/i. 

* On samketa, compare II, 8,1. Buddhaghosa merely says 
here, Vassika-samketan ti fattaro mase. As samketa implies 
a mutual agreement, the ‘appointed time’ here probably means, 
not the time fixed by the Buddha, but the time agreed upon by the 
Samgha as that to which the rule laid down by the Buddha should 
apply. ‘There may easily have arisen questions as to the exact 
day on which the four months should properly begin; and there 
were even differences of opinion as to the exact length of the 
period itself, some making it three, and some four months. See 
on these points Childers, under Vassa and Vassfipanayika. 

° From fear of thieves. 

* See the and Nissaggiya, and above, VII, 1, 3. 

° Buddhaghosa has nothing on this reason. It would seem that 
the garment in question might be left behind when the Bhikkhu 
had to go on a journey, if that journey would take him beyond the 
boundary of the technical ‘residence.’ On the use of the word, see 
the passages collected by H.O. in the Index to the Pali Text 
(vol. ii. p. 349, s. v. stma). 
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season has not been made, or has been left un- 


finished}, 
“These, O Bhikkhus, are the five reasons,’ &c. 








24. 


1. Nowat that time a certain Bhikkhu kept Vassa? 
alone. The people then gave him robes, saying, 
‘We give them to the Samgha.’ 

Then that Bhikkhu thought: ‘It has been laid 
down by the Blessed One that the lowest number 
which can constitute a Samgha is four*. Now I am 
by myself, and these people have given the robes, 
saying, “We give them to the Samgha.” I had 
better take these robes, which are the property of 
a Samgha, to Savatthi.’ 

So that Bhikkhu did so, and told the matter to 
the Blessed One. 

‘These robes are your own, O Bhikkhu, until the 
Katina ceremony shall have been performed*.’ 

2. ‘ Now in case, O Bhikkhus, a Bhikkhu keep 
Vassa alone, and the people of the place give 








1 It is evident from this last reason that the reasons are not such 
as would justify a Bhikkhu in laying aside the garment in such a 
way as to remain naked, but such as would justify him in not using 
the rainy-season garment when he might otherwise have done so. 
In the five cases mentioned he might wear the nether garment only 
reaching from above the navel to below the knees, instead of the 
garment for the rainy season, which was smaller in size. See our 
note above on VIII, 13, 5, and VIII, 15, 15. 

* That is, spent the rainy season. 

5 This is laid down in Mahavagga IX, 4, 1. 

4 And thereby the Ka/fina license suspended. Compare the 
st, 2nd, and 3rd Nissaggiyas, and our note on p. 18. 
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him robes, intending them for the Samgha,— 
I prescribe, O Bhikkhus, that those robes shall be 
his until the Ka¢ina ceremony shall have been 
performed.’ 

3. Now at that time a certain Bhikkhu spent the 
rest of the year (besides the rainy season)? alone. 
The people there (&c., as before, in the first para- 
graph of 24. 1, down to the end). 

So that Bhikkhu did so, and told the matter to 
the Bhikkhus. They told the matter to the Blessed 
One. 

‘I prescribe, O Bhikkhus, that you are to divide 
such robes with the Samgha (whether large or small 
in number) that may be present there. 

4. ‘Now in case, O Bhikkhus, a Bhikkhu spend 
the rest of the year (besides the rainy season) alone, 
and the people of the place give him robes, intending 
them for the Samgha,—I allow, O Bhikkhus, that 
that Bhikkhu should appropriate those robes to him- 
self?, saying, ‘These robes are for me.” If another 
Bhikkhu should arrive before those robes have been 
appropriated to that Bhikkhu, an equal share is to 
be given (to the in-coming Bhikkhu). If while the 
robes are being divided by those Bhikkhus, and 
before the lot has been cast, another Bhikkhu should 
arrive, an equal share is to be given to him. If 
while the robes are being divided by those Bhikkhus, 
and after the lot has been cast, another Bhikkhu 


a 


* Buddhaghosa says, Utukdlan ti vassdnato afifiiam kalam, 
where vassdna means the rainy season. See Abhidhanappadipik4, 
verse 79. 


* On this sense of adhis/hatum, see above, Mahavagea VIII, 
20, 2. 
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should arrive, an equal share need not, if they do 
not wish it 1, be given to him.’ 

5. Now at that time two Theras, who were 
brothers, the venerable Isiddsa and the venerable 
Isibhatta, having spent the rainy season in SAvatthi, 
went to take up their abode in a certain village. 
The people there, thinking, ‘It is long since these 
Theras have arrived here, made gifts of both food 
and robes. 

The Bhikkhus who resided there asked the Theras, 
saying, ‘ These robes, Sirs, which are the property of 
the Samgha, have come to us through the Theras’ 
arrival?. Will the Theras accept a share ?’ 

The Theras answered: ‘As we understand the 
rule laid down by the Blessed One, these robes 
belong to you alone until the Katina ceremony 
shall have been performed?,’ 

6. Now at that time three Bhikkhus spent the 
rainy season at Ragagaha. The people there made 
gifts of robes, saying, ‘ We give them to the Samgha.’ 

Then those Bhikkhus thought thus: ‘It has been 
laid down by the Blessed One that the smallest 
Samgha shall consist of four persons, and we are 
only three, and these people have made gifts of 
robes, intending to give them to the Samgha. What 
now ought we to do with them ?’ 

Now at that time there were staying in PAfali- 


1 Akam4; on which compare II, 27,15, and especially II, 34, 
3, and IV, 17, 6. 

2 Agamma, which is here nearly the same as uddissa. To 
give the full import of the expression it would be necessary to say, 
‘have come to us in consequence of the inducement offered to the 
givers by the presence of the Theras here.’ 

3 See our note above on § 1. 
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putta, at the kukku¢drdama, a number of Theras— 
the venerable Nilavasi, and the venerable SAzavasi', 
and the venerable Gopaka, and the venerable Bhagu, 
and the venerable Phalika-sandana. And those Bhik- 
khus went to PA/aliputta, and asked the Theras what 
they should do. 

The Theras answered: ‘As we understand the 
rule laid down by the Blessed One, these robes 
belong to you alone until the KaZ/ina ceremony 
shall have been performed.’ 








25. 


1. Now at that time the venerable Upananda of 
the Sakya race, having spent the rainy season at 
SAvatthi, went to take up his abode in a certain 
village. The Bhikkhus in that place assembled 
together with the object of dividing the robes. 
They said to him: 

‘These robes, friend, which are the property of 
the Samgha, are about to be divided. Will you 
accept a share of them ?’ 

‘Yes, friends, I will, said he; and taking his 
share, departed thence and took up his abode 
elsewhere. 

[The same thing happened there, and] he departed 
thence and took up his abode elsewhere. 

[The same thing happened there, and so] he re- 
turned to Savatthi with a great bundle of robes. 

2. The Bhikkhus said to him: ‘ What a merito- 


1 There is a Sawavasi who takes a prominent part at the Council 
of Vesali (Kullavagga XII, 1, 8; XII, 2, 4). He is probably 
meant to be considered the same as this one. 
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rious person you are, friend Upananda. Plenty of 
robes have come into your possession!’ 

‘Where is my merit, friends ?’ said he, and [told 
them all that had happened]}. 

3. ‘ How then, friend Upananda, have you spent 
the rainy season in one place, and accepted a share 
of robes in another place ?’ 

‘Yes, friends, that is so.’ | 

Those Bhikkhus who were moderate were indig- 
nant, murmured, and became annoyed, saying, ‘ How 
can the venerable Upananda spend the rainy season 
in one place, and accept a share of robes in another 
place ?’ 

They told the matter to the Blessed One. 

‘Ts it true, Upananda, as they say, that you have 
spent the rainy season in one place, and have 
accepted a share of robes in another place ?’ 

‘It is true, Lord,’ 

The Blessed Buddha rebuked him, saying, ‘ How 
can you, O foolish one, act so? This will not re- 
dound to the conversion of the unconverted, or to 
the increase of the converted!’ 

And after having rebuked him, and delivered a 
religious discourse, he addressed the Bhikkhus, 
saying, ‘Whosoever, O Bhikkhus, has spent the 
rainy season in one place, is not to accept a share 
of the robes in another place. Whosoever does so 
shall be guilty of a dukka/Za.’ 

4. Now at that time the venerable Upananda of 
the Sakya race spent the rainy season alone in two 
residences, thinking thus to obtain many robes. 


And the Bhikkhus thought: ‘ How should his portion 








1 Section 1 repeated, with the necessary change of person, &c. 
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of the robes be assigned to Upananda of the Sakya 
race ?’ 

They told the matter to the Blessed One. 

‘Give, O Bhikkhus, to that foolish one but one 
portion’. In case, O Bhikkhus, a Bhikkhu spend 
the rainy season alone in two residences, thinking 
thus to obtain many robes, then, if he have spent 
exactly half the season in one place and half in 
another, a half portion of the robes due to him 
shall be given to him in one place, and a half in the 
other; but in whichever place of the two he have 
spent a greater part of the rainy season, thence 
shall the portions of robes due to him be given,’ 





26. 


1. Now at that time a certain Bhikkhu had a 
disturbance in his bowels, and he lay fallen in his 
own evacuations. And the Blessed One on going 
round the sleeping-places accompanied by the vener- 
able Ananda came to that Bhikkhu’s abode, and saw 
him so. And he went up to him, and asked him, 
‘What is the matter with you, O Bhikkhu ?’ 

‘I have a disturbance, Lord, in my bowels.’ 

“Then have you, O Bhikkhu, any one to wait 
upon you ?’ 

‘No, Lord, 

‘Why do not the Bhikkhus wait upon you ?’ 

‘Because I am of no service, Lord, to the Bhikkhus.’ 

2. Then the Blessed One said to the venerable 





* Buddhaghosa says, Ekadhippayan ti ekam adhippayam. 
Eka-puggala-pasivisam eva detha ti attho. 
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Ananda: ‘ Go, Ananda, and fetch some water. Let 
us bathe this Bhikkhu.’ 

‘Even so, Lord, said the venerable Ananda, 
in assent to the Blessed One, and fetched the 
water. And the Blessed One poured the water 
over that Bhikkhu; and the venerable Ananda wiped 
him down. And the Blessed One taking hold of 
him at the head, and the venerable Ananda at the 
feet, they lifted him up, and laid him down upon 
his bed. 

3. Then the Blessed One, on that occasion and 
in that connection, convened a meeting of the 
Bhikkhu-samgha, and asked the Bhikkhus, ‘Is there, 
O Bhikkhus, in such and such an apartment, a 
Bhikkhu who is sick ?’ 

‘ There is, Lord,’ 

‘Then what, O Bhikkhus, is the matter with that 
Bhikkhu ?’ 

‘He has a disturbance, Lord, in his bowels.’ 

‘And is there any one, O Bhikkhus, to wait upon 
him ?’ 

‘No, Lord.’ 

‘Why, then, do not the Bhikkhus wait upon him?’ 

‘That Bhikkhu, Lord, is of no service to the 
Bhikkhus ; therefore do they not wait upon him.’ 

‘Ye, O Bhikkhus, have no mothers and no fathers 
who might wait upon you! If ye, O Bhikkhus, wait 
not one upon the other, who is there indeed who 
will wait upon you? Whosoever, O Bhikkhus, would 
wait upon me, he should wait upon the sick. 

4. ‘If he have an upagghaya, his upagghaya 
should wait upon him as long as his life lasts, and wait 
until he has recovered; and so if he have an a£a- 
riya, a saddhi-viharika, an antevAsika, a fellow 


(t7] Re 
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saddhi-viharika, or a fellow antevasikat. And 
‘f he have neither of all these, then should the 
Samgha wait upon him; and whosoever does not do 
so, shall be guilty of a dukka/a. 

s, ‘There are five qualities, O Bhikkhus, which, 
when a sick man has, he is difficult to wait upon— 
when he does not do what is good for him; when 
he does not know the limit (of the quantity of food) 
that is good for him?; when he does not take his 
medicine; when he does not let a nurse who desires 
his good know what manner of disease he has, or 
when it is getting worse that that is so, or when it 
is getting better that that is so, or when it is sta- 
tionary that that is so; and when he has become 
unable to bear bodily pains that are severe, sharp, 
grievous, disagreeable, unpleasant, and destructive 
to life’. These are the five qualities, O Bhikkhus, 
which, when a sick man has, he is difficult to wait 
upon. 

6. ‘There are five qualities, O Bhikkhus, which, 
when a sick man has, he is easy to wait upon— 
when he does’ (&c., the contrary of the last section). 

7. ‘There are five qualities, OQ Bhikkhus, which, 
when one who waits upon the sick has, he is incom- 
petent to the task—when he is not capable of pre- 
scribing medicines; when he does not know what 
(diet) is good and what is not good for the patient, 
serving what is not good, and not serving what is 
good for him; when he waits upon the sick out of 





* On all except the last two this duty has already been enjoined 
above in the passages on the mutual duties of masters and pupils 
(Mahavagga I, 24, 25; I, 26,11; I, 32, 3; I, 33, 1). 

* Compare Gataka II, 293, 294. 

* This last clause occurs also above, at I, 49, 6. 
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greed, and not out of love; when he revolts from 
removing evacuations, saliva or vomit; when he is 
not capable from time to time of teaching, inciting, 
arousing, and gladdening the patient with religious 
discourse. These are the five qualities, O Bhikkhus, 
which, when one who waits upon the sick has, he is 
incompetent to the task. 

8. ‘ There are five qualities, O Bhikkhus, which, 
when one who waits upon the sick has, he is com- 
petent to the task—when he is capable’ (&c., the 
contrary of the last section). 


27. 


1. Now at that time two Bhikkhus were journey- 
ing along a high road in the country of Kosala. 
And they came to a certain residence, and there 
one of the two fell ill, Then the Bhikkhus 
there thought: ‘ Waiting upon the sick has been 
highly spoken of by the Blessed One. Let us then, 
friends, now wait upon this Bhikkhu.’ And they 
waited upon him, and while he was being nursed by 
them, he completed his time!. Then those Bhik- 
khus took that Bhikkhu’s bowl and his robes, and 
went to Sdvatthi, and told the matter to the 
Blessed One. 

2. ‘On the death of a Bhikkhu, O Bhikkhus, the 
Samgha becomes the owner of his bowl and of his 
robes. But, now, those who wait upon the sick are 
of much service. I prescribe, O Bhikkhus, that the 
bowl and the set of robes are to be assigned by the 


1 That is, he died. 
IRQ 3 
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Samgha to them who have waited upon the sick. 
And thus, O  Bhikkhus, are they to be assigned. 
The Bhikkhu who has waited upon the sick ought 
to go before the Samgha, and to say thus: “Such 
and such a Bhikkhu, Sirs, has completed his time. 
These are his set of robes and his bowl.” Then a dis- 
creet and able Bhikkhu ought to lay the proposition 
before the Samgha, saying, “ Let the Samgha hear 
me. Such and such a Bhikkhu has completed his 
time. These are his set of robes and his bowl. If 
it is convenient to the Samgha, let the Samgha 
assign this set of robes and this bowl to those who 
have waited upon the sick.” This is the #atti’ 
[Here follow the usual formal words of a kamma- 
vakal.] 

3. Now at that time a certain SAmazera had 
completed his time. 

They told this matter to the Blessed One. 

[The decision and the kammavaé£a are the same 
as in § 2.] 

4. Now at that time a certain Bhikkhu and a 
Sdmazera waited upon a sick Bhikkhu; and while 
he was being waited upon by them he completed 
his time, And the Bhikkhu who had waited upon 
the sick thought : ‘ How now ought the due portion 
of robes be given to the SAmazera who waited 
upon the sick ?’ 

They told this matter to the Blessed One. 

‘I prescribe, O Bhikkhus, that you are to give an 
equal portion toa SAmazera who waits upon the 
sick,’ 

5. Now at that time a certain Bhikkhu who was 





* There is only one, not three Kammayaas, given in the text. 
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possessed of much property, and of a plentiful supply 
of a Bhikkhu’s requisites, completed his time. 

They told this matter to the Blessed One. 

‘On the death of a Bhikkhu, O Bhikkhus, the 
Samgha becomes the owner of his: bowl and of his 
robes. But, now, those who wait upon the sick are 
of much service. I prescribe, O Bhikkhus, that the 
set of robes and the bowl are to be assigned by the 
Samgha to them who have waited upon the sick. 
And whatever little property and small supply of 
a Bhikkhu’s requisites there may be, that is to be 
divided by the Samgha that are present there; but 
whatever large quantity of property and large supply 
of a Bhikkhu’s requisites there may be, that is not to 
be given away’ and not to be apportioned?, but to 
belong to the Samgha of the four directions’, those 
who have come in, and those who have not?.’ 








28. 


1. Now at that time a certain Bhikkhu came 
naked up to the place where the Blessed One was, 
and said : 

‘The Blessed One, Lord, has praised in many 
ways the moderate man and the contented who has 
eradicated (evil), who has shaken off his passions, 
who is gracious, reverent, energetic’. Now this 


1 See Kullavagga VI, 15, 2. 2 See Kullavagga VI, 16, 2. 

8 That is, ‘of all the world.’ 

* This description of the totality of the Samgha is constantly 
found in dedicatory inscriptions. See Rh. D.’s paper in the Indian 
Antiquary, May, 1872. “ 

5 So, for example, in Kullavagga I, 1, 3. 
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nakedness, Lord, is in many ways effectual to 
moderation and content, to the eradication of evil, 
to the suppressions of the passions, to graciousness, 
reverence, and zeal. It were well, Lord, if the 
Blessed One would enjoin nakedness upon the 
Bhikkhus.’ 

The Blessed Buddha rebuked him, saying, ‘ This 
would be improper, O foolish one, crooked, unsuit- 
able, unworthy of a Samaza, unbecoming, and it 
ought not to be done. How can you, O foolish 
one, adopt nakedness as the Titthiyas do? This 
will not conduce, O foolish one, to the conversion of 
the unconverted.’ 

And when he had rebuked him, and had. deli- 
vered a religious discourse, he addressed the Bhik- 
khus, and said : 

‘You are not, O Bhikkhus, to adopt nakedness, 
as the Titthiyas dot. Whosoever does so, shall 
be guilty of a grave offence (Thulla#faya).’ 

2. [The whole section repeated respectively in 
the case of a Bhikkhu clad in a garment of grass, 
clad in a garment of bark’, clad in a garment of 
phalaka cloth®, clad in a garment of hair‘, clad in 
the skin of a wild animal, clad in the feathers of 


1 Compare above, VIII, 15, 7 and rr. 

2 This is several times referred to in the Gatakas ; for instance, 
pp. 6, 9, 18: 

° Perhaps made of leaves. Compare Béhtlingk-Roth’s, No. 5, 
sub voce; and Gataka I, 304 (phalakattharasayana). Perhaps 
also Gataka I, 356,‘making a man his phalaka,’ may be a figure 
of speech founded on this use of the word, and mean ‘ making him 
his covering.’ 

* Like the well-known Titthiya Agita, one of the six great 
heretics (SAmana-phala Sutta, ed. Grimblot, p. 114,=Book of the 
Great Decease, V, 60). 
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an owl, clad in antelope skins (with the hoofs left 
on), But instead of ‘adopt nakedness as the 
Titthiyas do’ substitute respectively ‘wear a gar- 
ment of grass, &c., which is the symbol? the Titthi- 
yas use.’] 

3. Now at that time a certain Bhikkhu came up 
to the place where the Blessed One was, clad in 
cloth made of the stalks of the akka plant ®. 

[All as before in § 1, down to:] 

And when he had rebuked him, and had delivered 
a religious discourse, he addressed the Bhikkhus, 
and said: 

“You are not, O Bhikkhus, to dress yourselves in 
the stalks of the akka plant. Whosoever does so, 
shall be guilty of a dukkaZa,’ 

[§ 3 is then repeated of a Bhikkhu clad in cloth 
made of the maka4i fibre *.] 





29. 


1. Now at that time the AZabbaggiya Bhikkhus 
wore robes that were all of a blue, light yellow, 
crimson, brown, black, brownish yellow, or dark 





1 Buddhaghosa, at Suttavibhanga, Paragika I, 10, 3, where this 
word occurs, says on it, Aginakkhikan (sic) ti salomam sakhuram 
agina-miga-kammam. Compare also above, Mahavagga V, 2, 4. 

* Titthiya-dhaga. Compare Gataka I, 65, and Xullavagga 
Lez. 

ei hk ana/an ti akkand/amayam (B.). Compare Boéhtlingk- 
Roth, under arka. 

* Potthako ti makasimayo vuffati (B.). So also Childers, sub 
voce. 
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yellow colour’; they wore robes with skirts to them 
which were not made of torn pieces of cloth, or 
were long, or had flowers on them, or cobras’ hoods 
on them; -they wore jackets, and dresses of the 
Tiriéaka plant ?, and turbans. 

The people were indignant, murmured, and 
became annoyed, saying, ‘This is like those still 
living in the enjoyments of the world.’ 

They told the matter to the Blessed One. 

‘Robes that are all of a blue colour [&c.; all the 
things mentioned in the first paragraph being here 
repeated] are not to be worn. Whosoever wears 
them shall be guilty of a dukkaZza*.’ 








30. 


1. Now at that time Bhikkhus, after having 
spent the rainy season, but before a gift of robes 
had fallen to the Samgha, went away (from the 
place); left the Order; died; admitted that they were 
Samazeras; or that they had abandoned the pre- 
cepts ; or that they had become guilty of an extreme 


* See Buddhaghosa’s explanations of all these colours in the 
note on V, 2,1. 

* Buddhaghosa says on this word, Tirftan (sic) ti pana ruk- 
a tam pada-punkhanam katum vailati. Khalli is 
‘bark,’ 

* Buddhaghosa says that the robes of the colours mentioned in 
this chapter may be worn if they have first been dyed, or may be 
used as coverlets, or may be cut up and used as parts of robes. So 


the robes with skirts to them may be worn if the forbidden skirts 
have first been torn or cut off. 
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offence ; or that they were mad; or that their minds 
were unhinged; or that they suffered bodily pain; 
or that suspension had been pronounced against them 
for their refusal to acknowledge an offence they had 
committed, or to atone for such an offence, or to 
renounce a false doctrine; or that they were 
eunuchs; or that they had furtively attached them- 
selves (to the Samgha); or that they had gone over 
to the Titthiyas; or that they were an animal; or 
that they had been guilty of matricide, or of 
parricide; or that they had murdered an Arahat; 
or that they had violated a Bhikkhuni; or that they 
had caused a schism in the Samgha; or that they 
had shed (a Buddha’s) blood; or that they were 
hermaphrodites 1. 

They told this matter to the Blessed One. 

2. ‘In case, O Bhikkhus, a Bhikkhu, after having 
spent the rainy season, goes away before a gift of 
robes has fallen to the Samgha—then they are 
nevertheless to be allotted to him if there be any 
person present proper to receive them on his be- 
half. 

‘Moreover in case, O Bhikkhus, a Bhikkhu, after - 
having spent the rainy season, and before a gift of 
robes has fallen to the Samgha, leaves the Order, 
or dies, or acknowledges that he has become a 
Samavzera, or that he has abandoned the precepts, 
or lastly that he has become guilty of an extreme 
offence,—then the Samgha becomes the owner 
(of the portion of robes that would have fallen 
to him). 


1 The above list of disqualifications has already occurred at 
HHeo36 ;. IV, tA. 
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‘Moreover in case, O Bhikkhus, a Bhikkhu, after 
having spent the rainy season, and before a gift 
of robes has fallen to the Samgha, acknowledges 
that he has become mad, or unhinged in his mind, 
or in bodily pain, or that he has been suspended 
for refusal to acknowledge an offence he had 
committed, or to atone for such an offence, or to 
renounce a false doctrine—then (his portion of 
robes is nevertheless) to be allotted to him if there 
be any person present proper to receive them on 
his behalf. 

‘Moreover in case, O Bhikkhus, a Bhikkhu, after 
having spent the rainy season, and before a gift 
of robes has fallen to the Samgha, acknowledges 
that he is a eunuch, or that he had furtively attached 
himself to the Samgha, or that he had gone over 
to the Titthiyas, or that he is an animal, or that 
he had been guilty of matricide, or of parricide, 
or that he had murdered an Arahat, or that he 
had violated a Bhikkhunt, or that he had raised 
a schism in the Samgha, or that he had shed a 
Buddha's blood, or that he is a hermaphrodite— 
then the Sawgha becomes the owner (of the portion 
of robes that would have fallen to him). 

3. ‘[The same rules as in § 2, if he had gone 
away, &c., after the gift of robes had been made 
to the Samgha, but before the robes had been 
divided among the individual members of the Sam- 
gha belonging to the place where he had spent the 
rainy season. | 

4. ‘Moreover in case, O Bhikkhus, after the 
Bhikkhus have spent the rainy season, divisions arise 
among the Samgha before any robes have fallen 
to them, and the people there give the water (of 
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presentation’) to one party, and the robes to the 
other party, thinking, “We are giving to the 
Samgha”—then those (robes are the property) of 
the (whole) Samgha. 

‘The people there give the water of presentation 
to one party, and the robes to the same party, 
thinking, ‘““We are giving to the Samgha”—then 
those robes are the property of the whole Samgha. 

5. ‘[In the same two cases, if the people intend 
to give to the one party only, the robes are to be 
the property of that party. ] 

6. ‘Moreover in case, O Bhikkhus, after the Bhik- 
khus have spent the rainy season, divisions arise 
among the Samgha after the gift of robes has been 
made to the Samgha, but before the division (of 
the robes to the individual members) has taken 
place—then at the division an equal share is to be 
given to all.’ 





31, 


1. Now at that time the venerable Revata sent 
a robe to the venerable Sdriputta in charge of a 
certain Bhikkhu, saying, ‘Give this robe to the 
Thera.’ But that Bhikkhu, whilst on the way, took 
the robe himself in trust on the venerable Revata ?. 
Now the venerable Revata, on meeting with the 


1 There is no doubt that this is the meaning here of udaka. 
Compare above, Mahavagea I, 22, 18, and Gataka I, 93; III, 286; 
Dipavamsa XIII, 29. 

2 That is, in trust that the venerable Revata, if he knew that the 
Bhikkhu wanted it, would have given it to him. See above, Maha- 
vagea VIII, 19. 
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venerable Sariputta, asked him, saying, ‘I sent to 
the venerable Thera a robe. Did that robe come 
into his hands ?’ 

‘I know nothing, friend, about that robe.’ 

Then the venerable Revata said to that Bhik- 
khu: ‘I sent a robe, my friend, in your charge to 
the Thera. Where is that robe?’ 

‘I took the robe myself, Lord, in trust upon 
you.’ 

They told the matter to the Blessed One. 

2. ‘In case, O Bhikkhus, a Bhikkhu send a robe 
in charge of a Bhikkhu, saying, “Give this robe 
to such and such a Bhikkhu;” and he, whilst 
on the way, takes it himself in trust on the one 
who sends it—then it is rightly taken. But if he 
takes it himself in trust on the one to whom it 
was sent, it is wrongly taken. 

‘(The same repeated, the latter case being put 
first, and the former case last. | 

‘Moreover in case, O Bhikkhus, a Bhikkhu send 
a robe in charge of a Bhikkhu, saying, “Give this 
robe to such and such a Bhikkhu ;” and he, whilst on 
the way, hears that that Bhikkhu who sent it is 
dead ;—then if he keeps the robe himself! as the 
robe of a deceased Bhikkhu, it is rightly kept; if 
he takes it himself in trust on the one to whom it 
was sent, it is wrongly taken. 

‘[In the same case], if he, whilst on the way, hears 
that that Bhikkhu to whom it was sent is dead— 
then if he keeps the robe himself as the robe of 
a deceased Bhikkhu, it is wrongly kept; if he takes 





* On this meaning of adhitiZhati, see our note above, VIII, 
20,.25 Vili ous, 
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it himself in trust on the one who sent it, it is 
rightly taken. 

‘[In the same case, if he hears, whilst on the way, 
that both are dead—then if he keeps it himself as 
the robe of a deceased Bhikkhu, to wit, the one who 
sent it, it is rightly kept; if he keeps it himself as 
the property of a deceased Bhikkhu, to wit, the one 
to whom it was sent, it is wrongly kept.] 

3. ‘Moreover in case, O Bhikkhus, a -Bhikkhu 
send a robe in charge of a Bhikkhu, saying, “I give 
the robe to such and such a Bhikkhu ”—then [in all 
the cases given in § 2 the decision is reversed]',’ 


32, 


1. There are, O Bhikkhus, these eight grounds? 
for the getting of a gift of robes—when he gives 
it to the boundary, when he gives it to (a Samgha 
which is) under agreement (with other Samghas), 
when he gives it on a declaration of alms, when 
he gives it to the Samgha, when he gives it to 
both the Samghas, when he gives it to the Samgha 
which has spent the rainy season (at the place), 
when he gives it to a specified number’, when he 
gives it to a single Bhikkhu. 


1 The reason of all this is, that if the sender (A) says to the mes- 
senger (B), ‘Give this robe to the sendee (C),’ the property in the 
robe does not pass; if A says to B,‘I give this robe to C,’ it does 
pass. 

2 MAtik4; used in the same sense here as at VII, 1, a 

8 That is, of monks and nuns—the Bhikkhu-samgha and the 
Bhikkhuni-samgha. 
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‘When he gives it to the boundary, it is to be 
divided among all those Bhikkhus who have come 
within the boundary’. 

‘When he gives it to a Samgha which is under 
agreement, there are a number of residences which 
hold in common whatever they get, and what is 
given in one residence is given in all. 

‘When he gives it on a declaration of alms 
(means when the givers say), “We give it at the 
place where constant supply of alms is kept up for 
the Samgha ?.” 

‘When he gives it to the Samgha, it is to be 
divided among the Samgha there present. 

‘When he gives it to both the Samghas, though 
there be many Bhikkhus and only one Bhikkhuni, 
an equal half is to be given (to each of the two 
Samghas), and though there be many Bhikkhunis 
and only one Bhikkhu, an equal half is to be given 
(to each of the two Samghas). 

‘When he gives it to the Samgha which has spent 
the rainy season, it is to be divided among as many 
Bhikkhus as have spent the rainy season at that 
particular residence. 

‘When he gives it to a specified number, it is 
the number present at the giving of congey, or 


' See chapters II, 6 and following. 

? Buddhaghosa says, Bhikkha-panattiya, ti attano parizkaga- 
parmapana-/hane. Ten’ ev’ aha yattha samghassa dhuvakara 
kariyanti ti. Tass’ attho, yasmim vihare imassa sivara-dayakassa 
santakam samghassa pakavas/am va vadfati, yasmim va vihare bhik- 
khfi attano bharam katva sada gehe bhogesi. Yattha varena 4v4so 
va karito, salakabhattddini va nibaddhani, yena pana sakalo pi 
viharo pati//hapito, tattha vattabbam eva n’ atthi ime dhuvak4ra 
nama. 
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rice, or hard food, or robes, or bedding, or medi- 
cine}, 

‘When he gives it to a single Bhikkhu, he says, 
“T give a set of robes to such and such a one.”’ 


Here ends the eighth Khandhaka, the AKivara- 
khandhaka. 





1 That is, he invites a number of Bhikkhus to partake of yAgu, 
and when the yagu is served he says, ‘I give robes to those who 
have partaken of the y4gu,’ and so on in all the other cases except 
that of robes. In that case he says, ‘I give robes to those who 
have previously received robes from me’ (B.). 
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~ NINTH KHANDHAKA. 


(VALIDITY AND INVALIDITY OF FORMAL ACTS 
OF THE SAMGHA.) 


us 


1, At that time the blessed Buddha dwelt at 
Kampa, on the brink of the lotus-pond Gaggara. 
At that time there was in the country of Kasi (a 
village) called Vasabha-gama. There a Bhikkhu 
called Kassapa-gotta had his residence, who was 
bound (to that place) by the string (of the religious 
duties which he had to perform there), and who 
exerted himself to the end that clever Bhikkhus 
from a distance might come to that place, and the 
clever Bhikkhus therein might live at ease, and that 
(religious life at) that residence might progress, 
advance, and reach a high state. 

Now at that time a number of Bhikkhus, making 
their pilgrimage in the country of KAsi, came to 
Vasabha-gama. And the Bhikkhu Kassapa-gotta 
saw those Bhikkhus coming from afar; when he saw 
them, he prepared seats for them, brought water for 
the washing of their feet, a foot-stool, and a towel 2. 
Then he went forth to meet them, took their bowls 
and their robes, offered them (water) to drink, and 
provided a bath for them, and provided also rice- 
milk and food hard and soft. 


* Tanti-baddha. Buddhaghosa says, Tanti-baddho ’ti tasmim 
avase katabbata-tanti-pasibaddho. 
® See our note at I, 6, 11. 
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Now those stranger Bhikkhus thought: ‘The 
resident Bhikkhu here, O friends, is indeed good- 
natured; he provides a bath for us and provides 
also rice-milk, and food, hard and soft. What if we 
were to stay here, friends, at Vasabha-g4ma.’ Thus 
those stranger Bhikkhus stayed there at Vasabha- 
gama. 

2. Now the Bhikkhu Kassapa-gotta thought: 
‘These stranger Bhikkhus are rested now from their 
travel-weariness; they did not know their way here 
before, but now they know their way. It is trouble- 
some indeed to be busy all one’s life for people not 
related to one’s self, and being asked! is disagree- 
able to men. What if I were to provide no longer 
rice-milk, and food, hard and soft (for those Bhik- 
khus).’ Thus he did not provide any more (for 
them) rice-milk, and food, hard and soft. 

Then those stranger Bhikkhus thought: ‘ Peeac 
friends, this resident Bhikkhu used to provide baths 
for us, and to provide also rice-milk, and food, hard 
and soft. But now he does not provide any more 
rice-milk, and food, hard and soft. This resident 
Bhikkhu, friends, is in anger with us now. Well, 
friends, let us pronounce expulsion against this 
resident Bhikkhu.’ 

3. Then those stranger Bhikkhus assembled and 
said to the Bhikkhu Kassapa-gotta: ‘Formerly, 
friend, you used to provide baths for us and to 
provide also rice-milk, and food, hard and soft. 
But now you do not provide any more rice-milk, 
and food, hard and soft. You have committed an 
offence, friend; do you see that offence ?’ 








1 As he was obliged to ask the people of Vasabha-gama for 
what the stranger Bhikkhus wanted. 


(17] s 
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‘There is no offence, friends, for me to see.’ 

Then those stranger Bhikkhus pronounced ex- 
pulsion against the Bhikkhu Kassapa-gotta for his 
refusal to see that (pretended) offence. Then the 
Bhikkhu Kassapa-gotta thought: ‘I do not know 
indeed whether this is an offence or not, and 
whether I have made myself guilty of an offence 
or not, and whether I have been expelled or not, 
and whether that sentence is lawful or unlawful, 
objectionable or unobjectionable, valid or invalid. 
What if I were to go to Kampa and to ask the 
Blessed One about this matter ?’ 

4. And the Bhikkhu Kassapa-gotta put his 
resting-place in order, took up his alms-bowl and 
his robe, and went forth to Kampa; and in due 
course he came to Aampa and to the place where 
the Blessed One was. Having approached him 
and respectfully saluted the Blessed One, he sat 
down near him. 

Now it is the custom of the blessed Buddhas 
to exchange greeting with incoming Bhikkhus. 
And the Blessed One said to the Bhikkhu Kas- 
sapa-gotta: ‘Is it all well with you, O Bhikkhu ? 
Do you find your living? Have you made your 
journey without too much fatigue? And from 
what place do you come, O Bhikkhu ?’ 

“It ss all well, Lord; «YT find my living, Lord; 
I have made the journey, Lord, without too much 
fatigue. 

5. ‘There is in the country of Kasi, Lord, (a 
village) called VAsabha-gama. There I had my 
residence, Lord, (&c.!, down to:) Then those 





* See §§ 1-3. Instead of ‘the Bhikkhu Kassapa-gotta’ the 


FX hye FORMAL ACTS OF THE SAMGHA. 259 





stranger Bhikkhus, Lord, pronounced against me 
expulsion for my refusal to see that offence. Then 
I thought, Lord: “I do not know indeed whether 
this is an offence or not, and whether I have 
made myself guilty of an offence or not, and 
whether I have been expelled or not, and whether 
that sentence is lawful or unlawful, objectionable 
or unobjectionable, valid or invalid.. What if I 
were to go to Kampa and to ask the Blessed One 
about this matter.” Thus I have come here, Lord.’ 

6. (Buddha replied) : ‘ This is no offence, O Bhik- 
khu; it is not an offence. You are innocent; you 
are not guilty of an offence. You are not expelled, 
and have not been expelled; the sentence by which 
you have been expelled is unlawful, objectionable, 
and invalid. Go, O Bhikkhu, and settle yourself 
again at Vasabha-gdma.’ 

The Bhikkhu Kassapa-gotta expressed his assent 
to the Blessed One (by saying), ‘Yes, Lord,’ rose 
from his seat, and having respectfully saluted the 
Blessed One and walked round him with his right 
side towards him, he went on his way to Vasabha- 
gama. 

7. Now those stranger Bhikkhus (at V4sabha- 
gama) were overcome by scruples and remorse: 
‘It is all loss to us indeed, it is no gain to us; 
we will fare ill indeed, we will not fare well, in 
this that we have expelled that pure, guiltless 
Bhikkhu without any cause and reason. Well, 
friends, let us go to Aampa and let us confess 
there in the Blessed One’s presence our sin in its 
sinfulness.’ 





pronoun of the first person is to be read; and the appellation 
‘Lord,’ addressed to Buddha, is inserted several times. 
3 2 
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And those stranger Bhikkhus put their resting- 
places in order, took up their alms-bowls and their 
robes, and went forth to Kampa, and in due course 
they came to Kampa and to the place where the 
Blessed One was. Having approached him and 
respectfully saluted the Blessed One, they sat down 
near him. Now it is the custom of the blessed 
Buddhas (&c.1, down to:) ‘It is all well, Lord; 
we find our living, Lord; we have made the journey, 
Lord, without too much fatigue. There is in the 
country of Kasi, Lord, (a village) called Vasabha- 
gama; from that place we come, Lord.’ 

8. ‘So are you, O Bhikkhus, those who have 
expelled the resident Bhikkhu there ?’ 

‘We are, Lord.’ 

‘For what cause, O Bhikkhus, and for what 
reason ?’ 

‘Without any cause and reason, Lord.’ 

Then the Blessed One rebuked those Bhikkhus: 
‘That is improper, O Bhikkhus, it is unbecoming, 
indecent, unworthy of Samazas, unallowable, and to 
be avoided, How can you, O fools, expel a pure 
and guiltless Bhikkhu, without any cause and reason? 
This will not do, O Bhikkhus, for converting the 
unconverted.’ Having thus rebuked them and deli- 
vered a religious discourse, he thus addressed the 
Bhikkhus: ‘Let no one, O Bhikkhus, expel a pure 
and guiltless Bhikkhu without cause and reason. 
He who does, commits a dukkafa offence,’ 

g. Then those Bhikkhus rose from their seats, 
adjusted their upper robes so as to cover one 





* See § 4. The alterations to be made (‘those Bhikkhus’ instead 
of ‘the Bhikkhu Kassapa-gotta,’ &c.) are obvious. 
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shoulder, prostrated themselves, inclining their heads: 
to the feet of the Blessed One, and said to the 
Blessed One: ‘Transgression, O Lord, has over- 
come us like the foolish, like the erring, like the 
unhappy, in this that we have expelled a pure, 
guiltless Bhikkhu without any cause and reason. 
May, O Lord, the Blessed One accept (the confes- 
sion of) our sin in its sinfulness, and we will refrain 
from it in future.’ 

‘Truly, O Bhikkhus, transgression has overcome 
you like the foolish, like the erring, like the unhappy, 
in that you have expelled a pure, guiltless Bhikkhu 
without any cause and reason. But as you see, O 
Bhikkhus, your sin in its sinfulness, and duly make 
amends for it, we accept it from you. For this, O 
Bhikkhus, is called progress in the discipline of the 
noble one, if one sees his sin in its sinfulness, and 
duly makes amends for it, and refrains from it in 
future.’ 








2. 


1. At that time the Bhikkhus of Kampé performed 
official acts in the following ways: they performed 
unlawful acts before an incomplete congregation ; 
they performed unlawful acts before a complete con- 
gregation; they performed lawful acts before an 
incomplete congregation; they performed seemingly 
lawful acts before an incomplete congregation; they 
performed seemingly lawful acts before a complete 
congregation; a single Bhikkhu pronounced expul- 
sion against a single one; a single Bhikkhu pro- 
nounced expulsion against two; a single Bhikkhu 
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pronounced expulsion against a number of Bhik- 
khus; a single Bhikkhu pronounced expulsion 
against a Samgha; two Bhikkhus pronounced ex- 
pulsion against a single one.... against two.... 
against a number of Bhikkhus.... against a Samgha ; 
a number of Bhikkhus pronounced expulsion against 
a single one.... against two... . against another 
number.... against a Samgha ; a Samgha pronounced 
expulsion against another Samghal. 

2. Those Bhikkhus who were moderate, were 
annoyed, murmured, and became angry: ‘ How can 
the Bhikkhus of Xampa perform official acts in the 
following ways: perform unlawful acts before an 
incomplete congregation (&c., down to:) how can 
a Samgha pronounce expulsion against another 
Samegha ?’ 

These Bhikkhus told this thing to the Blessed One. 

‘Is it true, as they say, O Bhikkhus, that the 
Bhikkhus of Aampa perform official acts in the 
following ways, &c. ?’ 

‘Tt is true, Lord.’ 

Then the blessed Buddha rebuked those Bhik- 
khus: ‘It is improper, O Bhikkhus, what these 
foolish persons are doing ; it is unbecoming, indecent, 
unworthy of Samamas, unallowable, and to be avoided. 
How can these foolish persons, O Bhikkhus, perform 
official acts in the following ways, &c. This will not 
do, O Bhikkhus, for converting the unconverted,’ 
Having thus rebuked them and delivered a religious 
discourse, he thus addressed the Bhikkhus: 

3. ‘If an official act, O Bhikkhus, is performed 





* The cases of a Samgha’s expelling a single Bhikkhu, or two 
Bhikkhus, or a number of Bhikkhus, are omitted, because such 
proceedings are lawful. 
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unlawfully by an incomplete congregation, it is no 
real act’ and ought not to be performed. An official 
act performed unlawfully by a complete congregation 
is no real act and ought not to be performed (&c., 
as in § 1, down to:). A seemingly lawful act per- 
formed before a complete congregation is no real act 
and ought not to be performed. In case a single 
Bhikkhu pronounces expulsion against a single one,— 
this is no real act and ought not to be performed 
(&c., down to:). In case a Samgha pronounces 
expulsion against another Samgha,—this is no real 
act and ought not to be performed. 

4. ‘There are, O Bhikkhus, four kinds of official 
acts (which a Samgha can perform); an unlawful act 
performed by an incomplete congregation, an unlaw- 
ful act performed by a complete congregation, a 
lawful act performed by an incomplete congre- 
gation, and a lawful act performed by a complete 
congregation. 

‘If, O Bhikkhus, an act is unlawful and performed 
by an incomplete congregation—such an act, O 
Bhikkhus, is objectionable and invalid on account of 
its unlawfulness and of the incompleteness (of the 
congregation). Such an act, O Bhikkhus, ought not 
to be performed, nor is such an act allowed by me. 

‘If, O Bhikkhus, an act is unlawful and performed 
by a complete congregation—such an act, O Bhik- 
khus, is objectionable and invalid on account of its 
unlawfulness. Such an act, &c. 

‘If, O Bhikkhus, an act is lawful and performed 
by an incomplete congregation—such an act, O 
Bhikkhus, is objectionable and invalid on account of 





1 T.e. it is null and void. 
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the incompleteness (of the congregation). Such an 
ACEP Ole, 

‘If, O Bhikkhus, an act is lawful and performed 
by a complete congregation—such an act, O Bhik- 
khus, is unobjectionable and valid on account of its 
lawfulness and of the completeness (of the congre- 
gation). Such an act, O Bhikkhus, ought to be 
performed, and such an act is allowed by me. 

‘Therefore, O Bhikkhus, you ought to train your- 
selves thus: “ Lawful acts which are performed by 
complete congregations—such acts will we per- 
formacy 





3. 

1. At that time the Aabbaggiya Bhikkhus per- 
formed official acts in the following ways: they 
performed unlawful acts before an incomplete con- 
gregation (&c., as in chap. 2, § 1, down to:) they 
performed seemingly lawful acts before a complete 
congregation; they performed acts without a #zatti? 
and with the proclamation (of the kammav4a?); 
they performed acts without a proclamation (of the 
kammava#a) and with the zatti; they performed 
acts without a zatti and without a proclamation (of 
the kammavaéa); they performed acts contrary to 
the Dhamma; they performed acts contrary to the 
Vinaya; they performed acts contrary to the doctrine 
of the Teacher; and they performed acts against 
which (the Bhikkhus present) protested, which were 
unlawful, objectionable, and invalid. : 

Those Bhikkhus who were moderate, were annoyed, 





* A similar injunction is found at the close of chapter II, 14. 
4 See 1) 28; ee 
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&c. These Bhikkhus told this thing to the Blessed 
mA ie: 

‘Is it true, as they say, O Bhikkhus, that the 
Khabbaggiya Bhikkhus, &c. ?’ 

‘It is true, Lord, &c.’ 

Having thus rebuked them and delivered a reli- 
gious discourse, he thus addressed the Bhikkhus: 

2. ‘If an official act, O Bhikkhus, is performed 
unlawfully by an incomplete congregation, it is no 
real act and ought not to be performed (&c.’, down 
to:). If an official act, O Bhikkhus, is performed 
against which (the Bhikkhus present) protest, which 
is unlawful, objectionable, and invalid, this is no real 
act and ought not to be performed. 

3. ‘There are, O Bhikkhus, six kinds of official 
acts (which a Samgha can perform): an unlawful act, 
an act performed by an incomplete congregation, an 
act performed by a complete congregation, a seem- 
ingly lawful act performed by an incomplete congre- 
gation, a seemingly lawful act performed by a com- 
plete congregation, a lawful act performed by a 
complete congregation. 

‘And which, O Bhikkhus, is an unlawful act? If 
one performs, O Bhikkhus, a #attidutiya act® with 
one “atti, and does not proclaim akammav4a, such 
an act is unlawful. If one performs, O Bhikkhus, 
a #attidutiya act with two z#attis and does not 
proclaim a kammava#a.... with one kamma- 
vA&A and does not propose a #atti.... with two 





1 Here the different categories of forbidden acts are enumerated 
one after the other, as in § 1. 

2 About watti, kammavaAé, fattidutiya, and fattizatuttha 
acts, see our note at I, 28, 3. ‘Proposing a #atti’ and ‘proclaim- 
ing a kammav4#a’ mean proposing a motion and putting a 
resolution to the assembled brethren. 
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kammavaZis and does not propose a #atti, such 
an act is unlawful. 

4. ‘If one performs, O Bhikkhus, a zattiZatuttha 
act with one #atti and does not proclaim a kamma- 
vad, such an act is unlawful. If one performs, 
O Bhikkhus, a #attizatuttha act with two(.... 
three,.... four) #Zattis and does not proclaim a 
kammavaAa, such an act is unlawful. If one per- 
forms, O Bhikkhus, a ZattiZatuttha act with one 
kammavaééa (>>. with two, .... three;o os. four 
kammavaéas) and does not propose a Zatti, such 
an act is unlawful. Such acts, O Bhikkhus, are 
called unlawful acts. 

5. ‘And which, O Bhikkhus, is an act of an incom- 
plete congregation ? 

‘If, O Bhikkhus, at a #attidutiya act not all 
Bhikkhus, as many as are entitled to vote, are 
present, if the £4anda! of those who have to de- 
clare their £4anda has not been conveyed (to the 
assembly), and if the Bhikkhus present protest, such 
an act is performed by an incomplete congregation. 

‘If, O Bhikkhus, at a Zattidutiya act as many 
Bhikkhus as are entitled to vote, are present, but if 
the £/anda of those who have to declare their 4Zanda 
has not been conveyed (to the assembly), and if the 
Bhikkhus present protest, such an act is performed 
by an incomplete congregation. 

‘If, O Bhikkhus, at a #attidutiya act as many 
Bhikkhus as are entitled to vote, are present, if the 
khanda of those who have to declare their £Zanda 
has been conveyed, but if the Bhikkhus present pro- 
test, such an act is performed by an incomplete 
congregation. 








teee dl, 23: 
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‘Tf, O Bhikkhus, at a #attizatuttha act, &c.} 

‘Such acts, O Bhikkhus, are called acts performed 
by incomplete congregations. 

6. ‘And which, O Bhikkhus, is an act of a com- 
plete congregation ? 

‘If, O Bhikkhus, at a #attidutiya act as many 
Bhikkhus as are entitled to vote, are present, if the 
khanda of those who have to declare their £4anda 
has been conveyed (to the assembly), and if the 
Bhikkhus present do not protest, such an act is per- 
formed by a complete congregation. 

‘If, O Bhikkhus, at a Zatti#atuttha act (S&cssas 


in last section). 
‘Such acts, O Bhikkhus, are called acts performed 


by complete congregations. 

7. ‘And which, O Bhikkhus, is a seemingly lawful 
act performed by an incomplete congregation ? 

‘If, O Bhikkhus, at a #attidutiya act the kam- 
mavafdais proclaimed first and the Zatti is proposed 
afterwards, if not all Bhikkhus, as many as are en- 
titled to vote, are present, &c.? 

8. ‘And which, O Bhikkhus, is a seemingly lawful 
act performed by a complete congregation ? 

‘If, O Bhikkhus, at a #attidutiya act the kam- 
mavaéa is proclaimed first and the Zatti 1s pro- 
posed afterwards, ifas many Bhikkhus as are entitled 
to vote, are present, &c.® 





1 The identical three cases given before with regard to the 
hattidutiya act are repeated here. 

? The six cases given in this paragraph, of which three refer to 
wattidutiya acts and three to wattizatuttha acts, differ from 
those specified in § 5 only by the statement added in each of these 
cases regarding the inverted order of fiatti and kammavasa. 

8 This paragraph stands precisely in the same relation to § 6 
in which the preceding one stands to § 5. 
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9g. ‘And which, O Bhikkhus, is a lawful act per- 
formed by a complete congregation ? 

‘If, O Bhikkhus, at a #attidutiya act the zatti 
is proposed first and afterwards the act is performed 
with one kammavaé£a, if as many Bhikkhus as are 
entitled to vote, are present, if the £Zanda of those 
who have to declare their £4anda has been con- 
veyed (to the assembly), and if the Bhikkhus present 
do not protest, such an act is lawful and performed 
by a complete congregation. 

‘If, O Bhikkhus, at a #atti€atuttha act the 
watti is proposed first and afterwards the act is 
performed with three kammavdaéas, if as many 
Bhikkhus as are entitled to vote, &c., such an act is 
lawful and performed by a complete congregation.’ 





. 4, 


1. ‘There are five kinds of Samghas: the 
Bhikkhu Samgha consisting of four persons, the 
Bhikkhu Samgha consisting of five persons. . . . of 
ten persons. . . . of twenty persons. . . . of more 
than twenty persons. 

‘In case, O Bhikkhus, the Bhikkhu Samgha con- 
sist of four persons, and acts lawfully, and is com- 
plete, it is entitled to perform all official acts except 
three acts, that is, the upasampada ordination, 
pavaraza, and abbhana}, 

‘In case, O Bhikkhus, the Bhikkhu Samgha con- 
sist of five persons, and acts lawfully, and is com- 
plete, it is entitled to perform all official acts except 





* See Kullavagga IL, 2 seq. 
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two acts, that is, the upasampada ordination in 
the central countries! and abbhana. 

‘In case, O Bhikkhus, the Bhikkhu Samgha con- 
sist of ten persons, and acts lawfully, and is complete, 
it is entitled to perform all official acts except one, 
namely, abbhana. 

‘In case, O Bhikkhus, the Bhikkhu Samgha con- 
sist of twenty persons, and acts lawfully, and is com- 
plete, it is entitled to perform all official acts. 

‘In case, O Bhikkhus, the Bhikkhu Samgha con- 
sist of more than twenty persons, and acts lawfully, 
and is complete, it is entitled to vee all official 
acts. 

. ‘An official act, O Bhikkhus, which requires 
a presence of four persons, if performed by a 
congregation in which a Bhikkhuni is the fourth, is 
no real act, and ought not to be performed. An 
official act, O Bhikkhus, which requires the pre- 
sence of four persons, if performed by a congrega- 
tion in which a sikkham4na is the fourth,. ... in 
which asAamavzera, &c.?, is the fourth,....in ie 
a person belonging to another communion is the 
fourth, .... in which a person staying within a 
different boundary? is the fourth, ... .in which 
a person poised in the air by supernatural power is 








1 As regards the exceptional regulations referring to the upa- 
sampada ordination in the bordering countries, see above, V, 
$3042: 

2 Here follows the very frequent enumeration given, for instance, 
at Il, 36, §§ 1-4. 

8 Generally speaking, the two categories of ‘persons belonging 
to another communion,’ and ‘persons staying within another 
boundary,’ can be considered as coincident. In certain cases, 
however, they could be distinguished; see X, 1, §§ 9, 10. 
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the fourth, . ... in which a person against whom 
the Samgha institutes a proceeding is the fourth— 
is no real act and ought not to be performed.’ 





End of the regulations about acts performed by 
four persons. 








3-5. ‘An official act, O Bhikkhus, which requires 


the presence of five (.... ten, .... twenty) persons, 
if performed by a congregation in which a Bhikkhuni, 
&c.1, is the fifth (.... tenth, .... twentieth), is no 


real act and ought not to be performed.’ 


End of the regulations about acts performed by 
five, (ten, twenty) persons. 








6. ‘If, O Bhikkhus, a congregation in which a 
person sentenced to the parivdsa discipline? is the 
fourth, institutes the proceedings of parivasa, of 
milaya pa¢ikassanA4, and of manatta, or if acon- 
gregation in which such a person is the twentieth, 
confers abbhana, this is no real act and ought not 
to be performed. 

‘If, O Bhikkhus, a congregation in which a person 
that ought to be sentenced to mfilaya padikas- 
sana... . that ought to be sentenced to manatta 
.... that is subject to the manatta discipline. . 





. * Here the enumeration of § 2 is repeated. 

* See about parivasa, and the other Samghakammas referred 
to in this paragraph, the details given in the second book of the 
Kullavagea. 
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on whom the abbhana sentence ought to be con- 
ferred’, institutes the proceedings of parivAsa, of 
milaya pa¢ikassana, and of mAnatta, or if a 
congregation in which such a person is the twentieth, 
confers abbhana, this is no real act and ought not 
to be performed. 

7. ‘Of some persons, O Bhikkhus, the protest? 
raised in the assembly is effectual, of some persons 
it is ineffectual. 

‘And which are the persons, O Bhikkhus, whose 
protest raised in the assembly is ineffectual ? 

‘The protest, O Bhikkhus, raised in the assembly 
by a Bhikkhuni is ineffectual. The protest, O 
Bhikkhus, raised in the assembly by a sikkha- 
mana (&c.*, down to:) by a person against whom 
the Samgha institutes a proceeding, is ineffectual. 
These are the persons, O Bhikkhus, whose protest 
raised in the assembly is ineffectual. 

8. ‘And which are the persons, O Bhikkhus, 
whose protest raised in the assembly is effectual ? 

‘The protest, O Bhikkhus, of a Bhikkhu who is 
healthy (in mind), who belongs to the same com- 
munion *, who stays within the same boundary ®, even 








1 But has not yet been conferred. An abbhita Bhikkhu is 
considered as fully rehabilitated. 

2 Against official acts which the Samgha is performing. 

8 This list of persons who cannot protest against official acts of 
the Samgha differs from that given in § 2 or at II, 36, §§ 1-4, only 
by three categories being here added after ‘a person guilty of 
an extreme offence’ (antimavatthum agghapannaka). These cate- 
gories are the following: ‘a madman,’ ‘a person whose mind is 
unhinged,’ ‘a person who suffers (bodily) pain.’ See II, 22, 3, &c. 

4 That is, the Samgha which is going to perform the act in 
question. 

5 See the note at § 2. 
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if he have committed a sin which brings about imme- 
diate punishment in hell,—if he give notice of his 
protest at the meeting,—is effectual. This is the 
person, O Bhikkhus, whose protest raised in the 
assembly is effectual. 

9. ‘There are, O Bhikkhus, two cases of expul- 
sion! (pronounced against a person). If expulsion, 
O Bhikkhus, had not been pronounced (before) 
against a person, and the Samgha pronounces ex- 
pulsion against him, there are some against whom 
such expulsion has been pronounced duly, and others 
against whom it has been pronounced unduly. 

‘And which is a person, O Bhikkhus, against 
whom, if expulsion had not been pronounced before, 
and the Samwgha pronounces expulsion against him, 
expulsion has been pronounced unduly? In case, 
O Bhikkhus, there be a pure, guiltless Bhikkhu,— 
if the Samgha pronounces expulsion against him, 
expulsion has been pronounced unduly. This, O 
Bhikkhus, is called a person against whom, if expul- 
sion had not been pronounced before, and the Samgha 
pronounces expulsion against him, expulsion has been 
pronounced unduly. 

‘And which is a person, O Bhikkhus, against 
whom, &c., expulsion has been pronounced duly ? 
In case, O Bhikkhus, there be an ignorant, unlearned 
Bhikkhu, a constant offender, who is unable to discern 
what is an offence, who lives in lay society, unduly 





* Compare the rules regarding the pabbag aniyakamma, Xulla- 
vagga I, 13 seq., and our note at I, 79, 1. 

* Anapadana. Buddhaghosa: ‘Anapad4no’ti apa/Ana- (read 
apadana-) virahito, apaddnam vukkati parikkhedo. Apatti-parik- 
kheda-virahito ’ti attho.’ Probably the word must not be derived 
from the root da, ‘to give,’ but from dé, ‘to cut,’ 
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associating himself with lay people,—if the Samgha 
pronounces expulsion against him, expulsion has 
been pronounced duly. This, O Bhikkhus, is 
called a person, &c. 

to. ‘ There are, O Bhikkhus, two cases of restora- 
tion (of an expelled Bhikkhu). If restoration, O 
Bhikkhus, had not been granted before to a person, 
and the Samgha grants restoration to him, there are 
some to whom such restoration will have been 
granted duly, and others to whom it will have been 
unduly granted. 

‘And which is a person, O Bhikkhus, to whom, 
&c., restoration has been granted unduly ? A eunuch, 
O Bhikkhus, to whom restoration had not been 
granted before, and whom the Samgha restores, has 
been restored unduly. A person who has furtively 
attached himself (to the Samgha), &c.1, to whom 
restoration had not been granted before, and whom 
the Samgha restores, has been restored unduly. 

‘This, O Bhikkhus, is called a person to whom, 
&c., restoration has been granted unduly. These, 
O Bhikkhus, are called persons to whom, &c., resto- 
ration has been granted duly. 

11. ‘And which is a person, O Bhikkhus, to whom, 
&c., restoration has been granted duly?’ &c.? 





End of the first Bhazavara, called the Vasabha- 


gama Bhazavara. 





1 See the list of persons given at II, 36, 3. 

2 The formality and the repetitions are the same here as in § 10, 
and need not be repeated. The list of persons whose restoration 
is stated to be valid is the same as at I, 71,4. 


[17] z 
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5. 


1. ‘In case, O Bhikkhus, there be no offence 
which a Bhikkhu should see (or, acknowledge as 
committed by himself), and if the Samgha, or a 
number of Bhikkhus, or a single person reprove 
him (and say): “ You have committed an offence, 
friend; do you see that offence ?”—and he replies: 
“There is no offence, friends, which I should see,” 
and the Samgha pronounces expulsion against him 
for his refusal to see that offence,—this is an un- 
lawful act. 

‘In case, O Bhikkhus, there be no offence which 
a Bhikkhu should atone for, &c.? 

‘In case, O Bhikkhus, there be no false doctrine 
which a Bhikkhu should renounce, &c.? 

2. ‘In case, O Bhikkhus, there be no offence 
which a Bhikkhu should see, and there be no offence 
which he should atone for, and if the Samgha, or 
a number of Bhikkhus, or a single person reprove 
him (and say): “You have committed an offence, 
friend; do you see that offence? Atone for that 
offence,’-—and he replies: “There is no offence, 
friends, which I should see; there is no offence, 


* The ukkhepaniyakamma 4pattiya appa/inissagge (expulsion 
for a Bhikkhu’s refusal to atone for an offence) is spoken of here 
exactly in the same terms as those in which the ukkhepaniyakamma 
apattiya adassane (expulsion for a Bhikkhu’s refusal to see an 
offence) is spoken of in the preceding clause. The brethren say 
to the pretended offender, ‘You have committed an offence, friend ; 
atone for that offence’—which he refuses to do. 

* As above; the Bhikkhus institute the ukkhepaniyakamma 
papikaya di#kiya appasinissagge (expulsion for a Bhikkhu’s refusal 
to renounce a false doctrine). 
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friends, which I should atone for,” and the Samgha 
pronounces expulsion against him for his refusal to 
see that offence, or for his refusal to atone for that 
offence,—this is an unlawful act. 

3-57. 7 

6-7. ‘In case, O Bhikkhus, there be an offence 
which a Bhikkhu should see, and if the Samgha, or 
a number of Bhikkhus, or a single person reprove 
him (and say): ‘You have committed an offence, 
friend ; do you see that offence ?”—and he replies : 
“Yes, friends, I see it,” and the Samgha pronounces 
expulsion against him for his (pretended) refusal to 
see that offence,—this is an unlawful act. 

‘In case, O Bhikkhus, there be an offence which 
a Bhikkhu should atone for, &c.? 

8-9. ‘In case, O Bhikkhus, there be an offence 
which a Bhikkhu should see, and if the Samgha, or 
a number of Bhikkhus, or a single person reprove 
him (and say): “You have committed an offence, 
friend; do you see that offence ?”—and he replies : 
“There is no offence, friends, which I should see,” 
and the Sawgha pronounces expulsion against him 
for his refusal to see that offence,—this is a lawful 
act®.” 


1 As in § 2, the first and second of the three cases given in § 1 
are combined, so follow now combinations of the first and third, 
the second and third, and of the first, second, and third cases 
respectively, 

2 Here follow again the cases of the ukkhepaniyakamma 4pat- 
tiya appasinissagge and papikaya disshiya appa/inissagge, and the 
combinations of the three cases as above. 

3 Here follow the two other cases, together with the combinations 
of the three, exactly as above. 
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6. 


1. And the venerable Upali! went to the place 
where the Blessed One was. Having approached 
him and respectfully saluted the Blessed One, he sat 
down near him. Sitting near him the venerable 
Upali said to the Blessed One: ‘ Lord, if a complete 
congregation performs an act at which the presence 
(of the accused Bhikkhu) is required, in his absence— 
is this act, Lord, performed lawfully according to 
Dhamma and Vinaya ?’ 

‘It is performed, Upéli, unlawfully against 
Dhamma and Vinaya, 

2. ‘Lord, if a complete congregation performs an 
act at which (the accused Bhikkhu) ought to be 
called upon for an answer, without calling upon him 
for an answer—if it performs an act at which the 
confession (of the culprit) is required, without his 
confession—if it grants to a Bhikkhu to whom sati- 
vinaya? ought to be granted, an amfi/davinaya *— 
if it proceeds against a Bhikkhu to whom amti//a- 
vinaya ought to be granted, with the tassapapiy ya- 
sikakamma‘*—if it proceeds against a Bhikkhu 
against whom the tassapapiyyasikakamma ought 


1 That the redactors of this Pisaka have chosen Upali here and 
at X, 6, Kullavagga II, 2, 7, to question the Blessed One about the 
Vinaya regulations, stands evidently in connection with the tradition 
ascribing to Upéli an especial authority regarding the rules of the 
Order and styling him, as is said in the Dipavamsa (IV, 3, 5; V, 
7,9), agganikkhittaka, i.e. original depositary, of the Vinaya 
tradition. See our Introduction, p. xii seq. 


2 See Xullavagga IV, 4, 10. * See Kullavagga IV, 5. 
* See Kullavagga IV, 11. 
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to be instituted, with the tagganiyakamma !—if it 
proceeds against a Bhikkhu against whom the tagga- 
niyakamma ought to be instituted, with the nissa- 
yakamma—if it proceeds against a Bhikkhu against 
whom the nissayakamma ought to be instituted, 
with the pabbaganiyakamma— if it proceeds 
against a Bhikkhu against whom the pabbaganiya- 
kamma ought to be instituted, with the padzisa- 
raziyakamma—if it proceeds against a Bhikkhu 
against whom the pa¢isdraziyakamma ought to 
be instituted, with the ukkhepaniyakamma—if it 
sentences a Bhikkhu against whom the ukkhepa- 
niyakamma ought to be instituted, to parivasa ?— 
if it sentences a Bhikkhu who ought to be sentenced 
to parivasa, to mdilaya pafikassand4—if it sen- 
tences a Bhikkhu who ought to be sentenced to 
milaya pa¢ikassan4a, to manatta—if it grants to 
a Bhikkhu who ought to be sentenced to manatta, 
the decree of abbhana—if it confers on a Bhikkhu 
to whom abbh4na ought to be granted, the upa- 
sampada ordination,—is this act, Lord, performed 
lawfully according to Dhamma and Vinaya ?’ 

3. ‘It is performed, Upali, unlawfully against 
Dhamma and Vinaya. Ifa complete congregation, 
Upali, performs an act at which the presence (of the 
accused Bhikkhu) is required, in his absence (&c., 
down to:) confers on a Bhikkhu to whom abbhana 
ought to be granted, the upasampada ordina- 
tion,—in such case, Upali, this act is performed 
unlawfully against Dhamma and Vinaya, and in 
such case this Samgha trespasses against the law.’ 





1 This Samghakamma and the following ones are explained in 


Kullavagga I, 1 seq. 
2 For this term and the next ones, see Kullavagga III, 1-7. 
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‘Lord, if a complete congregation performs an 
re z which the presence (of the accused Bhikkhu) 
is required, in his presence (&c., down to:) confers 
on a person, on whom the upasampada ordination 

ought to be conferred, the upasampada ordina- 
tion,—is this act, Lord, performed lawfully according 
to Dhamma and Vinaya ?’ 

‘It is performed, Upali, lawfully according to. 
Dhamma and Vinaya. If a complete congregation 
performs an act (&c., down to:) the upasampada 
ordination,—in such case, U pali, this act is performed 
lawfully according to Dhamma and Vinaya, and in 
such case this Sawgha does not trespass against 
the law.’ 

5. ‘Lord, if a complete congregation grants toa 
Bhikkhu to whom sativinaya ought to be granted, 
an amti/favinaya, and to a Bhikkhu to whom 
amti/kavinaya ought to be granted, a sativi- 
naya (&c.', down to :) confers on a Bhikkhu to whom 
abbhana ought to be granted, the upasampada 
ordination, and grants to a person on whom the 
upasampada ordination ought to be conferred, the 
decree of abbhana,—is this act, Lord, performed 
lawfully according to Dhamma and Vinaya ?’ 

6. ‘It is performed, Updali, unlawfully against 
Dhamma and Vinaya. If a complete congregation 
grants to a Bhikkhu, &c.,—in such case, Upali, this 
act is performed unlawfully against Dhamma and 


1 The Samghakammas enumerated in § 2, beginning with sati- 
vinaya, are arranged here in pairs, in direct and reverse order, in 
this way: sativinaya and amfti/kavinaya, amf/favinaya and sati- 
vinaya; then am@/havinaya and tassapapiyyasikakamma, tassa- 
papiyyasikakamma and amf//avinaya, &c. 
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Vinaya, and in such case this Samgha trespasses 
against the law.’ 

7- ‘Lord, if a complete congregation grants 
sativinaya to a Bhikkhu to whom sativinaya 
ought to be granted, and am(/havinaya to a 
Bhikkhu to whom ami/davinaya ought to be 
granted (&c.1, down to:) grants abbhdna to a 
Bhikkhu to whom abbhdna ought to be granted, 
and confers the upasampada ordination on a person 
on whom the upasampada ordination ought to be 
conferred,—is this act, Lord, performed lawfully 
according to Dhamma and Vinaya ?’ 

8. ‘It is performed, Upali, lawfully according to 
Dhamma and Vinaya (&c., down to:) and in such 
case this Samgha does not trespass against the law.’ 

9. And the Blessed One thus addressed the 
Bhikkhus: ‘If a complete congregation, O Bhik- 
khus, grants to a Bhikkhu to whom sativinaya 
ought to be granted, an amfi/avinaya, in 
such case, O Bhikkhus, this act is performed 
unlawfully against Dhamma and Vinaya, and in 
such case this Samgha trespasses against the 
law. If a complete congregation, O Bhikkhus, 
institutes against a Bhikkhu to whom sativinaya 
ought to be granted, the tassap4piyyasikakamma 
(&c.?, down to:) grants to a person on whom the 


1 The same dyads as in § 5. 

* In this paragraph all possible combinations of two different 
Samghakammas are formed in this way: first, sativinaya is com- 
bined with am@/Aavinaya and all the rest, down to upasampada ; 
then amfJ//avinaya with all terms from tassapapiyyasika down to 
sativinaya, and so on; the whole series ends thus with the combi- 
nations of upasampad4raha with all terms from sativinaya down 


to abbhana. 
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upasampada ordination ought to be conferred, 
the decree of abbhAna,—in such case, O Bhikkhus, 
this act is performed unlawfully against Dhamma 
and Vinaya, and in such case this Sawegha trespasses 
against the law.’ 





End of the second Bhazavara, which contains 
the questions of Upali. 





%. 
1. ‘In case, O Bhikkhus, a Bhikkhu be Ktigious, 


contentious, quarrelsome, disputatious, and con- 
stantly raise questions before the Samgha. And 
the other Bhikkhus say among each other: “ This 
Bhikkhu, friends, is indeed litigious, contentious, 
&c.; well, let us proceed against him with the 
tagganiyakamma?.” And they proceed against 
him with the tagganiyakamma unlawfully? with 
an incomplete congregation *, and he then goes from 
that district to another district. There the Bhik- 
khus say among each other: “ Against this Bhikkhu, 
friends, the Samgha has proceeded with the tagga- 
niyakamma unlawfully with an incomplete congre- 
gation; well, let us proceed against him with the 
tagganiyakamma.” And they proceed against 
him with the tagganiyakamma unlawfully with 
a complete congregation, and he then goes from 
that district again to another district. And there 
the Bhikkhus again say among each other (&c.,, 





1 See Kullavagga I, 1-8. > See above, chap. 3, § 3 seq. 
* See above, chap. 3, § 5. 
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down to:) and they proceed against him with the 
tagganiyakamma lawfully with an incomplete 
congregation .... seemingly lawfully! with an in- 
complete congregation .. . . seemingly lawfully with 
a complete congregation? 

2-5. ‘In case, O Bhikkhus, a Bhikkhu be liti- 
gious, &c.® 

6. ‘In case, O Bhikkhus, a Bhikkhu be ignorant, 
unlearned, a constant offender, unable to discern 
what is an offence‘, and lives in lay society, unduly 
associating himself with lay people. And the other 
Bhikkhus say among each other: “ This Bhikkhu, 
friends, is indeed ignorant, unlearned, &c.; well, 
let us proceed against him with the nissaya- 
kamma’,’ and they proceed against him with 
the nissayakamma unlawfully with an incomplete 
congregation, &c.°® 

7. ‘In case, O Bhikkhus, a Bhikkhu leads a life 
hurtful to the laity, and devoted to evil’. And the 
other Bhikkhus say among each other: “This 


1 See above, chap. 3, § 7. 

2 See above, chap. 3, § 8. 

5 As in §1, but with a different arrangement of the five categories 
on which this exposition is based: unlawfully with an incomplete 
congregation, unlawfully with a complete congregation, lawfully 
with an incomplete congregation, seemingly lawfully with an in- 
complete congregation, seemingly lawfully with a complete congre- 
gation, In §1 these categories are arranged in their natural order ; 
in § 2 the second is placed at the head, then follow the third, fourth, 
fifth, and finally the first; in § 3 the exposition likewise begins with 
the third and ends with the second, &c. This arrangement is 
called ‘a wheel’ (akka). 

* See the note at chap. 4, § 9. 

5 See KLullavagga I, 9-12. 

6 The same five cases and the same 4akka as in §§ 1-5. 

7 See the 13th Samghadisesa Rule. 
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Bhikkhu, friends, leads a life hurtful to the laity, 
and devoted to evil; well, let us proceed against 
him with the pabbaganiyakamma!,” &c.? 

8. ‘In case, O Bhikkhus, a Bhikkhu abuses and 
reviles lay people. And the other Bhikkhus say 
among each other: “ This Bhikkhu, friends, abuses 
and reviles lay people; well, let us proceed against 
him with the pa¢isdraziyakamma’%,” &c.? 

g-11. ‘In case, O Bhikkhus, a Bhikkhu, having 
committed an offence, refuses to see that offence 
(committed by himself)*. And the other Bhikkhus 
say among each other: “This Bhikkhu, friends, 
has committed an offence and refuses to see that 
offence; well, let us pronounce expulsion against 
him for his refusal to see that offence®,” &c.? 

12-13. ‘In case, O Bhikkhus, a Bhikkhu, against 
whom the Samgha has proceeded with the tag- 
ganiyakamma, behaves himself properly, lives 
modestly, aspires to get clear of his penance, and 
asks for the revocation of the tagganiyakamma 
sentence. And the other Bhikkhus say among each 
other: “This Bhikkhu, friends, against whom the 
Samgha has proceeded with the tagganiya- 
kamma, in truth behaves himself properly; he 
lives modestly, &c.; well, let us revoke the tag- 
ganiyakamma sentence pronounced against him.” 
And they revoke the tagganiyakamma sentence 





* See Kullavagga I, 13-17. ® As in §§ 1-5 or in § 6. 

° Kullavagga I, 18-24. 

* $10: A Bhikkhu, having committed an offence, refuses to 
atone for that offence. § 11: A Bhikkhu refuses to renounce a 
false doctrine. 

° § 10: For his refusal to atone for that offence. § 11: For his 
refusal to renounce that false doctrine. 
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pronounced against him unlawfully with an incom- 
plete congregation. And he then goes from that 
district to another district. There the Bhikkhus 
say among each other: “The tagganiyakamma 
sentence, friends, pronounced against this Bhikkhu 
has been revoked by the Samgha unlawfully with 
an incomplete congregation,” &c.} 

14. ‘In case, O Bhikkhus, a Bhikkhu against 
whom the Samgha has proceeded with the nissa- 
yakamma.... with the pabbaganiyakamma 

. with the paZisdraziyakamma .... against 
whom the Samgha has pronounced expulsion for 
his refusal to see an offence .... for his refusal 
to atone for an offence... . for his refusal to 
renounce a false doctrine, behaves himself pro- 
perly, &c.? 

15. ‘In case, O Bhikkhus, a Bhikkhu be litigious, 
contentious, quarrelsome, disputatious, and con- 
stantly raise questions before the Samgha. And 
the other Bhikkhus say among each other: 
“This Bhikkhu, friends, is indeed litigious, con- 
tentious, &c.; well, let us proceed against him 
with the tagganiyakamma.” And they proceed 
against him with the tagganiyakamma, unlaw- 
fully with an incomplete congregation. Now among 
the Samgha residing in that district a contention is 
raised whether this is an act performed unlawfully 
with an incomplete congregation, or an act per- 
formed unlawfully with a complete congregation, 
or an act performed lawfully with an incomplete 


1 The analogous five cases with the Zakka development as in 


§§ 1-5. 
2 As in §§ 12, 13. 
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congregation, or an act performed seemingly law- 
fully with an incomplete congregation, or an act 
performed seemingly lawfully with a complete con- 
gregation, or an act not performed, badly performed, 
to be performed again. In this case, O Bhikkhus, 
the Bhikkhus who say: “It is an act performed 
unlawfully with an incomplete congregation” —and 
the Bhikkhus who say: “It is an act not performed, 
badly performed, to be performed again” — these 
Bhikkhus are right herein. 

16. ‘In case, O Bhikkhus, a Bhikkhu be liti- 
gious (&c., as in § 15, down to:) and they proceed 
against him with the tagganiyakamma unlaw- 
fully with a complete congregation ... . lawfully 
with an incomplete congregation ... . seemingly 
lawfully with an incomplete congregation... . 
seemingly lawfully with a complete congregation. 
Now among the Samwgha residing in that district 
(&c., as in § 15). 

17-20. ‘In case, O Bhikkhus, a Bhikkhu be 
ignorant, unlearned, &c.? 


End of the ninth Khandhaka, which treats of 
the events in Aampa. 


' The text treats here in §{ 17,18 of the nissayakamma (see 
§ 6) and of the Samghakammas down to the expulsion for a Bhik- 
khu’s refusal to renounce a false doctrine (see §$ 7-11) in the same 
manner as the tagganiyakamma is spoken of in §§ 15,16. Then 
follows (§§ 19, 20) an exactly analogous exposition about the revo- 
cation of these Samghakammas, which stands in the same relation 
to §§ 15-18 in which §§ 12-14 stand to §§ 1-11, 
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TENTH KHANDHAKA. 


(SCHISMS AMONG THE SAMGHA.) 


1. 


1. At that time the blessed Buddha dwelt at 
Kosambi in the Ghositarama. 

At that time a certain Bhikkhu had committed 
an offence which he considered as an offence, while 
the other Bhikkhus considered that offence as no 
offence. Afterwards he began to consider that 
offence as no offence, and the other Bhikkhus began 
to consider that offence as an offence. 

Now those Bhikkhus said to that Bhikkhu: ‘ You 
have committed an offence, friend; do you see that 
offence ?’ 

(He replied): ‘ There is no offence, friends, which 
I should see.’ 

Then those Bhikkhus, bringing about unanimity 
(of the fraternity for their sentence) pronounced 
expulsion against that Bhikkhu for his refusal to 
see that offence. 

2. Now that Bhikkhu was erudite; he had studied 
the Agamas ; he knew the Dhamma, the Vinaya, 
the Matiké!; he was wise, learned, intelligent, 
modest, conscientious, anxious for training. 

And that Bhikkhu went to his companions and 
friends among the Bhikkhus, and said to them: 
‘This is no offence, friends; this is not an offence. 





1 See Aullavagga I, 11, 1, with our note. 
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I am offenceless; I am not guilty of an offence; I 
am unexpelled and have not been expelled; the 
sentence by which I have been expelled is unlaw- 
ful, objectionable, and invalid. May the venerable 
ones be my partisans according to Dhamma and 
Vinaya.’ 

Thus that Bhikkhu got his companions and friends 
among the Bhikkhus on his side. 

And he sent also a messenger to his companions 
and friends among the Bhikkhus of the whole country 
(with the following message): ‘This is no offence, 
friends; this is not an offence (&c. down to:). 
May the venerable ones be my partisans according 
to Dhamma and Vinaya.’ 

Thus that Bhikkhu got also his companions and 
friends among the Bhikkhus of the whole country 
on his side. 

3. Now those Bhikkhus who were partisans of 
the expelled Bhikkhu, went to the place where those 
who had expelled him, were. Having approached 
them, they said to the Bhikkhus who had expelled 
him: ‘ This is no offence, friends ; this is not an offence. 
This Bhikkhu is offenceless; this Bhikkhu is not 
guilty of an offence. This Bhikkhu is unexpelled; 
this Bhikkhu has not been expelled. The sentence 
by which he has been expelled is unlawful, objec- 
tionable, and invalid.’ 

When they had spoken thus, the Bhikkhus who 
had expelled that Bhikkhu, said to the partisans of 
the expelled one: ‘ This is an offence, friends; this 
is not no offence. This Bhikkhu is an offender; 
this Bhikkhu is not offenceless. This Bhikkhu is 
expelled; this Bhikkhu is not unexpelled. The 
sentence by which he has been expelled is lawful, 
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unobjectionable, and valid. Do not stand, O vener- 
able ones, on the side of this expelled Bhikkhu; do 
not follow him.’ 

But the partisans of the expelled Bhikkhu, though 
they were spoken to thus by the Bhikkhus who had 
expelled him, persevered nevertheless on the side 
of that expelled Bhikkhu and followed him. 

4. And a certain Bhikkhu went to the place 
where the Blessed One was. Having approached 
him and respectfully saluted the Blessed One, he sat 
down near him. Sitting near him that Bhikkhu said 
to the Blessed One: ‘A certain Bhikkhu, Lord, had 
committed an offence which he considered as an 
offence (&c., as in §§ 1-3, down to:). But the par- 
tisans, Lord, of the expelled Bhikkhu, though they 
were spoken to thus by the Bhikkhus who had ex- 
pelled him, persevered nevertheless on the side of 
that expelled Bhikkhu and followed him.’ 

5. Then the Blessed One (exclaimed): ‘The 
Bhikkhu Samgha is divided! The Bhikkhu Samgha 
is divided !’—and he rose from his seat and went to 
the place where the Bhikkhus were who had pro- 
nounced that sentence of expulsion. Having ap- 
proached them, he sat down on the seat they had 
prepared. Sitting there the Blessed One said to 
the Bhikkhus who had pronounced expulsion against 
that Bhikkhu: ‘Do not think, O Bhikkhus, that 
you are to pronounce expulsion against a Bhikkhu 
whatever be the facts of the case, saying, “It occurs 
- to us to do so; it occurs to us to do so.” 

6. ‘In case, O Bhikkhus, a Bhikkhu has com- 
mitted an offence which he considers as no offence, 
while the other Bhikkhus consider it as an offence— 
if, O Bhikkhus, those Bhikkhus know with regard 
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to that Bhikkhu: “This venerable brother is eru- 
dite; he has studied the Agamas; he knows the 
Dhamma, the Vinaya, the Matika; he is wise, 
learned, intelligent, modest, conscientious, anxious — 
for training. Should we pronounce expulsion against 
this Bhikkhu for his refusal to see that offence, and 
should we not hold Uposatha with that Bhikkhu, 
but hold Uposatha without that Bhikkhu, this matter 
will cause among the Samgha altercations, conten- 
tions, discord, quarrels, divisions among the Samgha, 
disunion among the Samgha, separations among the 
Samgha, schisms among the Samgha,’—in that case, 
O Bhikkhus, let those Bhikkhus, standing in awe of 
causing divisions, not pronounce expulsion against 
that Bhikkhu for his refusal to see his offence. 

7 alm case, O Bhikkhus, a Bhikkhu has com- 
mitted (&c., as above, down to:). “Should we pro- 
nounce expulsion against this Bhikkhu for his refusal 
to see that offence, and should we not hold Pava- 
raza with that Bhikkhu, but hold Pavaraz4 without 
that Bhikkhu, and not. perform official acts with 
that Bhikkhu, but perform official acts without that 
Bhikkhu, and not sit down on our seats with that 
Bhikkhu, but sit down on our seats without that 
Bhikkhu, and not sit down to drink rice-milk with 
that Bhikkhu, but sit down to drink rice-milk with- 
out that Bhikkhu, and not sit down in the dining- 
hall with that Bhikkhu, but sit down in the dining- 
hall without that Bhikkhu, and not dwell under one 
roof with that Bhikkhu, but dwell under one roof 
without that Bhikkhu, and not perform with that 
Bhikkhu, according to seniority, the duties of re- 
spectfully saluting each other, rising from our seats, 
raising the joined hands before each other, and all 
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proper duties, but perform without that Bhikkhu, 
according to seniority, the duties, &c.,—this matter 
will cause among the Samgha (&c., as in § 6, down 
to the end).’ 

8. And the Blessed One, having spoken thus to 
the Bhikkhus who had pronounced that sentence of 
expulsion, rose from his seat, and went to the place 
where the partisans of the expelled Bhikkhu were. 
Having approached them, he sat down on the seat 
they had prepared. Sitting there the Blessed One 
said to the partisans of the expelled Bhikkhu: ‘Do 
not think, O Bhikkhus, if you have committed an 
offence, that you need not atone for that offence, 
(saying to yourselves): “We are without offence.” 
In case, O Bhikkhus, a Bhikkhu has committed an 
offence which he considers as no offence, while the 
other Bhikkhus consider it as an offence—if, O 
Bhikkhus, that Bhikkhu knows with regard to those 
Bhikkhus: ‘‘ These venerable brethren are erudite 
(&c., down to:) anxious for training. It is impos- 
sible that they should, on my account, or on account 
of anybody else, abandon themselves to walking in 
longing, in malice, in delusion, in fear. Should these 
Bhikkhus pronounce expulsion against me for my 
refusal to see that offence, and should they not hold 
Uposatha with me, but hold Uposatha without me, 
and should they not hold Pavaraza with me, but 
hold Pavdraz& without me (&c., as in § 7), this 
matter will cause, &c., schisms among the Samgha,” 
—in that case, O Bhikkhus, let that Bhikkhu, stand- 
ing in awe of causing divisions, acknowledge that 
offence on the authority of his brethren? And the 








1 In the text sandhaya must be corrected into saddhaya ; 
see Kullavagga XI, 1, 10. 


[17] U 
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Blessed One, having spoken thus to the partisans 
of the expelled Bhikkhu, rose from his seat and 
went away. 

9. At that time the Bhikkhus who were partisans 
of that expelled Bhikkhu, held Uposatha and per- 
formed official acts at that same place, within the 
boundary. On the other hand the Bhikkhus who 
had pronounced expulsion against him, went outside 
the boundary and there held Uposatha, and per- 
formed official acts. 

_ Now a certain Bhikkhu of those who had expelled 

that Bhikkhu, went to the place where the Blessed 
One was; having approached him and having re- 
spectfully saluted the Blessed One, he sat down 
near him. Sitting near him that Bhikkhu said to 
the Blessed One: ‘Lord, those Bhikkhus who are 
partisans of that expelled Bhikkhu, hold Uposatha, 
and perform official acts, at that same place, within 
the boundary. On the other hand, we who have 
pronounced expulsion against him, have gone out- 
side the boundary and there hold Uposatha and 
perform official acts.’ 

(Buddha replied) : ‘ If those Bhikkhus, O Bhikkhu, 
who are partisans of that expelled Bhikkhu, will hold 
Uposatha, and perform official acts, at that same 
place, within the boundary, acccrding to the rules 
laid down by me about #atti and anussAvana, 
these official acts which they perform will be lawful, 
unobjectionable, and valid. And if you, O Bhikkhus, 
who have expelled that Bhikkhu, will hold U posatha, 
and perform official acts, at that same place, within 
the boundary (&c., down to :) and valid, ) 

to. ‘And why is this so? These Bhikkhus be- 
long to another communion than that to which you 
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belong, and you belong to another communion than 
that to which they belong. 

“There are two cases, O Bhikkhu, in which a 
Bhikkhu (though he dwell within the same boundary) 
is considered as belonging to another communion :— 
either he himself makes himself belong to another 
communion’, or the Samgha in a complete congre- 
gation pronounces expulsion against him for his 
refusal to see (an offence committed by himself), or 
to atone (for such an offence), or to renounce (a false 
doctrine). These, O Bhikkhu, are the two cases 
in which a Bhikkhu is considered as belonging to 
another communion. 

‘There are two cases, O Bhikkhu, in which a 
Bhikkhu (belonging to either of the categories men- 
tioned) reacquires the belonging to the same com- 
munion (with his brethren within the same boundary): 
either he himself makes himself belong (again) to 
that same communion”, or the Samgha, having ex- 
pelled him for his refusal to see (an offence), or to 
atone (for an offence), or to renounce (a false doctrine), 
restores him in a complete congregation. These, O 
Bhikkhu, are the two cases in which a Bhikkhu re- 
acquires the belonging to the same communion. 


2. 


1. At that time the Bhikkhus, among whom 


altercations, contentions, and quarrels had arisen, 
in the dining-hall and amidst the houses, behaved 





1 By associating with expelled Bhikkhus. 
» By giving up his connection with expelled Bhikkhus. 
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improperly towards each other in gesture and word, 
and came to blows. 

The people were annoyed, murmured, and became 
angry (saying), ‘How can these Sakyaputtiya Sa- 
mazas, when altercations, contentions, and quarrels 
have arisen among them, &c., and come to blows ?’ 
Some Bhikkhus heard those people that were an- 
noyed, murmured, and had become angry. The 
moderate Bhikkhus were annoyed, murmured, and 
became angry (saying), ‘How can the Bhikkhus, 
when altercations, &c. ?’ 

These Bhikkhus told the thing to the Blessed 
One. 

‘Is it true, O Bhikkhus, &c. ?’ 

‘It is true, Lord.’ 

Having rebuked them, and delivered a religious 
discourse, he thus addressed the Bhikkhus: ‘When 
divisions have arisen among the Samwgha, O Bhik- 
khus, and when unlawful conduct and unfriendliness 
prevail among the Bhikkhus, then you ought to sit 
down on your seats (separately, saying to yourselves): 
“At least we will not behave improperly towards 
each other in gesture or word, and will not come to 
blows.” When divisions have arisen among the 
Samgha, O Bhikkhus, and when lawful conduct and 
friendliness prevail among the Bhikkhus, then you 
may sit down (together), one by one from each side?.’ 

2. At that time the Bhikkhus, among whom alter- 
cations, contentions, and quarrels had arisen, wounded 
each other with sharp words in the assemblies, and 
were unable to settle that question. 





1 Asanantarika ya. Buddhaghosa: ‘ Ekekam dsanam antaram 
katva nistditabbaz.’ 
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Then a certain Bhikkhu went to the place where 
the Blessed One was; having approached him and 
respectfully saluted him, he stationed himself near 
him. Standing near him, that Bhikkhu said to the 
Blessed One: ‘Lord, the Bhikkhus among whom 
altercations, contentions, and quarrels have arisen, 
wound each other with sharp words in the assemblies, 
and are unable to settle that question. Pray, Lord, 
may the Blessed One go to those Bhikkhus out of 
compassion towards them.’ 

And the Blessed One expressed his consent by 
remaining silent. 

Then the Blessed One went to the place where 
those Bhikkhus were; having approached them, he 
sat down on the seat they had prepared. Sitting 
there the Blessed One thus addressed those Bhik- 
khus: ‘Enough, O Bhikkhus, no altercations, no 
contentions, no disunion, no quarrel!’ 

When he had spoken thus, a certain Bhikkhu, an 
adherer of the party who were wrong, said to the 
Blessed One: ‘ Lord, may the Blessed One, the king 
of Truth, be patient! Lord, may the Blessed One 
quietly enjoy the bliss he has obtained already in 
this life! The responsibility for these altercations 
and contentions, for this disunion and quarrel will 
rest with us alone.’ 

And for the second time the Blessed One thus 
addressed those Bhikkhus: ‘ Enough, O Bhikkhus, 
&c.’ And for the second time that Bhikkhu who 
adhered to the party who were wrong, said to the 
Blessed One: ‘Lord, may the Blessed One, &c.’ 
Then the Blessed One spoke thus to those Bhik- 


khus: | 
3. ‘In former times, O Bhikkhus, there lived at 
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Benares a king of Kasi, Brahmadatta by name, 
wealthy, rich in treasures, rich in revenues, rich in 
troops and vehicles, the lord over a great realm, 
with full treasuries and storehouses. And there was 
also a king of Kosala, Dighiti by name, not wealthy, 
poor in treasures, poor in revenues, poor in troops 
and vehicles, the lord over a small realm, with 
empty treasuries and storehouses. 

‘And king Brahmadatta, O Bhikkhus, of KAsi, 
having set the four hosts of his army in array, went 
out to war with king Dighiti of Kosala. 

‘And king Dighiti of Kosala heard, O Bhikkhus: 
“King Brahmadatta of Kasi, having set the four 
hosts of his army in array, has gone out to war with 
me.” Then king Dighiti of Kosala thought, O 
Bhikkhus: “ King Brahmadatta of K4si is wealthy, 
rich in treasures, &c.; and I am not wealthy, poor 
in treasures, &c. Iam not able to stand against 
even one attack of king Brahmadatta of Kasi. 
What if I were to flee from the town beforehand.” 

‘And king Dighiti of Kosala, O Bhikkhus, took 
his queen-consort with him and fled from the town 
beforehand. 

‘Then king Brahmadatta of Kasi, O Bhikkhus, 
conquered the troops and vehicles, the realm, the 
treasuries and storehouses of king Dighiti of Kosala, 
and took possession of them. 

‘Andking Dighiti of Kosala,O Bhikkhus, together 
with his consort, went forth to Benares. Wandering 
from place to place he came to Benares, and there 
at Benares, O Bhikkhus, king Dighiti of Kosala 
dwelt, together with his consort, at a certain place 
near the town, in a potter’s dwelling, in disguise, in 
the guise of a wandering ascetic. 
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4. ‘And ere long, O Bhikkhus, the queen-consort 
of king Dighiti of Kosala became pregnant. And 
there came upon her the longing of pregnant women; 
and she desired, at sunrise, to see an army, with its 
four hosts set in array, clad in armour, standing on 
auspicious ground, and to drink the water in which 
the swords were washed. 

‘And the queen-consort, O Bhikkhus, of king Di- 
ghiti of Kosala said to king Dighiti of Kosala: “I 
am pregnant, Lord, and the longing of pregnancy 
has come upon me; and I desire, at sunrise, &c.” 

‘(The king replied): “ Whence shall come, O queen, 
to people in distress like us, an army with four hosts 
set in array, clad in armour, standing on auspicious 
ground, and the water in which the swords are 
washed ?” 

‘(The queen said): “If I do not obtain it, Lord, 
I shall die.” 

5. ‘Now at that time, O Bhikkhus, the Brahmaza 
who was domestic chaplain to king Brahmadatta of 
KAsi, was a friend of king Dighiti of Kosala. And 
king Dighiti of Kosala, O Bhikkhus, went to the 
place where that Brahmavza, the domestic chaplain to 
king Brahmadatta of KAsi, was; having approached 
him he said to that Brahmavza, the domestic chap- 
lain to king Brahmadatta of Kasi: “Your lady- 
friend, my beloved, is pregnant, and the longing of 
pregnant women has come upon her; and she de- 
sires (&c., as above).” 

‘(The Brahmaza replied): “ Well, O king, let us 
see the queen also.” 

‘Then, O Bhikkhus, the queen-consort of king 
Dighiti of Kosala went to the place where that 
Brahmava, the domestic chaplain to king Brah- 
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madatta of KAsi, was. And, O Bhikkhus, that 
Brahmayza, the domestic chaplain to king Brah- 
madatta of Kasi, saw the queen-consort of king 
Dighiti of Kosala coming from afar. On seeing 
her he rose from his seat, adjusted his upper robe 
so as to cover one shoulder, raised his joined hands 
to the queen-consort of king Dighiti of Kosala, and 
three times uttered this exclamation: “Verily a 
Kosala king dwells in thy womb! Verily a Kosala 
king dwells in thy womb!” (And further he said) : 
“Do not despond, O queen, you will obtain the 
sight at sunrise of an army with its four hosts set 
in array, clad in armour, standing on auspicious 
ground, and you will obtain the drinking of the 
water in which the swords are washed.” 

6. ‘And, O Bhikkhus, that Brahmavza, the do- 
mestic chaplain to king Brahmadatta of Kasi, went 
to the place where king Brahmadatta of Kasi was. 
Having approached him, he said to king Brah- 
madatta of Kasi: “Lord, the signs that appear 
are such, that to-morrow at sunrise an army with 
four hosts, set in array, clad in armour, must station 
itself on auspicious ground, and the swords must be 
washed.” 

‘Then, O Bhikkhus, king Brahmadatta of KAsi 
gave order to his attendants: “Do, my friends, what 
the Brahmawa, my domestic chaplain, tells you.” 

‘Thus, O Bhikkhus, the queen-consort of king 
Dighiti of Kosala obtained the sight at sunrise, &c., 
and the drinking of the water in which the swords 
were washed. 

‘And, O Bhikkhus, the queen-consort of king 
Dighiti of Kosala, when the child in her womb had 
reached maturity, gave birth toa boy. They called 
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him Dighavu (“ Longeval”). And ere long, O Bhik- 
khus, young Dighavu came to the years of discretion. 

7. ‘And king Dighiti of Kosala, O Bhikkhus, 
thought: “This king Brahmadatta of KAsi has 
done much harm to us. By him we have been 
robbed of our troops and vehicles, our realm, our 
treasuries and storehouses. Should he find us out 
here, he will have us all three killed. What if I 
were to cause young Dighdavu to dwell outside the 
town.” 

‘Then king Dighiti of Kosala, O Bhikkhus, caused 
young Dighadvu to dwell outside the town. And 
young Dighavu, O Bhikkhus, dwelling outside the 
town, ere long learnt all arts. 

8. ‘At that time, O Bhikkhus, the barber of king 
Dighiti of Kosala dwelt at the court of king Brahma- 
datta of Kasi. Now, O Bhikkhus, this barber of 
king Dighiti of Kosala saw king Dighiti of Kosala 
dwelling, together with his consort, at Benares, at a 
certain place near the town, in a potter’s dwelling, 
in disguise, in the guise of a wandering ascetic. 
When he had seen him, he went to the place where 
king Brahmadatta of Kasi was, and having ap- 
proached him, he said to king Brahmadatta of 
Kasi: “King Dighiti of Kosala, Your Majesty, 
dwells, together with his consort, at Benares, at a 
certain place near the town, in a potter’s dwelling, 
in disguise, in the guise of a wandering ascetic.” 

9. ‘Then, O Bhikkhus, king Brahmadatta of K4si 
gave order to his attendants: “ Well, my friends, 
bring king Dighiti of Kosala and his consort 
before me,” 

‘And those people, O Bhikkhus, accepted this 
order of king Brahmadatta of KAsi (by saying), 
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“Ves, Your Majesty,” and brought king Dighiti of 
Kosala and his consort before him. 

‘Then, O Bhikkhus, king Brahmadatta of Kasi 
gave order to his attendants: “Well, my friends, 
bind king Dighiti of Kosala and his consort firmly 
with strong ropes, tie their arms to their backs, 
have them close shaven, lead them around with 
loud beatings of drums from road to road and from 
cross-way to cross-way, then lead them out of the 
town by the southern gate, hew them in four pieces 
to the south of the town, and throw the pieces away 
to the four quarters.” 

‘And those people, O Bhikkhus, accepted this 
order of king Brahmadatta of Kasi (by saying), 
“Yes, Your Majesty,” bound king Dighiti of Kosala 
and his consort firmly with strong ropes, tied their 
arms to their backs, had them close shaven, and led 
them around with loud beatings of drums from road 
to road and from cross-way to cross-way. 

to. ‘Now, O Bhikkhus, young Dighavu thought : 
“For a long time I have not seen my father and 
mother. What if I were to go and see my father 
and mother.” And young Dighavu, O Bhikkhus, 
entered Benares, and saw his father and mother, 
bound firmly with strong ropes, their arms tied to 
their backs, close shaven, and being led around with 
loud beating of drums from road to road and from 
cross-way to cross-way. When he saw that, he 
went up to his father and mother. 

‘And king Dighiti of Kosala, O Bhikkhus, saw 
young Dighavu coming from afar; seeing young 
Dighavu he said to him: “Do not look long, my 
dear Dighavu, and do not look short!.- For not by 


* This enigmatic phrase will be found explained below, § 19. 
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hatred, my dear Dighdvu, is hatred appeased; by 
not-hatred, my dear Dighavu, hatred is appeased.” 

tz. ‘When he had spoken thus, O Bhikkhus, the 
people said to king Dighiti of Kosala: “ This king 
Dighiti of Kosala is mad and raves. What has this 
Dighavu to do with him? Who is he to whom he 
says : ‘ Do not look long, &c. ?’” (Dighiti replied): 
“Tam not mad, my friends, nor do I rave. He who 
is clever will understand it.” 

‘ And for the second time, &c. And for the third 
time, O Bhikkhus, king Dighiti of Kosala said to 
young Dighavu, &c. And for the third time said 
the people (&c., down to:) “He who is clever will 
understand it.” , 

‘Then those people, O Bhikkhus, having led king 
Dighiti of Kosala and his consort around from road 
to road and from cross-way to cross-way, led them 
out of the town by the southern gate, hewed them 
in four pieces to the south of the town, threw the 
pieces away to the four quarters, stationed there 
a troop of soldiers, and went away. 

12. ‘Then young Dighavu, O Bhikkhus, went to 
Benares, got strong drink there, and made those 
soldiers drink it. When they were drunk and had 
fallen down, he gathered the pieces (of the two 
bodies), made a funeral pile, put his father’s and 
his mother’s bodies on that pile, set it on fire, and 
raising his clasped hands he three times circum- 
ambulated the funeral pile. 

‘Now at that time, O Bhikkhus, king Brahma- 
datta of Kasi had gone up on to the terrace of his 
splendid palace. And king Brahmadatta of Kasi, 
O Bhikkhus, saw young Dighavu, who, raising his 
clasped hands, three times circumambulated the 
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funeral pile. When he saw that, he thought: 
“Doubtless this man is a relation or kinsman of 
king Dighiti of Kosala. Alas for my misfortune, 
that nobody will tell me (what this means) !” 

13. ‘And young Dighavu, O Bhikkhus, went to — 
the forest. There he cried and wept to his heart's 
content. Then he wiped his tears, entered the town 
of Benares, went to the elephant stables near the’ 
royal palace, and said to the elephant trainer: “I 
wish to learn your art, master.” 

‘“ Well, my good young man, learn it.” 

‘And young Dighavu, O Bhikkhus, arose in the 
night, at dawn’s time, and sung in the elephant 
stables in a beautiful voice, and played upon the 
lute. And king Brahmadatta of Kasi, O Bhikkhus, 
having risen in the night, at dawn, heard that singing 
in a beautiful voice and that playing upon the lute 
in the elephant stables. On hearing that he asked 
his attendants: “Who is it, my friends, who has 
risen in the night, at dawn’s time, and has sung in 
the elephant stables in so beautiful a voice, and has 
played upon the lute ?” 

14. ‘(The attendants replied): “A young pupil, 
Your Majesty, of such and such an elephant trainer, 
has risen in the night, at dawn, and has sung in the 
elephant stables in so beautiful a voice, and has 
played upon the lute.” 

‘(The king said): “Well, my friends, bring that 
young man to me.” 

‘Those people accepted, O Bhikkhus, that order 
of king Brahmadatta of K4si (by saying), “ Yes, 
Your Majesty,” and brought young Dighavu to him. 


‘“Ts it you, my good young man, who has risen 
in the night, &c. ?” 
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‘Yes, Your Majesty.” 

“Well, my good young man, sing and play upon 
the lute (also before me).” 

“Young Digh4évu, O Bhikkhus, accepted this order 
of king Brahmadatta of Kasi (by saying), “Yes, 
Your Majesty,” and in order to win (the king’s) 
favour he sung in a beautiful voice and played upon 
the lute. 

‘And king Brahmadatta of Kasi, O Bhikkhus, said 
to young Dighavu: “Be my attendant, my good 
young man.” 

“Young Dighavu, O Bhikkhus, accepted this order 
of king Brahmadatta of Kasi (by saying), “ Yes, 
Your Majesty.” And young Dighavu, O Bhikkhus, 
became (a servant) of king Brahmadatta of KAsi, 
rising before him, lying down after him, willingly 
obeying all his commands, agreeable in his conduct, 
pleasing in his words. And ere long, O Bhikkhus, 
king Brahmadatta of Kasi gave to young Dighavu 
an intimate position of trust. 

15. ‘And king Brahmadatta of K4si, O Bhikkhus, 
said to young Dighadvu: “ Well, my young friend, 
put the horses to the chariot; we will go a-hunting.” 
And young Dighavu, O Bhikkhus, accepted this 
order of king Brahmadatta of Kasi (by saying), 
“Yes, Your Majesty,” put the horses to the chariot, 
and said to king Brahmadatta of Kasi: “ The horses 
have been put to your chariot, Your Majesty; you 
may do now as you think fit.” 

‘And king Brahmadatta of K4si, O Bhikkhus, 
ascended the chariot, and young Dighavu drove the 
chariot: and he drove the chariot in such a way . 
that the hosts (of the royal retinue) went one way, 
and the chariot went another way. 
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‘And after a long drive, O Bhikkhus, king Brah- 
madatta of K4si said to young Dighavu: “Well, 
my young friend, stop now the chariot. I am tired; 
I would lie down.” 

‘Young Dighavu, O Bhikkhus, accepted this 
order of king Brahmadatta of Kasi (by saying), 
“Yes, Your Majesty,” stopped the chariot, and sat 
down on the ground cross-legged. And king Brah- 
madatta of Kasi, O Bhikkhus, lay down, laying his 
head in the lap of young Dighavu; and as he was 
tired, he fell asleep in a moment. 

16. ‘And young Dighavu thought, O Bhikkhus : 
“This king Brahmadatta of Kasi has done much 
harm to us. By him we have been robbed of our 
troops and vehicles, our realm, our treasuries and 
storehouses. And he has killed my father and 
mother. Now the time has come to me to satisfy 
my hatred,’—(thinking thus) he unsheathed his 
sword, Then, O Bhikkhus, young Dighavu thought: 
“My father said to me in the hour of his death: 
‘Do not look long, my dear Dighdvu, and do not 
look short. For not by hatred, my dear Dighavu, 
is hatred appeased ; by not-hatred, my dear DighAvu, 
hatred is appeased.’ It would not become me to 
transgress my father’s word,”— (thinking thus) he 
put up his sword. 

‘And for the second time . . . . and for the third 
time young Dighavu thought, O Bhikkhus: “ This 
king Brahmadatta of Kasi has done much harm to us” 
(&c., down to :)—(thinking thus) he put up his sword. 

‘At that moment, O Bhikkhus, king Brahmadatta 
of Kasi, frightened, terrified, full of anguish, and 
alarmed, suddenly arose. 


‘And young Dighavu, O Bhikkhus, said to king 
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Brahmadatta of Kasi: “Why do you arise so sud- 
denly, O king, frightened, terrified, full of anguish, 
and alarmed ?” 

‘(The king replied): “I dreamt, my young friend, 
that young Dighavu, the son of king Dighiti of 
Kosala, came upon me with his sword; therefore 
have I arisen so suddenly, frightened, terrified, full 
of anguish, and alarmed.” 

17. ‘Then, O Bhikkhus, young Dighavu, stroking 
with his left hand the head of king Brahmadatta of 
Kasi, and with his right hand unsheathing his sword, 
said to king Brahmadatta of Kasi: “Iam that young 
Dighavu, O king, the son of king Dighiti of Kosala. 
You have done much harm to us. By you we have 
been robbed of our troops and vehicles, our realm, 
our treasuries and storehouses. And you have 
killed my father and mother. Now the time has 
come to me to satisfy my hatred.” 

‘Then, O Bhikkhus, king Brahmadatta of Kasi 
fell down before young Dighdavu, inclining his head 
to his feet, and said to young Dighavu: “ Grant me 
my life, my dear Dighavu! Grant me my life, my 
dear Dighavu!” 

‘“ How can I grant you your life, O king? It is 
you, O king, who should grant me my life!” 

‘“ Well, my dear Dighavu, then grant me my life, 
and I will grant you your life.” 

‘Thus, O Bhikkhus, king Brahmadatta of Kasi 
and young Dighavu granted each other their lives 
and took each other’s hands and swore an oath not 
to do any harm to each other. 

‘And king Brahmadatta of Kasi, O Bhikkhus, 
said to young Dighavu: “Well, my dear Dighavu, 
put now the horses to the chariot ; we will go.” 
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‘And young Dighdvu, O Bhikkhus, accepted this 
order of king Brahmadatta of Kasi (by saying), 
“Yes, Your Majesty,” put the horses to the chariot, 
and said to king Brahmadatta of Kasi: ‘“‘ The horses 
have been put to your chariot, Your Majesty; you 
may do now as you think fit.” 

‘And king Brahmadatta of Kasi, O Bhikkhus, 
ascended the chariot, and young Dighavu drove the 
chariot; and he drove the chariot in such a way 
that they soon reached again the hosts (of the royal 
retinue). 

18. ‘And king Brahmadatta of Kasi, O Bhikkhus, 
having entered Benares, convoked his ministers and 
counsellors and said to them: “If you should see, 
my good Sirs, young DighAvu, the son of king Dighiti 
of Kosala, what would you do to him ?” 

‘Some (of the ministers) replied: ‘“ We would cut 
off his hands, Your Majesty ;” (others said): “We 
would cut off his feet”’—‘ We would cut off his 
hands and feet”—“ We would cut off his ears ”— 
- “We would cut off his nose” — We would cut off his 
ears and his nose”—‘ We would cut off his head.” 

““This is young Dighavu, Sirs, the son of king 
Dighiti of Kosala. It is not permitted to do any- 
thing to him; he has granted me my life, and I 
have granted him his life.” 

19. ‘And king Brahmadatta of Kasi, O Bhikkhus, 
said to young Dighavu: “ Why did your father say 
to you in the hour of his death : ‘ Do not look long, 
&c.’—what did your father mean by that ?” 

““What my father said, O king, in’ the hour of 
his death: ‘Not long’—(means): ‘Let not your 
hatred last long ;’ this did my father mean when he 
said in the hour of his death: ‘Not long.’ And 
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Sees my father said, O eh in ed hour of his 
death : ‘Not short’—(means): ‘ Do not be hasty to 
fall out with your friends;’ this did my father mean 
when he said in the hour of his death: ‘Not short.’ 
And what my father said, O king, in the hour of his 
death: ‘For not by hatred, my dear Dighdvu, is 
hatred appeased; by not-hatred, my dear Dighavu, 
is hatred appeased ’—(means this) : ‘ You have killed 
my father and mother, O king. If I should deprive 
you therefore of life, O king, then your partisans, 
O king, would deprive me of life; my partisans 
again would deprive those of life. Thus by hatred 
that hatred would not be appeased. But now, O 
king, you have granted me my life, and I, O king, 
have granted you your life; thus by not-hatred 
hatred has been appeased.’ This did my father 
mean when he said in the hour of his death: ‘ For 
not by hatred, &c.’” 

20. ‘Then king Brahmadatta of Kasi, O Bhikkhus, 
thought: “ O wonderful! O marvellous! How clever 
is this young Digh4vu, that he understands in its full 
extent the meaning of what his father spoke so con- 
cisely,’—and he gave him back his father’s troops 
and vehicles, his realm, his treasuries and _ store- 
houses, and he gave him his daughter. 

‘Now, O Bhikkhus, if such is the forbearance and 
mildness of kings who wield the sceptre and bear 
the sword, so much more, O Bhikkhus, must you so 
let your light shine before the world that you, having 
embraced the religious life according to so well- 
taught a doctrine and a discipline, are seen to be 
forbearing and mild.’ 

And for the third time! the Blessed One thus 





u See § 2. 
[17] - 
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addressed those Bhikkhus: ‘Enough, O Bhikkhus, 
no altercations, no contentions, no disunion, no 
quarrels!’ 

And for the third time that Bhikkhu who adhered 
to the party who were wrong, said to the Blessed 
One: ‘Lord, may the Blessed One, the king of 
Truth, be patient! Lord, may the Blessed One 
quietly enjoy the bliss he has obtained already in 
this life! The responsibility for these altercations 
and contentions, for this disunion and quarrel will 
rest with us alone. And the Blessed One thought :. 
‘Truly these fools are infatuate; it is no easy task 
to administer instruction to them,—and he rose 
from his seat and went away. 


End of the first Bhazavara, which contains 
the story of Dighdavu. 





3. 


And in the forenoon the Blessed One, having put 
on his under-robes, took up his alms-bowl and his 
Rivara, and entered the town of Kosambi for alms. 
Having collected alms in Kosambi, after his meal, 
when he had returned from his alms-pilgrimage, he 
put his resting-place in order, took up his alms-bowl 
and his Aivara, and standing in the midst of the 
assembly he pronounced the following stanzas: 

‘Loud is the noise that ordinary men make. No- 
body thinks himself a fool, when divisions arise in 
the Samgha, nor do they ever value another person 

igher (than themselves). 
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‘Bewildered? are (even) the clever words of him 
who is versed in the resources of eloquence. As 
wide as they like they open their mouth. By whom 
they are lead they do not see. 

‘“ He? has reviled me, he has beaten me, he has 
oppressed me, he has robbed me,”—in those who 
nurse such thoughts, hatred will never be appeased. 

‘“ He has reviled me, he has beaten me, he has 
oppressed me, he has robbed me,’—in those who 
do not nurse such thoughts, hatred is appeased. 

‘For not by hatred is hatred ever appeased; by 
not-hatred it is appeased; this is an eternal law. 

‘The others? do not know that we must keep 
ourselves under restraint here; but those who know 
it, their quarrels are appeased. 

‘They whose bones are broken (by their foes), 
who destroy lives, who rob cows, horses, and trea- 
sures, who plunder realms,—even these may find 
conciliation. How should you not find it ? 

‘If* a man find a wise friend, a companion who 








* Parimu//ha. Buddhaghosa: ‘Parimu//ha ’ti mu/shassatino.’ 
Mu//Aassati cannot be connected with mfi/ha, as Childers supposes, 
but it is evidently mushitasmriti (Kath4sarits. 36, 289 ; compare 
satisammosa, Mil. Paha, p. 266). Thus it appears that parimu//ha 
must be derived also from the root mush. 

? These verses are inserted in the Dhammapada, vv. 3-6. 

’ That is to say, those who do not follow the Buddha’s teaching. 
On this meaning of pare compare parappavada at Mah4-parinib- 
bana Sutta V, 62. Professor Max Miiller, who in the first edition of 
his translation of the Dhammapada (Buddhaghosa’s Parables, p. lvi) 
has ‘Some do not know that we must all come to an end here,’ 
in the revised edition (Sacred Books of the East, vol. x) renders 
the phrase,‘The world does not know that we must all come to an 
end here.’ 

4 The following three verses have also been inserted in the 
Dhammapada, vv. 328-330. The two first recur in the Khagga- 
visana-sutta of the Sutta Nipata, vv. 11, 12. 

x 2 
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lives righteously, a constant one, he may walk with 
him, overcoming all dangers, happy and mindful’. 

‘If he find no wise friend, no companion who lives 
righteously, no constant one, let him walk alone, like 
a king who leaves his conquered realm behind ®, like 
an elephant in the elephant forest *. 

‘It is better to walk alone; with a fool there is 
no companionship. Let a man walk alone ; let him 
do no evil, free from cares, like an elephant in the 
elephant forest *.’ 








4, 


1. And the Blessed One, having pronounced 
these stanzas standing in the midst of the assembly, 
went forth to Balakalovakara-gama (or, to Balaka, 
the salt-maker’s village). 

At that time the venerable Bhagu dwelt at Bala- 
kalowakara-gama. And the venerable Bhagu saw 
the Blessed One coming from afar; seeing him he 
prepared a seat, brought water for the washing of 
his feet, a foot-stool, and a towel, went forth to meet 
him, and took his bowl and his robe. The Blessed 
One sat down on the seat he had prepared; and 








* On the juxtaposition of happiness with mindfulness, see the 
constantly repeated phrase occurring, for instance, in the Tevigga 
Sutta I, 49 (at the end). It would perhaps be better to read sa- 
tima in the text, as Fausbéll has done, metri causa. 

2 That is, who abdicates, and devotes himself in the forest to a 
hermit’s life. This is given as the crucial instance of a happy life 
in the Gataka Story, No. ro. 

° Professor Fausbéll reads in both verses matangaranfwo 
instead of matangaranme. 


s 
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when he was seated, the Blessed One washed his 
feet. And also the venerable Bhagu, having respect- 
fully saluted the Blessed One, sat down near him. 
When he was sitting near him, the Blessed One said 
to the venerable Bhagu: ‘Is it all well with you, 
O Bhikkhu? Do you find your living ? Do you get 
food without too much trouble ?’ 

‘It is all well with me, Lord; I find my living, 
Lord; I get food, Lord, without teo much trouble.’ 

And the Blessed One, having taught, incited, ani- 
mated, and gladdened the venerable Bhagu by reli- 
gious discourse, rose from his seat and went forth 
to the Eastern Bambdé Park (Pa4ina-vamsa-daya). 

2. At that time the venerable Anuruddha and the 
venerable Nandiya and the venerable Kimbila dwelt 
at Pad#ina-vamsa-daya. And the park-keeper saw 
the Blessed One coming from afar; seeing him he 
said to the Blessed One: ‘Do not enter this park, 
O Samana; here dwell three noble youths accustomed 
to comfort and ease; you must not annoy them.’ 
And the venerable Anuruddha heard what the park- 
keeper was saying to the Blessed One; hearing that 
he said to the park-keeper: ‘Do not keep off the 
Blessed One, my good park-keeper; our teacher, 
the Blessed One, has arrived.’ And the venerable 
Anuruddha went to the place where the venerable 
Nandiya and the venerable Kimbila were; having 
approached them, he said to the venerable Nandiya 
and to the venerable Kimbila: ‘Come here, my 
venerable friends! Come here, my venerable friends! 
Our teacher, the Blessed One, has arrived.’ 

3. And the venerable Anuruddha, the venerable 
Nandiya, and the venerable Kimbila went forth to 
meet the Blessed One; one took the bowl and the 
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robe of the Blessed One, the other one prepared 
a seat, the third one brought water for the washing 
of his feet, a foot-stool, and a towel. Then the 
Blessed “One sat down on the seat they had pre- 
pared; and when he was seated, the Blessed One 
washed his feet. And also those venerable persons, 
having respectfully saluted the Blessed One, sat 
down near him. When the venerable Anuruddha 
was sitting near him, the Blessed One said to him: 
‘Ts it all well with you, O Anuruddhas!? Do you 
find your living? Do you get food without too 
much trouble ?’ 

‘It is all well with us, Lord; we find our living, 
Lord ; we get food, Lord, without too much trouble.’ 

‘And do you live, O Anuruddhas, in unity and 
concord, without quarrels, like milk and water (mixed 
together)?, and looking at each other with friendly 
eyes ?’ 

‘Certainly, Lord, do we live in unity and concord 
(&c., down to:) and looking at each other with 
friendly eyes.’ 

‘And in what way, O Anuruddhas, do you live in 
unity and concord, &c. ?’ 

4. ‘I think, Lord: “It is all gain to me indeed, 
it is high bliss for me indeed, that I live in the com- 
panionship of brethren like these.” Thus, Lord, do 
I exercise towards these venerable brethren friend- 
liness in my actions, both openly and in secret; I 





* We have here the plural Anuruddha, meaning Anuruddha 
and his friends. So in Kullavagga I, 13, 6 Sdriputta means SAri- 
putta and Moggallana. 

® Khirodakibhiita can scarcely contain an allusion to the Milk 
Ocean (see Childers, s.v. khtrodaka). Milk and water is frequently 
chosen by the Indian poets as a type of the most perfect union. 
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exercise (towards them) friendliness in my words, 
and friendliness in my thoughts, both openly and in 
secret. And I think thus, Lord: “ What if I were 
to give up my own will and to live only according to 
the will of these venerable brethren.” Thus, Lord, 
I give up my own will and live only according to 
the will of these venerable brethren. Our bodies, 
Lord, are different, but our minds, I think, have 
become one?.’ 

And also the venerable Nandiya....and also 
the venerable Kimbila .... said to the Blessed 
One: ‘I think also, Lord: “It is all gain to me” 
(&c., down to:) have become one, 

‘In this way, Lord, do we live in unity and con- 
cord, without quarrels, like milk and water (mixed 
together), and looking at each other with friendly 
eyes.’ 

5. ‘And do you live, O Anuruddhas, in earnest- 
ness, zeal, and resolvedness ?’ 

‘Certainly, Lord, do we live in earnestness, zeal, 
and resolvedness.’ 

‘And in what way, O Anuruddhas, do you live in 
earnestness, zeal, and resolvedness ?’ 

‘He? who first of us comes back, Lerd, from the 
village, from his alms-pilgrimage, prepares seats, 
gets water for washing feet, a foot-stool, and a towel, 
cleans the slop-basin, and gets it ready, and puts 
there (water to) drink and food. He who comes 
back last from the village, from his alms-pilgrimage, 
eats, if there is any food left (from the dinner of the 
others) and if he desires to do so; and if he does 





1 Compare the last poem in the Sutta Nipata, and especially 


Vi 1143. 
~ 2 Compare IV, i. 
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not desire (to eat), he throws it away at a place free 
from grass, or pours it away into water in which no 
living things are; takes away the seat, puts away 
the water for washing the feet, the foot-stool, and 
the towel, cleans the slop-basin and puts it away, 
puts the water and the food away, and sweeps the 
dining-room. He who sees a water-pot, or a bowl 
for food, or an easing-chair, empty and void, puts it 
(into its proper place), and if he is not able to do so 
single-handed, he calls some one else, and thus we 
put it (into its place) with our united effort, but 
we do not utter a word, Lord, on that account. 
And every five days, Lord, we spend a whole 
night, sitting together, in religious discourse. In 
this way, Lord, do we live in earnestness, zeal, and 
resolvedness.’ 

6. And the Blessed One, having taught, incited, 
animated, and gladdened the venerable Anuruddha 
and the venerable Nandiya and the venerable Kim- 
bila by, religious discourse, rose from his seat, and 
went forth to Parileyyaka. Wandering from place 
to place he came to Parileyyaka. There the Blessed 
One dwelt at Parileyyaka, in the Rakkhita grove, at 
the foot of the Bhaddasala tree. Then in the mind 
of the Blessed One, who was alone, and had retired 
into solitude, the following thought arose: ‘ Formerly 
1 did not live at ease, being troubled by those liti- 
gious, contentious, quarrelsome, disputatious Bhik- 
khus of Kosambi, the constant raisers of questions 
before the Samgha. But now, being alone and with- 
out a companion, I live pleasantly and at ease, re- 
mote from those litigious, contentious, quarrelsome, 
disputatious Bhikkhus of Kosambi, the constant 
raisers of questions before the Samgha,.’ And there 
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dwelt also a noble elephant, who was surrounded by 
a crowd of elephants, she-elephants, elephant-calves, 
and young elephants; the grass blades he ate had 
their tips broken; the branches he broke down (the 
other elephants) ate; the water he drank was turbid ; 
and when he waded into the river and plunged down, 
the she-elephants came and rubbed up their bodies 
against him. Now that noble elephant thought: 
‘l am surrounded by a crowd of elephants (&c., 
down to:) and rub up their bodies against me. 
What if I were to live alone, far away from those 
crowds.’ 

7. And that noble elephant left the herd behind, 
and went to Parileyyaka, to the Rakkhita grove, to 
the foot of the Bhaddasala tree, to the place where 
the Blessed One was. Having approached him, he 
administered with his trunk to the Blessed One 
(water to) drink and food, and removed the grass 
from that place. And that noble elephant thought: 
‘Formerly I did not live at ease, surrounded by that 
crowd of elephants (&c., down to:) and rubbed up 
their bodies against me. But now, being alone and 
without a companion, I live pleasantly and at ease, 
remote from those elephants, she-elephants, ele- 
phant-calves, and young elephants.’ 

Then the Blessed One, both regarding his own 
retirement, and understanding by the power of his 
mind the thoughts which had arisen in the mind of 
that noble elephant, on this occasion pronounced this 
solemn utterance : 

‘Thus the noble one and the noble, the elephant 
tusked with tusks like cart poles? (and the noble 








— 


* fsAdanta; see Bohtlingk-Roth, sub voce isha. 
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One among men)—the mind of the one and the 
mind of the other harmonise in this, that they take 
delight in dwelling alone in the forest.’ 


5. 


1. And the Blessed One, having dwelt at Pari- 
leyyaka as long as he thought fit, went forth to 
SAvatthi. Wandering from place to place he came 
to SAvatthi. There the Blessed One dwelt at 
SAvatthi, in the Getavana, the garden of Andatha- 
pizdika. And the lay-devotees of Kosambi 
thought: ‘These venerable Bhikkhus of Kosambi 
have brought much misfortune to us; worried! by 
them the Blessed One is gone. Well, let us neither 
salute the venerable Bhikkhus of Kosambi, nor rise 
from our seats before them, nor raise our hands 
before them, nor perform the proper duties towards 
them, nor honour and esteem and revere and sup- 
port them, nor give them food when they come on 
their walks for alms; thus, when they are not 
honoured, esteemed, revered, supported, and hos- 
pitably received by us, they will go away, or return 
to the world, or propitiate the Blessed One.’ 

2. Thus the lay-devotees of Kosambi did not 
salute any more the Bhikkhus of Kosambi, nor did 
they rise from their seats before them (&c., down 
to:) nor gave them food when they came on their 
walks for alms. 

Then the Bhikkhus of Kosambi, when they were 
no more honoured (&c., down to:) and hospitably 


* Ubba/ha; see Gataka I, 300, and Mahavagga IL, 9, 1. 
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received by the lay-devotees of Kosambi, said to 
each other: ‘Well, friends, let us go to SAvatthi 
and let us settle there that question before the 
Blessed One,’ And the Bhikkhus of Kosambi put 
their resting-places in order, took up their alms- 
bowls and their robes, and went forth to SAvatthi. 

3. And the venerable Sdriputta heard: ‘Those 
litigious, contentious, quarrelsome, disputatious 
‘ Bhikkhus of Kosambi, the constant raisers of ques- 
tions before the Samgha, are coming to Savatthi.’ 
And the venerable Sariputta went to the place 
where the Blessed One was; having approached 
him and respectfully saluted the Blessed One, he 
sat down near him. Sitting near him the venerable 
Sariputta said to the Blessed One: ‘Lord, those 
litigious, contentious (&c., down to:) are coming 
to Sdvatthi. How am I to behave, Lord, towards 
those Bhikkhus ?’ 

‘Well, Sariputta, you must side with those who 
are right according to the Dhamma.’ 

‘But how shall I discern, Lord, what is right and 
what is wrong ?’ 

4. ‘There are eighteen things, Sariputta, by which 
you may conclude that a Bhikkhu is wrong accord- 
ing to the Dhamma. In case, Sariputta, a Bhikkhu 
declares what is not Dhamma to be Dhamma, or 
declares what is Dhamma not to be Dhamma, or 
declares what is not Vinaya to be Vinaya, or declares 
what is Vinaya not to be Vinaya, or declares what 
has not been taught and spoken by the Tathagata 
to have been taught and spoken by the Tathagata, 
or declares something taught and spoken by the 
Tathagata not to have been taught and spoken 
by the Tathagata, or declares what has not been 
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practised by the Tathagata to have been practised 
by the Tathagata, or declares something practised by 
the Tathagata not to have been practised by the 
Tathagata, or declares what has not been ordained 
by the Tathagata to have been ordained by the 
Tathagata, or declares something ordained by the 
TathAgata not to have been ordained by the Tatha- 
gata, or declares what is no offence to be an offence, 
or declares an offence to be no offence, or declares a 
slight offence to be a grievous offence, or declares 
a grievous offence to be a slight offence, or declares 
(a rule regarding) an offence to which there is an 
exception to be without an exception, or declares 
(a rule regarding) an offence to which there is no 
exception to admit of exceptions', or declares a 
grave offence? to be a not grave offence, or declares 
an offence that is not grave to be a grave offence, 
—these are the eighteen things, Sariputta, by which 
you may conclude that a Bhikkhu is wrong accord- 
ing to the Dhamma. 

5. ‘And there are eighteen things, Sdriputta, by 
which you may conclude that a Bhikkhu is right 
according to the Dhamma. In case, Sdriputta, a 
Bhikkhu declares what is not Dhamma to be not 





? Our translation of sivasesa and anavasesa is entirely con- 
jectural. By the exceptions alluded to here we believe that such 
clauses must be understood as, for instance, in the sixth Nissaggiya 
Rule the words: ‘Except at the right season ;—here the right 
season means when the Bhikkhu has been robbed of his robe, or 
when his robe has been destroyed. This is the right season in 
this connection.’ 

* The term ‘ Du/shulla apatti’ is used also in the ninth Pasittiya 
Rule, and the Old Commentary there states that by ‘grave offences’ 


those belonging to the Paragika and Samghddisesa® classes are 
understood. 
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Dhamma, or declares what is Dhamma to be Dhamma 
(&c., down to:), or declares a grave offence to be 
a grave offence, or declares an offence that is not 
grave to be not grave,—these are the eighteen 
things, Sariputta, by which you may conclude that 
a Bhikkhu is right according to the Dhamma.’ 

6. And the venerable Mahamoggallana heard 
(&c., as in §) 3-5)—and the venerable Mahdkas- 
sapa heard, &c.—and the venerable MahakaZ/ana 
heard, &c.—and the venerable Mahdko/¢hita! heard, 
&c.—and the venerable Mahakappina heard, &c,— 
and the venerable Maha4unda heard, &c.—and the 
venerable Anuruddha heard, &c.—and the venerable 
Revata heard, &c.—and the venerable Upali heard, 
&c.—and the venerable Ananda heard, &c.—and 
the venerable Rahula heard (&c., as above), 

7. And Mahdpagapati Gotami heard: ‘Those 
litigious, contentious, quarrelsome, disputatious 
Bhikkhus of Kosambi, the constant raisers of 
questions before the Samwgha, are coming to Sa- 
vatthi.. And Mahapagdpati Gotami went to the 
place where the Blessed One was; having ap- 
proached him and respectfully saluted the Blessed 
One, she stationed herself near him. Standing 
near him Mahdpagdépati Gotami said to the Blessed 
One: ‘Lord, those litigious, contentious (&c., down 
to:) are coming to Savatthi. How am I to behave, 
Lord, towards those Bhikkhus ?’ 

‘Well, Gotami, hear the Dhamma on both sides, 
When you have heard the Dhamma on both sides, 





1 The name of this Thera is spelt in the MSS. Mahako/sAita and 
Mahako//Aika. In the Northern Buddhist works he is called Maha- 
kaush¢hilya. In the Lalita Vistara (p. 1, ed. Calc.) Kaumdilya is 
a misprint. 
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then accept the opinion and the belief and the doc- 
trine and the cause of those Bhikkhus who are right 
according to the Dhamma ; and whatever the Bhik- 
khunisamgha has to apply for to the Bhikkhusam- 
gha!, for all that you must apply to the party of 
those who are right.’ 

8. And Andtha-pizdika the householder heard 
(&c., as in § 3, down to:). ‘How am I to behave, 
Lord, towards those Bhikkhus ?’ 

‘Well, householder, bestow gifts on both sides; 
having bestowed gifts on both sides, hear the 
Dhamma on both sides. When you have heard 
the Dhamma on both sides, then accept the opinion 
and the belief and the doctrine and the cause of 
those Bhikkhus who are right according to the 
Dhamma.’ 

9. And Visékha Migdramata heard, &c.? 

10. And the Bhikkhus of Kosambi in due course 
came to SAvatthi. And the venerable Sdriputta 
went to the place where the Blessed One was; 
having approached him and respectfully saluted 
the Blessed One, he sat down near him. Sitting 
near him the venerable Sariputta said to the Blessed 
One: ‘Lord, those litigious, contentious, quarrel- 
some, disputatious Bhikkhus of Kosambi, the con- 
stant raisers of questions before the Samgha, have 
arrived at Savatthi. How are we, Lord, to arrange 
the dwelling-places of those Bhikkhus ?’ 


‘Well, Sariputta, assign separate dwelling-places 
to them.’ 


* See Kullavagga X, 1, 4, and the soth Pasittiya Rule in the 
Bhikkhuni-p4timokkha. 
* As in §8. Instead of ‘ Well, householder,’ read ‘Well, Visakha.’ 
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‘And if there be no separate dwelling-places, what 
are we to do then, Lord?’ 

‘Then, Sdriputta, you must separate (some 
dwelling-places from the rest) and then assign 
them (to those Bhikkhus). But in no wise, Sari- 
putta, do I say that the dwelling-place of a senior 
Bhikkhu must be taken from him. He who does 
that, commits a dukka/¢a offence.’ 

‘And how are we to act, Lord, regarding (the 
distribution of) material gifts !?’ 

‘Material gifts, Sariputta, must be distributed 
among all in equal parts.’ 

11. And that Bhikkhu against whom expulsion 
had been pronounced, pondering over both Dhamma 
and Vinaya, came to the following conclusion : ‘ This 
isan offence; thisis not no offence. J aman offender ; 
I am not offenceless. Iam expelled; I am not un- 
expelled. The sentence by which I have been 
expelled is lawful, unobjectionable, and valid.” Then 
that expelled Bhikkhu went to the expelled Bhikkhu’s 
partisans; having approached them, he said to the 
partisans of the expelled Bhikkhu: ‘This is an 
offence, friends; this is not no offence, &c. Come 
now, my venerable brethren, and restore me.’ 

12. Then the partisans of that expelled Bhikkhu 
took with them the expelled Bhikkhu, and went to 
the place where the Blessed One was; having 
approached him and respectfully saluted the Blessed 
One, they sat down near him. Sitting near him 
those Bhikkhus said to the Blessed One: ‘Lord, 
this Bhikkhu, ezgainst whom expulsion has been pro- 
nounced, says, “ This is an offence, friends (&c., 





' Such as food, robes, &c. 
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down to:) and restore me.” What are we to do 
here, Lord ?’ 

‘This is an offence, O Bhikkhus; this is not no 
offence. This Bhikkhu is an offender; this Bhikkhu 
js not offenceless. This Bhikkhu is expelled; he is 
not unexpelled; the sentence by which he has been 
expelled is lawful, unobjectionable, and valid. But 
since this Bhikkhu, O Bhikkhus, having committed 
an offence, and having been sentenced to expulsion, 
sees (his offence), restore now that Bhikkhu, O 
Bhikkhus.’ 

13. And the partisans of that expelled Bhikkhu, 
having restored that expelled Bhikkhu, went to the 
Bhikkhus who had sentenced him to expulsion; 
having approached them, they said to the Bhikkhus 
who had pronounced that sentence: ‘As regards 
that matter, friends, which gave origin to altercations 
among the Samgha, to contentions, discord, quarrels, 
divisions among the Samgha, to disunion among the 
Samgha, to separations among the Samgha, to schisms 
among the Sawgha,—that Bhikkhu (who was con- 
cerned in that matter), having committed an offence, 
and having been sentenced to expulsion, has seen 
(his offence) and has been restored. Come, friends, 
let us declare now the re-establishment of concord 
among the Samgha in order to bring that matter to 
an end,’ 

Then the Bhikkhus who had pronounced that 
sentence of expulsion, went to the place where the 
Blessed One was; having approached him and re- 
spectfully saluted the Blessed One, they sat down 
near him; sitting near him those Bhikkhus said to 
the Blessed One: ‘Lord, those partisans of the 
expelled Bhikkhu have said to us: “As regards 
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that matter (&c., down to:) in order to bring that 
matter to an end.” What are we to do here, Lord?’ 

14. ‘Since this Bhikkhu, O Bhikkhus, having 
committed an offence, and having been sentenced to 
expulsion, has seen (his offence) and has been re- 
stored, let the Samgha, O Bhikkhus, declare the 
re-establishment of concord in order to bring that 
matter to an end. And this declaration is to be 
performed in this way: Let all brethren assemble 
together, both the sick and the healthy; no one is 
allowed to send his declaration of £4anda! (and to 
stay away). When you have assembled, let a learned, 
competent Bhikkhu proclaim the following #atti 
before the Samgha: “Let the Samgha, reverend 
Sirs, hear me. As regards that matter which gave 
origin to altercations among the Samgha, to conten- 
tions, discord, quarrels, divisions among the Samgha, 
to disunion among the Samgha, to separations among 
the Samgha, to schisms among the Samgha,—that 
Bhikkhu (concerned in that matter), having com- 
mitted an offence, and having been sentenced to 
expulsion, has seen (his offence) and has been 
restored. If the Samgha is ready, let the Samgha 
declare the re-establishment of concord in order to 
bring that matter to an end. This is the Zatti. 
Let the Samgha, reverend Sirs, hear me (&c.?, down 
to:) the re-establishment of concord, in order to 
bring that matter to an end, has been declared by 
the Samgha; the division that existed among the 
Samgha has been settled; the disunion that existed 


* See Il aig 
® Here follows the repetition of the #atti and the other solemn 
formulas belonging to a fattidutiya kamma in the usual way. 


[17] Y 
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among the Samgha has been settled. The Samgha 
is in favour (of this declaration); therefore you are 
silent; thus I understand.” Then let the Samgha 
hold Uposatha and proclaim the Patimokkha.' 





6. 


1. And the venerable Upali! went to the place 
where the Blessed One was. Having approached 
him and respectfully saluted the Blessed One, he 
sat down near him. Sitting near him the venerable 
Upali said to the Blessed One: ‘ Lord, if the Samgha, 
regarding a matter which has given origin to alter- 
cations (&c., down to :) to schisms among the Samgha, 
declares the re-establishment of concord, without 
having inquired into that matter and without having 
got to the bottom of it, is this declaration, Lord, 
lawful ?’ 

‘If the Samgha, Upali, regarding a matter (&c., 
down to :) declares the re-establishment of concord, 
without having inquired into that matter and without 
having got to the bottom of it,—this declaration, 
Upali, is unlawful.’ 

‘ But if the Samzgha, Lord, regarding a matter (&c., 
down to:) declares the re-establishment of concord, 
after having inquired into that matter and after 
having got to the bottom of it,—is this declaration, 
Lord, lawful ?’ 

‘If the Samgha, Upali, (&c., down to:) declares 
the re-establishment of concord, after having inquired 





1 See the note at IX, 6, 1. 
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into that matter and after having got to the bottom 
of it,—this declaration, U pli, is lawful.’ 

2. ‘How many kinds are there, Lord, of the re- 
establishment of concord among a Sdmgha ?’ 

‘There are the following two kinds, Upiali, of 
re-establishment of concord among a Samgha: Con- 
cord may be re-established, Upali, in the letter, but 
not in the spirit, and concord may be re-established 
both in the spirit and in the letter. 

‘And in what case, Upali, is concord re-established 
in the letter, but not in the spirit? If the Samgha, 
Upali, (&c., as above) declares the re-establishment 
of concord, without having inquired into that matter 
and without having got to the bottom of it,—in this 
case, Upali, concord is said to have been re-esta- 
blished in the letter, but not in the spirit. 

‘And in what case, Upali, is concord re-established 
both in the spirit and in the letter? If the Samgha, 
Upali, (&c., as above) declares the re-establishment 
of concord, after having inquired into that matter 
and after having got to the bottom of it,—in this 
case, Upali, concord is said to have been re-estab- 
lished both in the spirit and in the letter. These, 
Upali, are the two kinds of re-establishment of con- 
cord among a Samgha.’ 

3. And the venerable Updali rose from his seat, 
adjusted his upper robe so as to cover one shoulder, 
bent his clasped hands towards the Blessed One, 
and addressed the Blessed One in the following 
stanzas : 

‘In the affairs of the Samgha and in its consulta- 
tions, in the business that arises and in trials, what 
sort of man is then most wanted? what Bhikkhu is 
then most worthy of the leadership ?’ 

Y 2 
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‘ Above all he who is blameless in his moral con- 
duct, who watches over his behaviour, whose senses 
are well controlled, whom his rivals do not reprove 
according to the law,—for there is nothing for which 
they could censure him,— 

‘Such a man, who abides in blameless conduct, is 
well versed (in the doctrine), and mighty are his 
words. He is not perplexed, nor does he tremble, 
when he enters an assembly’. He does not dis- 
parage his cause by vain talk. 

‘So also when he is asked questions in the assem- 
blies, he does not hesitate, and is not troubled. By 
his timely words, that solve the questions, the clever 
man gladdens the assembly of the wise. 

‘Full of reverence for elder Bhikkhus, well versed 
in what his teacher has taught him, able to find out 
(the right), a master of speech, and skilled in making 
his rivals fail,— 

‘By whom his rivals are annihilated, by whom 
many people receive instructiom—he does not for- 
sake the cause he has taken up, (nor does he become 
tired) of answering questions and putting questions 
without hurting others ;— 

“If he is charged with a mission, he takes it upon 
himself properly, and in the business of the Samgha 
(he does) what they tell him?;—when a number of 
Bhikkhus despatches him (somewhere), he obeys 


* The same idea is put into the Buddha’s mouth in the Maha- 
parinibbana Sutta I, 23, 24. 

° We propose to read 4hu nam yatha. This seems more 
satisfactory than the reading and the explanation found in Bud- 
dhaghosa’s Ad/hakatha: ‘ yatha nama ahunam ahutipindam samug- 
gazhanti (sic) evam api so somanassagaten’ eva ketasd samghassa 
kidfesu samuggaho.’ 
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their command, but he does not think therefrom, 
“Tt is I who do this ;”>— 

‘In what cases-a Bhikkhu commits an offence, 
what an offence is, and how it is atoned for, both 
these expositions are well known to him!; he is 
versed in the rules about offence and atonement ;— 

‘By what deeds a Bhikkhu brings expulsion upon 
himself, in what cases one has been expelled, and 
the rehabilitation of a person who has undergone 
that penance,—all this he also knows, well versed 
in the Vibhangas ;— 

‘Full of reverence for elder Bhikkhus, for. the 
young, for the Theras, for the middle-aged, bringing 
welfare to many people, a clever one:—such a 
Bhikkhu is the one who is then worthy of the 
leadership.’ 


End of the tenth Khandhaka, which contains the 
story of the Bhikkhus of Kosambi. 


End of the Mahavagga. 





1 For ‘Exposition’ the text has vibhanga, about the technical 
meaning of which see our Introduction, pp. xv seq. ‘Both’ 
refers to the Bhikkhuvibhanga and Bhikkhunivibhanga. In the 
text, ubhayassa must be corrected into ubhay’ assa, i.e. ubhaye 
assa. 











KULLAVAGGA. 


FIRST KHANDHAKA. 


THE MINOR DISCIPLINARY PROCEEDINGS. 


I. Tue Taeeantyva Kamma (Act or REsuKe). 


iB 


1. At that time the Blessed One was staying at 
Getavana, in the grove of Anatha-pindika. 

Now at that time the Bhikkhus who were fol- 
lowers of Pazduka and of Lohitakat—who them- 
selves were makers of strife, quarrelsome?, makers 
of disputes *, given to idle talk, and raisers of legal 
questions in the Samgha‘*—used to go up to such 
other Bhikkhus as were the same, and say, ‘Do not 
allow such a one, venerable Sirs, to turn you back. 
Discuss loud and long. You are indeed cleverer, 
more wise, more well informed, more able at that (than 





1 These were two out of the six notorious XKhabbaggiya Bhikkhus, 
who are so frequently mentioned elsewhere. Buddhaghosa says, 
tesam nissitaka pi Pazdukalohitaké tv’ eva panmayanti. 

2 In addition to the passages referred to in the two following 
notes, compare the closing words of the Patimokkha, and the 2nd, 
3rd, rath, 13th, 17th, 54th, 74th, and 75th Pasittiyas. 

* Such persons were formerly dealt with according to the roth, 
11th, and rath Samghadisesas. 

* Such persons were formerly dealt with according to the 8th 
and gth Samghddisesas and the 76th PAtittiya. Compare also 
below, IV, 14, and the 63rd and 7oth Pasittiyas. 
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your adversaries are) and do not you be afraid of them. 
We too will be on your side.’ Thereby both disputes 
arose which had not arisen before; and disputes 
which had arisen grew hotter. 

2. Those Bhikkhus who were modest were an- 
noyed, murmured, and became indignant, saying, 
‘How can the Bhikkhus who are followers of 
Pazduka and of Lohitaka act thus.’ And those 
Bhikkhus told the matter to the Blessed One. 

Then the Blessed One on that occasion, and in 
that connection, convened an assembly of the Order 
of Bhikkhus, and inquired of the Bhikkhus: ‘Is it 
true, as they say, Bhikkhus, that those Bhikkhus 
who are followers of Pazduka and Lohitaka,—who 
themselves (&c., as in § 1, down to the end) ?’ 

‘It is true, Lord!’ 

The Blessed Buddha rebuked them, saying, ‘ This 
is improper, O Bhikkhus, for those foolish persons, 
not according to rule, unsuitable, unworthy of a 
Samaza, unbecoming, and ought not to be done. 
How can these foolish persons, O Bhikkhus, who 
themselves (&c., as in § 1, down to the end). This 
will not conduce, O Bhikkhus, either to the conver- 
sion of the unconverted, or to the increase of the 
converted; but rather to those who have not been 
converted being not converted, and to the turning 
back of those who have been converted.’ 

3. And when the Blessed One had rebuked those 
Bhikkhus in various ways,—speaking of the evils 
of being hard to satisfy in the matter of support 
or nourishment, of wishing for much, of discontent, 
of love of society, and of sloth; and speaking in 
praise of being easy to satisfy in the matter of 
support and nourishment, of wishing for little, of the 
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contented man who has eradicated (evils from his 
mind), has quelled his passions!, and is full of faith, 
of reverence, and of the exercise of zeal,—when he 
had thus held a religious discourse to the Bhikkhus 
as to what was fit and suitable in that respect, he 
addressed the Bhikkhus, and said : ‘Let the Samgha, 
therefore, O Bhikkhus, carry out the Tagganiya- 
kamma (Act of Rebuke) against those Bhikkhus. 

4. ‘Now thus, O Bhikkhus, should it be carried 
out. In the first place the Bhikkhus who are 
followers of Pazduka and Lohitaka ought to be 
warned ; when they have been warned, they ought to 
be reminded (of the Rule in the Patimokkha against 
which they have offended); when they have been 
reminded, they ought to be charged with the (par- 
ticular) offence ; when they have been charged with 
the offence, some discreet and able Bhikkhu ought 
to lay the matter before the Samgha, saying, 

‘“Tet the venerable Samgha hear me. These 
Bhikkhus who. are followers of Pazduka and Lohi- 
taka, who themselves (&c., as in § 1, down to the end). 
If the time is fit for the Samegha (to do so) let the 
Samgha carry out the Tagganiya-kamma against 
the Bhikkhus who are followers of Pawzduka and 
Lohitaka. 

‘“ Such is the motion (#atti). 

““Tet the venerable Samgha hear me. The Bhik- 
khus who are followers of Pazduka and Lohitaka, 





1 We have here the substance of that ‘religious discourse’ 
(dhammim katham) which the Buddha is so frequently stated to 
have held before he laid down the rule for the guidance of the 
Bhikkhus in the particular matter which had been brought before 
him. It recursin the Mahavagga (I, 25, 6), and is constantly to be 
supplied both there and below. 
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who themselves (&c., as in § 1, down to the end). 
. The Samgha hereby carries out the Tagganiya- 
kamma against them. Whosoever of the venerable 
ones approves of the carrying out of the Tagganiya- 
kamma against the Bhikkhus who are followers of 
Pazduka and Lohitaka, let him remain silent. Who- 
soever approves not thereof, let him speak. 

‘« A second time I say the same thing. Let the 
venerable Samgha (&c., as before’). A third time 
I say the same thing. Let the venerable Samgha 
(&c., as before’). 
| ‘““The Tagganiya-kamma against the Bhikkhus 
who are followers of Pazduka and Lohitaka has 
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i been carried by the Samgha. The Samgha approves 
: (the motion). Therefore is it silent. Thus do I 
( understand.” ’ 

ais 


which, when a Tagganiya-kamma is characterised, 
it is against the Dhamma, and against the Vinaya, 
and difficult to be settled; (that is to say), when it 
y has not been carried out in a full assembly of 
i properly qualified persons, according to law and 
: justice, and in the presence of the litigant parties >— 
when it has been carried out without the accused per- 
son having been heard—when it has been carried out 
without the accused person having confessed himself 


guilty. A Tagganiya-kamma, O Bhikkhus, charac- 


| 1. ‘There are three things, O Bhikkhus, by 
\ 





* The motion just proposed is repeated down to the end. 

* Repeated below, chapters 10, 14, and 19. 

* All these details are involved in the meaning of the technical 
term asammukhata, which is fully explained in Kullavagga IV, 
14, 16, and following. 
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terised by these three things is against the Dhamma, 
and against the Vinaya, and difficult to be settled. 

‘There are other three things, O Bhikkhus, by 
which, when a Tagganiya-kamma has been cha- 
racterised, it is against the Dhamma, and against 
the Vinaya, and difficult to be settled; (that is to 
say), when it has been carried out though no fault 
has been committed—when it has been carried out 
for a Paragika or a SamghAdisesa offence '—when 
it has been carried out though the fault has been 
confessed. A Tagganiya-kamma, O Bhikkhus, 
characterised (&c., as before, down to) settled. 

‘There are other three things, O Bhikkhus, by 
which, when a Tagganiya-kamma has been cha- 
racterised, it is against the Dhamma, and against 
the Vinaya, and difficult to be settled; (that is to 
say), when it has been carried out without the accused 
person having been warned—when it has been carried 
out without the accused person having been called 
upon to remember (whether he has or has not com- 
mitted the offence)—when it has been carried out 
without the accused person having been convicted. 
A Tagganiya-kamma, O Bhikkhus, characterised 
(&c., as before, down to) settled. 

‘There are other three things, O Bhikkhus, by 
which, when a Tagganiya-kamma has been cha- 
racterised, it is against the Dhamma, and against 
the Vinaya, and difficult to be settled ; (that is to say), 
when it has not been carried out in a properly con- 
stituted meeting properly conducted *—when it has 

1 Buddhaghosa says, Adesanagaminiya ti Paragikapattiya va 
Samghadisesapattiya va. 

2 As in the first paragraph of this section more fully described. 
The word here used is the same. 
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been carried out without justice‘—when it has been 
carried out without the presence and approval of all 
the Bhikkhus belonging to the particular circuit”. A 
Tagganiya-kamma, O Bhikkhus, characterised by 
these three things is (&c., as before, down to) settled. 

‘There are other three things, O Bhikkhus, by 
which, when a Tagganiya-kamma has been cha- 
racterised, it is against the Dhamma, and against 
the Vinaya, and difficult to be settled; (that is to 
say), when it has been carried out without the 
accused person having been heard—when it has 
been carried out without justice—when it has been 
carried out without the presence and approval of all 
the Bhikkhus belonging to the circuit. A Tagga- 
niya-kamma, O Bhikkhus, characterised by these 
three things is (&c., as before, down to) settled. 

‘There are other three things (&c., as before, down 
to) that is to say, when it has been carried out without 
the accused person having been convicted—when it 
has been carried out without justice—when it has 
been carried out without the presence and approval 
of all the Bhikkhus belonging to the circuit.’ 

[And in a similar way each of the three things in 
paragraphs 2 and 3 of this section are united with the 
two things just repeated in each of paragraphs 4, 5, 
and 6, to make six further cases in which a Tagga- 
niya-kamma is declared to be against the Dhamma, 
and against the Vinaya, and difficult to be revoked.] 


Here end the twelve cases of a proceeding (Kamma) 
which is against the law. 





* Adhammena; perhaps ‘contrary to the Rules,’ 


* Vaggena for vi+aggena, the opposite of samaggena. See our 
note on the 21st Pasittiya, and Mahavagea IX, 3, 5. 
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3. 
1. ‘There are three things, O Bhikkhus, by 


which, when a Tagganiya-kamma is characterised, 
it is a proceeding in accordance with the Dhamma, 
a proceeding in accordance with the Vinaya, and is 
easy to be settled; (that is to say), when it has been 
carried out in a full assembly of qualified persons, 
according to law, and in the presence of the litigant 
parties—when it has been carried out after the 
accused person has been heard—when it has been 
carried out*after the accused person has confessed 
himself guilty. A Tagganiya-kamma, O Bhik- 
khus, characterised by these three things is in 
accordance with the Dhamma, and in accordance 
with the Vinaya, and is easy to be settled.’ 

[And in a similar way the opposite of each of the 
twelve propositions in the last section is here laid 
down.]. 


Here end the twelve cases of a proceeding (Kamma) 
which is according to law. 





4 


r. ‘ There are three things,O Bhikkhus, which, when 
they characterise a Bhikkhu, the Samgha, if it likes, 
should carry out the Tagganiya-kamma against 
_him; (that is to say), when he is a maker of strife, 
quarrelsome, a maker of disputes, given to idle talk, 
and a raiser of legal questions in the Samghat— 
when he is dull, stupid, full of faults, and devoid of 
merit—when he is living in lay society, in unlawful 





1 This refers to the Introductory Story, I, 1, 1. 
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association with the world. There are three things, 
O Bhikkhus, which, when the Samgha suspects (&c., 
as before, down to) against him. 

‘There are other three things, O Bhikkhus, (&c., 
as before, down to) against him; (that is to say), 
when he has failed in morality as regards moral 
things—when he has failed in conduct as regards 
transgression—when’ he has failed in opinion as 
regards the principal matters of opinion’. There 
are three things, O Bhikkhus, (&c., as before, down 
to) against him. 

‘There are other three things; O Bhikkhus, (&c., 
as before, down to) against him; (that is to say), 
when he speaks in dispraise of the Buddha—when he 
speaks in dispraise of the Dhamma—when he speaks 
in dispraise of the Samgha. - These are three things, 
O Bhikkhus, (&c., as before, down to) against him. 

2. ‘There are three kinds of Bhikkhus, O Bhik- 
khus, against whom, if the Samgha likes, it should 
carry out the Tagganiya-kamma; (that is to say), 
one who is a maker of strife (&c., as in § 1, down 
to) a raiser of legal questions in the Samgha—one 
who is dull, stupid, full of faults, and devoid of 
merit—and one who is living in lay society, in 
unlawful association with the world. These are 
three kinds of Bhikkhus, O Bhikkhus, (&c., as 
before, down to) the Tagganiya-kamma. 

‘There are other three kinds of Bhikkhus, O 
Bhikkhus, against whom, if the Samgha likes, it 
should carry out the Tagganiya-kamma; (that is 
to say), one who has failed in morality in regard 
to moral matters—one who has failed in conduct 





* Compare Mahavagga I, 36, 8, and our note there. 


I,5,1. THE MINOR DISCIPLINARY PROCEEDINGS. 337 





as regards transgression—one who has failed in 
opinion as regards the principal matters of opinion. 
These are three kinds of Bhikkhus, O Bhikkhus 
(&c., as before, down to) the Tagganiya-kamma. 

‘There are other three kinds of Bhikkhus, O 
Bhikkhus, against whom, if the Samgha likes, it 
should carry out the Tagganiya-kamma; (that 
is to say), one who speaks in dispraise of the 
Buddha—one who speaks in dispraise of the 
Dhamma—one who speaks in dispraise of the 
Samgha. These are three kinds of Bhikkhus, O 
Bhikkhus (&c., as before, down to) the Tagganiya- 


kamma., 


Here end the six permissive cases of Tagganiya- 
kamma. 


ee 
1. ‘A Bhikkhu against whom the Tagganiya- 
kamma has been carried out ought to conduct him- 
self aright. And herein this is the right conduct ?: 
he ought not to confer the upasampada—he ought 
not to give a nissaya*—he ought not to provide 


1 This chapter is repeated below for the Nissaya-, Pabbaga- 
niya-, and Pa/isdraziya-kammas (chapters 10, 15, and 21). The 
corresponding rule for the first two Ukkhepaniya-kammas is 
different, and much more stringent (chapter 27, repeated in chapter 
31); but that for the third (chapter 33) is again the same as the 
rule laid down in this chapter. In the second Khandhaka (1, 2) 
the list of restrictions is again longer. ; 

2 Sammavattana. See Mahavagea I, 26, 1; 27,1; 33, 13 34,1. 

5 Buddhaghosa says, 4gantukanam nissayo na databbo. The 
relation of a junior Bhikkhu either to his upagghaya or to his 
Akariya is alike called nissaya (Mahavagga I, 36,1); but the 
term is more especially applied to the latter (Mahavagga I, 32, 2, 
whereas in the corresponding formula for the upagghaya, Maha- 


[17] Z 
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himself with a samazera1—he ought not to accept the 
office of giving exhortation to the nuns*—and if he has 
accepted the office, he ought not to exhort the nuns?— 
he ought not to commit the offence for which the 
Tagganiya-kamma has been carried out by the 
Samgha against him—nor any offence of a similar 
kind—nor any worse offence—he ought not to find 
fault with the proceeding (that has been carried out 
against him)—nor with (the Bhikkhus) who have 
carried it out—he ought not to raise objection 
against a regular* Bhikkhu’s taking part in the 
U posatha ceremony *—or in the Pavarawa cere- 
mony *®—he ought not to issue commands (to a 
junior inhibiting him from going beyond the 
bounds *, or summoning him to come before the 
elders)—he ought not to set on foot a censure 
against any other Bhikkhu’?—he ought not to ask 
another Bhikkhu to give him leave (to rebuke that 
Bhikkhu *)—he ought not to warn (another Bhik- 
khu?® whom he supposes to be offending)—he ought 





vagga I, 25, 7, the word nissaya does not occur). In other 
words, nissaya means all that is included in the phrase ‘ nissdya te 
vatthabbam’ (Kullavagga I, 9, 2). 

* Compare Mahavagga I, 36, 37. 

* See below, Kullavagga X, 9, 4, and also the arst Pakittiya. 
' Compare Minayeff, Patimokkha, p. 63. 

Compare Patimokkham ¢hapetum at Ki ullavagga IX, 2. 

Compare Mahavagga IV, 16, 2. 

As, for example, under the rule at Mahavagga I, 27, 2. Bud- 
dhaghosa says, Na savakaniyam katabban ti aham ayasmantam 
asmim vatthusmim vakaniyam karomi imamh4 4vas4 param pi ma 
pakkami yava na tam adhikarazam vipasantam hotiti. He also 
gives a longer note, partly to the same effect, on the corresponding 
passage in II, 1, 2, which will be found in our note there, and from 
which we have taken the second clause in the parentheses. 

” See the note on this word in the next chapter. 


* Compare Mahavagga II,16,1, Compare Kullavagga IX, 5. 
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not to call upon another Bhikkhu to remember 
(whether he has or has not committed an offence) — 
and he ought not to associate with the Bhikkhus.’ 
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Here end the eighteen duties which follow on a 
Tagganiya-kamma. 





61 

1. So the Samgha carried out the Tagganiya- 
kamma against the Bhikkhus who were followers 
of Pazduka and Lohitaka. And when they had 
been subjected by the Samgha to the Tagganiya- 
kamma and were conducting themselves aright in 
accordance thereto, they became subdued 2, and they 
sought for release?; and going up to the Bhikkhus 
they spake as follows: ‘We, Sirs, have been sub- 
jected by the Samgha to the Tagganiya-kamma 
(&c., down to) release. What now should we do?’ 

They told this thing to the Blessed One. 

‘Then, O Bhikkhus, let the Samgha revoke the 
Tagganiya-kamma carried out against the fol- 
lowers of Pazduka and Lohitaka. 

2. ‘There are five things, O Bhikkhus, by which, 





* Compare below, chapters rr, 16, 23, 28, 34. 

2 Lomam pAatenti. See the commentary as given by H. Olden- 
berg at p. 309 of his edition of the text. That our translation is 
correct is evident from the use of panna-lomo (at Kullavagga 
VII, 1, 6), that being simply the opposite of ha##ha-lomo, which 
signifies ‘having the hair of the body erect in consequence of the 
excitement produced by fear, joy, or amazement ;’ and hence simply 
‘ troubled, excited.’ The opposite of this is ‘ pacified, subdued.’ 

® Netthdram vattanti. See the commentary in the edition of 
the text loco citato. 

/b, 2: 
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when a Bhikkhu is characterised, a Tagganiya- 
kamma ought not to be revoked for him; (that is 
to say), when he confers the upasampada—when 
he gives a nissaya—when he provides himself with 
a sAmazera—when he accepts the office of giving 
exhortation to the nuns—and when, having accepted 
that office, he exhorts the nuns. These are the 
five things, O Bhikkhus (&c., as before, down to) 
revoked for him. 

‘There are other five things, O Bhikkhus, by 
which, when a Bhikkhu is characterised, a Tagga- 
niya-kamma ought not to be revoked for him; 
(that is to say), when he commits the offence for 
which the Tagganiya-kamma has been carried 
out by the Samgha against him—or any other 
offence of a similar kind—or any worse offence— 
when he finds fault with the proceeding that has 
been carried out against him—or with the Bhikkhus 
who have carried it out. These are five things, 
O Bhikkhus (&c., as before, down to) revoked for 
him. 

‘There are eight things, O Bhikkhus, by which, 
when a Bhikkhu is characterised, a Tagganiya- 
kamma ought not to be revoked for him; (that is 
to say), when he raises objections against a 
regular? Bhikkhu’s taking part in the Uposatha 
ceremony—or in the Pavaraza ceremony—when 
he inhibits a junior from going beyond the bounds— 
when he sets on foot a censure against any other 


Bhikkhu—when he asks another Bhikkhu to give 





+ Pakatattassa, that is a Bhikkhu who has not made himself 
liable to any disciplinary proceeding, has committed no irregu- 
larity. It is one of the expressions unknown to the Patimokkha, 
but occurs in the much later Introduction to that work (Dickson, 
p. 11). See below, III, 1, 1. 
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him leave to rebuke that Bhikkhu—when he warns 
another Bhikkhu whom he supposes to be offend- 
ing—when he reminds another Bhikkhu of a rule 
against which he supposes that Bhikkhu to be 
offending—when he associates with the Bhikkhus. 
These are the eight things, O Bhikkhus (&c., ag 
before, down to) revoked for him,’ 





Here end the eighteen cases in which there ought to 
be no revocation (of the Tagganiya-kamma). 





7. 
[This chapter is exactly the converse of the last.] 





Here end the eighteen cases in which there ought to 
be a revocation (of the Tagganiya-kamma).. 





SF 

1. ‘ Now, thus, O Bhikkhus, should the revocation 
be carried out. Those Bhikkhus who are followers 
of Pazduka and Lohitaka should go before the 
Samgha, with their upper robe arranged over one 
shoulder, and should bow down at the feet of the 
elder Bhikkhus, and squatting down, and raising 
their hands with the palms joined together, should 
speak as follows: “We, Sirs, have been subjected 
by the Samgha to the Tagganiya-kamma, and are 
conducting ourselves aright in accordance thereto ; 
and we have become subdued, and we seek for 
release, and beg for a revocation of the Tagganiya- 


? Compare below, chapters 12 and 17. 
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kamma.” And a second time they should beg [in 
the same words]. And a third time they should beg 
{in the same words]. Then a discreet and able Bhik- 
khu should lay the matter before the Samgha: 

2. ‘“ Let the venerable Samgha hear me. These 
Bhikkhus who are followers of Pazduka and Lohi- 
taka have been subjected (&c., as before), and they 
are conducting themselves (&c., as before), and they 
beg (&c., as before). 

‘“This is the motion (Zatti). 

““Let the venerable Samgha hear me. These 
Bhikkhus (&c., as before, down to) and they beg 
for a revocation of the Tagganiya-kamma. The 
Samgha revokes the Tagganiya-kamma for the 
Bhikkhus who are followers of Pazduka and Lohi- 
taka. Whosoever of the venerable ones approves of 
the revocation of the Tagganiya-kamma for the 
Bhikkhus who are followers of Pazduka and Lohi- 
taka, let him hold his peace. Whosoever approves 
not thereof, let him speak. 

‘“And a second time I say the same thing. Let 
the venerable Samgha (&c., as before, down to) let 
him speak. 

‘“And a third time I say the same thing. Let 
the venerable Samgha (&c., as before, down to) let 
him speak. 

“The revocation of the Tagganiya-kamma for 
the Bhikkhus who are followers of Pazduka and 
Lohitaka has been carried by the Samgha. The 
Samgha approves; therefore is it silent. Thus do 
I understand.”’ 


Here ends the first (Kamma), the 
Tagganiya-kamma. 
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I], Tue Nissaya-KamMa (Act oF SUBORDINATION). 


9. 


1. Now at that time the venerable Seyyasaka 
was stupid, and indiscreet, and full of faults, and 
devoid of merit, and was living in lay society in 
unlawful association with the world'. So much so 
that the Bhikkhus were worn out? with placing him 
on probation®, and with throwing him back to the 
beginning (of his probationary term)‘, and with sub- 
jecting him to the mAanatta discipline®, and with 
rehabilitating him®. The moderate Bhikkhus were 
annoyed, and murmured, and became indignant 





1 There is no rule in the Patimokkha in which any of these 
things are declared to be anoffence. The 31st and 85th Patittiyas 
only refer to a Bhikkhu’s staying an unreasonable time in a public 
rest-house, and to his frequenting a village beyond the ordinary 
occasions. Stupidity, and keeping low company, are not men- 
tioned. Why then should Seyyasaka have been placed upon pro- 
bation? We think the answer will appear from our note 1 on 
Met, i 

2 Pakata, ‘done up,’ explained by vava/d. See Oldenberg’s 
quotation from Buddhaghosa at p. 310 of his edition of the text. 

$ Compare Mahavagga I, 38,1; Maha-parinibbana Sutta V, 64, 
65; and Kullavagga III, 3. On the distinction between these 
kinds of probation, see also our note below on II, 1, 1. 

4 See below, II, 2,1. Compare also Subhifiti’s explanation in 
Childers, and the passages quoted in the index to Oldenberg’s 
edition of the text, p. 348, sub voce, especially Kullavagga III, 7. 

5 See below, Aullavagga III, 1; III, 4. 

® See below, Xullavagga III, 2; III, 5. 
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(saying), ‘How can the venerable Seyyasaka be so 
stupid (&c., as before), that the Bhikkhus are worn 
out (&c., as before)?’ 

Then’ those Bhikkhus told that matter to the 
Blessed One. 

And the Blessed One on that occasion, and in 
that connection, convened a meeting of the Bhikkhu- 
samgha, and asked the Bhikkhus, ‘Is it true, O 
Bhikkhus, as they say, that the venerable Seyya- 
saka is stupid (&c., as before, down to) with reha- 
bilitating him ?” 

‘It is true, Lord!’ 

The Blessed Buddha rebuked him (saying), ‘This 
is improper’ (&c., as usual, compare I, 2, 3, down 
to), and addressed the Bhikkhus, and said, ‘ Let the 
Samgha therefore, O Bhikkhus, carry out the Nis- 
saya-kamma (Act of Subordination) against the 
venerable Seyyasaka: “Thou must remain under 
the superintendence cf others'.” 

2. ‘Now thus, O Bhikkhus, should it be carried 
out. In the first place the Bhikkhu Seyyasaka ought 
to be warned; when he has been warned, he ought 
to be reminded?; when he has been reminded, he 
ought to be charged with the offence*; when he has 
been charged with the offence, some discreet and 
able Bhikkhu ought to lay the matter before the 
Samgha (saying), 

‘“Let the venerable Samgha hear me (&c., as 
usual; see above, chapters 1. 4 and 8. 2).”’ 





* These are the distinctive and technical words of the Nissaya- 
kamma, just as the corresponding clause in chap. 13, § 7 contains 
the technical words of the Pabbaganiya-kamma. 

® As explained above, chap, 1. 4.. 
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10. 


[Chapters 2-5 are here repeated at length, Nis- 
saya-kamma being substituted throughout for 
Tagganiya- aeons 


ai}, 

1. So the Samgha carried out the Nissaya- 
kamma against the Bhikkhu Seyyasaka (saying), 
“Thou must remain under the superintendence of 
others.’ 

And he, when subjected by the Samgha to the 
Nissaya-kamma, by resorting to and cultivating the 
acquaintance of good companions?, associating with 
them, getting them to declare to him (the Dhamma), 
and asking them questions, became wise in the tra- 
ditions; a man to whom the Nikayas had been 
handed down; a reciter of the Dhamma, of the 
Vinaya, and of the Matikas; clever, discreet, wise, 
modest, full of remorse, and docile; he conducted - 
himself aright, he became subdued, he sought for 
release, and going up to the Bhikkhus, he spake as 
follows : 

‘I, Sirs, after having been subjected by the Samgha 
to the Nissaya-kamma, am conducting myself 
aright, and have become subdued, and I seek for 
release. What now should I do?’ 

They told this thing to the Blessed One. 

‘Then, O Bhikkhus, let the Samgha revoke the 
Nissaya-kamma for the Bhikkhu Seyyasaka. 





* Compare above, chapter 6. 
2 Compare Dhammapada, ver. 357. 
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2. ‘There are five things, O Bhikkhus (&c., as 
in chap. 6. 2, down to the end of chap. 7, read- 
ing throughout Nissaya-kamma for Tagganiya- 
kamma).’ 


12. 


[This chapter sets out the mode of revocation by 
a kamma-va2£a precisely as above in chapter 8.] 


Here ends the second (Kamma), the Nissaya- 
kamma., 
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If. Tue PaspAGaniya-Kama (Act oF BANISHMENT). 


131. 

1. Now at that time the Bhikkhus who were 
followers of Assagi and Punabbasu were dwelling 
on the Kia Hill, wicked Bhikkhus, and shameless. 
Such as these were the evil practices they followed : 
they used to plant cuttings of’ flowers, and have 
them planted; they used to water flowers, and have 
them watered; they used to gather them, and 
have them gathered; they used to make them up 
into nosegays, and have them so made up; they 
used to make them up, and to have them made up, 
into wreaths, of the kind with the stalks together, 
and of the kind with the stalks separate’, of the 
kind called mazgarika?, of the kind called vidhu- 
tika‘, of the kind called vatamsaka', of the kind 


1 The whole of this chapter recurs in the Sutta Vibhanga on 
the 13th Samghadisesa. The proceeding here laid down is really 
only a later method of acting under the circumstances similar to 
those for which that rule had previously been the authorised 
dealing. ’ 

2 The Samanta Pasadika says, Ekatovaz/ikan ti pupphanam 
vanie ekato katva kata-malam. Ubhatovam/ikan ti ubhohi passehi 
puppha-vazze katva kata-malam. 

$ Perhaps ‘like an anklet.’ The Sam. Pas. says, Mangart viya 
kata puppha-vikati mavgarikaé ti. 

* Perhaps ‘like a fan. The Sam. Pas. says, Vidhutika ti 
stikiya va salakaya va sinduvara-pupphadini vigghitva kata (mala). 

5 Perhaps ‘like a crest. The Sam. PAs. says, vafamsako ti 
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called Ave/a}, of the kind called urakéhada? ;— 
and they then used to take or send wreaths of each 
of these various kinds to the wives and daughters 
and young women and sisters-in-law and female 
slaves in respectable families ;—and they used to 
eat out of one dish, to drink out of one vessel, to sit 
on one seat, to lie on one bed, one mat, one coverlet, 
with the wives and daughters and young women 
and sisters-in-law and female slaves in respectable 


‘families ;—and_ they used to eat food at the wrong 


time, and to drink strong drink, and to make use 
of garlands, and scents, and unguents ;—and they 
used to dance, and sing, and play music, and wanton, 
and all these together in every combination. 

2. And they used to amuse themselves at games*, 
with eight pieces and ten pieces, and with tossing 
up, hopping over diagrams formed on the ground, 
and removing substances from a heap without 
shaking the remainder; and with games at dice, 
and trap-ball; and with sketching rude figures, 
tossing balls, blowing trumpets, having matches at 
ploughing with mimic ploughs, tumbling, forming 
mimic wind-mills, guessing at measures, having 


avatamsako. Compare the close of Rh. D.’s note on vegha for 
avegha, ‘ Buddhist Suttas,’ p. 37. : 

1 Perhaps ‘like an earring.’ The Sam. Ps. says, akelo (sic) ti 
kannika. Compare Sanskrit Apida, and Gataka, vol. i, pp. 12, 
95, 269. 

* The Sam. Pas. says, Urakkhado ti hara-sadisam ure-‘hapanaka- 
puppha damam. ‘Like mail-armour.’ 

$ All these games are forbidden seriatim in paragraph 4 of the 
Maggfima Sila, and the whole list of offences recurs in the Sutta- 
vibhanga, Samghadisesa XIII, 1, 2. See Rh. D., ‘Buddhist Suttas 
from the Pali,’ p.193. We adhere to the translations there given 
and based on the Sumangala Vildsinf. 


I, 13,3. THE MINOR DISCIPLINARY PROCEEDINGS. 349 
- ae 8 gh eis 
chariot races, and archery matches, shooting marbles 
with the fingers, guessing other people’s thoughts, 
and mimicking other people’s acts ;—and they used 
to practise elephant riding, and horse riding, and 
carriage driving, and archery, and swordsmanship ;— 
and they used to run to and fro in front of elephants, 
and in front of horses, and in front of carriages ;— 
and they used to exhibit signs of anger}, and to 
wring their hands’, and to wrestle?, and to box 
with their fists;—and spreading their robes out as 
a stage they used to invite dancing girls, saying, 
‘Here you may dance, sister!’ and greet her with 
applause*, Thus manifold were the evil lives which 
they practised. 

3. Now at that time a certain Bhikkhu who had 
spent the rainy season in the country of Kasi, and 
was on his way to visit the Blessed One, arrived’ 
at the Kida Hill. And that Bhikkhu in the early 
morning put on his under garment, and went, duly 
bowled and robed, to the Ki#a Hill for alms. And 
he was perfect in dignity, with his eyes cast down, 
and pleasing in appearance, whether in going in or 


1 Usse/henti. We are quite uncertain how to render this 
word. One might be tempted to think that a denominative verb 
from usso/fi may have acquired a technical sense appropriate to 
this passage. But we do not favour any such conjectural alteration 
of the clear reading of the MSS., at all events at present. 

* Appo/henti. See Buddhaghosa’s note quoted by Rh. D. in 
his note on the Book of the Great Decease, II, rg. 

8 Nibbugg/anti, which Buddhaghosa explains by malla-yud- 
dham karonti. Compare ubbugghati at Kullavagga VIII, ro, and 
Sutta-vibhanga, Paragika I, 10, 26. 

4 The Sam. Pas. says, Nalasikam pi denti sddhu sadhu bhagi- 
niti attano nala/e angulim ¢hapetva tassA nald/e /hapenti. ; 
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in coming out, in looking or in watching, in bending 
in his arm or in stretching it forth’. 

Then the people on beholding that Bhikkhu, 
said, ‘Who is this fellow like a fool of fools, or 
like an idiot of idiots, or like a simpleton of 
simpletons?? Who would give an alms when 
this fellow comes near! Now our own masters, the 
followers of Assagi and Punabbasu, are gentle, 
friendly, pleasant in speech, radiant with smiles, by 
no means fools, but open in countenance, and the 
first to speak. To such now it is fit to give an 
alms!’ 

And a certain lay-disciple saw that Bhikkhu as 
he was going along the Kiz& Hill for alms. And 
on seeing him, he went up to the place where he 
was ; and on coming there he said to that Bhikkhu: 

‘Has your reverence received an alms ?’ 

‘No, my friend, I have received no alms!’ 

‘Come, your reverence! Let us go to my house!’ 

4. So the lay-disciple took the Bhikkhu to his 
house, and gave him to eat, and asked him: 

‘Whither then is your reverence going ?’ 

‘Iam on my way to Savatthi, my friend, to visit 
the Blessed One.’ 

‘Then let your reverence bow down at the feet 
of the Blessed One in my name, and say, “The 
residence on the Kia Hill, Lord, has been spoiled. 
The Bhikkhus who are followers of Assagi and 
Punabbasu are dwelling on the Kiza Hill, wicked 
Bhikkhus, and shameless. Such as these are the 





* Compare Maha-parinibbana Sutta II, rs. 


_* The Sam. Pas. says, Samku/ita-mukhataya bhaku/ika-bhakuéka 
viya. 
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evil practices they follow (&c., as in §§ 1, 2, down 
to the end). And people, Lord, who were formerly 
believers and full of faith, are now become non- 
believers and void of faith; the opportunities of 
alms that were formerly open to the Samgha are 
now destroyed; worthy Bhikkhus forsake, and 
wicked Bhikkhus dwell in the place. Let, Lord, 
the Blessed One be pleased to send (other) Bhik- 
khus to the Ki¢& Hill in order that the residence - 
there may be re-established.”’ 

5. ‘Very well, my friend, said the Bhikkhu, in 
assent, to that lay-disciple. And rising from his 
seat, he set out for Savatthi, and went straight on 
to Andatha-pizdika’s grove, to the Getavana in 
Savatthi, to the place where the Blessed One was 
staying. And on arriving there he saluted the 
Blessed One, and took his seat on one side. 

Now it is the custom for the Blessed Buddhas 
to exchange words of greeting with in-coming Bhik- 
khus. And the Blessed One said to that Bhikkhu, 
‘Do things go well with you, O Bhikkhu? Have 
you enough for your support? Have you accom- 
plished your journey without too much fatigue ? 
And whence, O Bhikkhu, have you come ?’ 

‘Things go well with me, Lord. I have enough 
for my support. And I have accomplished my 
journey without too much fatigue. I have spent 
the rainy season, Lord, in the land of Kasi; and on 
my way to Savatthi to visit the Blessed One I 
arrived at the Ki/é Hill. And after having dressed 
early in the morning, I went, Lord, duly bowled 
and robed, on to the Kida Hill for alms. Anda 
certain lay-disciple saw me (&c., as above, down to 
the end of § 4, with the alterations necessary to 
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the narrative form of speech). Thence, Lord, am 
I come.’ 

6. Then the Blessed One on that occasion, and 
in that ~connection, convened a meeting of the 
Bhikkhu-Samgha, and asked the Bhikkhus: 

‘Is it true, O Bhikkhus, as they say, that those 
Bhikkhus who are followers of Assagi and Punab- 
basu, and are dwelling on the Kida Hill, are wicked 
Bhikkhus, and shameless; and that such are the 
evil practices they follow (&c., as in § 4, down to 
the end) ?’ 

‘It is true, Lord,’ 

The Blessed Buddha rebuked them, saying, ‘ How 
can they, O Bhikkhus, foolish persons that they are, 
follow such practices as these (&c., as in §) 1, 2, 
down to the end)? This will not conduce, O Bhik- 
khus, to the conversion of the unconverted (&c., as 
usual. Compare chap. 1, § 2, down to the end).’ 

And when the Blessed Buddha had rebuked them, 
and had delivered a religious discourse, he addressed 
the venerable Sariputta and Moggallana, and said, 
‘Go now, Sariputta and Moggallana!, to the Ki¢a 
Hill. And on arriving there carry out the Pabba- 
ganiya-kamma (Act of Banishment?) against 
those Bhikkhus who are followers of Assagi and 


Punabbasu, to the effect that they may become your 
Saddhi-viharikas3 


% * On this meaning of Sdriputta, see the note on Mahavagga 
24, 3-. 

* That is, out of the particular place where they have caused 
the scandal, not of the Order. When they in anger left the Order, 
their conduct in doing so is blamed. See chap. 16, § 1. 

* See Mahavagga I, 25, 6, and following, and K ullavagga VIII, 
II, 12, and compare above, 9. 1. 
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‘How, Lord, can we carry out the Pabbaganiya- 
kamma against those Bhikkhus who are followers 
of Assagi and Punabbasu; for they are passionate 
men and violent ?’ 

‘Then do you go, Sariputta and Moggallana, 
together with a number of Bhikkhus.’ 

‘So be it, Lord!’ said Saériputta and Moggallana, 
in assent, to the Blessed One. 

77. “Now thus, O Bhikkhus, should it be car- 
ried out. In the first place the Bhikkhus who are 
followers of Assagi and Punabbasu ought to be 
warned: when they have been warned, they ought 
to be reminded (of the Rule in the Patimokkha 
against which they have offended); when they have 
been reminded they ought to be charged with the 
offence ; when they have been charged some discreet 
and able Bhikkhu ought to lay the matter before 
the Samgha, saying, 

‘“Tet the venerable Samgha hear me. These 
Bhikkhus who are followers of Assagi and Punab- 
basu are wicked Bhikkhus and shameless. ‘Their 
evil practices are both seen and heard, and also 
that respectable families have been led astray by 
them is seen, too, and heard*, If the time is fit 
for the Samgha to do so, let the Samgha carry out 
the Pabbaganiya-kamma against those Bhik- 
khus who are followers of Assagi and Punabbasu, 
to the effect that the Bhikkhus who are followers 





1 On this section compare chap. 1, § 4, chap. 9, § 2. 

® Buddhaghosa points out that whereas the Tagganiya-kamma 
is directed against quarrelsomeness, and the nissaya-kamma 
against foolishness, it is scandal to the community against which 
the Pabbaganiya-kamma is directed. 


[17] Aa 
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of Assagi and Punabbasu are not to dwell on the 
Kara. Fill +. 

‘« This is the motion (#atti). 

‘“Let the venerable Samgha hear me. These 

Bhikkhus who are followers of Assagi and Punab- 
basu are wicked Bhikkhus and shameless. Their 
evil practices (&c., as before, down to) is seen, too, 
and heard. The Samgha hereby carries out the 
Pabbaganiya-kamma against them, to the effect 
that the Bhikkhus who are followers of Assagi and 
Punabbasu are not to dwell on the Kita Hill’. 
Whosoever of the venerable ones approves of the 
carrying out of the Pabbaganiya-kamma against 
the followers (&c., as before) to the effect (&c., as 
before?) let him remain silent. Whosoever approves 
not thereof, let him speak. 
-- “A second time I say the same . thing. Let 
the venerable Samgha (&c., as before). A third 
time I say the same thing. Let the venerable 
Samgha (&c., as before). 

‘“The Pabbaganiya-kamma has been carried 
out by the Samgha against those Bhikkhus who are 
followers of Assagi and Punabbasu to the effect that 
those Bhikkhus who are followers of Assagi and 
Punabbasu are not to dwell on the Kia Hill+. 
The Samgha approves of it. Therefore is it silent. 
Thus do I understand.”’ 





14, 


1. (Here follow the twelve cases in which a 
Pabbaganiya-kamma is declared to be against 








* The corresponding clause to the words ‘to the effect,’ &c., is 
wanting in chap. 1, § 4, but occurs in chap. 9, § 2. 
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the law, and according to law respectively, in the 
precise wording of chapters 2 and 3, reading Pab- 
baganiya for Tagganiya. Then follow the six 
cases of permissive suspension in the precise word- 
ing of chapter 4, but in addition to the cases there 
given for the Tagganiya-kamma, §f 1 and 2 of this 
chapter are respectively added at the end of §f 1 
and 2 of that chapter. | 

1. ‘There are three things, O Bhikkhus, which 
when they characterise a Bhikkhu, the Samgha, 
if it likes, should carry out the Pabbaganiya- 
kamma against him; (that is to say), when he 
is characterised by frivolity! of action—when he is 
characterised by frivolity of speech—when he is 
characterised by frivolity both of action and of 
speech. These are the three things, O Bhikkhus 
(&c., as before, down to) against him. 

‘There are other three things, O Bhikkhus, which 
when they characterise a Bhikkhu, the Samgha, if 
it likes, should carry out the Pabbaganiya- 
kamma against him; (that is to say), when he is 
‘characterised by absence of right-doing in action— 
when he is characterised by absence of right-doing 
in speech—when he is characterised by absence of 
right-doing both in action and in speech. These 
are the other three things, O Bhikkhus (&c., as before, 
down to) against him. 

‘There are other three things (&c., as in each of 
the last paragraphs; the three things here being 
injury? done by him to others in action, in speech, 
and both in action and in speech, owing to his own 


— 





1 The Sam. Pas. says, Kayiko davo nama kaya-ki/a vukhati. 
2 The Sam. PAs. says, Kayikam upaghatitam nama kaya-dvare 
pafmatti-sikkhapadassa asikkhana-bhavena upahananam vuséati. 
AQa 2 
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want of training in the precepts and practices of the 
order). 

‘There are other three things (&c., as in each of 
the last’ paragraphs, the three things here being 
evilness of life in action, in speech, and both in action 
and in speech). 

2. ‘There are three kinds of Bhikkhus, O Bhik- 
khus, against whom, when the Samgha likes (to 
do so), it should carry out the Pabbaganiya- 
kamma; (that is to say), one who is frivolous in 
action—one who is frivolous in speech—one who is 
frivolous both in action and in speech. These are 
the three kinds of Bhikkhus (&c., as above, down 
to) the Pabbaganiya-kamma. 

‘There are other three kinds of Bhikkhus (&c., as 
in the last paragraph, substituting first, absence of 
right-doing—secondly, injury to others—and thirdly, 
evilness of life respectively in action, in speech, and 
both in action and in speech),’ 








10, 


[This chapter is identical with chapter 5, reading 
Pabbaganiya for Tagganiya.| 








16}, ; 
1. So the Bhikkhu-Samgha, with Sdriputta and 
Moggallana at their head, proceeded to the KisA 
Hill, and there carried out the Pabbaganiya- 
kamma against those Bhikkhus who were followers 





* Corresponding to chapters 6 and 11 above. 
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of Assagi and Punabbasu, to the intent that those 
Bhikkhus should no longer dwell on the Ki¢a Hill. 
And they, when subjected by the Samgha to the 
Pabbaganiya-kamma, did not conduct themselves 
aright, they did not become subdued, they did not 
seek for release, they did not ask the Bhikkhus for 
forgiveness, they reviled them, they found fault with 
them!, saying that they were offending by acting 
in partiality, in ill-feeling, in folly, and in fear?; and 
they not only departed from the place, but also left 
phe Order ®. 

Those Bhikkhus who were moderate were of- 
fended, murmured, and became indignant, saying, 
‘How can those Bhikkhus who are followers of 
Assagi and Punabbasu, after having been subjected 
by the Samgha to the Pabbaganiya-kamma, 
refuse to conduct themselves aright (&c., as before, 
down to) leave the Order?’ And those Bhikkhus 
told the matter to the Blessed One. 

Then the Blessed One on that occasion, and in 
that connection, convened a meeting of the Bhikkhu- 
samgha, and asked the Bhikkhus : 

‘Is it true, O Bhikkhus, as they say, that those 
Bhikkhus who are followers of Assagi and Punab- 
basu, after having been subjected by the Samgha ta 
the Pabbaganiya-kamma, refuse (&c., as before, 
down to) leave the Order ?’ 

‘It is true, Lord!’ 





1 Compare Samghadisesa 13. 

2 These are the four so-called Agatis, usually occurring as the 
faults of a judge (Rh. D., ‘Buddhist Birth Stories, p. xxii, and 
Dasaratha Gataka, p. 1), but compare Sigdlovada Sutta, ed. Grim- 
bolt, p. 299. 

® Compare Gataka I, 117, and Mahavagga I, 39, 5. 
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‘How can those Bhikkhus who (&c., as before, 
down to) leave the Order? This will not conduce, 
O Bhikkhus, either to the conversion of the un- 
converted, or to the increase of the converted; but 
rather to the unconverted being not converted, and 
to the turning back of those which have been con- 
verted.) And when the Blessed One had rebuked 
those Bhikkhus in various ways, and had delivered 
a religious discourse, he addressed the Bhikkhus, 
and said: 

‘Then, O Bhikkhus, let not the Samgha revoke 
the Pabbaganiya-kamma. There are five things, 
O Bhikkhus (&c., as before, from chapter 6, § 2, 
down to the end of chapter 7, reading Pabbaga- 
niya for Tagganiya). 


Here end the eighteen cases in which there 
ought to be a revocation (of the 
Pabbaganiya-kamma). 


bee 
1. ‘Now thus, O Bhikkhus, should the revocation 
be carried out. The Bhikkhu, who has been sub- 
jected to the Pabbaganiya-kamma, should go 


before the Samgha (&c., as before in chapter 8, 
§§ 1, 2, down to the end).’ 


Here ends the third (Kamma), the 
Pabbaganiya-kamma. 





* Compare chapters 8 and 12. 
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iN: 
THE ParisARAWIyA-KAMMA (ACT OF RECONCILIATION). 


ts% 

1. Now at that time the venerable Sudhamma was 
residing at Ma#&/ikasanda in dependence upon Xitta 
the householder, superintending ? the new buildings 
he erected*, and being constantly supplied by him 
with food. And whenever Xitta the householder 
wished to give an invitation to the Samgha, or to 
four or five Bhikkhus*, or to a single one, he used 
not to invite them without making special mention 
of the venerable Sudhamma. 

Now at that time a number of the Thera Bhikkhus, 
including the venerable Sariputta, and the venerable 
Maha Moggallana, and the venerable Maha KafZAna, 
and the venerable Maha KoftZita, and the venerable 
Maha Kappina, and the venerable Maha Aunda, and 





1 The whole of this story of Xitta and Sudhamma recurs in the 
Dhammapada commentary, pp. 262-264. There is no Rule in 
the Patimokkha by which giving offence to a layman, the cause of 
the proceeding described in the following chapters, is considered 
worthy of censure. 

2 Navakammiko, not ‘newly appointed to an office,’ as Dr. 
Rudolf Hoernle translates in the Indian Antiquary, XI, 29, in 
dealing with one of the Bharhut Inscriptions. See Gataka I, 92, 
and below, V, 13, 3, V1, 5, 2, V1, 17, 1, X,24. This duty of super- 
"intending a new building was even filled by Bhikkhunis; see the 
Bhikkhuni-vibhanga, Paragika I, where the details of the duty are 
incidentally mentioned. 

5 Compare below, Kullavagga VI, 5, 2, and Gataka I, 92, 22. 

* This clause, both here and below, is omitted in the Sinha- 
lese MS. 
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the venerable Anuruddha, and the venerable Revata, 
and the venerable Upali, and the venerable Ananda, 
and the venerable Rahula, as they were journeying 
through the country of Kasi, arrived at Makkhika- 
sanda. And Kitta the householdet*heard the news 
that the Thera Bhikkhus had arrived at Makshi- 
kasanzda. 

Then Kitta the householder went up to the place 
where the Thera Bhikkhus were, and on arriving 
there, he saluted the Thera Bhikkhus, and took his 
seat on one side. And when he was so seated the 
venerable Sdriputta taught Aitta the householder, 
and incited him, and roused him, and gladdened him 
with religious discourse. And Xitta the householder, 
having been thus taught, and incited, and roused, 
and gladdened with religious discourse, said to the 
Thera Bhikkhus, ‘May the venerable Theras con- 
sent to take their to-morrows meal, as incoming 
Bhikkhus, at my house.’ And the Thera Bhikkhus 
signified, by silence, their consent. 

2, Then perceiving that the Thera Bhikkhus had 
given their consent, Aitta the householder rose from 
his seat, and bowed down before the Thera Bhik- 
khus, and keeping them on his right hand as he 
passed them, went on to the place where the vener- 
able Sudhamma was. And on arriving there, he 
saluted the venerable Sudhamma, and stood by on 
one side. And so standing, Aitta the householder 
said to the venerable Sudhamma: ‘ May the venera- 
ble Sudhamma consent to take his to-morrow’s meal 
at my house with the Theras,’ 

But the venerable Sudhamma, thinking, ‘ For- 
merly indeed this Aitta the householder, whenever 
he wished to give an invitation to the Samgha, or to 
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four or five Bhikkhus, or to a single one, used not 
to invite them without making special mention of 
me; but now he has invited the Thera Bhikkhus 
without regarding me. This Aitta the householder 
is now incensed against me, unfavourable to me, 
takes pleasure in me no longer.’ And so thinking 
he refused, saying, ‘It is enough, O householder.’ 

And a second time Xitta the householder said to 
the venerable Sudhamma (&c., as before, with the 
same result). And a third time (&c., as before, with 
the same result). 

Then Aitta the householder, thinking, ‘What can 
the venerable Sudhamma do against me, whether he 
consents, or whether he does not consent,’ saluted 
the venerable Sudhamma, and keeping him on his 
right hand as he passed him, departed thence. 

3. And at the end of the night Aitta the house- 
holder made ready sweet food, both hard and soft, 
for the Thera Bhikkhus. And the venerable Su- 
dhamma, thinking, ‘I may as well go and see what 
Kitta the householder has made ready for the Thera 
Bhikkhus, robed himself early in the morning, and 
went, duly bowled and robed, to the place where 
Aitta the householder dwelt; and, on arriving there, 
he took his seat on a mat spread out for him. 

Then Xitta the householder went up to the place 
where the venerable Sudhamma was; and after he 
had come there, he saluted the venerable Sudhamma, 
and took his seat on one side. And when he was so 
seated the venerable Sudhamma addressed Aitta the 
householder, and said: ‘Though this great store of 
sweet food, both hard and soft, has been made ready 
by you, O householder, there is one thing yet want- 
ing, that is to say, tila seed cake,’ 
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‘Though then, Sir, there is so much treasure in 
the ward of the Buddhas, yet there is but one thing 
of which the venerable Sudhamma makes mention, 
and that is tila seed cake. Long ago, Sir, certain 
merchants of Dakkhizapatha went, for the sake of 
their traffic, to the country of the East, and thence 
they brought back a hen. Now, Sir, that hen made 
acquaintance with a crow, and gave birth to a chicken. 
And, Sir, whenever that chicken tried to utter the 
cry of a cock it gave vent to a “caw,” and whenever 
it tried to utter the cry of a crow, it gave vent to a 
“‘ cock-a-doodle-do’.” Just even so, Sir, though there 
is much treasure in the ward of the Buddhas, when- 
ever the venerable Sudhamma speaks, the sound is 
i tilassced cake: 

4. “You are abusing me, householder. You are 
finding fault with me, householder. This place, 
householder, is yours. I must go away from it, said 
the venerable Sudhamma. 

‘I do not intend, Sir, to abuse the venerable 
Sudhamma, nor to find fault with him. Let, Sir, 
the venerable Sudhamma still dwell at MaZ&/Zika- 
sazda. Pleasant is this grove of plum trees, and 
I shall take good care to provide the venerable Su- 
dhamma with those things a recluse requires—to 
wit, with robes and food and lodging and medicine 
when he is sick.’ 

And a second time the venerable Sudhamma said: 
‘You are abusing me (&c., as before, with the same 
reply). Anda third time the venerable Sudhamma 
said: ‘You are abusing me (&c., as before, down to) 
I must go away from it.’ 





* Compare Gataka I, 432; II, 307. 
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‘Whither then, Sir, will the venerable Sudhamma 
go ?’ 

‘I shall go to Savatthi, O householder, to visit 
the Blessed One.’ 

“Then, Sir, let the Blessed One know all, both 
what you yourself have said, and what I have said. 
And I should not, Sir, be surprised if the venerable 
Sudhamma were to return again even to MaZ&hika- 
sanda.’ 

5. So the venerable Sudhamma gathered together 
his sleeping mat, and set out, with his bowl and his 
robe, for Savatthi. And he journeyed straight on to 
Savatthi, to the Getavana, Anathapindika’s Grove, 
to the place where the Blessed One was; and on 
arriving there he bowed down before the Blessed 
One, and took his seat on one side. And when he 
was thus seated the venerable Sudhamma informed 
the Blessed One of all, both that he himself had 
said, and that Aitta the householder had said. 

The Blessed Buddha rebuked him, saying, ‘ This 
was improper, O foolish one, not according to rule, 
unsuitable, unworthy of a Samaza, and ought not 
to have been done. How is it that you, O foolish 
one, could put down! and could lower by your cen- 
sure”? Xitta the householder, he being a man of 
faith, a believing disciple, and a donor, a provider, 
and a supporter of the Samgha ?’ This will not con- 
duce, O foolish one, either to the conversion of the 
unconverted, or to the increase of the converted ; 
but rather to the unconverted not being converted, 
and to the turning back of those who have been 





1 Compare Dhammapada, p. 263, and Gataka I, rgr. 
* Compare Gataka I, 191, 356, 359, and Sutta Nipata, verse 905. 
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converted. And after he had-rebuked him, and 
had delivered a religious discourse, he addressed 
the Bhikkhus, and said: ‘ Let therefore the Samgha, 
O Bhikkhus, carry out the Pa¢isdrawiya-kamma 
(Act of Reconciliation)! against the Bhikkhu 
Sudhamma, saying, “You are to ask and obtairt 
pardon of Kitta the householder.”’ 

6. ‘Now thus, O Bhikkhus, should it be carried 
out. In the first place the Bhikkhu Sudhamma 
ought to be warned: when he has been warned, he 
ought to be reminded (of the Rule in the Pati- 
mokkha against which he has offended); when he 
has been reminded, he ought to be charged with the 
offence; when he has been charged with the offence, 
some discreet and able Bhikkhu ought to lay the 
matter before the Sascha, saying, 

‘“Let the venerable Samgha hear me. This 
Bhikkhu Sudhamma has put down, and has lowered 
by censure Aitta the householder, a man of faith, 
a believing disciple, a donor, provider and supporter 
of the Samgha. If the time is fit for the Samgha 
to do so, let the Samgha carry out the Patisdra- 
miya-kamma against the Bhikkhu Sudhamma. 

‘“ This is the motion (Zatti). 





+ Childers proposes doubtingly to derive the word Pa/isdraniya 
from the root smar; but that that is impossible is probably suffi- 
ciently evident from the meaning of the word, which is quite clear 
from the context of this, and from the following chapters. Now 
at p. 530 of the Lalita Vistara the common Pali phrase sammo- 
daniyam katham sardntyam vitisaretva is represented by the 
Sanskrit sammodanif samranganih katha’ krztva. It is by 
no means impossible that this parallel may offer the true solution 
of the etymology of the Pali words in question; (compare Saraga as 
equal to samraga, sdratta to samrakta, &c. &c.) Pafisdraniya would 
then be equal to pratisamravganiya. See Senart, Mahavagga, p. 599. 
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‘“Let the venerable Samgha hear me. This. 
Bhikkhu (&c., as before, down to) supporter of the 
Samgha. The Samgha hereby carries out the 
Padisdramiya-kamma against the Bhikkhu Su- 
dhamma with the words, ‘You are to ask and obtain 
pardon of Aitta the householder.’ Whosoever of 
the venerable ones approves of the carrying out of 
the Pa/isaravziya-kamma against Sudhamma the 
Bhikkhu, let him remain silent. Whosoever’ ap- 
proves not thereof, let him speak. 

‘“ A second time I say the same thing. Let the 
venerable Samgha (&c., as before). A third time 
I say the same thing. Let the venerable Samgha 
(&c., as before). 

‘“The Pa¢isdraziya-kamma has been carried 
out against the Bhikkhu Sudhamma with the words, 
‘You are to ask and obtain pardon of Xitta the 
householder” The Samgha approves the motion. 
Therefore is it silent. Thus do I understand,”’ 


19. 

[Here the twelve cases of a proceeding against, 
and the twelve cases of a proceeding according to 
law are repeated of the Pafisdraziya-kamma in 
the words of chapters 2 and 3 of the Tagganiya- 
kamma. | 





201. 

1. ‘There are five things, O Bhikkhus, which when 
they characterise a Bhikkhu, the Samgha, if it likes, 
should carry out the Pa¢isaraziya-kamma against 
him; (that is to say), when he goes about to bring 








1 See above, chapter 4. 
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loss on the laity—when he goes about to do harm 
to the laity—-when he goes about to deprive the 
laity of their dwellings—when he reviles and 
finds fault with the laity—when he brings about 
division between the laity. These are the five 
things, O Bhikkhus, which (&c., as above, down to) 
against him. 

‘There are other five things, O Bhikkhus, which 
when they characterise a Bhikkhu, the Samgha, if 
it likes, should carry out the Patsisaraziya- 
kamma against him; (that is to say), when he 
speaks to the laity in dispraise of the Buddha—when 
he speaks to the laity in dispraise of the Dhamma— 
when he speaks to the laity in dispraise of the 
Samgha—when he puts laymen down, and lowers 
them by censure—when he does not fulfil a promise 
made in accordance with the Rules to the laity. 
These are the other five things, O Bhikkhus, which 
(&c., as before, down to) against him. 

‘There are five kinds of Bhikkhus, O Bhikkhus, 
against whom the Samgha, if it likes, should carry 
out the Pa¢isdraziya-kamma; (that is to say), 
one who goes about to bring loss on the laity (&c., 
as in the last paragraph, down to the end)’ 


Here end the four times five cases of suspicion. 





21. 


[Chapter 5, as to the right conduct of a Bhikkhu 
subjected to the Tagganiya-kamma, is repeated, 
reading Pa¢isdraziya for Tagganiya.] 


Here end the eighteen duties which follow on a 
Padisdraziya-kamma. 
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1. So the Samgha carried out the Pa¢isdraziya- 
kamma against Sudhamma the Bhikkhu, saying, 
‘You are to ask and obtain pardon of Xitta the 
householder. And after he had been subjected by 
the Samgha to the. Pa¢isArawiya-kamma, though 
he went to Mag&sikasazda, he was unable, being 
greatly troubled in his mind, to ask and obtain 
pardon of Aitta the householder, but returned again 
even to Savatthi. 

Then the Bhikkhus asked him, ‘Has Xitta the 
householder been induced by you to give you his 
pardon ?’ 

‘Indeed, though I went to Ma#éZikasazda, I was 
unable, being greatly troubled in my mind, to ask 
and obtain pardon of Xitta the householder.’ 

They told this thing to the Blessed One. 

2. ‘Let, then, the Samgha, O Bhikkhus, appoint 
a companion messenger to Sudhamma the Bhikkhu, 
to ask and obtain pardon of Kitta the householder. 

‘Now thus, O Bhikkhu, should the companion 
messenger be appointed. In the first place the 
Bhikkhu (who is to be sent) is to be asked (whether 
he is willing to go). After he has been asked, let 
some discreet and able Bhikkhu lay the matter 
before the Samgha, as follows: 

‘“Tet the venerable Samgha hear me. If the 
time seems meet to the venerable Samgha, let the 
Samgha appoint such and such a Bhikkhu as a 
companion messenger to Sudhamma the Bhikkhu, 
to ask and obtain pardon of Kitta the householder. 

‘“« This is the motion (Zatti). 


368 KULLAVAGGA, I, 22, 3- 





‘“Tet the venerable Samgha hear me. The 
Samgha hereby appoints such and such a Bhikkhu 
as a companion messenger to Sudhamma_ the 
Bhikkhu, to ask and obtain pardon of Xitta the 
householder. Whosoever of the venerable ones 
approves of such and such a Bhikkhu being ap- 
pointed as a companion messenger to Sudhamma 
the Bhikkhu, let him remain silent. Whosoever 
approves not thereof, let him speak. 

‘“Such and such a Bhikkhu has been appointed 
by the Samgha (&c., as before). The Samgha 
approves thereof. Therefore is it silent. Thus do 
I understand.” 

3. ‘Then, O Bhikkhus, let Sudhamma the Bhikkhu 
go, together with the Bhikkhu who is the companion 
messenger, to Ma&&sikasanda, and ask pardon of 
Kitta the householder, saying, “Pardon me, O 
householder; I desire to gain once more thy good 
pleasure.” If, when he thus speaks, he pardons him, 
it is well. If he pardon him not, the Bhikkhu who 
is the companion messenger should say, “ Pardon 
him, O householder; he desires to gain once more 
thy good pleasure.” If, when he thus speaks, he 
pardon him, it is well. If he pardon him not, the 
Bhikkhu who is the companion messenger should 
say, “ Pardon him, O householder ;. I desire to gain 
thy good pleasure.” If, when he thus speaks, he 
pardon him, it is well. If he pardon him not, the 
Bhikkhu who is the companion messenger should 
say, “Grant pardon, O householder, to this Bhikkhu, 
in the name of the Samgha (I ask it).” If (&c., as 
before, down to). If he pardon him not, the 
Bhikkhu who is the companion messenger—without 
going out of sight, and without going out of hearing, 
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of Kitta the householder—should make Sudhamma 
the Bhikkhu arrange his robe on one shoulder, and 
squat down on his heels, and stretch forth his two 
hands with the palms together, and so confess his 
fault.’ 


23. 


1. So the venerable Sudhamma went, with another 
Bhikkhu as companion messenger, to Ma#khikdsanda, 
and obtained pardon of Kitta the householder. And 
he conducted himself aright, and he became sub- 
dued, and he sought for release (&c., as above, in 
chapters 6, 7, down to the end). 


Here end the eighteen cases in which there ought to 
be a revocation of the Pazisdrawiya-kamma. 


24. 


[In this chapter the Kammavaa of the revocation 
of the Pa¢isdrawiya-kamma is given in words pre- 
cisely similar to those of chapters 8 and 12.] 


Here ends the fourth (Kamma), the 
Padisdramziya-kamma. 


[17] Bb 
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V. Tue UKKHEPANIVA-KAMMAS (ACTS OF SUSPENSION) 
for not acknowledging, and for not atoning for, 
an offences, 


25. 


1. Now at that time the Blessed Buddha was 
dwelling at Kosambi, in the Ghosita Arama. And 
at that time the venerable Afanna?, when he had 
committed a fault, was not willing to acknowledge 
the fault. Those Bhikkhus who were moderate 
were annoyed, murmured, and became indignant, 
saying, ‘How can the venerable Afanna act so?’ 


And those Bhikkhus told the matter to the Blessed 
One. 


Then the Blessed One on that occasion, and in 
that connection, after he had convened a meeting 
of the Bhikkhu-saszgha, asked the Bhikkhus: 

‘Ts it true, O Bhikkhus, as they say, that AZanna 


+ There is no mention in the Patimokkha of any such pro- 
ceeding. At the close of each of the four Padidesaniya Rules there 
is a form of confession to be observed. It would seem from the 
following chapters, which are nowhere expressly confined to these 
four cases, that a similar confession was expected after the com- 
mission of an offence against any of the Patimokkha Rules. In 
the closing words of the Samghadisesa Rules, an older proceeding 
is mentioned, under which an offending Bhikkhu who has not con- 
fessed any breach of either of those thirteen Rules is to remain on 
probation for as many days as he has allowed to go by without 
confessing. 

* On Khanna’s character, see also below, IV, 14, 1, XI, 1, 12-14, 
and Mah4-parinibbana Sutta VI, 4. 
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when he has committed a fault, is not willing to 
acknowledge the fault ?’ 

‘It is true, Lord!’ 

The Blessed Buddha rebuked him, saying, ‘ How, 
O Bhikkhus, can that foolish one act so? This will 
not conduce either to the conversion of the uncon- 
verted, or to the increase of the converted; but 
rather to those who have not been converted being 
not converted, and to the turning back of those who 
have been converted.’ 

And when the Blessed One had so rebuked him, 
and had delivered a religious discourse, he addressed 
the Bhikkhus and said: ‘Let therefore the Samgha, 
O Bhikkhus, carry out against AZanna the Bhikkhu 
the Apattiya adassane Ukkhepaniya-kamma 
(the Act of Suspension which follows on not 
acknowledging a fault) to the intent that he 
shall not eat or dwell together with the Samgha'. 

‘Now thus, O Bhikkhus, should it be carried out.’ 
[Here follow the formal words of the Kamma- 
vaa as in chapter 1. 4, with the necessary altera- 
tions owing to the difference of the fault and of the 
Kamma following on it. And at the end of the 
Kammavaéa (after the words ‘Thus I under- 
stand’) the following sentence is added.] 

‘And send a proclamation, O Bhikkhus, from 
residence to residence”; saying, “A’Zanna the Bhik- 
khu has been subjected by the Samgha to the 
Ukkhepaniya-kamma for not acknowledging a 
fault.”’ 





1 Compare Mah4vagea I, 79 generally, and § 2 of that chapter 
on the last clause (asambhogam samghena). a 

? On this phrase the Samanta PasAdika says, Avasa-param- 
paran ka bhikkhave samsatha ti sabbAvasesu drofetha. 


bry 2 
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26. 


[Here follow the twelve cases in which a Kamma 
is against the law, and the twelve in which it is 
according to law; and also the six permissive cases 
in which it may be carried out, if the Samgha likes, 
precisely as in chapters 2, 3, and 4.] 


aa. 

1. ‘A Bhikkhu against whom the Ukkhepaniya- 
kamma that follows on not acknowledging a fault 
has been carried out ought to conduct himself aright. 
And herein this is the right conduct: he ought not 
to confer the upasampad4—he ought not to give 
a nissaya*—he ought not to provide himself with a 
samasera*—he ought not to accept the office of giv- 
ing exhortation to the nuns?—if he have accepted that 
office, he ought not to exhort the nuns*—he ought 
not to commit the offence for which the Ukkhepa- 
niya-kamma that follows on not acknowledging a 
fault has been carried out against him—nor any 
offence of a similar kind—nor any worse offence— 
he ought not to find fault with the proceeding (that 
has been carried out against him)—nor with (the 
Bhikkhus) who have carried it out—*he ought not 
to accept from a regular Bhikkhu reverence, or 


* As this chapter, containing the samm4-vattana or right con- 
duct, differs from the corresponding chapters of the preceding 
Kammas (chapters 5, 10, 15, and 21), it is here set out in full. 

See the passages quoted above (chapter s). 

* The passage between these two figures recurs at II, 1, 1. 
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service, or salutation, or respect, nor allow him to 
provide a seat, or a sleeping-place, or water for the 
feet, or a foot-stool!, or a foot-towel® for him, nor to 
carry his bowl or his robe, nor to shampoo him?— 
he ought not to harass a regular Bhikkhu with a 
complaint that he has failed in morality, or in con- 
duct, or in doctrine, or in the mode of obtaining a 
livelihood—he ought not to cause division between 
a Bhikkhu and the Bhikkhus—he ought not to wear 
the outward signs of being a layman, or of being a 
follower of some other doctrine*—he ought not to 
follow the professors of other doctrines—he ought 
to follow the Bhikkhus—he ought to train himself 
in the training of the Bhikkhus—he ought not to 
dwell under one and the same roof with a regular 
Bhikkhu, whether in a place formally declared to be 
a residence, or to be not a residence, or in a place 
which is neither the one nor the other,—on seeing a 
regular Bhikkhu he ought to rise from his seat—he 
ought not to touch’? a regular Bhikkhu, either inside 
or outside (of the residence)—he ought not to raise 
objections against a regular Bhikkhu’s taking part 
in the Uposatha ceremony *—or in the Pavaraza 





* At II,1,1. Buddhaghosa explains this word as confined to 
a stool on which to place feet that have been washed (dhota-pada- 
thapanakam). y 

> Buddhaghosa says on the same expression in II, 1, 1, pada- 
kathaliyan (sic) ti adhota-pada-¢hapanakam pada-ghamsanam va. 

6 The Samanta Pasddika says, Na titthiya-dhago ti kusaéi- 
radim na dharetabbam. Compare the use of arahad-dhagam at 
Gataka I, 65. 

7 The Samanta Pasddika says, Na 4sadetabbo ti na pasa- 
detabbo (compare the use of 4sadesi, Gataka I, 481). Anto va 
bahi va ti viharassa anto va bahi va. 

§ On this and the following sentences compare the passages 
quoted above, chapter 5. 
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ceremony—he ought not to issue command (to a 
junior, inhibiting him from going beyond the bounds, 
or summoning him to appear before the elders)—he 
ought not to set on foot a censure against any other 
Bhikkhu—he ought not to ask another Bhikkhu to 
give him leave (to rebuke that Bhikkhu)—he ought 
not to warn (another Bhikkhu whom he supposes to 
be offending)—he ought not to remind (another 
Bhikkhu of a law against which he supposes that 
Bhikkhu to be offending)—and he ought not to 
associate with the Bhikkhus.’ 





Here end the forty-three duties which follow on an 
Ukkhepaniya-kamma for not acknowledging 
a fault. 





28. 

1. So the Samgha carried out against AZanna 
the Bhikkhu the Ukkhepaniya-kamma for not 
acknowledging a fault to the effect that he should 
not eat or dwell together with the Samgha. And 
after he had been subjected by the Samgha to the 
Ukkhepaniya-kamma for not acknowledging his 
fault he went from that residence to another residence. 
And the Bhikkhus there did no reverence to him, 
rose not from their seats to welcome him, rendered 
him not service, offered him not salutation, paid not re- 
spect to him, offered him not hospitality, nor esteemed 
him, nor honoured him, nor supported him. And 
when he received from the Bhikkhus neither hospi- 
tality, nor welcome, nor esteem, nor honour, nor 
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support, he went from that residence to another 
residence. And the Bhikkhus there did no reve- 
rence to him, rose not from their seats to welcome 
him, rendered him not service (&c., as before, down 
to:) he went from that residence to another resi- 
dence. And when he received no hospitality he 
returned back again even to Kosambi. Then he 
conducted himself aright, and he became subdued, 
and he sought for release, and going up to the 
Bhikkhus he spake as follows: ‘I, Sirs, having been 
subjected by the Samgha to the Ukkhepaniya- 
kamma am conducting myself aright in accordance - 
thereto, and I am become subdued, and I seek for 
release. What now should I do?’ 

They told this thing to the Blessed One. 

‘Then, O Bhikkhus, let the Samgha revoke the 
Ukkhepaniya-kamma for not acknowledging his 
fault carried out against AZanna the Bhikkhu. 

2. ‘There are five things, O Bhikkhus, [&c., the 
rest of this section bearing the same relation to the 
last, which chapter 6, § 2, does to chapter 5.]’ 


Here end the forty-three cases [in which an _ 
Ukkhepaniya-kamma for not acknowledging a 
fault is not to be revoked]. 








29. 
‘There are five things, O Bhikkhus, [&c., as in 
chapter 7. This chapter being the exact opposite 
of chapter 28.] 


Here end the forty-three cases [in which an 
Ukkhepaniya-kamma for not acknowledging a 
fault ought to be revoked]. 
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‘And-thus, O Bhikkhus, should the revocation be 
carried out [&c., as before, in chapters 8, 12, &c.]’ 


Here ends the fifth Kamma, namely, the 
Ukkhepaniya-kamma for not acknowledging a 
fault. 


31. 


Now at that time the Blessed Buddha was dwell- 
ing at Kosambt, in the Ghosita Arama. And at 
that time the venerable Aanna, when he had com- 
mitted a fault, was not willing to atone for that fault 
[&c., the proceeding in this case being the same, 
and laid down in the same words as the proceeding 
in the last case, chapters 25-30]. 


Here ends the sixth Kamma; namely, the 
Ukkhepaniya-kamma on not atoning for a fault. 


* Tt will be seen from the above chapters, and especially from 
chapter 27, that the Ukkhepaniya-kamma is an Act, not of 
expulsion, but only of suspension. The ten cases in which a 
member of the Order could be expelled are those given above in 
Mahavagga I, 60; and the technical word for ‘ expel’ is naseti. 
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VI. Tur Uxxuepantya-Kama for not renouncing 
a sinful doctrine. 


32, 


1. Now at that time the Blessed Buddha was 
staying at Savatthi, in the Getavana, the grove of 
Anathapizdika. And at that time a certain Bhikkhu 
by name Ari¢tha, who had formerly been a vulture 
tormentor!, had fallen into a sinful belief of this 
kind; (that is to say), ‘In this wise do I understand 
the Dhamma preached by the Blessed One, that 
to him who practises those things which have been 
declared by the Blessed One to be impediments 2, 





1 In his commentary on the PAakittiya, quoted by Oldenberg in 
his note on this passage, Buddhaghosa explains this expression to 
mean ‘born in a family of vulture slayers.’ This does not help 
us much, vulture slaying as a regular occupation being somewhat 
incomprehensible, and not referred to elsewhere. Whatever its 
meaning, the occupation referred to is perhaps the origin of, or 
should at least be compared with, the statement of Ktesias (circa 
B.c. 400) in his ‘Indika’ (ed. C. Miiller, Fragment xiii), that the 
Indians used not dogs but vultures, which they trained for that 
purpose, in hunting hares and foxes. Lassen in his ‘ Indische 
Alterthumskunde,’ II, 638, 639, thinks this statement not incredible, 
very fairly comparing the use of falcons in Europe in the Middle 
Ages. It is not impossible that the correct rendering here should 
be ‘vulture-catcher,’ or ‘vulture-trainer ;’ but we prefer to be literal. 

2 The only one of such things (Dhamma) known to us else- 
where in the Vinaya Pi/aka itself is deliberate falsehood. This 
is stated in Mahdvagga II, 3, 3 to be an impediment, which is 
explained by the Old Commentator, at Mahavagga II, 3, 7, to 
mean an impediment to the attainment of the G/anas, and other 
things of similar nature. 
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there will arise no impediment sufficient (to prevent 
his acquiring spiritual gifts) ?.’ 

Now many Bhikkhus heard that Ari¢éza, who had 
formerly (&c., as before, down to:) to be impedi- 
ments. And those Bhikkhus went up to the place 
where AritéZa the Bhikkhu, who had formerly been 
a vulture tormentor, was ; and on arriving there they 
asked Arittha the Bhikkhu, who had formerly been 
a vulture tormentor, ‘Is it true, friend Ari¢¢Za, as 
they say, that you have fallen into a sinful belief 
(&c., as above, down to) spiritual gifts >’ 

‘Certainly?! I do so understand the Dhamma 
preached by the Blessed One (&c., as before).’ 

2. ‘Say not so, friend Ari¢éha. Bear not false- 
witness against the Blessed One. For neither is it 
seemly to bring a false accusation against the Blessed 
One, nor could the Blessed One have spoken so. 
By many a figure, friend Ari¢¢#a, have the things 
which are impediments been declared to be impedi- 
ments by the Blessed One, and also to be sufficient 
to prevent him who cultivates them (from attaining 
to spiritual gifts)*, Lusts have been declared by 
the Blessed One to be of short taste, full of pain, 
and full of despair, things wherein the danger is 
great. Lusts have been declared by the Blessed 
One to be like the bones of a skeleton, full of pain, 
and full of despair, things wherein the danger is 


* This is word for word the same speech as that which is con- 
demned in the 68th and 7oth Pasittiyas. 


* Bya is only known to us as an intensive particle occurring in 
passages like the present one. 


3 So far this section is word for word the same as the 68th and 
the 7oth Patittiyas. 


* Quoted at Dhammapada, ver. 186. 
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great. Lusts have been declared by the Blessed 
One to be like lumps of raw meat, full (&c., as 
before, down to:) is great. Lusts have been de- 
clared by the Blessed One to be like torches made 
of a wisp of hay...., like a pit full of live coals!...., 
like the visions of a dream... ., like a beggar’s por- 
tion ...., like the fruits of trees...., like the sword 
and the slaughter-house.... , like darts and clubs 
...., like snakes and creeping things, full of pain, 
and full of despair, things wherein the danger is 
great.’ 

Yet notwithstanding that Bhikkhu Ari¢‘Za, who 
had formerly been a vulture tormentor, when thus 
being addressed by the Bhikkhus, remained stead- 
fastly adhering, in the very same way, and with 
violence, to that sinful doctrine, declaring, ‘ Verily 
I do so understand the Dhamma preached by the 
Blessed One (&c., as before, in § 1)’ 

3. Then since those Bhikkhus were unable to 
move Ari¢tha the Bhikkhu, who had formerly been 
a vulture tormentor, from that sinful doctrine, they 
went up to the place where the Blessed One was; 
and when they had come there, they told this thing 
to the Blessed One. 

And the Blessed One on that occasion, and in 
that connection, convened a meeting of the Bhikkhu- 
samgha, and asked Ari¢‘Aa thé Bhikkhu, who had 
formerly been a vulture tormentor, ‘Is it true, as 
they say, Arizt#a, that you have fallen into a sinful 
doctrine of such a kind (&c., as before, in § 1) ?’ 

‘Certainly, Lord! I do so understand (&c., as before, 


in § 1). 





1 Compare Gataka I, 231, 232. 


4 
by 
; 
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‘How can you, O foolish one, so understand the 
Dhamma preached by me? Have I not, by many 
a figure, O foolish one, declared the things which 
are impediments to be impediments, and sufficient 
to prevent him who cultivates them (from attaining 
to spiritual gifts)? Have not lusts been by me 
declared to be of short taste (&c., as above, down 
to:) like snakes and creeping things, full of danger, 
full of despair, things wherein the danger is great? 
Yet now you, O foolish one, by your having 
grasped that doctrine wrongly1, are not only 
bearing false-witness against us, but you are also 
rooting yourself up, and are giving rise to much 
demerit, the which will be to you for a long time 


for an evil and a woe. This will not conduce, O 


foolish one, either to the conversion of the uncon- 
verted, or to the increase of the converted; but 
rather to those who are unconverted not being 
converted, and to the turning back of those who 
have been converted 2,’ 

When he had thus rebuked him, and had delivered 
a religious discourse, he addressed the Bhikkhus, 
and said: ‘Let therefore the Samgha, O Bhikkhus, 
carry out against Ari¢#da the Bhikkhu, who was 
formerly a vulture tormentor, the Ukkhepaniya- 
kamma for not renouncing a sinful doctrine, to the 
intent that he shall not eat or dwell together with 
the Samegha.’ 

4. ‘Now thus, O Bhikkhus, should it be carried 
out. In the first place the Bhikkhu Aritéha ought 





* Compare Mah4-parinibbana Sutta IV, 8-11. 


* Up to this point the whole chapter recurs as the Introductory 
Story in the Sutta-vibhanga on the 68th Patittiya. 
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to be warned [&c., as in chapter 25, down to the 
end of the Kammavaéa, including the supplementary 
sentence as to the proclamation].’ 


33. 


[Here follow the twelve cases in which the 
Kamma is against the law, the twelve cases in which 
it is according to law, the six permissive cases in 
which it can be carried out if the Samgha likes, and 
the eighteen divisions of the right conduct for the 
convicted Bhikkhu to pursue, precisely as in chapters 
2, 3, 4, and 5, reading ‘Ukkhepaniya-kamma 
for not renouncing a sinful doctrine,’ instead of 
‘Tagganiya-kamma, | 





34, 


1. So the Samgha carried out against Ariza the 
Bhikkhu, who had formerly been a vulture tormentor, 
the Ukkhepaniya-kamma for not renouncing a 
sinful doctrine, to the intent that he should not eat 
nor dwell with the Samgha. And when he had 
been thus subjected by the Samgha to the Ukkhe- 
paniya-kamma for not renouncing a sinful doctrine, 
he left the Order. 

Those Bhikkhus who were moderate were annoyed, 
murmured, and became indignant, saying, ‘How can 
- Ari¢tha the Bhikkhu, having been subjected by the 
Samgha to the Ukkhepaniya-kamma for not 
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renouncing a sinful doctrine, leave the Order?’ And 
those Bhikkhus told the matter to the Blessed One. 

Then the Blessed One on that occasion, and. 
in that connection, convened a meeting of the 
Bhikkhu-samgha, and asked the Bhikkhus, ‘Is it 
true, O Bhikkhus, as they say, that AriffZa the 
Bhikkhu, having been subjected (&c., as before, 
down to) left the Order ?’ 

‘It is true, Lord,’ 

The Blessed Buddha rebuked him, saying, ‘How 
can Ariftha the Bhikkhu (&c., as before, down to) 
leave the Order? This will not conduce either to 
the conversion of the unconverted, nor to the in- 
crease of the converted; but rather to those who 
have not been converted not being converted, and 
to the turning back of those who have been con- 
verted.’ 

And when he had rebuked him, and delivered 
a religious discourse, the Blessed One addressed 
the Bhikkhus, and said: ‘Let then the Samgha, O 
Bhikkhus, revoke the Ukkhepaniya-kamma for 
not renouncing a sinful doctrine, which has been 
carried out against Ari¢#ka the Bhikkhu. 

‘There are five things, O Bhikkhus, [&c., as 
before, in chapters 6 and 7, down to the end.]’ 


Here end the eighteen cases in which a revocation 
of the Ukkhepaniya-kamma on not renouncing a 
sinful doctrine should be carried out. 
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35. 


‘Now thus, O Bhikkhus, should it be carried out, 
&c. [Here follows the KammavaAa for the re- 
vocation of a Kamma precisely as in chapter 8, 
with the necessary alterations.] 


Here ends the seventh(Kamma), the Ukkhepaniya- 
kamma on not renouncing a sinful doctrine. 





Here ends the First Khandhaka, the Khandhaka 
on the Kammas. 
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SECOND KHANDHAKA. 


PROBATION AND PENANCE. 


ib 


1. Now at that time the Blessed Buddha was 
staying at SAvatthi, in the Getavana, Anatha- 
pizdika’s Grove. And at that time Bhikkhus who 
had been placed on probation! used to accept re- 
verence and service and salutation and respect from 
regular Bhikkhus; and to allow them to provide a 
seat, or a sleeping-place, or water for the feet, or 
a foot-stool, or a foot-towel for them; and to carry 
their bowl or their robe, and to shampoo them?. 


1 There are four principal kinds of probation; the first of which 
was required when the follower of another of the reforming sects 
was received into the Buddhist Order, and is described in Maha- 
vagga I, 38. The other three, which follow on the commission of 
a Samghadisesa offence, are more particularly described below in 
the third Khandhaka. The Pali names of these four are respec- 
tively apa/ikkhanna-parivasa, pa‘ik&fanna-parivasa, suddhanta-pari- 
vasa, and samodhana-parivasa. 

No conclusion should be drawn against this statement from the 
passage above at I, 9,1; though Seyyasaka’s conduct, as there 
described, would not have rendered him liable to any one of these 
four principal probationary proceedings. For he is said to have 
been guilty of many offences (Apatti-bahulo). The accom- - 
panying enumeration must be taken, not as a description of those 
offences, but as additional to them. And the probation imposed 
upon him must have been for concealing one or more of the many 
offences not particularly specified. 

* All these expressions recur above, I, 24, 1. 
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Those Bhikkhus who were moderate were an- 
noyed, murmured, and became indignant, saying, 
‘How can Bhikkhus who have been placed on pro- 
bation accept reverence (&c., as above, down to) 
shampoo them ?’ 

And those Bhikkhus told this ne to the Blessed 
One. 

Then the Blessed One on that occasion, and in 
that connection, convened a meeting of the Bhikkhu- 
samgha, and asked the Bhikkhus: ‘Is it true, O 
Bhikkhus, as they say, that Bhikkhus who have 
been placed on probation accept reverence (&c., as 
before, down to) shampoo them ?’ 

ethis-true,. Lord.’ 

The Blessed Buddha rebuked them, saying, ‘How 
can those Bhikkhus (&c.,as before, down to) shampoo 
them? This will not conduce, O Bhikkhus (&c., 
as usual, down to)! turning back of those who have 
been converted.’ 

And when he had rebuked them, and had deli- 
vered a religious discourse, he addressed the Bhik- 
khus, saying, ‘A Bhikkhu who has been placed 
on probation ought not to accept reverence (&c., 
as before, down to) shampoo them. Whosoever 
does so, shall be guilty of a dukkaZa offence. 
I prescribe, O Bhikkhus, to those Bhikkhus who 
have been placed on probation to do [all the cour- 
tesies, duties, and services mentioned above?] for 
one another, according to their seniority. I pre- 
scribe, O Bhikkhus, five things (as permissible) to 
Bhikkhus who have been placed on probation, 





1 See I, 1, 2, down to the end. 
2 That is, in the lists recurring in the previous paragraphs, and 
given in full at I, 27, 1. 


[17] Ce 
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according to their seniority; (that is to say), the 
Uposatha ceremony, the Pavarawa ceremony, the 
share in robes for the rainy season, in things dedi- 
cated to the Samgha}, and in food. 

2. ‘Therefore, O Bhikkhus, do I make known to 
you a rule of conduct for Bhikkhus who have been 
placed on probation, according to which they ought 
to conduct themselves aright. And herein this is 
the right conduct. He ought not to confer the 
Upasampada (&c., as above, in I, 1, 5, down to 
the end)’. 

‘A Bhikkhu who has been placed on probation 
ought not, O Bhikkhus, to walk in front of, or to sit 
down in front of, a regular Bhikkhu. Whichever 
belonging to that company of Bhikkhus shall be the 
worst seat’, or the worst sleeping-place, or the worst 
room‘, that shall be given to that Bhikkhu, and there- 





1 Onoganam, which the Samanta Pasadika explains by ‘ visag- 
ganam. Compare the use of onogesi at Dipavamsa XIII, 29. 
The etymology of the word is unknown to us. 

2 The Samanta Pasadika has here the following note on sava- 
kaniyam, which should be compared with the shorter note on the 
same word given above, I, 1, 5: Na savakaniyam katabban ti 
palibodhatthaya pakkosanatthaya va savakaniyam na katabbamz. 
Palibodhatthaya hi karonto, aham Ayasmantam imasmim vatthusmim 
savakaniyam karomi, imamha Avasa ekapadam pi ma pakkami 
yava na tam adhikaravam viipasantam hotiti; evam karoti. Pak- 
kosanatthaya karonto, aham te savakaniyam karomi, ehi maya 
saddhim vinaya-dhardnam sammukhibhavam gakkhama ti: evam 
karoti. 

® Buddhaghosa says here, Asan apariyanto bhattageadisu 
samgha-navak-dsanam vukkati, svassa databbo. Pariyanta is 
used here in the same sense as in the 22nd Nissaggiya. 

* Vihara. In later times this word is no doubt always, or 
almost always, used to designate the whole of a building in which 
several or many Bhikkhus resided. In the older literature it always, 


BL, ir, 8 PROBATION AND PENANCE, 387 





with shall he content himself. A Bhikkhu who has 
been placed under probation ought not, O Bhikkhus, 
to visit the families who support a regular Bhikkhu 
(by officiating, in order to do so, as the companion 
who precedes or follows that regular Bhikkhu)—he 
ought not to devote himself to a forest life—he ought 
not to devote himself to living on alms personally 
received'—he ought not to cause an alms to be 
brought out to him with the object of escaping an 
extension of his probationary term’, thinking, “ Let 
them not recognise me” (as one who has been placed 
under probation) *. 

‘A Bhikkhu who has been placed on probation 
ought, O Bhikkhus, to announce the fact of his having 
been so placed when he arrives at a residence as an 
incoming Bhikkhu—he ought to announce the fact 
to an incoming Bhikkhu—he ought to announce the 
fact at an Uposatha meeting—he ought to an- 
nounce the fact at a Pavaraza meeting—and, if 
he be sick, he ought to announce the fact at such 
meetings by means of a messenger*, 








or almost always, denotes the dwelling-place, the private apart- 
ment, of a single Bhikkhu. 

1 That is, to refrain from salaka-bhatta, &c. 

2 The Samanta Pasddika says, Tappaksayé ’ti niha/abhatto 
hutva viharen’ eva nisiditva bhuviganto vattiyo gamayissami gak- 
khato me bhikkhfi disva androkentassa rattizkhedo (cap. 2) siya ’ti 
imina karazena pindapato na niharapetabbo. 

® Ma mam ganimst ’ti ma mam ekabhikkhu pi ganatt ’ti fa 
imina agghasayena vihare samaverehi pakapetva bhuvgitum labbhati. 
Gamam pindaya pavisitabbam eva. Gildnassa pana navakammaz 
Akariyupagghayakikkadipasu (sic) tassa va vihare yeva akkhitum 
va/fati. Sake pi game anekasata bhikkhfi vifaranti na sakka hoti 
aroketum gamakavasam gantva sabhaga/éhane vasitu va/éati. 

_* This paragraph, it will be seen, is omitted in three out of the 
four following cases, which are otherwise similar in every respect, 


CG 2 
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3. ‘A Bhikkhu who has been placed on probation 
ought not, O Bhikkhus, to go away from a residence 
in which Bhikkhus are living to a residence in which 
no Bhikkhus are living, unless with a regular Bhik- 
khu, or in time of danger. A Bhikkhu who has been 
placed on probation ought not, O Bhikkhus, to go 
away from a residence in which Bhikkhus are living 
to a place which is not a residence’ and where no 
Bhikkhus are living, unless with a regular Bhikkhu, or 
in time of danger. A Bhikkhu (&c., as before) ought 
not to go away from a residence in which Bhikkhus 
are living, either to a residence or to a place which 
is not a residence, and where Bhikkhus are not 
living, unless (&c., as before). . . . from a place 
which is not a residence, but where Bhikkhus are 
living, to a place which is a residence, but where 
Bhikkhus are not living... . from a place which is 
not a residence, but where Bhikkhus are living, to 
a place which is not a residence and where Bhikkhus 
are not living .... from a place which is no residence, 
but where Bhikkhus are living, either to a place 
which is not a residence or to a residence where no 
Bhikkhus are living .... from a place which is either 
a residence or not a residence, to a place which is a 
residence, but where no Bhikkhus are living.... 
from a place which is either a residence or no re- 
sidence, but where Bhikkhus are living, to a place 


as regards the right conduct which is laid down for them, to the 

present case of the Bhikkhus who have been placed on probation. 
* The Samanta Pasadika says, (Abhikkhuko 4v4so) na hi 

tattha vuttharattiyo gazanupika honti. pakatattena pana saddhim 

va/fati. Andvaso nama fetiyagharam bodhigharam sammafgani- 

a//ako daruat/ako paniyama/o vakkaku/si dvarakos//hako ’ti evamadi. 
2 In the text read Avaso va andvaso va, 
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which is not a residence and where no Bhikkhus are 
living .... froma place which is either a residence 
or not a residence, but where Bhikkhus are living, 
to a place which is either a residence or not a resid- 
ence, but where no Bhikkhus are living, unless with 
a regular Bhikkhu or in time of danger. 

‘A Bhikkhu who has been placed on probation 
ought not, O Bhikkhus, to go away from a residence 
where Bhikkhus are living to a residence where 
Bhikkhus are living, but where there may be Bhik- 
khus of different communities from his own (unless, 
&c., as before). [The same changes as in the last 
series are here rung upon this inhibition, down to] 
....from a place which is either a residence or not a 
residence, but where Bhikkhus are living, to a place 
which is either a residence or not a residence, and 
where Bhikkhus are living, but where there may be 
Bhikkhus of different communities from his own 
(unless, &c., as before). 

‘A Bhikkhu who has been placed on probation 
ought to go, O Bhikkhus, from a residence where 
Bhikkhus are living to a residence where Bhikkhus 
are living, and where there are Bhikkhus of the 
same community (with himself), if he knows, “This 
very day I can go there.” {Here follow the same 
permutations and combinations as in the last two 
series. | 

4. ‘A Bhikkhu who has been placed on probation 
ought not, O Bhikkhus, to dwell with a regular 
Bhikkhu in a residence under one and the same 
roof—nor in a place which is not a residence under 
one and the same roof—nor in a place which is 
either a residence or not a residence under one and 
the same roof. On seeing a regular Bhikkhu he 
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ought to rise from his seat!; and he ought to offer 
his seat to a regular Bhikkhu. He ought not to 
sit down on one and the same seat with a regular 
Bhikkhu ; when a regular Bhikkhu is seated on a 
low seat he ought not to sit down on a high seat?; 
when a regular Bhikkhu is seated on the ground he 
ought not to sit down on a seat?; he ought not to 
walk up and down on the same Zankama*‘ with 
a regular Bhikkhu; when a regular Bhikkhu is 
walking up and down on a low £ankama he ought 
not to walk up and down on a higher Zankama; 
when a regular Bhikkhu is walking up and down on 
the ground he ought not to walk up and down on 
a (properly prepared) Zankama. 

‘A Bhikkhu who has been placed on probation 
ought not, O Bhikkhus, to dwell (&c., all the other 
acts mentioned in the last paragraph being here 
repeated down to the end) with a Bhikkhu senior to 
himself who has been placed on probation.... with 
a Bhikkhu who has been thrown back to the com- 
mencement of his term of probation....with a 
Bhikkhu who has rendered himself liable to the 
Manatta discipline’ . . . . with a Bhikkhu under- 
going the MAnatta discipline... . with a Bhikkhu 
who is in a position to receive rehabilitation®, 

‘If a meeting of four Bhikkhus, of whom one is 





* This recurs in Khandhaka I, chapter 27. 

* Compare the 69th Sekhiya. 

* Compare the 68th Sekhiya. 

* A narrow space of open ground, levelled and cleared of jungle, 
for the purpose of being used to walk up and down upon when 
meditating. See our note on Mahavagga V, 3, 14. 


° On these disciplines and on rehabilitation, see the following 
Khandhaka. 
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a probationer, should place a Bhikkhu on probation, 
or throw him back to the beginning of his proba- 
tionary course, or subject him to the Manatta 
discipline—or if a meeting of twenty Bhikkhus, of 
whom one is a probationer, should rehabilitate a 
Bhikkhu, that, O Bhikkhus, is an invalid act, and 
need not be obeyed?’ 


Here end the ninety-four duties encumbent on 
a probationer. 








2. 


1. Now the venerable Upali went up to the place 
where the Blessed One was; and on arriving there, 
he saluted the Blessed One, and took his seat on 
one side. And when he was so seated the venerable 
Upali said to the Blessed One: ‘ Now in what case, 
Lord, can there be an interruption of the proba- 
tionary period of a Bhikkhu who has been placed on 
probation? ?’ 

‘There are three ways of interruption of the 
probationary period, O Upali, of a Bhikkhu who 
has been placed on probation; (that is to say), by 





1 Compare Mahavagga IX, 4, 1. 

2 Literally, ‘breaking of the nights.’ The time of probation was 
reckoned, not by days, but by nights; and in either of the three 
cases which follow the reckoning was interrupted, and had to 
begin afresh. 
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dwelling together!, by dwelling alone’, and by not 
announcing ®. 

‘These are the three ways of interruption to the 
probationary period, O Upali, of a Bhikkhu who has 
been placed under probation.’ 








34, 

1. Now at that time, since there was a great com- 
pany of the Bhikkhus gathered together at Savatthi, 
those Bhikkhus who had been placed on probation 
did not know how to carry out their probation 
correctly. 

They told this thing to the Blessed One. 

‘I prescribe to you, O Bhikkhus, to carry out your 
probation correctly. Now thus, O Bhikkhus, ought 
you to postpone® the probation. The Bhikkhu who 
has been placed on probation is to go up to a single 
Bhikkhu, and arranging his robe on one shoulder, 
and squatting down on his heels, and stretching 
forth his hands with the palms together, he is to 
say: “I postpone my probation.” Then the proba- 
tion is postponed. Or he is to say: “I postpone 


1 Buddhaghosa explains this to mean when the probationer has 
done any of the things forbidden in II, 1, 4. 

* That is, when the probationer has done any of the things 
forbidden in II, 1, 3. 

* That is, when the probationer has omitted to make any of the 
announcements prescribed at the end of II, 1, 2. 

* This chapter is repeated below, chap. 8, in reference to 
Bhikkhus undergoing the M4énatta discipline. 

° That is, if it should be impossible during the time immedi- 
ately succeeding the imposition of probation to fulfil all the thereto 
necessary duties, then a Bhikkhu might postpone the fulfilment to 
some more convenient season, 
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the duties (i.e. of a probationer)” Then also the 
probation is postponed.’ 

2. Now at that time the Bhikkhus who were at 
Savatthi went away hither and thither, and the 
Bhikkhus who had been placed on probation were 
not able to carry out their probation correctly}. 

They told this thing to the Blessed One. 

‘I prescribe to you, O Bhikkhus, to take upon 
yourselves again the probation (which had been 
postponed). Now thus, O Bhikkhus, ought you to 
take it upon yourselves again. The Bhikkhu who 
has been placed under probation is to go up toa single 
Bhikkhu, and arranging his robe on one shoulder, 
and squatting down on his heels, and stretching forth 
his hands with the palms together, he is to say: “I 
take my probation again upon myself.” Then the 
probation is resumed. Or he is to say: “I take the 
duties (i.e. of a probationer) upon myself again.” 
Then also is the probation resumed.’ 


Here end the duties encumbent on a probationer. 








4, 


1, Now at that time Bhikkhus, who had rendered 
themselves liable to be thrown back to the com- 
mencement (of their probationary course)’, used to 


NE. 


1 The Samanta Pasddika here says, Evam vattam samAdiyitva 
parivutta-parivasassa manattam gazhato puna vatta-samadana-kikkam 
n’ atthi samAdinna-vatto yeva hi esa. Tasmassa AAarattam manattam 
dAtabbam, Ainna-mAnatto abbhetabbo, evam andpattiko hutva sud- 
dhante pati/shito tisso sikkha pfretva dukkhass’ antam karissatiti. 

2 This is fully explained in the next Khandhaka. 
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accept reverence [ &c., as before in chapter 1, reading 
throughout ‘ Bhikkhus liable to be thrown back to 
the beginning of their probationary course’ for 
‘ Bhikkhus who had been placed on probation? ;’ and 
omitting in chapter 2 the announcements referred to 
there in our. note]. 








5. 


[In this chapter the same rules are laid down, 
word for word, as in the last, reading throughout 
for ‘Bhikkhus liable to be thrown back to the be- 
ginning of their probationary course, ‘ Bhikkhus 
liable to be subjected to the MAnatta discipline®.’] 








6. 


[In this chapter the same rules for the Manatta, 
or Penance, are laid down word for word as those in 
chapter 1, §) 1, 2, 3, and 4, for the probation, reading 
throughout ‘Bhikkhus who are going through the 
MAanatta discipline’ for ‘Bhikkhus who have been 
placed under probation.’ There are, however, one 
or two minor points of difference, which are as 
follows : 


1. At the end of the announcements (chapter 1, 





* In the text alter the words ‘Instead of samghena parivaso 
dinno hoti read samghena mflaya pasikassandraho kato 
hoti’ into ‘Instead of parivasika bhikkhf read milaya pa/i- 
kassanaraha bhikkht’ 

* This is fully explained in the next Khandhaka. 
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§ 2) there is inserted the injunction, ‘He ought to 
announce the fact every day.’ 

_ 2. In the passages about going from one resi- 
dence to another (chapter 1, § 3) read ‘unless with 


the Samgha’ instead of ‘unless with a regular 


Bhikkhu.’]! 
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1. Now the venerable Updli went up to the place 
where the Blessed One was; and on arriving there, 
he saluted the Blessed One, and took his seat on 
one side. And when he was so seated the venerable 
Upali said to the Blessed One: ‘ Now in what case, 
Lord, can there be an interruption of the Manatta 
discipline? of a Bhikkhu who is undergoing that 
discipline ?’ 

‘There are four ways of interruption of the 
Manatta discipline, O Upali, of a Bhikkhu who is 
undergoing that discipline ; (that is to say), by dwell- 
ing together’, by dwelling alone’, by not announcing, 
and by living with less than four other Bhikkhus*. 
These are the four ways (&c., as before, down to) 
undergoing that discipline.’ 





1 Tt will be seen, therefore, that there is very little, one might 
almost say no practical, difference between the Parivasa, which 
we have rendered ‘probation,’ and the Manatta, which we have 
usually left untranslated, and sometimes rendered ‘penance.’ 
Neither the one nor the other are at present enforced anywhere 
among the Buddhists. 

? See chapter 2, note 1. 

8 See the notes above on chapter 2. 

4 The Samanta Pasadika says, ine gave ti dattaro va atireka va. 
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[In this chapter the means of postponing and 
resuming the MAnatta penance are laid down, word 
for word, as in chapter 3, reading ‘ Bhikkhus who 
are undergoing the Manatta discipline’ for ‘ Bhik- 
khus who have been placed on probation.’] 





9. 


[This chapter is word for word the same as 
chapter 1, reading ‘Bhikkhus who have rendered 
themselves capable of receiving rehabilitation’ for 
‘Bhikkhus who have been placed on probation.’] 


Here ends the Second Khandhaka, called the 
Khandhaka on Probationers, &c. 
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THIRD KHANDHAKA., 


PROBATION AND PENANCE (CONTINUED). 
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1. Now at that time the Blessed Buddha was 
staying at Savatthi, in the Getavana, Anathapiz- 
dika’s Grove. And at that time the venerable Udayi 
committed an offence, to wit, the first Samghadisesa 
offence, and did not conceal it, He told the Bhik- 
khus, saying, ‘I have committed an offence—the 
first Samghddisesa offence—and do not conceal it. 
What now shall I do?’ 

They told this thing to the Blessed One. 

‘Then, O Bhikkhus, let the Samgha lay the MA- 
natta penalty on Udayi the Bhikkhu for the space 
of six days on account of that offence—the first 
Samghadisesa—which he has not concealed. 

2. ‘Now thus, O Bhikkhus, ought it to be laid 
upon him. Udayi the Bhikkhu ought to go up, 
O Bhikkhus, before the Samgha; and, arranging 
his robe on one shoulder, he ought to bow down at 
the feet of the elder Bhikkhus, and squatting down 
on his heels, and stretching forth his hands with the 
palms together, he ought to say as follows: 

‘“T, venerable Sirs, have committed an offence— 
the first Saweghadisesa—which I have not concealed. 
I ask the Samgha (to impose upon me) the MAnatta 
penalty for six days on account of this offence—the 
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first Samghadisesa offence—which I have not con- 
sealed.” 

[This speech is repeated three times. ] 

3. ‘Some discreet and able Bhikkhu should then 
lay the matter before the Samgha, as follows: 

‘“Let the venerable Samgha hear me. Udayi 
the Bhikkhu has committed an offence—the first 
Samghadisesa offence—which he has not concealed. 
And he asks the Samgha for the MAnatta penalty 
for six days on account of that offence—the first 
Samghadisesa offence—which he has not concealed. 

‘“Tf the time seem meet to the Samgha, let the 
Samgha impose a Manatta of six days’ duration on. 
Udayi the Bhikkhu for that one offence—the first 
Samghadisesa offence—which he has not concealed. 

‘“This is the motion (Zatti). 

‘“ The Samgha hereby imposes a Manatta of six 
days on Udayi the Bhikkhu for that one offence— 
the first Samghadisesa offence—which he has not 
concealed, 

‘“ Whosoever of the venerable ones approves of 
the imposition of a Manatta (&c., as in the last 
paragraph, down to) not concealed, let him remain 
silent. Whosoever approves not, let him speak. 

‘A second time I say the same thing (&c., as 
before in the last two paragraphs). A third time I 
say the same thing (&c., as before). 

‘“The Samgha has imposed a MaAnatta of six 
days’ duration (&c., as before, in the words of the 
motion, down to) not concealed. The Samgha ap- 
proves thereof. Therefore is it silent. Thus do I 
understand.”’ 
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2. 


1. When he had done the MAanatta he told the 
Bhikkhus, saying, ‘ Friends, I committed an offence 
—the first Samghadisesa offence—which I had not 
concealed. And I asked the Samgha for a Manatta of 
six days’ duration for that offence—the first Samgha- 
disesa offence—which I had not concealed. The 
Samgha imposed upon me a Manatta (&c., as before, 
down to) not concealed. Now I have accomplished 
that Manatta. What now shall I do?’ 

They told this thing to the Blessed One. 

‘Then, O Bhikkhus, let the Samgha rehabilitate 
Udayi the Bhikkhu. 

2. ‘Now thus, O Bhikkhus, ought he to be re- 
habilitated. 

‘Udayi the Bhikkhu ought to go up (&c., as in 
chapter I, ) 2, down to) he ought to say as follows: 

‘““T committed, venerable Sirs, an offence—the 
first Samghadisesa offence—which I did not conceal. 
I asked the Samgha (to impose upon me) a Manatta 
of six days’ duration for that offence—the first 
Samghadisesa offence—which I had not concealed. 
The Samgha imposed upon me a Manatta of .... 
for... . not concealed. I, having accomplished that 
Manatta, ask the Samgha for rehabilitation.” 

[This speech is repeated three times. ] 

3. ‘Then some discreet and able Bhikkhu [&c.,, 
as before in chapter 1, § 2, the rest of the kamma- 
vaza bearing the same relation to the petition as it 
does there].’ 
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3. 


1. Now at that time the venerable Udayi had 
committed an offence—the first Samghadisesa— 
which he had for one day concealed. 

He told the Bhikkhus (&c., as before). 

They told this thing to the Blessed One. 

‘Then, O Bhikkhus, let the Samgha impose a 
probation of one day on Udayi the Bhikkhu for an 
offence (&c., as in the first paragraph of this section 
down to) concealed. 

2. ‘Now thus, O Bhikkhus, ought it to be im- 
posed —,’ 

[Here follows the kammav4&a precisely as in 
chapter 1, §) 2 and 3, with the necessary changes in 
the wording, a. of the offence, b. of the penalty.] 








4. 


_ 1, When he had passed through the probation he 
~ told the Bhikkhus, saying, ‘1 committed, friends, 
an offence—the first Samghddisesa—which for one 
day I concealed. I asked the Samgha to impose 
upon me a probation of one day for the offence... . 
concealed, The Samgha imposed... . concealed, 
I have passed through that probation. What now 
should I do?’ 

They told this thing to the Blessed One. 

‘Let then the Samgha impose upon Udayi the 
Bhikkhu a Manatta of six days’ duration” 

2, 3. [Here follows the kammavaZA as in 
chapter 1, §§ 2, 3, to the end. | 
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5. 


1. When he had accomplished the Manatta he 
told the Bhikkhus, saying, ‘I committed (&c., as 4. 
1, down to) for one day concealed, I asked, &c. . 
The Samgha imposed a probation, &c. ... When I 
passed through that probation the Samgha imposed 
a Manatta of &c.... for &c....1 have accomplished 
that Manatta. What now shall I do?’ 

They told that matter to the Blessed One. 

‘Let then the Samgha, O Bhikkhus, rehabilitate 
Udayi the Bhikkhu.’ 

2, 3. [Here follows the kammavaa as in 


) 


chapter 2, §f 2, 3, to the end.] 








6. 


[This chapter is the same as chapter 3, reading 
‘for two—three—four—five days concealed, and 
‘probation of two—three—four—five days.’] 





7. 


1. Whilst he was undergoing that probation, he 
committed an offence—the first, &c.—which he did 
not conceal. 

He told the Bhikkhus, saying, ‘I committed, 
&c.... 1 asked the Samgha, &c.,.. The Samgha 
imposed upon me a probation of two—three—four 
—five days. Whilst.I was undergoing that pro- 
bation, I committed, &c....’ 

[x7] pd 
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They told that matter to the Blessed One. 

‘Let then the Samgha, O Bhikkhus, throw back 
Udayi the Bhikkhu to the commencement (of his 
probationary course). 

2, 3. [Here follows the kammavaé#a as in 
chapter 1, with the necessary alterations. ] 








8. 


1. When he had undergone that probation, and 
was liable to the Manatta, he committed an offence— 
the first SaghAdisesa—which he did not conceal. 

He told the Bhikkhus, saying, &c.... 

They told this matter to the Blessed One. 

‘Let then the Sawgha, O Bhikkhus, throw back 
Udayi the Bhikkhu to the commencement (of his 
probationary course).’ 

2, 3. [Here follows the kammavaé#a in the 
same form as is given in chapter 1.] 








9. 

1, When he had undergone that probation he 
Told, Sceseun 

They told, &c..... 

‘Let then the Samgha, O Bhikkhus, impose upon 
Udayi the Bhikkhu a Manatta of six days’ proba- 
tion for these offences.’ 

2,3. [The kammavaZ£a as before.] 





10. 
1. While he was undergoing that MAnatta he 
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committed an offence—the first SamghAdisesa— 
which he did not conceal. 

He told the Bhikkhus, saying, ‘I committed, &c. 
... I asked the Samgha.... The Samgha imposed — 
[&c., going through all that had happened, down to 
the end of the first paragraph in this chapter}. 

They told, &c. 

‘Let then the Samgha, O Bhikkhus, impose upon 
Udayi the Bhikkhu a MAnatta of six days’ duration, 
throwing him back to the commencement (of his 
Manatta). 

[The kammavaZa as before.] 








11. 


1. When he had accomplished that M4anatta, and 
while he was worthy to be rehabilitated, he com- 
mitted an offence—the first Samghadisesa offence— 
which he did not conceal. 

He told the Bhikkhus [all that had happened from 
chapter 6 onwards down to this last offence]. 

They told, &c. 

‘Let then the Samgha, O Bhikkhus, impose upon 
Udayi the Bhikkhu a M4natta of six days’ duration, 
for that he when he had (&c., as in first paragraph 
down to) not conceal, throwing him back to the 
commencement (of his Manatta). 

‘Now thus, O Bhikkhus, [here follows the kam- 


mavaéa as before. | 


pd2 
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1. When he had accomplished that Manatta he 
told the Bhikkhus [all that had happened]. 

They told, &c, 

‘Let then the Samgha, O Bhikkhus, rehabilitate 
Udayi the Bhikkhu. 

‘Now thus [here follows the kammavaéa as 


before}. 








13. 


1. Now at that time the venerable Udayi com- 
mitted an offence—the first Samzghadisesa—and for 
half a month he concealed it. 

- [The rest of this chapter is precisely the same as 
chapter 3, reading ‘for half a month’ instead of ‘for 
one day.’ 





14, 


1. Whilst he was undergoing that probation he 
committed an offence —the first Samghddisesa — 
which for five days he concealed. 

He told, &c. ...‘I committed, &c....1 asked, 
&c.... The Samgha imposed a probation of half a 
month, &c.... Whilst I was undergoing, &c.... 
What now shall I do 2?’ 

They told, &c. 

‘Let then the Samgha, O Bhikkhus, for that whilst 
(&c., as in the first paragraph) throw Udayi the 
Bhikkhu back to the beginning of his probationary 
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term, and impose upon him an inclusive proba- 
tion (to include his new offence together) with the 
former offence. 

‘Now thus, O Bhikkhus, [here follow two 
kammavaé&as, one for the throwing back, and one 
for the additional probation, each of them as in 
chapter 1.]’ 








15. 


1. When he had undergone that probation, and 
while he was liable to the Mdanatta, he committed 
an offence—the first SamghAdisesa—which for five 
days he concealed. 

He told, &c. ... [all that happened, from chapter 13 
downwards]. 

_ They told, &c. 

‘Let then the Samgha, O Bhikkhus, for that he 
when he had (&c., as in the first paragraph) throw 
Udayi the Bhikkhu back to the commencement of 





1Samodhana-parivasa. Itis clear from the next chapter that 
this probation did not affect the Manatta to which he was liable 
for that first offence. The Manatta always lasted six days, and 
was preceded by a probation equal in length to the time during 
which the offence had been concealed. If now, during that proba- 
tion, another offence was committed and concealed, the penalties 
for this new offence and for the old one were not accumulative but 
concurrent. The offender lost the advantage of the probation he 
had already undergone, he was thrown back to the commencement 
of his term of probation, and had to begin again. But the new 
term of probation—equal in length to whichever was the longest 
of the two periods during which he had concealed the two offences— 
satisfied both the concealments, and the Manatta which still, as it 
would have done before, followed at the end of the probation, 
satisfied both the offences. See our note below on chapter 20. 
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his probationary term, and impose upon him an 
inclusive probation (for this and) for the former 
offence. 

‘Now thus, O Bhikkhus, [here follow two kam- 
mavafas, as in the last chapter.]’ 








16. 


1. When he had undergone that probation he 
told the Bhikkhus, &c. [all that had happened since 
chapter 13]. 

They told, &c. 

‘Let then the Samgha, O Bhikkhus, impose upon 
Udayi the Bhikkhu a Manatta of six days’ duration 
for these offences!. 

‘Now thus, O Bhikkhus, [here follows one kam- 
mava£a in the form given in chapter 1.]’ 








17. 


1. While he was undergoing that Manatta he 
committed an offence—the first SamghAdisesa— 
which he for four days concealed. 

He told, &c.... [all that had happened, from 
chapter 13 downwards}. 

They told this matter to the Blessed One. 

‘Let then the Samgha, O Bhikkhus, for that while 
(&c., as in the first paragraph) throw Udayi the 
Bhikkhu back to the commencement (of the proba- 
tionary term he had already undergone), and impose 


es DS a ee ee 
* As in chapter 9. 
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upon him an inclusive probation (for this and) 
for the first offence, and also a MAnatta of six days’ 
duration. 

“Now thus, O Bhikkhus, [here follow three 
kammavaéé&as, one for the throwing back, one for 
the inclusive probation, and one for the new M4- 
natta, each of them on the same form as that given 
in chapter 1.]’ 





18: 


1. When he had accomplished that Manatta, and 
while he was worthy to be rehabilitated, he com- 
mitted an offence—the first SamghAdisesa—which 
for five days‘ he concealed. 

He told, &c. [all that happened, from chapter 13 
downwards}. 

They told this matter to the Blessed One. 

‘Let then the Samgha, O Bhikkhus, for that when 
he had (&c., as dn the first paragraph) throw Udayi 
the Bhikkhu back to the commencement (of the 
probationary term he had already undergone) and 
impose upon him an inclusive probation for this 
and for the first offence, and a MAnatta of six days’ 
duration. 

‘Now thus, &c....[Here follow three kamma- 
vaas as in chapter 17.]’ 








19. 


1. When he had accomplished the Manatta he 
told the Bhikkhus [all that happened, from chapter 13 
downwards]. 
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They told this matter to the Blessed One. 

‘Let then the Samwgha rehabilitate Udayi the 
Bhikkhu. 

‘Now .thus, O Bhikkhus, [here follows the 


kammavaéa as in chapter 5.]’ 


Here end the proceedings on the breach of the 
first Samghadisesa. 
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20. 


1. Now at that time a certain Bhikkhu had com- 
mitted numerous Samghadisesa offences, one of 
which he had concealed for one day, one for two 
days, one for three days, [and so on down to] and 
one for ten days. 

He told the Bhikkhus, saying, ‘I have committed, 
(&c., as before, down to) and one for ten days. What 
now shall I do?’ 

They told-this thing to the Blessed One. 

‘Let then the Samgha, O Bhikkhus, impose upon 
that Bhikkhu an inclusive probation according to 
one of those offences which has been concealed for 
ten days?’ 

‘Now thus, O Bhikkhus, ought it to be imposed.’ 


1 From this and what follows it is clear that however many are 
the offences, and however various the periods of concealment, the 
probation is only to last for the same period as the longest of the 
concealments has lasted. Thus the Samanta Pasddika says here: 
agghasamodh4no nama sambahuldsu 4pattisu ya eka va dve va 
tisso va sambahula va 4pattiyo sabbafirapasiskhannayo tasam ag- 
ghena samodhaya tasam rattipari*é/edavasena avasesdnam tinatara- 
pavikkhannanam Apattinam parivaso diyyati. Yassa pana satam 
Apattiyo dasAhapa/kshanna, aparam pi satam Apattiyo dasdha- 
pawkkhanné ti, evam dasakkhattum katva apattisahassam divasasata- 
pavkkhannam hoti, tena kim katabban ti? Sabbam samodhapetva 
dasa divase parivasitabbam, evam eken’ eva dasadhena divasasatam 
pi parivasitam eva hoti. Vuttam pi #’ etam: 

dasasatam rattisatam Apattiyo khadayitvana 
dasarattiyo vasitvana mufkeyya parivasiko. 
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(Here follows the kammavaéa in the form given 


-at chapter 1, §§ 2, 3, to the end.] 








pi 


1. Now at that time a certain Bhikkhu had com- 
mitted numerous Samghadisesa offences, one of 
which he had concealed for one day, two for two 
days, three for three days, [and so on down to] and 
ten. for ten days. 

He told, &c. 

They told, &c. 

‘Let then the Samgha, O Bhikkhus, impose upon 
that Bhikkhu an inclusive probation equal in duration 
to the longest time during which he has concealed 


any one or more of those offences!’ 


[Then follows the kammavaAa as before. ] 








22. 


1. Now at that time a certain Bhikkhu had com- 
mitted two Samghadisesa offences which he had 
concealed for two months. And it occurred to him, 
‘Lo! Ihave committed two Samghadisesa offences 
which I have concealed for two months. Let me 
now ask the Samgha for a probation of two months 
for one offence concealed for two months.’ And he 
asked the Samgha for a probation of two months for 





1 Literally, ‘according to the value of whichever offences among 
those offences have been the longest concealed.’ 
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one offence concealed for two months. And the 
Samgha imposed upon him a probation (&c., as 
before, down to) for two months. Whilst he was 
undergoing that probation, shame overcame him in 
that he thought, ‘I have committed, &c.... And 
ie occurred to me, &c....And 1 asked, &c.... 


And the Samgha imposed.... And whilst I was 
undergoing .... (&c., as before, down to) for two 
months.’ 


‘Let me now ask the Samgha for a probation of 
two months for the other offence concealed for two 
months.’ 

2. He told the Bhikkhus [all that had happened]. 

ee told this thing to the Blessed One. 

‘Let then the Samgha, O Bhikkhus, impose 
on that Bhikkhu a probation of two months for 
that other offence concealed for two months.’ 

[Here follows the kammava£a as before. ] 

‘Then that Bhikkhu, O Bhikkhus, should undergo 
probation for two months from that date.’ 








23. 


1. ‘Now in case, O Bhikkhus, a Bhikkhu have 
committed two Samghddisesa offences [&c., as be- 
fore, in the first paragraph of the last chapter down 
to the end]. And he asks the Samgha for a pro- 
bation of two months for that other offence concealed 
for two months. And the Samgha imposes upon 
him a probation of two months for. that other offence 





1 Tadupadaya; see chapters 23. 1 and 2, 24. 3. 


= 
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concealed for two months’. That Bhikkhu, O Bhik- 
khus, ought to continue on probation for two months 
from that date. 

2. ‘Now in case, O Bhikkhus, a Bhikkhu have 
committed two Samghddisesa offences, which he has 
concealed for two months. And he is aware of one 
offence, but of the other offence he is not aware. 
And he asks the Samgha for a two months’ pro- 
bation for that offence of which he is aware, con- 
cealed for two months. And the Samgha gives him 
a probation of two months for an offence concealed 
for two months. And whilst he is undergoing that 
probation he becomes aware of the other offence. 
Then it occurs to him, 

‘“Lo! I have committed two Samghadisesa 
offences (&c., as in the last paragraph, down to) I 
became aware of the other offence. Let me now 
ask the Samgha for a probation of two months for 
that other offence concealed for two months.” 

‘And he asks the Samgha for a probation of 
two months for that other offence concealed for two 
months. And the Samgha imposes upon him a 
probation of &c.... for &c. ... That Bhikkhu; 
O Bhikkhus, ought to continue on probation for two 
months from that date. 

3. ‘ Now in case, O Bhikkhus, a Bhikkhu commit 
two Samghadisesa offences, which he conceals for 
two months; and one offence he recollects, but the 
other offence he does not recollect. And he asks 
the Samgha (&c., as in the last section, down to the 
end, reading “recollect” for “be aware of”), 








* This is merely repeated to lay a basis for the following varia- 
tions. See below, chapter 25. 
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4. ‘ Now in case, O Bhikkhus, a Bhikkhu commit 
two Samghadisesa offences, which he conceals for 
two months; and of one offence he is not doubtful}, 
but of the other offence he is doubtful. And he 
asks the Samgha (&c., as in the last section, reading 
“is doubtful” for “ does not recollect”). 

5. ‘ Now in case, O Bhikkhus, a Bhikkhu commit 
two Samghadisesa offences, which he conceals for 
two months; and one offence he conceals wittingly, 
but the other offence he conceals unwittingly. And 
he asks the Samgha for a probation of two months 
for those two offences concealed for two months. 
And the Samgha imposes upon him a probation of 
two months for those two offences concealed for two 
months. And whilst he is undergoing that probation 
there arrives a Bhikkhu who is versed in the tradi- 
tions, acquainted with the tradition, a custodian of 
the Dhamma, of the Vinaya, and of the Matikas?, 
clever, discreet, wise, modest, sensitive, willing to 
learn. And he speaks thus: 

‘« What has this Bhikkhu, O friends, been guilty 
of, and why is he on probation ?” 

‘And they reply: “This Bhikkhu, O friend, has 
committed two Samghddisesa offences, which he 
concealed for two months; and one offence he con- 
cealed wittingly, and one offence he concealed un- 
wittingly. He asked the Samgha for a probation of 
two months for those two offences concealed for two 
months. And the Samgha imposed upon him a 
probation of two months for those two offences con- 





1 In chapter 34, § 1, dit/hi, instead of nibbematiko, is put 
in opposition to vematiko. 

2 See our note above, on Mahdvagga II, 21, 2, and compare 
Vil, 1, 7; VIII, 32,1; X%,1,2; Xullavagga I, 11, 1. 
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cealed for two months. Therein, O friend, is this 
Bhikkhu guilty, and therefore is he on probation.” 

‘And he rejoins : “ The offence which he wittingly 
concealed, O friends, for that the imposition of a 
probation is valid, and by reason of its validity it 
takes effect’. But the offence which he unwittingly 
concealed, O friends, for that the imposition of a 
probation is invalid, and by reason of its invalidity 
it does not take effect. For this offence, O friends, 
the Bhikkhu is liable to a Manatta.” 

6. ‘In case, O Bhikkhus, a Bhikkhu commit two 
Samghadisesa offences, which he conceals for two 
months. And one offence he conceals recollecting 
it, but the other offence he conceals without recol- 
lecting it.’ 

[Here follow the same remarks as in the last 
section, down to the end, reading ‘recollecting it’ for 
‘ wittingly.’] 








24, 


1. Now at that time a certain Bhikkhu committed 
two Samghddisesa offences which he concealed for 
two months. And it occurred to him, ‘Lo! I have 
committed, &c.... for two months. Let me now 
ask the Samgha for a probation of one month for 
&c....’ He asked the Samgha for a probation of 
one month for &c.... The Samgha imposed upon 
him a probation of one month for &c.. .. Whilst he 
was undergoing that probation, shame (for the way 
See ee 


* This expression recurs below, chaps. 25, 27, &c. 


Compare 
the use of rfihati at Mahavagga VI, 14, 5. 
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in which he had acted) overcame him. ‘Let me now 
ask the Samgha for a (further) probation of one 
month for the two Samghadisesa offences concealed 
for two months.’ 

2. He told the Bhikkhus [all that had happened, 
in the words of § 1, and asked them], ‘What now 
shall I do?’ 

They told this thing to the Blessed One. 

3. ‘Let then the Samgha, O Bhikkhus, impose 
upon that Bhikkhu a probation for a further month 
for those two Samghadisesa offences concealed for 
two months.’ 

[Here follows the kammava&a in the form 
given in chapter 1, §§ 2, 3.] 

‘Thus that Bhikkhu, O Bhikkhus, should undergo 
probation for two months from that date1,’ 








25. 


1. ‘In case, O Bhikkhus, a Bhikkhu commit two 
Samghadisesa offences which he conceals for two 
months. And it occurs to him (&c., as in last 


enapter)....dind he asks... . And-the Samoha 
imposes .... And whilst he is undergoing that pro- 
bation, shame (&c.) overcomes him, &c.... And he 


asks the Samwgha for a probation of a further month 
for those two Samghadisesa offences concealed for 
two months. And the Samgha imposes upon him 
a further probation, &c. ... Then, O Bhikkhus, that 
Bhikkhu should from that date undergo that further 


1 See above, chap. 22. 3. 
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probation of one month for those two Samghdadisesa 
offences concealed for two months’. 

2, 3. ‘Now in case, O Bhikkhus, a Bhikkhu have 
committed two Samghadisesa offences, which he con- 
ceals for two months. And of one month he is aware, 
but of the other month he is not aware....one 
month he recollects, but the other month he does 
not recollect ....one month he wittingly conceals, 
but the other month he unwittingly conceals,’ 

[This chapter is word for word the same as chapter 
23, reading ‘month’ for ‘ offence.’] 





26. 


1. Now at that time a certain Bhikkhu had com- 
mitted numerous Samghadisesa offences ; but he was 
not aware of the degree of the offences?, and was 
not aware of the duration of the times?; or he did 
not recollect the degree of the offences, and did not 
recollect the duration of the times; or he was un- 
certain as to the degree of the- offences, and was 
uncertain as to the duration of the times. 

He told the Bhikkhus, saying, ‘I have committed, 


&c..., but I am not aware, &c, . ... I-do not recolk 
lect, &c.... I am uncertain, &c. . .. What now shall 
| cones 


They told this thing to the Blessed One. 
‘Then let the Samgha, O Bhikkhus, impose upon 
that Bhikkhu a probation of complete purifi- 





* This repetition of the last chapter is again only to afford 
a basis for the succeeding variations, as above, in chap. 23. 

* That these are plurals, and not singulars, is clear from § 3, 
below. 
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cation (that is to say, a probation for as many days 
as have elapsed since the date of his upasampada)}, 

2.‘ Now thus, O Bhikkhus, should it be imposed.’... 

[Here follows the kammavaé&a in the same form 
as is given in chapter 1.] 

3. ‘In the following cases, O Bhikkhus, is the 
probation of complete purification to be imposed; 
and in the following cases is the (ordinary) probation 
to be imposed. Now in what cases is the probation 
of complete purification to be imposed ? When he 
is not aware of the degree of the offences, nor of the 
duration of the times ; when he does not recollect the 
degree of the offences, nor the duration of the times ; 
and when he is not certain as to the degree of the 
offences, nor as to the duration of the times—then is 
the probation of complete purification to be imposed. 

‘When he is aware of the degree of the offences, 
but not of the duration of the times; when he does 
recollect the degree of the offences, but not the dura- 
tion of the times ; when he is certain as to the degree 
of the offences, but not as to the duration of the 
times—then is the probation of complete purification 
to be imposed. 

‘When he is aware....recollects....iscertain.... 
of the degree of some, but not of others of the 
offences, and is not aware of,...does not recol- 
lect... .is not certain of the duration of the times*— 
then &c. 


‘When he is not aware.... does not recollect.... 





1 Suddhanta-parivaso. The Samanta Pasadika says, Tam 
gahetva gahita-divasato yava upasampada-divaso tava rattiyo ga- 
netva parivasitabbam. 

2 This and the following sentences are given in the text in full, 
as in the last paragraph. 


[17] 1B) (Bs) 
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is not certain. ... of the degree of the offences, and 
is aware....recollects....is certain. ...of the times 
of some, but not of the times of the others—then, &c. 

‘When he is aware....recollects.... is certain of 
the degree of the offences, and is aware .... recol- 
lects .... is certain of the times of some, but not of 
the times of others—then, &c. 

‘When he is aware....recollects....is certain of 
the degrees of some of the offences, but not of others ; 
and is aware....recollects .... is certain of the times 
of some, but not of the times of others—then, &c. 

‘In these cases, O Bhikkhus, is the probation of 
complete purification to be imposed. 

4. ‘And in what cases, O Bhikkhus, is the (ordi- 
nary) probation to be imposed? When he is aware 
....recollects |... is certain of the degree of the 
offences, but is not aware.... does not recollect .... 
is not certain of the duration of the times—then is 
the (ordinary) probation to be imposed. 

‘When he is not aware.... does not recollect.... 
is not certain of the degree of the offences, but is 
aware.... recollects ....is certain of the duration of 
the times—then. &c.... 

‘When he is aware.... recollects ....is certain of 
the degree of some of the offences, but not of others; 
and is aware .... recollects ....is certain of the dura- 
tion of the times—then &c. ... 

‘In these cases, O Bhikkhus, is the (ordinary) 
probation to be imposed1.’ 


Here ends the probation. 


a eee 

* That is to say, shortly; if the guilty Bhikkhu can determine 
the time during which the offence has been concealed (on which 
the length of the probation depends), then he is to undergo the 


Tik,27, 1 PROBATION AND PENANCE, AI9Q 





27. 


1. Now at that time a certain Bhikkhu, whilst he 
was under probation, threw off the robes. After- 
wards he came back again, and asked the Bhikkhus 
for upasampada. They told this thing to the 
Blessed One. 

‘In case, O Bhikkhus, a Bhikkhu throws off the 
robes whilst he is under probation, there can follow 
no probation to him, O Bhikkhus, so long as he is 
out of the Order. If he afterwards receive the 
upasampada, the original probation (previously 
imposed upon him, still remains obligatory) upon 
him. A probation once imposed, is imposed for 
good; a probation once undergone, is undergone 
for good; if any (portion of the time) remain over, 
the probation must be again undergone (from the 
beginning). 

‘In case, O Bhikkhus, a Bhikkhu, whilst he is 
undergoing probation, becomes a SAmazera. There 
can happen no probation to him, O Bhikkhus, so long 
as he is a SAdmavzera. If he afterwards receives 
the upasampada (&c., as in the last paragraph, 
down to the end). 

‘In case, O Bhikkhus, a Bhikkhu, whilst he is 
undergoing probation, goes out of his mind... . be- 
comes weak in his mind... . diseased in his sensa- 
tions....is suspended for not acknowledging an 





corresponding probation. If not, he is to undergo the so-called 
‘ probation of complete purification,’ which, as it is computed from 
the date of his ordination, is quite certain to be as long as the 
time of the longest concealment of any offence, 
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offence.... for not atoning for an offence... . for not 
recanting a sinful doctrine\—there can happen no 
probation to him, O Bhikkhus, so long as he is out 


of his mind. ... weak in his mind.... suspended, &c. 
If he afterwards becomes not out of his mind.... 
becomes not weak in his mind... . is restored from 


the suspension, the original probation is still obli- 
gatory upon him. A probation once imposed be 
as in the first paragraph, down to the end). 

‘In case, O Bhikkhus, a Bhikkhu, whilst he is 
liable to be thrown back to the commencement of 
his probation, throws off the robes (&c., as in all the 
paragraphs of section 1, reading “liable to be thrown 
back,” for “undergoing probation”).’ 

[The same for a Bhikkhu who throws off the 
robes, or becomes any of the seven things specified, 
whilst he is liable to be subjected to the Manatta 
discipline ; 

4. Or is undergoing the Manatta discipline ; 
5. Or is fit to be rehabilitated] 





—e 


Here end the forty® cases (of interruption to a major 
disciplinary proceeding from a change of state 
in the person undergoing that discipline). 





28. 


1. ‘In case, O Bhikkhus, whilst a Bhikkhu is 
undergoing probation, he commit numerous Samgha- 








* The text has a separate paragraph for each of these cases. 
* That is, on any of the above eight events occurring in any of 
the above five cases. 
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disesa offences, definite!, but not concealed, that 
Bhikkhu is to be thrown back to the commencement 
of his probation. 

2. ‘Incase, O Bhikkhus, whilst a Bhikkhu is under- 
going probation, he commit numerous SamghAdisesa 
offences, definite, and concealed, that Bhikkhu is to 
be thrown back to the commencement of his proba- 
tion, and an inclusive probation is to be imposed 
upon him according to the duration of time since 
the first of the offences which he has thus con- 
cealed. 

‘In case, O Bhikkhus, whilst a Bhikkhu is under- 
going probation, he commit numerous Samghadisesa 
offences, grievous, and some of them concealed, some 
of them not concealed, that Bhikkhu must (as in the 
last paragraph to the end). 

‘In case, O Bhikkhus, whilst-a Bhikkhu is under- 
going probation, he commit numerous Samghadisesa 


offences, not definite, and not concealed .... not defi- 
nite, and concealed?.... not grievous, and some of 
them concealed, others not concealed... .some defi- 


nite, and some not definite and not concealed.... 
some definite, and some not definite and (all) con- 
cealed .... some definite, and some not definite, some 
concealed, some not concealed—then that Bhikkhu is 
to be thrown back, and an inclusive probation is to 
be imposed upon him, according to the duration of 


1 Parim4ma, the meaning of which is open to much doubt. 
The Samanta Pasddika merely says, Antara sambahula apattiyo 
Apaggati parimana pa/sikkhanndyo ti Adisu Apatti-pariféheda- 
vase parimanayo &’ eva appa/ikkhannayo £4 ’ti attho. ‘The only con- 
clusion to be drawn from this is that the word is acc. fem. plur., 
and not an adverb. Compare chap. 33, below. 

2 The text has a full paragraph for each of these cases. 
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the time since the first of the offences which he had 
concealed,’ 

[The same if the offences are committed whilst 
he is liable to the MAnatta discipline, or under- 
going the MAnatta discipline, or pending his re- 
habilitation. ] 


Here end the thirty-six cases (of fresh offences being 
committed whilst under probation). 





20. 


1. ‘In case, O Bhikkhus, a Bhikkhu who has 
committed numerous Samghadisesa offences, but has 
not concealed them, throw off the robes, and he, 
having afterwards again received the upasampada, 
does not conceal them. A MAanatta, O Bhikkhus, 
is to be imposed upon that Bhikkhu. 

‘In case, O Bhikkhus, a Bhikkhu (&c., as before, 
down to) throw off the robes, and he, having after- 
wards again received the upasampada, does conceal 
them,—on that Bhikkhu, O Bhikkhus, a probation is 
to be imposed according to the duration of the time 
during which he has concealed any offence in the 
batch of offences thus afterwards concealed?; and 
after that a Manatta is to be imposed. 


? This chapter is repeated below, chap. 33, for the cases in which 
a new ordination has followed after the offences have been com- 
mitted. 

2 The Samanta Pdsddika says, Pakkhimasmim Apattik- 
khandhe ti eko ’va so 4pattikkhandho, pafi#khAditattd pana 
pakkhimasmim apattikkhandhe ti vuttam. Purimasmin ti etthapi 
es’ eva nayo, 
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‘In case, O Bhikkhus, a Bhikkhu who has com- 
mitted numerous Samghadisesa offences, and has 
concealed them, throw off the robes, and he, after 
having again received the upasampada, does not 
conceal them,—on that Bhikkhu, O Bhikkhus, a pro- 
bation is to be imposed according to the duration of 
the time during which he has concealed any offence 
in the batch of offences thus previously concealed}; 
and after that a Manatta is to be imposed upon 
him. 

‘In case, O Bhikkhus, a Bhikkhu who has com- 
mitted numerous Samghddisesa offences, and has 
concealed them, throw off the robes, and, after again 
receiving the upasampada, he does conceal them, 
—on that Bhikkhu, O Bhikkhus, a probation is to be 
imposed corresponding to the duration of the time 
during which he has concealed any offence either in 
the first or in the batch of offences thus afterwards 
concealed; and after that a Mdanatta is to be im- 


posed upon him. 
#2. ‘{In case, O Bhikkhus, a Bhikkhu have com- 





1 See the close of the last note. 

2 This section should correspond to chap. 31, section 2, but as 
noted by H. O. in his edition of the text, p. 312, there is very 
great confusion in the MSS. We ought to have four cases of 
which the distinctions are as under. Those offences 


concealed before are afterwards not concealed + — 
oe concealed before an not s — — 
eoncealed before 9 TOte eal. aa 

d { not concealed before A concealed ; ee 
concealed before 4 concealed i + + 

3 { not concealed before - not concealed —- — 
concealed before - concealed } peers 

4 \ not concealed before = concealed — + 


All these four cases are required to make up the one hundred 
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mitted numerous SamghAdisesa offences, and some 
of his offences have been concealed, and some not 
concealed; and he, having thrown off the robes, and 
again received the upasampada, does not after- 
wards conceal those offences which he had previously 
concealed, and does not afterwards conceal those 
offences which previously he had not concealed,— 
on that Bhikkhu [the penalty is to be the same as in 
section 1, paragraph 4].] 

‘In case, O Bhikkhus, a Bhikkhu [&c., as in last 
paragraph, down to] does not afterwards conceal 
those offences which he had previously concealed, 
and does conceal those offences which previously he 
had not concealed,—on that Bhikkhu [the penalty is 
to be the same as in section I, paragraph 4]. 

‘In case, O Bhikkhus, a Bhikkhu (&c., as in last 
paragraph, down to) does afterwards conceal those 
offences which he had previously concealed, and 
does not afterwards conceal those offences which 
previously he had not concealed,—on that Bhikkhu 
[the penalty is to be the same as in section I, para- 
graph 4]. 

‘In case, O Bhikkhus, a Bhikkhu (&c., as in last 
paragraph, down to) does afterwards conceal those 
offences which he had previously concealed, and does 
afterwards conceal those offences which previously 
he had not concealed,—on that Bhikkhu [the penalty 
is to be the same as in section 1, paragraph 4]. 

3. ‘In case, O Bhikkhus, a Bhikkhu have com- 
mitted numerous Samghadisesa offences, and of some 








cases mentioned in the title at the close of chap. 30; but the first 
is altogether omitted in the text, and the others are not properly 


discriminated. We have supplied the first in brackets, and corrected 
the others accordingly. 
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of them he is aware, but of some of them he 
is not aware; and he conceals those offences 
of which he is aware, but does not conceal those 
offences of which he is not aware; after having 
thrown off the robes, and again received the upa- 
sampada, those offences of which he had previously 
been. aware, and which he did then conceal, of 
them, afterwards, he is still aware, and he does not 
conceal them ; and those offences of which previously 
he had not been aware and did not then conceal, of 
them, afterwards, he becomes aware, and does not 
conceal them,—on that Bhikkhu [the penalty is the 
same as in section I, paragraph 3]. 

‘In case, O Bhikkhus, a Bhikkhu (&c., as in the 
last paragraph, down to) and again received the 
upasam pada, those offences of which he had pre- 
viously been aware, and which he did then conceal, of 
them, afterwards, he is still aware, and he does not 
conceal them ; and those offences of which previously 
he had not been aware, and did not then conceal, 
of them, afterwards, he becomes aware, and does 
conceal them,—on that Bhikkhu [the penalty is the 
same as in section I, paragraph 4]. 

‘In case, O Bhikkhus, a Bhikkhu (&c., as in the 
last paragraph, down to) which he did then conceal, 
of them, afterwards, he is still aware, and does con- 
ceal them ; and of those offences of which previously 
he had not been aware, and did not then conceal, of 
them, afterwards, he becomes aware, and does not 
conceal them,—on that Bhikkhu [the penalty is the 
same as in section 1, paragraph 4]. 

‘In case, O Bhikkhus, a Bhikkhu (&c., as in the 
last paragraph, down to) which he did then conceal, 
of them, afterwards, he is still aware, and does conceal 
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them; and of those offences of which previously 
he had not been aware, and did not then conceal, 
of them, afterwards, he becomes aware, and does 
conceal them,—on that Bhikkhu [the penalty is the 
same as in section I, paragraph 4],’ 

4. [This section is the same as the last, reading 
‘he recollects’ for ‘he is aware, and ‘he does not 
recollect’ for ‘he is not aware. ] 

5. [This section is again the same as section 3, 
reading ‘he is certain’ for ‘he is aware, and ‘he is 
not certain’ for ‘he is not aware.’] 





30. 


1. [The whole of the last chapter is repeated in 
the case of a Bhikkhu who, having committed 
offences, becomes a SAmazera, goes out of his mind, 
or becomes weak in his mind}, and the text then 
goes on] ‘He becomes diseased in his sensations. 
His offences are some of them concealed, some not 
concealed. Of some offences he is aware, of some 
he is not aware. Some offences he recollects, some 
he does not recollect. Of some offences he is cer- 
tain, of some he is not certain. ‘Those offences of 
which he was not certain, those he conceals ; those 
offences of which he was certain, those he does not 
conceal. Then he becomes diseased in his sensa- 
tions. When he has recovered power over his 
sensations, those offences of which he previously 
had been certain and had concealed, of those he is 
afterwards still certain, but does not conceal them ; 
and those offences of which he previously had been 


oe ee a eee ee 
* See above, chap. 27, and Mahdvagga II, 22, as 4 ae 
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uncertain and had not concealed, of those he became 
certain but did not conceal them. Those offences of 
which he previously had been certain and had con- 
cealed, of those he was afterwards still certain and 
did not conceal; while those offences of which he 
previously had been uncertain, and had not con- 
cealed, of those offences he afterwards became cer- 
tain and did conceal them. Those offences of which 
previously he had been certain, and had concealed, 
of those offences he was afterwards still certain and 
did conceal them; while those offences of which he 
previously had been uncertain and had not concealed, 
of those offences he afterwards became certain, and 
did not conceal them. Those offences of which he 
previously had been certain, and had concealed them, 
of those offences he was afterwards still certain and 
did conceal them; whilst those offences of which he 
previously had been uncertain and did not conceal 
them, of those offences he afterwards became certain 
and did conceal them,—on that Bhikkhu, O Bhikkhus, 
[the same penalty is to be imposed as in chapter 29, 
section 1, paragraph 4.]’ 


Here end the hundred cases! in which a Manatta 
(is to be imposed after a change of state 
in the guilty Bhikkhu). 





1 The hundred cases are made up thus: Chap. 29, §§ 1, 2, 3, 4,5 
contain each of them four cases (after our correction of 29. 2); so 
that chap. 29 gives altogether twenty cases. Then in chap. 30, 
each of these twenty cases is repeated in the four other cases there 
given; so that chap. 30 gives altogether eighty cases. Of these 
eighty cases, as usual, at the end of a repetition, the last (four 
cases) are set out in full, 
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1. ‘In case, O Bhikkhus, a Bhikkhu who is under- 
going probation is guilty meanwhile of a number of 
Samghadisesa offences, and without concealing them 
then throws off the robes, and he, when he has again 
received the upasampada, does not conceal those 
offences —that Bhikkhu ought to be thrown back to 
the commencement (of his term of probation). 

‘And in case, O Bhikkhus, a Bhikkhu (&c., as 
before, down to) and he, when he has again received 
the upasampada, does conceal those offences— 
that Bhikkhu ought to be thrown back to the com- 
mencement (of his term of probation), and an in- 
clusive probation ought to be imposed upon him 
(corresponding to the time which has elapsed since) 
the first offence among those offences which he has 
concealed. 

‘And in case, O Bhikkhus, a Bhikkhu who is 
undergoing probation is guilty meanwhile of a 
number of Samghadisesa offences, and, concealing 
them, throws off the robes; and he, when he has 
again received the upasampada, does not conceal 
those offences—that Bhikkhu ought to be thrown 
back to the commencement of his term of probation; 
and an inclusive probation ought to be imposed upon 
him (corresponding to the period which has elapsed 
since) the first offence among those offences which 
he has concealed.’ 

[The same judgment if he has concealed the 
offences before he throws off the robes, and also 
after he has again received the upasampada.]} 





* This section corresponds to chap. 29, section 1. 


“ait 
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2. ‘And in case, O Bhikkhus, a Bhikkhu who is 
undergoing probation is guilty meanwhile of a 
number of Samghadisesa offences, and some of 
them he has concealed and some of them he has 
not concealed ; and after he has thrown off the robes 
and again received the upasampada, he does not 
afterwards conceal those offences which previously 
he had concealed, and he does not afterwards con- 
ceal those offences which previously he had not 
concealed—[the judgment is the same as in the last 
paragraph of § 1]. 

[In the same case down to] he does not afterwards 
conceal those offences which previously he had con- 
cealed, and he does afterwards conceal those offences 
which previously he had not concealed [the judgment 
is the same]. 

[In the same case, down to] he does afterwards 
conceal those offences which previously he had con- 
cealed, and he does not afterwards conceal those 
offences which previously he had not concealed [the 
judgment is the same]. 

[In the same case, down to] he does afterwards 
conceal those offences which previously he had con- 
cealed, and he does afterwards conceal those offences 
which previously he had not concealed [the judgment 
iethe same |", 

3. ‘And in case, O Bhikkhus, a Bhikkhu who 
is undergoing probation is guilty meanwhile of a 
number of Samghadisesa offences, and he is aware 
of some of those offences, and not aware of others; 
and he conceals those offences of which he is aware, 
but does not conceal those offences of which he is 





1 This section corresponds to chap. 29, section 2. 
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not aware. After having thrown off the robes and 
again received the upasampada, those offences of 
which he had previously [&c., as in chapter 29, 
section:3, down to] on that Bhikkhu [the penalty is 
the same as in the last section, chapter 31, § 2]. 

[The rest of this chapter corresponds exactly to 
chapter 29, §§ 4, 5, and chapter 30; the penalty being 
always the same. ] 








32, 


1. ‘And in case, O Bhikkhus, a Bhikkhu who has 
rendered himself liable to the Manatta discipline, 
or is undergoing the Manatta discipline, or is fit to 
be rehabilitated, is guilty meanwhile of a number of 
SamghAddisesa offences which he does not conceal ; 
and he then throws off the robes, and again receives 
the upasampada,—then with regard to the Bhik- 
khu so liable to the Manatta discipline, or under- 
going the Manatta discipline, or fit to be rehabili- 
tated, the same rules are to apply as in the case of 
a Bhikkhu so acting while undergoing probation}. 

‘And in case, O Bhikkhus, a Bhikkhu who is fit 
to be rehabilitated? is guilty meanwhile of a number 
of Samghadisesa offences which he does not conceal ; 
and he then becomes a SAmazera, goes out of his 
mind, becomes weak in his mind, or becomes dis- 
eased in his sensations ; his offences are some of them 


* As laid down in chap. 31. 


2 This includes, of course, the two other cases of a Bhikkhu 
who has rendered himself liable to, or is undergoing the Manatta 
discipline. 
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concealed, some of them not concealed .... [and so 
on, as in chapter 30, down to the end, excepting that 
the penalty is here the same as it is in the previous 
chapters 31 and 32].’ 


33. 
1. ‘And in case, O Bhikkhus, a Bhikkhu is guilty 


of a number of Samwghdadisesa offences, definite, and 
not concealed—not definite, and not concealed—of 
one designation, and not concealed—of various de- 
signations, and not concealed—similar, and not con- 
cealed—dissimilar, and not concealed—connected?, 
and not concealed—disconnected, and not concealed 
—and then throws off the robes”... 


1 On the opposition of vavatthita and sambhinna, compare 
Minayeff Patimokkha, p. 29, where these two expressions are used 
of language. 

2 The chapter is translated as it stands. To supply the impli- 
cations involved, the words ‘a Bhikkhu’ at the beginning should 
be understood as ‘a Bhikkhu undergoing probation, or liable to 
the M4natta discipline, or undergoing the MAnatta discipline, or 
fit to be rehabilitated.’ And the conclusion should be supplied 
as in chap. 28, except that the penalty in each case is not an 
additional probation, but a probation corresponding in length to 
the period which has elapsed since the first of those offences which 
the re-ordained Bhikkhu has concealed (either before or after the 
second ordination). The details are only worked out, in chap. 28, 
of the first of the several pairs here enumerated, and are intended 
to be supplied here for each of the other pairs in a similar way. All 
the pairs recur in chaps. 35, 39. 
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1. ‘Two Bhikkhus have been guilty of a Samgha- 
disesa offence, and as touching that Sasghadisesa 
offence they are of opinion that it is a Samghadisesa 
offence}. One of them conceals, the other does not 
conceal it. He who has concealed it should be 
compelled to confess himself guilty of a dukkata 
offence, and a probation corresponding to the period 
during which he has concealed it having been im- 
posed upon him, a Manatta should be imposed upon 
them both. 

‘Two Bhikkhus have been guilty of a Samgha- 
disesa offence, and as touching that Samghadisesa 
offence they are in doubt. One of them conceals, 
the other does not conceal it. [The penalty is the 
same. |? 

‘Two Bhikkhus have been guilty of a Samgha- 
disesa offence, and as touching that Samghdadisesa 
offence they are of opinion that it is a mixed offence’, 
One of them conceals, the other does not conceal it. 
[The penalty is the same.]? 

‘Two Bhikkhus have been guilty of a mixed 
offence, and as touching that mixed offence they are 
of opinion that it is a Samghddisesa offence. One of 





™ Compare chap. 23, § 4. 

® The concluding words of the last paragraph are here repeated. 

° The Samanta Pasddika says, Missakan ti thullaksayadithi 
missitam; that is an act which involves not only a Samghadisesa, 
but also some one or other of the lesser offences. Compare the 


use of missaka at Gataka II, 420, 433, and at Mah4-parinibbana 
Sutta, ed. Childers, p. 22. 
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them conceals, the other does not conceal it. [The 
penalty is the same.]! 

‘Two Bhikkhus have been guilty af a mixed 
offence, and as touching that mixed offence they are 
of opinion that it is a mixed offence. One of them 
conceals, the other does not conceal it, [The penalty 
is the same. ] 

“Two Bhikkhus have been guilty of a minor 
offence*; and-as regarding that minor offence they 
are of opinion that it is a Samghddisesa offence. 
One of them conceals, the other does not conceal 
it. He who has concealed it should be compelled 
to confess himself guilty of a dukkaZa offence, 
and both of them should be dealt with according 
to law. 

‘Two Bhikkhus have been guilty of a minor 
offence, and as touching that minor offence they are 
of opinion that it is a minor offence. One of them 
conceals, the other does not conceal it. He who has 
concealed it should be compelled to confess himself 
guilty of a dukka?¢a offence, and both of them 
_should be dealt with according to law. 

2. ‘Two Bhikkhus have been guilty of a Samgha- 
disesa offence, and as touching that Samghadisesa 
offence they are of opinion that it is a Samghadisesa. 
One of them thinks: “I will tell (the Saszgha of it).” 
The other thinks: “I will not tell (the Samgha of it);” 
and during the first watch of the night he conceals it, 
and during the second watch of the night he conceals 


1 The concluding words of the last paragraph are here repeated. 

2 That is, any offence less than a Samghddisesa. The Samanta 
Pasddika says, Suddhakan ti Samghadisesam vind lahukapattik~ 
khandham eva. 


[17] Ff 
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it, and during the third watch of the night he con- 
ceals it. After the sun has arisen the offence is a 
concealed one. He who. has concealed it [&c.; the 
penalty. is the same as in section 1, paragraph 1]. 

‘Two Bhikkhus have been guilty of a Samgha- 
disesa offence, and as touching that SamghAdisesa 
offence they are of opinion that it is a SamghAdisesa 
offence. They set out, intending to tell (the Samgha 
of it). On the way there springs up in one of them 
a desire to conceal it; and during the first watch of 
the night he conceals it, and during the second watch 
of the night he conceals it, and during the third 
watch of the night he conceals it.’ After the sun has 
arisen the offence is a concealed one. He who 
has concealed it [&c.; the penalty is the same as 
before]. 

‘Two Bhikkhus have been guilty of a Samgha- 
disesa offence, and as touching that Samghddisesa 
offence they are of opinion that it is a SamghAdisesa 
offence. They go out of their mind; and afterwards 
when they have recovered their senses one of them 
conceals, the other does not conceal it. He who 
has concealed it [&c.; the penalty is the same as 
before]. 

‘Two Bhikkhus have been guilty of a Samgha- 
disesa offence. When the Patimokkha is being re- 
cited they say thus: “ Now do we come to perceive 
it; for this rule they say has been handed down in 
the Suttas, is contained in the Suttas, and comes 
into recitation every half month.” As touching that 
Samghadisesa offence, they (thus) come to be of 





* It is probably to be understood that a like rule is to apply in 
the other similar cases mentioned in the last paragraph of chap, 32. 
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opinion that it is a Samghddisesa offence. One of 
them conceals, the other does not conceal it. He 
who has concealed it [&c.; the penalty is the same 
as before]. 





35. 


1. ‘And in case, O Bhikkhus, a Bhikkhu is guilty 
of a number of Samghadisesa offences—definite, and 
not definite—of one designation, and of various 
designations—similar to each other, and dissimilar 
—connected with each other, and disconnected!. 
He asks the Samgha for an inclusive probation on 
account of those offences. The Samgha imposes 
upon him an inclusive probation on account of those 
offences. He undergoing that probation is guilty 
meanwhile of a number of Samghddisesa offences, 
definite ones, which he does not conceal. He asks 
the Samgha to throw him back on account of those 
intervening offences to the commencement (of his 
term of probation). The Samgha [does so] by a 
lawful proceeding that cannot be quashed’, and fit 





* See chap. 33 for this list. 

? In accordance with the rule laid down in chap. 28, which 
shows that by ‘a Bhikkhu’ must be understood ‘a Bhikkhu who is 
under probation ;’ and the offences he has committed must have 
been concealed by him. 

8 Akuppa. The technical term kammam kopeti is not to 
revoke the valid decision of a kamma regularly held, but to show 
that the kamma by reason of some irregularity was no real 
kamma, and its whole proceedings therefore void. One may 
compare akuppa me seto-vimutti spoken by the Buddha im- 
mediately after he had attained Nirvava under the Bo Tree (Ariya- 
pariyosdna Sutta in H. O.’s ‘Buddha, p. 429) and the opposite 
idea in Sutta Nipata IV, 3, 5. 
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for the occasion; and it also imposes a Manatta 
upon him, but by an unlawful proceeding, and then 
by an unlawful proceeding rehabilitates him. That 
Bhikkhu, O Bhikkhus, is not purified from those 
offences. 

‘And in case, O Bhikkhus, a Bhikkhu is guilty ofa 
number of Samghadisesa offences—definite, and not 
definite—of one designation, and of various desig- 
nations—similar to each other, and dissimilar—con- 
nected with each other, and disconnected. And he 
asks the Samgha for an inclusive probation on 
account of those offences. The Samgha imposes 
upon him an inclusive probation on account of those 
offences. He undergoing that probation is guilty 
meanwhile of a number of Samghadisesa offences, 
definite ones, which he does conceal. He asks the 
Samgha to throw him back on account of those 
intervening offences to the commencement (of his 
term of probation). The Samgha [does so] by a 
lawful proceeding that cannot be quashed, and fit for 
the occasion ; and it also imposes upon him an inclu- 
sive probation by a lawful proceeding, and imposes 
upon him a Manatta, but by an unlawful proceeding, 
and by an unlawful proceeding it rehabilitates him. 
That Bhikkhu, O Bhikkhus, is not purified from those 
offences.’ 

[The same decision is given if, of the intervening 
offences, all of which are definite, some have been 
concealed, and some not concealed. | 

2. [The same if the intervening offences have 
been not definite and not concealed, or not definite 
and concealed, or all not definite but some concealed 
and some not concealed, or all not concealed but 
some definite and some not definite, or all concealed 
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but some definite and some not definite, or some 
definite and some not definite and some concealed 
and some not concealed. ] 


Here end the nine principal cases (which serve as 
a basis for the variations in the following 
chapter) in which a Bhikkhu is not 
purified (by undergoing a 
term of probation). 





36. 


1, [The same nine cases of the throwing back is 
carried by unlawful proceeding, though the Manatta 
and the rehabilitation are by a lawful proceeding. ] 

2. ‘And in case, O Bhikkhus, a Bhikkhu is guilty 
of a number of Samghddisesa offences—definite, and 
not definite—of one designation, and of various de- 
signations—similar to each other, and dissimilar— 
connected with each other, and disconnected’: He 
asks the Samgha for an inclusive probation on 
account of those offences. The Samgha imposes 
upon him an additional probation on account of 
those offences. He undergoing that probation is 
guilty meanwhile of a number of Samghadisesa 
offences, definite ones, which he does conceal. He 
asks the Samgha to throw him back on account 





1 These offences must be understood to be offences com- 
mitted while under probation, and concealed. See the note on 


chap. 35, § 1. 
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of those intervening offences to the commencement 
of his term of probation. The Samgha [does so] by 
an unlawful proceeding that is liable to be quashed, 
and unfit for the occasion; and it also imposes an 
inclusive probation upon him, but by an unlawful 
proceeding. He thinking, “I am undergoing that 
probation,” is guilty meanwhile of a number of 
Samghadisesa offences, definite ones, which he does 
conceal. When he has arrived at this condition he 
calls to mind the other offences committed while the 
first offences were being committed, and he calls to 
mind also the other offences committed while the 
latter offences were being committed. 

‘Then it occurs to him, “I have been guilty of 
a number of Samghdadisesa offences (&c., as in the 
whole of the section from the beginning to the end 
of the last paragraph, down to) and I called to mind 
also the other offences committed while the latter 
offences were being committed Let me now ask 
the Samgha to throw me back on account of those 
offences committed while the former offences, and 
while the latter offences, were being committed, to 
the commencement of my term of probation, bya 
lawful proceeding that cannot be quashed, and is fit 
for the occasion; and let me ask for an inclusive 
probation to be imposed by a lawful proceeding, 
and for a Manatta to be imposed by a lawful pro- 
ceeding, and then for rehabilitation by a lawful 
proceeding.” 

‘And he asks the Samgha [accordingly], and the 
Samgha [does so]. That Bhikkhu, O Bhikkhus, is 
purified from those offences,’ 

[The same if some of the offences in each case 
have been concealed and some not concealed. ] 
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3, 4. [The Bhikkhu is not purified from such inter- 
vening and remembered offences as are specified in 
the last section, if the Samgha has proceeded, as 
in the first section of this chapter, by an unlawful 
proceeding. | 


Here ends the Third Khandhaka, on the 
Accumulation of Offences, 





NOTE ON ABHIHAT7AUM 


In the 7th Nissaggiya, in the 34th Pafittiya, and in the 36th 
Pakittiya there occurs the phrase abhiha/‘hum pavareyya, 
regarding the correct translation of which, as will be seen from 
the note on the first passage, we were in doubt. The connection 
is always ‘if A should offer B,’ &c.; and the only difficulty is the 
force of the word abhiha¢‘hum which precedes the ‘ should offer,’ 
and in some way qualifies it. In all three passages the Old Com- 
mentary preserved in the Sutta-Vibhanga explains the two words 
abhiha/‘hum pavareyya by ‘Take just as much as you want’ 
(yavatakam ikkhasi tavatakam gamhahi), which does not solve the 
difficulty. On the following words of the third passage, however, 
the Old Commentary (see H. O., ‘ Vinaya Pitakam,’ vol. iv, p. 84) 
uses the word abhiharati in its usual sense of ‘ he brings up to, 
offers to, hands over to,’ as practically equivalent to abhihad¢hum 
pavareti; and Buddhaghosa, in the Samanta Pasddika on the 
7th Nissaggiya, uses abhiharitva as directly equivalent to abhi- 
hadzhum. 

Now in a passage quoted from the Thera-gatha in H. O.’s 
‘Buddha, sein Leben, seine Lehre, und seine Gemeinde’ (p. 425, 
note 1), nikkhamitumna occurs as the gerund of nikkhamati 
instead of nikkhamitvdna. The existence in Prakrit of corres- 
ponding gerunds in -tu, -tum for -tva, and in -ttiza, -tudza for 
-tvana, is laid down in Hemafandra II, 146 (Pischel, vol. i, p. 62). 
And Professor Weber has given corresponding forms (4ha//u, ka//u, 
&c.) from the Gain dialect in his Bhagavatt I, p. 433. 

What we have in the phrase in question is therefore simply a 
gerund in -tum, and the two words taken together mean, ‘if A 
should lay before and offer to B” &c. The thing offered in one 
case is robes, in the other two cases food; and abhiharati is the 
usual word in Pali for serving food, laying it before another person. 
Compare thali-paka-satani abhihari at Gataka I, 186; and 
the phrase bhattabhiharo abhih4riyittha constantly repeated 
in the Maha-sudassana Sutta (Rh. D., ‘Buddhist Suttas,’ in the last 
paragraph of chap. II, §§ 12, 29, 31, 33, 37). 
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REPORT presented to the ACADEMIE DES INSCRIPTIONS, May 11, 
1883, by M, ERNEST RENAN. 


*M. Renan présente trois nouveaux 
volumes de la grande collection des 
‘“‘Livres sacrés de VOrient” (Sacred 
Books of the East), que dirige a Oxford, 
avec une si vaste érudition et une critique 
si sfire, le savant associé de l’Académie 
des Inscriptions, M. Max Miiller.... La 
premiére série de ce beau recueil, com- 
posée de 24 volumes, est presque achevée. 
M. Max Miiller se propose d’en publier 


une seconde, dont V’intérét historique et 
religieux ne sera pas moindre. M. Max 
Miiller a su se procurer la collaboration 
des savans les plus éminens d’Europe et 
d’Asie. L’Université d’Oxford, que cette 
grande publication honore au plus haut 
degré, doit tenir 4 continuer dans les plus 
larges proportions une ceuvre aussi philo- 
sophiquement congue que savamment 
exécutée.’ 


EXTRACT from the QUARTERLY REVIEW. 


‘We rejoice to notice that a second 
series of these translations has been an- 
nounced and has actually begun to appear. 
The stones, at least, out of which a stately 
edifice may hereafter arise, are here being 
brought together. Prof. Max Miiller has 
deserved well of scientific history. Not 
a few minds owe to his enticing words 
their first attraction to this branch of 
study. But no work of his, not even the 


great edition of the Rig-Veda, can com- 
pare in importance or in usefulness with 
this English translation of the Sacred 
Books of the East, which has been devised 
by his foresight, successfully brought so 
far by his persuasive and organising 
power, and will, we trust, by the assist- 
ance of the distinguished scholars he has 
gathered round him, be carried in due 
time to a happy completion.’ 


Professor E. HARDY, Inaugural Lecture in the University of Freiburg, 1887. 


‘Die allgemeine vergleichende Reli- 
gionswissenschaft datirt von jenem gross- 
artigen, in seiner Art einzig dastehenden 
Unternehmen, zu welchem auf Anregung 
Max Miillers im Jahre 1874 auf dem 


internationalen Orientalistencongress in 
London der Grundstein gelegt worden 
war, die Ubersetzung der heiligen Biicher 
des Ostens’ (the Sacred Books of the 
Last). 


The Hon. ALBERT S. G. CANNING, ‘Words on Existing Religions.’ 


‘ The recent publication of the “ Sacred 
Books of the East” in English is surely 


a great event in the annals of theological 
literature.’ 








Orford 


AT THE CLARENDON PRESS 
LONDON: HENRY FROWDE 
OXFORD UNIVERSITY PRESS WAREHOUSE, AMEN CORNER, E.C. 
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“FIRST Shia: 


vou. 1. The Upanishads. 


Translated by F. Max Mirer. Part I. The AAandogya- 
upanishad, The Talavakara-upanishad, The Aitareya-drazyaka, 
The Kaushitaki-brahmava-upanishad, and The Vagasaneyi- 
samhita-upanishad. Second Edition. 8vo, cloth, tos. 6d. 


The Upanishads contain the philosophy of the Veda. They have 
become the foundation of the later Vedénta doctrines, and tndirectly 
of Buddhism. Schopenhauer, speaking of the Upanishads, says: 
‘In the whole world there ts no study so beneficial and so elevating 
as that of the Upanishads. It has been the solace of my life, tt will 
be the solace of my death. 


[See also Vol. XV.] 


vou. 11. The Sacred Laws of the Aryas, 


As taught in the Schools of Apastamba, Gautama, VAsish¢ha, 

and Baudhayana. Translated by Grore Biter. Part I. 

Apastamba and Gautama. Second Edition. 8vo, cloth, 10s. 6d. 
The Sacred Laws of the Aryas contain the original treatises on 
which the Laws of Manu and other lawgivers were founded. 


[See also Vol. XIV.] 


vou. 111. The Sacred Books of China. 


The Texts of Confucianism. Translated by James LrccE. 
Part I. The Shi King, The Religious Portions of the Shih 
King, and The Hsiao King. 8vo, cloth, ras. 6d. 
Confucius was a collector of ancient traditions, not the founder of 
a new religion. As he lived in the sixth and jifth centuries B.C. 
his works are of unique interest for the study of Ethology. 
[See also Vols. XVI, XXVII, XXVIII, XXXIX, and XL] 


vou. Iv. The Zend-Avesta. 


Translated by Jamzs Darmesterer. Part I. The Vendidad. 
Second Edition. 8vo, cloth, 14s. 


The Zend- Avesta contains the relics of what was the religion of 
Cyrus, Darius, and Xerxes, and, but for the battle of Marathon, 
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might have become the religion of Europe. It forms to the present 
day the sacred book of the Parsis, the so-called fire-worshippers. 


[See also Vols. XXIII and XXXI.] 


Vou. V. Pahlavi Texts. 
Translated by E. W. West. Part I. The Bundahis, Bahman 
Yast, and Shayast la-shayast. 8vo, cloth, 12s. 6d. 
The Pahlavi Texts comprise the theological literature of the revival 
of Zoroaster’s religion, beginning with the Sassanian dynasty. They 
are important for a study of Gnosticism. 


[See also Vols. XVIII, XXIV, XXXVII, and XLVIL] 


Vous. VI awp IX. The Qur’dn. 
PartsIand II. Translated by E.H. Parmer. 8vo, cloth, 21s. 


This translation, carried out according to his own pecultar views 
of the origin of the Qur’én, was the last great work of E.. H. Palmer, 
before he was murdered in Egypt. 


vou. vil, The Institutes of Vishzu. 
Translated by Jutius Jotty. 8vo, cloth, ros. 6d. 


A collection of legal aphorisms, closely connected with one of the 
oldest Vedic schools, the Kathas, but considerably added to in later 
time. Of tmportance for a critical study of the Laws of Manu. 


vou. vill. The Bhagavadgita, with The Sanatsugattya, 
and The Anugita. 
Translated by KAsuinAtu Trimpak TeLane. Second Edition. 
8vo, cloth, ros. 6d. 
The earliest philosophical and religious poem of India. Tt has been 
paraphrased in Arnold’s ‘Song Celestial, 


vou. X. The Dhammapada, 
Translated from Pali by F. Max Muxirr; and 
The Sutta-Nipata, 


Translated from Pali by V. Favsséti; being Canonical Books 
of the Buddhists. Second Edition. 8vo, cloth, ros. 6d. 


The Dhammapada contains the quintessence of Buddhist morality. 
The Suita-Nipdta gives the authentic teaching of Buddha on some 
of the fundamental principles of religion. 
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vou. XI. Buddhist Suttas. 
Translated from Pali by T. W. Ruys Davins. 1. The Maha- 
parinibbana Suttanta; 2. The Dhamma-éakka-ppavattana 
Sutta. 3. The Tevigga Suttanta; 4. The Akankheyya Sutta ; 
5. The Ketokhila Sutta; 6. The Maha-sudassana Suttanta ; 
7. The Sabbdsava Sutta. 8vo, cloth, ros. 6d. 


A collection of the most important religious, moral, and philosophical 
discourses taken from the sacred canon of the Buddhisis. 


Von. XII. The Satapatha-Brahmamza, according to the 
Text of the Madhyandina School. 


Translated by Jutrus Eccrtinc. Part I. Books I and II. 
8vo, cloth, 12s. 6d. 


A minute account of the sacrificial ceremonies of the Vedic age. 
It contains the earliest account of the Deluge in India. 
[See also Vols. XX VI, XLI, XLIII, and XLIV.] 


Vou. XIII. Vinaya Texts. 
Translated from the Pali by T. W. Ruys Davips and HERMANN 
Oxpenserc. Part I. The Patimokkha. The Mahavagga, I-IV. 
8vo, cloth, ros. 6d. 
The Vinaya Texis give for the first time a translation of the moral 
code of the Buddhist religion as settled tn the third century B.C. 


[See also Vols. XVII and XX.] 


vou. XIv. The Sacred Laws of the Aryas, 
As taught in the Schools of Apastamba, Gautama, V@sishzha, 
and Baudhayana. ‘Translated by Grore Biter. Part I. 
VAasishéha and Baudhayana. 8vo, cloth, ros. 6d. 


vou. Xv. The Upanishads. 
Translated by F. Max Mttrrr. Part Il. The Ka/a-upanishad, 
The Mumzdaka-upanishad, The Taittirtyaka-upanishad, The 
Brzhadarazyaka-upanishad, The Svetésvatara-upanishad, The 


Pras#ia-upanishad, and The Maitrayava-brahmava-upanishad. 
8vo, cloth, ros. 6d. 


vou. Xv1I. The Sacred Books of China. 


The Texts of Confucianism. Translated by James Lrecr. 
Part IJ. The Y? King. 8vo, cloth, ros. 6d. 


[See also Vols. XX VII, XXVIII.] 
Vou. XVII. Vinaya Texts. 


Translated from the Pali by T. W. Ruys Davins and Hermann 
Oxpenserc. Part II. The Mahavagga, V-X. The Kullavagga, 
I-III. 8vo. cloth. ros, 6d. 
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Vou <Viir. Pahlavi Texts: 


Translated by E. W. West. Part II. The Dadistén-t Dintk 
and The Epistles of Manfissthar. 8vo, cloth, 12s. 6d. 


Vou, XIX. The Fo-sho-hing-tsan-king. 
A Life of Buddha by Asvaghosha Bodhisattva, translated from 
Sanskrit into Chitiese by Dharmaraksha, a.p. 420, and from 
Chinese into English by Samurt Brat. 8vo, cloth, ros. 6d. 
This life of Buddha was translated from Sanskrit into Chinese, 
A.D. 420. Jt contains many legends, some of which show a certain 
similarity to the Evangelium tnfantiae, &c. 


Vou. Xx. Vinaya Texts. 


Translated from the Pali by T. W. Ruys Davins and Hermann 


OxpEnBERG. Part III. The Xullavagga, 1V-XII. 8vo, cloth, 
ros. 6d, 


Von, XXI. The Saddharma-puzdarika ; or, The Lotus 
of the True Law. 


Translated by H. Kern. 8vo, cloth, r2s. 6d. 
‘ The Lotus of the true Law,’ a canonical book of the Northern 
Buddhists, translated from Sanskrit. There ts a Chinese transla- 
tion of this book which was finished as early as the year 286 A.D. 


VoL, XXII. Gaina-Sitras. 
Translated from Prakrit by Hermann Jacosr. Part I. The 
AvArdnga-Sitra and The Kalpa-Sftra.  8vo, cloth, ros. 6d. 


The religion of the Gainas was founded by a contemporary of Buddha. 
It still counts numerous adherents in India, while there are no 
Buddhists left in India proper. 


[See Vol. XLV.] 


Vou. XXIII, The Zend-Avesta. 


Translated by James DarmesteTEeR. Part II. The Strézahs, 
Yasts, and Ny4yis. 8vo, cloth, ros. 6d. 


Vou. XXIV. Pahlavi Texts. 


Translated by E. W. West. Part III. Dtna-f Maindg- 
Khirad, Sikand-gfimantk Vigar, and Sad Dar. 8vo, cloth, 
10s. 6d. 


6 SACRED BOOKS OF FHE EAST; 





SECOND SERIES. 


von, XxXvV. Manu. 
Translated by Grorc BUHLER. 8vo, cloth, 21s. 
This translation ts founded on that of Sir William Jones, which 
has been carefully revised and corrected with the help of seven native 
Commentaries. An Appendix contains all the quotations from Manu 
which are found in the Hindu Law-books, translated for the use of 
the Law Courts in India. Another Appendix gives a synopsis of 
parallel passages from the six Dharma-sttras, the other Smritis, 
the Upanishads, the Mahdbhérata, &c. 

vou. XXVI. The Satapatha-Brahmama. 

Translated by Jurrus Eccetine. Part II. Books III and IV. 
8vo, cloth, 12s. 6d. 

Vous. XXVII anp XXVIII. The Sacred Books of China. 
The Texts of Confucianism. Translated by James Leccx. Parts 
IIlandIV. The Li &%, or Collection of Treatises on the Rules 
of Propriety, or Ceremonial Usages. 8vo, cloth, 25s. 

vou. xxIx. The Gvzhya-Sitras, Rules of Vedic 

Domestic Ceremonies. 
Part I. Sankhayana, Asvalayana, Paraskara, Khadira. Trans- 
lated by Hermann OLDENBERG. 8Vvo, cloth, 12s. 6d. 

von. Xxx. The Gvzhya-Sitras, Rules of Vedic 

Domestic Ceremonies. r 
Part II. Gobhila, Hirazyakesin, Apastamba. ‘Translated by 
HERMANN OLDENBERG. Apastamba, Yag#a-paribhasha-sitras. 
Translated by F. Max Mixier. 8vo, cloth, 12s. 6d. 
These rules of Domestic Ceremonies describe the home life of the 
ancient Aryas with a completeness and accuracy unmatched in any 
other literature. Some of these rules have been incorporated tn the 
ancient Law-books. 

vou. XXxI. The Zend-Avesta. - 

Part II]. The Yasna, Visparad, Afrinagan, Gahs, and 
Miscellaneous Fragments. Translated by L. H. Minis. 8vo, 
cloth, 12s. 6d. 

vou, XXxII. Vedic Hymns. 

Translated by F. Max Mutrer. PartI. 8vo, cloth, 18s. 6d. 
[See also Vol. XLVI.] 
vou. Xxx111. The Minor Law-books. 


Translated by Jutius Joriy. Part I, N&arada, Bréhaspati. 
8vo, cloth, ros. 6d. 
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Vou. XXxIv. The Ved4nta-Sitras, with the Com- 
mentary by Sankardfarya. Part I. 
Translated by G. TurBaut. 8vo, cloth, r2s. 6d. 
[See also Vol. XX XVIII] 


VoLs. XXXV anp XxXxvI. The Questions of King 
Milinda. 
Translated from the Pali by T. W. Ruys Davis. 
Part I. 8vo, cloth, 10s. 6d. Part II. 8vo, cloth, r2s. 6d. 


Vou. XXxXviI, Pahlavi Texts. 
Translated by E. W. West. Part IV. The Contents of the 
Nasks, as stated in the Eighth and Ninth Books of the 
Dinkard. 15s. 

Vou. XXxviI1. The Vedanta-Sitras. Part II. 8vo, 
cloth, with full Index to both Parts, 12s. 6d. 

Vous. XXXIX anwp XL. The Sacred Books of China. 
The Texts of Taoism. Translated by James LeccE. 8vo, 
cloth, 215. 

vou, xLI. The Satapatha- Brahmawa. Part III. 
Translated by Juttus Eccrtine. 8vo, cloth, 12s. 6d. 


Vou. XLII, Hymns of the Atharva-veda. 
Translated by M. Broomrietp. 8vo, cloth, 21s. 


vou. xn. The Satapatha-Brahmaza. 
Translated by Jutrus Eccerinc. PartIV. Books VIII, 
IXWandexG, r2s.6d. 


Vou, XLIV. The Satapatha-Brahmaza. Part V. 
[Ln the Press. | 


vou. xLV. The Gaina-Sitras. 
Translated from Prakrzt, by Hermann Jacosr. Part II. The 
Uttaradhyayana Sftra, The Stitrakrztanga Sfitra. 8vo, cloth, 
12s. 6d. 


Vou. XLVI. Vedic Hymns. Part II. 8vo, cloth, 14s. 


Wou. XLVII.. Pahlavi Texts. 
Translated by E. W. West. Part V. Marvels of Zoroas- 
trianism. 8s. 6d. 


Von. XLVIII. Ramdanuga’s Sribhashya. 
Translated by G. TurpavrT. [Zn preparation. | 
Vou. XLIX. Buddhist Mahayana Texts. Buddha- 
Rarita, translated by E. B. Cowzrr. Sukhavatt-vyfha, Vagrakkhe- 
dika, &c., translated by F. Max Mirrer. Amitdyur-Dhyana- 
Sftra, translated by J. Taxaxusu. 8vo, cloth, 125. 6d. 


3) RECENT ORIENTAL WORKS. 





Anecdota @®xroniensta. 
ARYAN SERIES. 


Buddhist Texts from Fapan. 1, Vagrakkhedika ; The 


Diamond-Cutter. 
Edited by F. Max Mirrer, M.A. Small 4to, 3s. 6d. 
One of the most famous metaphysical treatises of the Mahayana Buddhists. 
Buddhist Texts from Fapan. 1. Sukhavati-Vydha : 
Description of Sukhévatt, the Land of Bliss. 
Edited by F. Max Mtrrer, M.A., and Bunyiu Nanjio. With 
two Appendices: (1) Text and Translation of Sanghavarman’s 
Chinese Version of the Poetical Portions of the Sukhavati- 
Vyftiha ; (2) Sanskrit Text of the Smaller Sukhavati-Vytha. 
Small 4to, 7s. 6d. 
The editio princeps of the Sacred Book of one of the largest and most 


influential sects of Buddhism, numbering more than ten millions of followers 
in Japan alone: 


Buddhist Texts from Fapan. Il. The Ancient Palm- 
Leaves containing the Pragf#a-Paramita-H7zdaya- 
Sitra and the Ushnisha-Vigaya-Dharami. 

Edited by F. Max Mirer, M.A., and Bunyru Nanyjio, M.A. 
With an Appendix by G. Btuter, C.LE. With many Plates. 
Small 4to, ros. 

Contains facsimiles of the oldest Sanskrit MS. at present known. 

Dharma-Samegraha, an Ancient Collection of Buddhist 
Technical Terms. 

Prepared for publication by Kenyru Kasawara, a Buddhist 
Priest from Japan, and, after his death, edited by F. Max 
Mitrier and H. Wenzer. Small 4to, 7s. 6d. 
Katydyana’s Sarvanukramawi of the Azgveda. 
With Extracts from Shadgurusishya’s Commentary entitled 
Vedarthadipika. Edited by A. A. Macponext, M.A., Ph.D. 16s. 
The Mantrapatha, or the Prayer Book of the Apa- 
stambins. 
Edited, together with the Commentary of Haradatta, and 
translated by M. Winternitz, Ph.D. 7st Part. Introduc- 


tion, Sanskrit Text, Varietas Lectionis, and Appendices. 
Small quarto, 1os. 6d. 
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